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PREFACE 


'The present volume of R. G. Bhandarkar’s Works, which is the 
last to he published although it is 'the first in the series, is being 
issued on the occasion of the seventh death-anniversary of Dr. 
Bhandarkar, which falls on the RsipancamI day of the Hindu Calendar 
and which is observed at the B.O.R. Institute as a day of piety when 
literary tiibutes aic ofiered to the memory of the revered departed, 
including special lectures by distinguished scholars. The Institute 
itself submits on this day an account of its literary labours during 
the preceding twelve months as a kind of “ Vanmaya-sraddha 
"file Indexes to this Volume are the work of Mr. G. N. 
Shrigondekar, b. a., of the Publication Department of the Institute. 
It is unfortunate that this Volume is appearing without a life of 
the late Sir R. G. Bhandarkar. Professor D. R*. Bhandarkar of 
Calcutta, the son of Sir Ramkrishna, was to write the biogra- 
phy, but continued ill health has come in the way of his carrying 
out the pledge — a circumstance which nobody regrets more than he 
himself. It is still more unfortunate that the original editor of these 
'Volumes, Mr. N. B. Utgikar, m. a., has not lived to see the edition 
completed. Sir Ramkrishna had, however, personally supervised the 
collection and arrangement of the works included in these Volumes. 
The completion of the edition of the collected writings of a scholar 
who was remarkable for the wide range of his researches as well as for 
his originality, for his penetration as well as his catholicity, takes 
off from the Institute a heavy responsibility which it had undertaken 
nearly ten years ago and the Publication Department of the Institute 
has reasons to feel a sense of relief as well as gratification on the 
present occasion. A memoir of the author and a general index of 
all his works are still a desideratum and it is to be hoped that 
a fifth volume containing them may eventually be offered to the 
public in the fullness of time. 

Poona, 

R.sipancami, Sake 1854 
5th Sept. 1932 




V. G. Paranjpe 



A PEEP INTO THE EARLY HISTORY OF INDIA 

FROM THE FOUNDATION OF THE MAURYA DYNASTY 
TO THE DOWNFALL OF THE IMPERIAL 
GUPTA DYNASTY 

(B.c. 322 — circa 500 a.d.) 

[From the Journal of the Bombay Branch of the Royal 
Asiatic Society, 1900, Vol. XX, pp. 356 ff.] • 

Also printed m a Book form m 1920 by Messrs Tarapore valla, Bombay, 
with %. Preface by H. G Rawlmson, this reprint bearing the additional 
note : ** This article consists of a lecture read m March last (191°) — [sic. 
1900 ?] before a Poona audience, but afterwards considerably amplified/* 
The Poona audience referred to consisted most probably of a meeting 
held under the auspices of the (now defunct) Friends' Liberal Association.— 
N. B. U. 


INTRODUCTORY. 

I ttiinV I ma y take it for granted that an Indian who has received 
Rn glkh education and has been introduced to the ancient history 
of European countries, naturally has a desire to be acquainted 
with the ancient history of his own country, to know by whom 
and how that country was governed in ancient times, or how its 
social and religious institutions have grown up, and what revolu- 
tions the country has gone through ; but means for the satisfaction 
of this desire are wanting. India unfortunately has no written 
history. There are'some chronicles written by Jains and others, 
referring to kings and princes who lived from about the eighth to 
the eleventh centuries of tlie Christian era and rifled over Gujrat 
and Rajputana. There are also lives of individual kings such'-isr 
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the §ri-Harsacanta of Bana and the Vikramahkadevacarita of 

* r ^ ^ r t 

Bilhana. The hero of the former rilled over Northern India in the 
first half of the seventh century, and of the latter, over Southern 
India in the latter part of the eleventh and the early part of the 
twelfth century. The Puranas contain genealogies of certain 
dynasties. With these exceptions, sometime ago we had absolu- 
tely no knowledge of the history of the different provinces of 
India before the foundation of the Mahomedan Empire. But the 
researches of European and some Native scholars and antiquarians 
have thrown considerable light over this dark period. The know- 
ledge hitherto gathered cannot be pronounced to be very satisfac- 
tory or to be as good as written books would have supplied. Still, 
it is sufficient to give us a general idea of the political, social and 
religious movements that took place from remote times to the 
arrival of the Mahomedans. The materials for these researches I 
shall here shortly describe. 

First — Gold, silver and copper coins of ancient kings are found 
in all parts of the country, especially in Northern India, when old 
mounds composed of the ruins of buildings are dug out. These 
coins bear certain emblems, and also legends in ancient char acters 
containing the names of the princes who issued them, and some- 
times of their fathers, with occasionally the date of their issue. 
From these we derive a knowledge of the kings and dynasties that 
ruled over the provinces in which the coins are found. 

Secondly— We find inscriptions engraved on rocks and columns 
and on the remains of ancient temples wherein occur the names of 
princes, and sometimes of the provinces ruled over or conquered 
by them. In the case of temples and other benefactions we have 
the names of the donors, their profession, the description of the 
nature of their gift, and sometimes the name of the king in whose 
reign the gift was made. Again, we find in digging old ruins, 
charters of land-grants made by princes, inscribed on plates of 
copper. The grants therein recorded were made to individual 
Brahmins or to temples or to Buddhistic Viharas. These copper- 
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plate inscriptions often give, a full genealogy of the dynasty to 
which the grantor belonged, together with the most notable 
events in the reign of each of the princes belonging to the dynasty. 
Often-times, there is a mere vague praise of the different kings 
which can have no historical value, but one who possesses a little 
critical power, can without much difficulty distinguish between what 
is historically true and what is not. A very large number of such 
grants have been found in our own Maratha country, in consequ- 
ence of which we have been able to construct a sort of continuous 
political history from about the beginning of the sixth century 
to the time of the Mahomedan invasion. 

Thirdly— Another important source consists in the writings of 
foreigners who visited this country or obtained information about 
it from others. The invasion of Alexander the Great brought the 
Greeks in communication with India, and after his death his gene- 
ial Seleukos who obtained the province of Syria kept up a regular 
intercourse with a king who is called Sandrakottos by the Greeks, 
who reigned at PStaliputra, and at whose court resided an ambas- 
sador of Seleukos of the name of Megasthenes. The work of 
Megasthenes, though not extant, was abridged by other writers, 
and in this form it has come down to us. Then we have Ptolemy s 
geography which was written between 151 and 163 A.D., the 
date of his death. He gives the names of Indian towns and some- 
times of the princes who reigned there at the time. Similarly we 
have got another work called the Periplus of the Erythraean Sea 
whose author is unknown. He too gives valuable geographical and 
historical information. After Buddhism had penetrated into 
China, several Chinese pilgrims visited India from time to time, 
and have left us an account of what they saw. Such are Fa-Hian, 
Sung-yun, Hieun Tsiang, and I-tsing. The Mahomedans who 
visited the country in later times have also left us similar works. 
Besides the information given by these writers about the people, 
t he ir literature, and their kings, what is of the highest value is 
.the hdp they afford in determining the dates of events in India. 
For, all these foreigners had good systems of chronology. 
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Besides these, some of the later Sanskrit and vernacular works 
contain what are called Prasastis or historical accounts of princes 
in whose reign they were composed, and sometimes of the dynas- 
ties to which they belonged. 

These are the authorities for the political history of the country ; 
but the history of thought as well as of religious and social insti- 
tutions is to be gathered from the literature itself, which is vast. 
But though it is vast, still older works calculated to enable us to 
solve many a problem in literary and social history have perished. 

In using all these materials, however, one should exercise a good 
deal of keen critical power. No one who does not possess this 
power can make a proper use of them. A good many years ago, 
I delivered a lecture on the critical and comparative method of 
study, which has been published 1 . To what I have stated there, 
I shall only add that in dealing with all these materials, one- should 
proceed on such principles of evidence as are followed by a judge. 
One must in the first place be impartial, with no particular dispo- 
sition to find in the materials before him something that will tend 
to the glory of his race and country, nor should he have an oppo- 
site prejudice against the country or its people. Nothing but dry 
truth should be his object ; and he should in every case determine 
the credibility of the witness before him and the probability or 
otherwise of what is stated by him. He should ascertain whether 
he was an eye-witness or a contemporary witness, and whether in 
descnDmg a certain event he himself was not open to the tempta- 
tion of exaggeration or to the influence of the marvellous None 
of the current legends should be considered to be historically true, 
but an endeavour should be made to find any genu of truth that 
there may be in them by evidence of another nature. 

The Mauryas (upto the Accession of ASoka.) 

I shall now proceed to give a short sketch of the history of India 
as determined by the critical use of these mater ials . As I ha ve 
aheady observed, the Puranas give lists of kings, who, they say in 

l Printed in this volume later. ~ ™ 1 



Foundation of Maurya Kingdom- & 

prophetic language, will reign in the future. In consequence of the 
corruption of manuscripts there a^e a great many discrepancies in 
the lists as given in different works of that class. Besides, there 
is no chronological clue whatever to be found in them We will, 
therefore, begin with that dynasty of which we have intimation 
elsewhere, and with that king whose date can be determined by 
unimpeachable evidence. Candragupta is mentioned as the founder 
of the Maurya dynasty. He is said to have uprooted the 
family of the Nandas who ruled before him and to have been assist- 
ed by a Brahmin of the name of Canakya. He is one of those 
whose memory has been preserved by both Buddhist and Brahman- 
ic writers. We have a dramatic play in which his acquisition of 
the throne through the help of Canakya is alluded to. Buddhistic 
works also give similar accounts about him The grammarian 
Patanjali alludes to the Mauryas and speaks of a Candragupta- 
sabM. In an inscription, dated in the year 72, which has been 
referred to the Saka era and is consequently equivalent to 150 
A.D., Candragupta the Maurya is spoken of as having caused a 
certain tank to be constructed ; and we have contemporary evi- 
dence also of the existence of the king and of his acquisition of the 
throne in the writings of Greek authors. They speak of Candra- 
gupta as being an ambitious man in his youth, and as having been 
present in the Panjab at the time of Alexander's invasion. He is 
said to have freed the country from the Macedonian yoke, to have 
fought with Seleukos, who had obtained the Syrian province of 
the Alexandrian empire, and to have finally concluded a treaty 
with him. Seleukos sent an ambassador to his court of the name 
of Megasthenes. From this connection of Candragupta with 
Sele uk os, we have been able to determine the date of his accession, 
which is about 322 B.C. . Candragupta^ capital was Pataliputra, 
which is represented by Greek writers to have been situated at the 
confluence of the ’Ganges and the Erannoboas, which last corres- 
ponds to our Hiranyabaha v Hiranyabaha was another -name of the 
Soua, and Patanjali speaks of Pataliputra as situated on the 
banks of the Sona 1 . His ( Candragupt a' s ) successor, according 
* I l Mahabh&sya, Kielhom's Edn f , Yol. 1, p. 380. 
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to one Purana, was Bindusara, and, according to another, Bhadra- 
sara. He is mentioned also in Buddhistic works, but the name does 
not occur in any inscription or foreign writing* His son was called 
ASoka. This is a very important name in the ancient history of 
the whole of India, and as the connection of the prince with 
Buddhism was close, and that religion plays an important part in 
t he general history of India, I must here give a short account of it. 

Rise of Buddhism— Its Doctrines and Aims* 

After the Indian Aryas had established the system of sacrificial 
religion fully, their speculation took its start from the sacrifice. 
Every thing was identified with some sacrificial operation. The 
gods are represented in the Purusasukta (Rgveda, X. 90) to have 
sacrificed the primordial Purusa, from whom thus sacrificed, arose 
the whole creation. Brahman is a word which in the Rksamhita 
means a particular mantra or verse addressed to a god, or that 
sort of power from which one is able to compose such a mantra. 
Thence it came to signify the true power or virtue in a sacrifice, or 
its essence ; and when the whole universe was regarded as produced 
from a kind of sacrifice, its essence also came to be named Brahman. 
There was at the same time religious and philosophical speculation 
upon an independent basis starting from the self-conscious §oul. 
In the Rgveda Samhita we have several philosophical hymns, and 
the speculation which they indicate ran on in its course, and the 
results of it we have in the Upanisads. In the celebrated hymn 
beginning with N asadaslnno sadasit 1 it is represented that in the 
darkness which enveloped the whole world in the beginning, that 
which was wrapped up in the Unsubstantial, developed through the 
force of brooding energy, and there arose in it a Desire which is 
spoken of as the first germ of the mind. This idea that our worldly 
existence, with its definite modes of thinking is the result of desire, 
developed in a variety of ways. This appears "to be the idea ad- 
opted or appropriated by Buddhism, and one sense of the name 
Mara — the Buddhistic Prince of Darkness — is Kama or desire. 
Of the four noble truths of Buddhism the first is misery (Duljkha), 


X Rgveda, X. 129. 
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and the 'second, the origin of misery. This is thirst or desire. If, 
‘therefore, the misery of worldly existence is due to desire, the 
conclusion follows that, in the words of the Katha Upanisad, by 
uprooting your desire you are free from misery and attain immor- 
tality and eternal bliss 1 . This is the third of the noble truths. 
But immortality or eternal bliss one can speak of, when one regards 
the soul as something different from and lying beyond the mind 
or thoughts which have been set in motion by desire. When, how- 
ever, the existence of such a thing beyond the mind or thought is 
denied, the condition of eternal bliss when thought has ceased, 
means, what some people call annihilation. In one of the sections 
of the Brhadaranyaka, which Upanisad and the Chandogya, 
might be regarded as collections of the speculations of various 
Rsis, there occurs a passage which comes very near to the 
denial of the soul as a separate substance. " Yajnavalkya,” says 
*Artabh|ga, the son of Jaratkaru, “ when the speech of a man or 
Purusa who is dead, goes to Agni or fire, his breath to the wind, his 
sight to the sun, his mind to the moon, his power of hearing to the 
quarters, the body to the earth, and the self to the Akasa or etlier, 
the hairs of his body to the herbs, and the hairs on the head to the 
trees, and the blood and seminal fluid are placed in the waters 
where does the Purusa exist ?” Yajnavalkya answers “ Artabhaga 
give me your hand. We alone shall know of this and not the people 
here.” So then they went out and conversed with each other, and 
what they spoke of was Karma (deeds), and what they praised was 
Karma. He who does meritorious Karma or deeds, becomes holy, 
and he who does sinful deeds, becomes sinful. With this Arta- 
bhaga, the son of Jaratkaru, was satisfied and remained silent.® 
Here it will be seen that the different parts, of which man is com- 
posed are represented as being dissolved into the different parts of 
the Cosmos, and what remains is the Karma. The ideas therefore 
involved in this dialogue are three . — (i) That the soul is not a 
substance separate from the component parts of a human being ; 

1 arscr m 93=5^ s&nrr $rs w ffe farcrn i 

m iMhwf anr u Katha up. vi. 14. 

2 Br. Ar, Up, III. 2. 13-14. 
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(2) that what renders transmigration or the production df a new 
being possible is the Karrfia, and (3) that according to the nature 
of the previous Karma, is the nature of the new being, holy or 
sinful. The third idea is common to all Hindu systems of philosophy 
or religion ; but the first two are heterodox, and must have been 
considered so when the dialogue was composed, bince it was to 
avoid the shock which the exposition of such doctrines would cause, 
that Yajnavalkya retires from the assembly and speaks to Arta- 
bhaga alone. Still the ideas had been developed in the lime of 
the Upanisad and were adopted by Buddhism. In the celebrated 
dialogue between the Greek king Milinda or Menander of Sakala, 
and Nagasena, a Buddhist Saint, the king asks : f ‘ How is your 
reverence known? What is your name?”. Nagasena z'eplies : 
'• I am called Nagasena by my parents, the priests, and others. 
But Nagasena is not a separate entity.” And going on further 
in this way, Nagasena gives an instance of the chajiot 'in 
which the king came, and says : “ As the various parts of a chariot 
when united form the chariot, so the five Skandhas 1 when united 
in one body, form a being or living existence.” Here we see that as 
there is nothing like a chariot independently of its parts, so there 
is nothing like a man independently of the various elements of 
which he is composed. Further on in the same book we have : — 
“The king said, ‘What, is it Nagasena that is re-bora?' 

1 Name-and-form is re-bom'. ‘ What, is it this same name-and- 
form that is re-born ?' ' No ; but by this name-and-form deeds are 
done, good and evil, and by these deeds (this Karma) another 
name-and-form is re-born.'” 2 In the external world also the 
Buddhist believes in the existence of no substance. To him all 
knowledge is phenomenal, and this is what appears to be meant by 
the doctrine that every thing is Ksanika or momentary. 


1 The five Skandhas are Rupa, physical constituents, Vijfiana, self-cons- 
ciousness, Vedana, feeling of pleasure or pain, Samjfia, name, and Samsk&ra* 
love, hatred, and infatuation. These five -constitute the human being. 

2 mm or name-and-form is equivalent to the five Skandhas of which a 
living being is composed. The expression, therefore, signifies a living indi* 
vidual* 
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But it was not the metaphysical dpctrines of Buddhism that 

influenced the masses of the peoples What proved attractive was 

its ethical side. The Buddhist preachers discoursed on Dharma or 

righteousness to the people. Such discourses on Dharma without 

the introduction of any theistic idea have their representatives in 

the Brahmanic literature. In many of the episodes of the Maha- 

bharata, especially in the Santi and Anusasanika books, we have 

simple ethical discourses without any reference to God, of the 

nature of those we find in Buddhistic works ; and sometimes the 

verses in the Mahabharata, are the same as those occuring in the 

latter. There appears to be at one time a period in which the 

thoughts of the Hindus were directed to the delineation of right 

conduct in itself without any theistic bearing. And Buddhism on 

its ethical side represents that phase. Right conduct is the last 

of the four noble truths of Buddhism. The origin of misery alluded 
♦ * 

to abo\ 7 e is destroyed by what is called the Eight-fold Path — viz., 
right views, right resolve, right speech, right action, right living, 
right effort, right self-knowledge, right contemplation . 1 Thus- the 
B uddhis tic gospel is, that righteous conduct is the means of the de- 
struction of suffering, which may end in positive happiness or not, 
according as one regards his soul as substantial or phenomenal. It 
was this phase of Buddhism that, with the strenuous efforts of the 
missionaries and of the Emperor Asoka, enabled it to achieve 
success amongst the masses of the people ; and what was wanting 
on the theistic side, was supplied by the perfection and marvellous 
powers attributed to the founder of the religion. Without this faith 
in the perfection or, what we should call, the divine nature of 
Buddha, a mere ethical religion would probably not have succeeded. 
Buddhism was not a social revolution as has been thought by some 
writers . It was a religion established and propagated by persons 

* iwii gswikr:, srwwHta:, *nar- 

re q-pT R T: ?r R T^r«T(T%^' I The true sense of (7) has, it appears 

to me, not yet been correctly given. Smrti is remembrance of what a man’s 
true condition is ; being blinded to it, is Smrti vibhrama or SmrtibhramSa, 
Bhag. G. ii. 63. Seeing where one's course of conduct is leading one, and 
remembering what one ought to do is Smrti, and that is awakened in one 
by God; Ibid. xv. 15. When infatuation disappears Smrti returns; Ibid. 
xviiil 73. 
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who had renounced the world and. professed not to care for it. 
From times of old there existed in the Indian community such 
persons, who were called Sramanas and belonged originally to all 
castes. These gave themselves to contemplation and sometimes pro- 
pounded doctrines of salvation not in harmony with the prevalent 
creed. Buddhism was not even a revolt against caste, for though 
men from all castes were admitted to the monastic order, and 
though in the discourses of Buddha himself and others, the distinc- 
tion of caste is pronounced to be entirely worthless, still the object 
of those who elaborated the system was not to level caste-distinc- 
tions. They even left the domestic ceremonies of their followers 
to be performed according to the Vedic ritual. This is one of the 
arguments brought against Buddhism by Udayanacarya. “ There 
does not exist,” he says, " a sect, the followers of which do not 
perform the Vedic rites beginning with the Garbhadhana and 
ending with the funeral, even though they regard them as having 
bat a relative or tentative truth .” 1 Buddhism, however, was a 
revolt against the sacrificial system, and denied the authority of 
the Vedas as calculated to point out the path to salvation. 
And this is at the root of the hostility between Buddhism and 
Brahmanism. 

Propagation of Buddhism— AS'oka’s Edicts. 

Buddhism was propagated by a number of devoted persons. 
But I think the efforts of Asoka contributed a good deal to its ac- 
ceptance by the large mass of the people. Though of course in 
his Edicts he does not inculcate upon his people faith in B uddha 
and Samgha, still the Dharma or righteousness that he preaches is 
in the spirit of Buddhism. The inscriptions of ASoka are engraved 
on rocks, pillars, and tablets of stone. Those of the first class are 
found at Giroar in KSthiawad on the west, Shahbazgarhi in Afgha- 
nistan, Manshera on the northern frontiers of the Panjab, Fbakf 
near the sources of the Jumna in the Himalaya, and Dhauli in 
Katak, and Jaugad in Ganjam on the east. All these contain the 

W srrsragra » Ataatattvaviveka, Calc. Ed. of Samvat 1906, p. 89: 
is relating to a Buddhist technical term. 
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same edicts, their number in some cases being fourteen, and less in 
others. In the last two places there are two separate edicts not 
found on the other rocks. These inscriptions are in two different 
characters — those at Gimar, Khalsl,Dhauli and Jaugad being in the 
character called Brahml, which is the earliest form of our modem 
Devanagarl, and those at Shahbazgarhi and Mansesahra are in the 
character called KharosthI, and are written from right to left in 
the manner of the ancient Pahlavi and the modem Persian and 
Arabic documents. Two of the columns bearing inscriptions of 
the second class are now at Delhi. They were brought there by 
the Emperor Firozeshah from Siwalik and Meerut. The others 
exist at Allahabad, Radhia, Mathia, and Rampurva. The edicts 
are the same on these columns, but the number of these on the Siwa- 
lik Delhi pillar is seven, the second Delhi pillar contains five, that 
at Rampurva four, and the rest six. In the case of both these 
classes* the inscriptions are well-preserved in some cases and mu- 
tilated in others. Smaller edicts on rocks and tablets are found at 
Rupnath and Sahasram in Bhagelkhand, Bairat on the north- 
eastern boundary of Rajputana and Siddapur in the Mysore terri- 
tory. There is also a tablet inscription addressed to the Magadha 
Samgha, and three small ones in caves at Barabar near Gaya. 
Two more inscriptions have been found at Paderia and Nigliva in 
the Nepal Terai. 

Extent of Anoka's Empire and the Date of his Coronation. 

Now, in the first place, from the localities in which we find these 
inscriptions, it appears that ASoka’s dominions extended from 
Kathaiwad on the west to Katak and Ganjam on the east, and to 
Afghanistan, Panjab, and the sources of the Jumna in the north. 
To the south it extended over the centre of the table-land of the 
the Deccan upto Mysore. In the second rock-edict he speaks of 
“ conquered ’’ countries and the “ neighbouring or bordering ” 
countries. In the last class he mentions the Codas, the Pandyas, 
Satiyaputa, Ketalaputa or Keralaputa up to Tambapanni, and the 
countries of Antiyoko the Yona king and his neighbours. In the 
thirteenth rock-edict be speaks of his having achieved religions 
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victory “here” and in the neighbouring or bordering countries 
up to six hundred Yojanas, where reigns Antiyoko the Yona king, 
and further away from him where the four kings, Turamaya, Anti- 
kina, Maka, and Alikasudara hold sway, and down below where 
the Cocia and the Pandya rule up to Tambapanni, and also in the 
countries of “ Hidaraja.” This last expression must be translated 
by “ the kings about here,” among whom he enumerates those of 
the countries of Visa, Vaji, Yona, Kamboja, Nabhata, Nabha- 
panti, Bhoja, Pitinika, Andhra, and Pulinda 1 . Here there is a 
threefold division, viz., his own empire, spoken of as “ here ” ; 
the neighbouring independent countries ruled over by Antiochus 
and others, and those of the Codas and Pandyas ; and the 
“ Hidarajas ” or “ kings here,” i.e., in his empire. On comparing 
both these* passages, it would appear that Antiochus and the other 
Greek princes as well as the princes of the Codas and Pandyas, 
were independent; while the kings of the Vajjis, whose cpuntry 
lay near P&taliputra, and of the Bhojas, the Petenikas, and the 
Andhras and the Pulindas were under his influence, i.e., were pro- 
bably his feudatories ; while the rest of the country was under his 
immediate sway. Among the feudatory princes must also be in- 
cluded those of the Gandharas, Rastikas, and the Aparantas, who 
are mentioned in the fifth rock-edict> and to whose dominions he 
sent overseers of righteousness 2 . From the mention of Antiyoko 
and others in the second and thirteenth edicts, the date when they 
were composed can be accurately determined. Antiyoko was 
Antiochus of Syria (260 — 247 B.C.), Turamaya was Ptolemy Phila- 
delphos of Egypt (285—247 B.C.), Antikini was Antigonos Gona- 
tus of Macedonia (278—242 B.C.), Maka was Magas of Cyrene 

1 Epi. Ind. Vol. II. pp. 449-450, and 462-465. Hidaraja has been taken 
to be a proper name by both M. Senart and Dr. Btihler. But Hida every- 
where in these inscriptions means “ here/ 1 and the sense the “ kings here M 
fits in very weU with the context. A£oka distinguishes between Hida and 
Antesu — i.e., his own empire and the territories of his* neighbours. The third 
class left must be of those who were kings in the extent of country that could 
be spoken of as Hida, i.e., princes comprised in his empire or dependent 
princes. Ib. p. 471, and Inscriptions of Piyadasi, by Senart, Vol. II, p. 84 
and p. 92, note 63. 

% Dl^annan^aham&trSh* 
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(died 258 B.C.), and Alikasudara was Alexander of Epirus (died 
between 262 and 258 B. C.)/ All of these were living between 250 
and 258 B.C., wherefore the matter in the inscription was com- 
posed between those years, i.e., about 259 B.C., and ASoka was 
crowned about 271 B.C., as the edict was promulgated in the 
thriteenth year after the event 1 . 

ASoka, a Buddhist— but Tolerant and Liberal. 

In the edicts at Sahasaram, Bairat, Rupnath, and Siddapmy* 
ASoka says that he was an Upasaka or lay follower of Buddhism for 
more than two years and a half, but did not exert himself to pro- 
mote righteousness ; but for more than a year afterwards, he did 
so, and the result was that those men and gods that had been re«« 
garded as true in Jambudvipa before, were rendered falfce. In the 
eighth rock-edict, he speaks of his having “ set out for Sambodhi,” 

• which technically means perfect knowledge, after the end of the 
tenth year since his coronation. This expression occurs in Bud- 
dhistic Pali works, and signifies ' beginning to do such deeds as are 
calculated to lead in the end to perfection/ From these two state- 
ments it appears that Asoka was a Buddhistic lay follower, and 
worked with a view to gain the highest good promised by Buddhism. 
He visited the Lumbini grove, where Sakyamuni was bom, after he 
had been a crowned king for twenty years, and, having done wor- 
ship, erected a stone column on the site with a stone enclosure 
(enclosing wall) 3 . Paderia in the Nepal Terai, where the inscription, 
which mentions this, was found engraved on a mutilated pillar, must 
be the site of the birth-place of Buddha, The other Nepal inscrip- 
tion that was found at Nigliva represents his having increased the 
Stupa raised to Konakamana, when fourteen years had elapsed 
since his coronation, and some years afterwards, probably in the 
same year in which he visited the Lumbini grove, he did worship 

1 Inscriptions of Piya*dasi, by Senart, Vol. II, p 86, Eng. Trans. 

2 Ind. Ant. Vol. XXII. pp. 302-303 ; Senart, Vol. II. pp. 57-5* and 67 ; 
and* Epi. Ind. Vol. IV, p. 138. 

3Epi.Ind.V0l. V.p.4* I think must be an enclosure or 

railing made of stone, vffar is probably connected with bhitti or bbittik& 

a wall/? 
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there. 1 In the Bhabhra inscription addressed to the M§gadha Church, 
ASoka expresses his faith in the Buddhist Triad of Buddha, Dharina 
(Righteousness) and Samgha (the Assembly) and recommends that 
certain works which he names should be read and pondered over 
by the priests as well as by lay followers.® All this shows distinctly 
enough that ASoka was a Buddhist ; but in the edicts, his notions 
seem to be so liberal and exalted, and his admission that there is 
truth in the teachings of all sects is so plain, that it must be con* 
eluded that he was not actuated by a sectarian spirit, but by a 
simple respect for truth ; and his ethical discourses were such as 
to be acceptable to everybody, and his moral overseers worked 
amongst people of all classes and creeds, 

Anoka’s "Aims and Objects and the Means he Employed. 

ASoka’s great object in publishing his edicts was to preach and 
promote righteousness amongst his subjects. Dharma or. right* 
eousness consists, as said by him in the second pillar-edict, (i) in 
doing no ill, (2) doing a great deal of good, (3) in sympathy, (4) 
beneficence, (3) truth, and (6) purity. In the seventh edict he 
adds, (7) gentleness, and (8) saintliness 3 . Besides this, he prohibited 
the killing of animals for religious sacrifices, and was very particu- 
lar about it. 4 In the fifth pillar-edict he does seem to allow the 
flesh of certai n animals to be used, but he carefully enumerates 
those that should not be killed at all, and the conditions under 
which others should not be killed. Large feasts or banquets, 
where hundreds of thousands of animals were killed, he prohibited. 3 
He directed his officers to go on tours every five years for the in- 
culcation of Dharma or righteousness and for other matters. He 
had Mahamatras or Governors of provinces before, but in the fifth 


x Epi. Ind. VoL V, pp. 5-6. 

2 Ind. Ant. Vol. V, p. 257. 

3 Epi Ind. Vdi. II, pp. 249, 269-71, and also Senart, Vol. II. pp. 6, 

26-27. Tie words are : (1) (2) (3) ^rr, 

(4) (5) (m), (6) (sfNr), (7) (*n%), and 

(8) w fame*). 

4 First Rock Edict and also the Fourth. 

£ First Rock Edict. 
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rock-edict he speaks of his having created the office of Dharma- 
mahamatras or overseers of righteousness in the fourteenth year 
after his coronation, and sent them to different countries — those 
under his immediate sway and those which were semi-independent. 
They were to work amongst old and young, rich and poor, house- 
holders and recluses, and amongst the followers of the different 
sects ; and their business was to look to the good of all, to establish 
and promote righteousness, and to protect all from oppression. 
They were also to work amongst those who were near to him, in 
his family, and amongst his relations. In the fourth rock edict he 
tells us that by his efforts, the destruction of animals, which was 
enormous before, has almost ceased by his religious orders or instru- 
ctions, and that a regard for one's relations, for Brahmins and 
Sramanasor holy recluses, obedience to father and mother and to the 
. old, and general righteousness have increased and will increase, and 
he hopes that his sons, grandsons, and great-grandsons, &c., up to 
the end of the Kalpa will go on promoting it ; and, being righteous 
themselves, will instruct their subjects in righteousness. For, “ this," 
he says, “ is the highest duty one can perform, viz., that of preach- 
ing righteousness/’ In the seventh rock-edict he allows the fol- 
lowers of all sects to live Wherever they like, because what they all 
aim at is self-restraint and purity ; and in the twelfth, he says that 
he shows his regard for the members of all sects, for the recluses 
and householders, by gifts and in various other ways; but the 
highest or the best way of showing regard is to seek to increase the 
importance of all sects. This importance is increased by ceasing 
to extol one's own sect or revile that of another, and by showing 
respect for the creed of another. ASoka also speaks of his having 
planted trees and medicinal herbs, dug wells, and opened establish* 
ments for the distribution of water, for the good of men and ani- 
mals in different places, even in the countries of his foreign neigh* 
bours. 1 The inscriptions in two of the caves at Barabar men- 
tion their being dedicated after he had been a crowned monarch 
for twelve years, to the use of members of the Ajiva sect, which 


x Second Rock Edict, 
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iike that of the Buddhists, was a sect of recluses ; that in the third, 
does not give any name. 1 

This will give the reader an idea of the sort of religion preached 
by A§oka. He prohibited animal sacrifices and taught that right 
conduct was the only way to heaven. He inculcated respect for 
Brahmins as well as Sramanas or ascetics of all sects, and was 
tolerant towards all. The old Vedic or sacrificial religion, i.e., the 
Karmakanda, thus received an effectual blow not only at the hands 
of Buddhists generally, but of Asoka particularly ; so that though 
attempts were made later on to revive it, as I shall hereafter show, 
it became obsolete ; and it is only rarely that one meets with an 
Agnihotrin or keeper of the sacred fires, and even the simplest of 
the old great sacrifices is performed in modern times, in but a few 
and stray instances. 

Buddhistic Accounts, 

The Buddhist records give long accounts of Asoka and represent 
him as one of their great patrons ; but they are more or less legen- 
dary, and it is difficult to separate the truth from falsehood. Some 
of their statements, such as that ASoka visited Buddha’s birthplace, 
are, as we have seen, confirmed by the inscriptions. A great coun- 
cil of Buddhist priests is said to have been held at his instance to 
settle the Buddhistic canon ; and though there is nothing improba- 
ble in it, still it is rather remarkable that no reference to the event 
occurs in the inscriptions ; and ASoka does not seem to have in- 
terested himself with doctrinal Buddhism so much as to seek it3 
settlement. 

Successors of ASoka. 

The names of the successors of Asoka given in the Puranas do 
not agree. The Visnu Purana gives Dasaratha as the name of 
Ms grandson, and there are three inscriptions in three caves in the 
Nagarjuni hills, near Gaya, in wMch DaSaratha is represented im- 
mediately after his coronation to have dedicated them for the use 


I Cunningham’s Corpus Inscr. Ind, plate XVI.; Ind. Ant. Vol. XX p.,364; 
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of the Ajlvaka monks. 1 We have seen that Asoka dedicated simi- 
lar caves, which are in the Barabar hills, for the use of the Ajlvakas. 
No trace of any other successor of Asoka is found anywhere. 

The Sungas and the Kanvayanas. 

The dynasty of the Mauryas was uprooted, according to the 
Puranas, by Puspamitra or Pusyamitra, who founded the dynasty 
of the Sungas. Pusyamitra is several times alluded to by Patanjali 
in the Mahabhasya, and from the occurrence of his name in a 
particular passage, I have fixed Patanjali’s date to be about 142 
B.C. 2 3 . Pusyamitra is represented by the Buddhists to have 
been their persecutor. It appears from the Mahabhasya that he 
was a staunch adherent of Brahmanism and performed sacrifices. 
His son Agnimitra is the hero of Kalidasa’s Malavikagnimitra, in 
which also there is an allusion to the Asvamedha performed by 
, Pusyamitra. It will thus appear that he could by no means 
have been a patron of Buddhism, and the story of his having per- 
secuted them may therefore be true. An inscription on the Bud- 
dhistic Stupa at Bharaut, between Jabbalpore and Allahabad/ re- 
presents the place to have been situated in the dominions of the 
Sungas. Agnimitra was probably his father’s viceroy at Vidisa in 
eastern Malwa. The Sungas are mentioned as having reigned for 
1 12 years in the Puranas. They were followed by the Kanvayanas, 
the first of whom was Vasudeva. A duration of forty-five years is 
assigned to this dynasty. 

' The Yavanas or Bactrian Greeks. 

a 

Long before this time, however, the Yavanas and even the Sakas 
make their appearance in Indian history. The instances given by 
Pa tanj ali of the use of the Imperfect to indicate an action well- 
known to people, but not witnessed by the speaker, and still possi- 
ble to have been seen by him, are, as is well known, Aranad Yava- 

1 Cu nm gh am ’s Corpus Inscr. Ind , plate XVI.; lad. Aat. Vol. XX, 
pp. 364-65. 

2 Ind. Ant. Vol. 1 , pp. 299 ff; Vol. II. pp. 69 ft. This articl* is printed m 
this Volume later. 

3 [R. G. Bhandarkar’s Works, Vol, I] 
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nah Saketam : Arunad Yavano Madyamikam. 1 This shows that a 
certain Yavana or Greek prince had besieged Saketa or Avodhya 
and another place called Madhyamika when Patanjali wrote this 
The late Dr. Goldstucker identified this Yavana prince with Me- 
nander. He may, however, be identified with Apollodotos, since 
the coins of both were found near the Jumna, and, according to the 
author of the Periplus, were current at Barygaza (Broach) in the lust 
century A.D. 3 . But since Strabo represents Menander to have earn- 
ed his arms as far as the Jumna, his identification with the Yavana 
prince is more probable. In another place, Patanjali, in the m 
stances to the Sutra, beginning with Sudranam. 3 &c., gives Saka- 
yavanam as an instance of an aggregate Dvandva which signifies 
that they were Sudras and lived beyond the confines of Aryavarta. 
I have already alluded to a work in Pali consisting of dialogues 
between Milinda and Nagasena, which is called Milinda-Panho. 

Milinda has been identified with Menander, and is represented as a 

✓ 

Yavana king whose capital was Sakala in the Panjab. The Pura- 
nas, too, in a passage which is greatly confused, assign the sove- 
reignty of India to Sakas and other foreign tribes. But as the 
only reliable and definite evidence about these foreign kings is 
furnished by their coins, we shall now proceed to consider them. 

Coins of Bactrian Kings. 

Coins of silver and sometimes of copper have been found in 
Afghanistan and the Panjab, even as far eastward as Mathura and 
the Jumna, which bear bilingual legends besides certain emblems 
characteristic of them. One of these is on the obverse, in Greek 
characters and language, giving the name of the prince as well 
as his titles ,* and the other, which is on the reverse, is in the 
Kharosthl characters, to which I have already drawn attention, 
and which are written from the right to the left, and in the 
Pali or Prakrit language. For example, the coins of one of the 
earlier of these Bactro- Indian princes, Heliokles, contain on the 
obverse the legend Basileus Dikaioy Heliokleoys , which means 

1 Under PSnini, III. 2, in, 

2 Ind. Ant. Vol. VIII. p, 143* 

3 Under P&nini, II. 4, 10. 
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"of Heliokles, the righteous king,” and on the reverse, the legend 
Maharajasa Dhramikasa Heliyahreyasa, which is the northern 
Prakrit for the Sanskrit “ Maharajasya Dharmikasya Heliyakre* 
yasya.” Now, this Prakrit legend could have been used only be- 
cause the coins were intended to be current in provinces inhabited 
by Hindus The princes, therefore, whose coins bear such legends 
must be considered to have held some province in India. The 


KharosthI characters, as stated before, are used in the rock inscrip- 
tions of Asoka in Afghanistan, and on the northern frontiers of the 
Panjab. The KharosthI legend used on the coins, therefore, in- 
dicates that in the beginning, the princes who used them, must 
have governed some parts of Afghanistan or the Panjab ; and their 
use was continued even after their possessions extended further 
eastward. The founder of the Greco-Bactrian monarchy was 
Diodotus. He was followed by Euthydemus who appears to have 


been totally unconnected with him. Demetrius, the son of Euthy- 
demus, succeeded him and even in the life-time of his father carried 
his arms to India and conquered some territory. Eucratides was 
his rival and they were at war with each other. But Eucratides in 
the end succeeded in making himself master of a province in India , 
and there appear to have been two dynasties or rather factions 
r uling contemporaneously. To the line of Demetrius belonged 
Euthydemus II— probably his son,-Agathocles and Pantaleon. A 
prince of the name of Antimachus seems also to have been con- 
nected with them. 1 The coins of the first two princes have no 
Prakrit legend ; those of the next two have it in the Brahmi or 
ancient Nagarl characters, while those of the last have it m ike 
Khar osthI. Eucratides was succeeded by Heliocles, his son, who 
probably reigned from 160 B.C to 150 B. C.‘. There are bilingual 
legends on the coins of these. There were other prints who follow- 
ed these. but whose order has not yet been determined, and the 
dates, too, have not been settled. There names are these:- 
Phjloxenus, Lysias, Antialkidas, Theophilus, Amyntas, and Arch* 
hius. These and the preceding pri nces ruled over Bactna andAfgha- 

' x Percy Gardner’s Corns of the Greek a^d Scythic lungs, &c.. Introduction, 
2 Lassen, Ind. Altert. Vol. IX. PP« 3 2 5 
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nistan to the south of the Paropamisus, but not over the Panjab. 
The names of those who held, also the Panjab, and m some cases 
some of the eastern provinces as far as the Jumna, are as follows : — 
Menander, Apollodotus, Zoilus, Dionysius, Strato, Hippostratus, 
Diomedes, Nicias, Telephus, Hermaeus. 1 Of these the name of 
Menander occurs, as already stated, in the Pali w T ork known as 
Milinda— Panho, Milinda is the Indianized form of Menander; and 
the prince is represented as being very powerful, His capital was 
Sakala in the Panjab. 

In the coins of some of these princes the middle word is apa - 
dihatasa corresponding to AmhHou in the Greek legend, as in 
Maharajasa Apadihatasa Philasmasa. In those of others we have 
Jayadharasa corresponding to Nihephorou in the Greek legend, as in 
Maharajasa Jayadharsa Antialkiasa. On the coins of Archebius, 
we have Maharajasa Dhramihasa Jayadharasa Arkhtbiyasa , and on 
those of others, such as Menander, we have Tradarasa correspond- 
ing to the Greek Sdteros , as in Maharajasa Tradarasa ■ Menam- 
drasa . Tradarasa is a corruption of some such word as tratdrasa 
for Sanskrit tratuk. On some coins we have Tejamasa Tadarasa, 
where tejama stands for the Greek Epiphanons , and means brilliant. 
Sometimes we have Mahatasa Jayaiasa after Maharajasa . 

The chronology and the mutual relations of these Greco-Indian 
kings are by no means clear. Some of the princes reigned in one 
province contemporaneously with others in other provinces. But it 
may generally be stated, — especially in view of the passage quoted 
from Patanjali above, and of the tradition alluded to by Kalidasa 
in the Malavikagnimitra, that Puspamitra’s sacrificial horse was 
captured on the banks of the Sindhu or Indus by Yavana cavalry — 
it may be concluded that these kings were in possession of parts 
of India from about the beginning of the second century before 
Christ to the arrival of the Sakas whom v. e shall now proceed to 
consider. 

The Imperial Sakas. 

The §aka coinage is an initiation of the Greco-Bactrian or Greco- 
Indian coinage, though there are some emblems peculiar to the 
i Lassen, 1. c. Vol. XI., Bk. II. 
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Sakas. There are two legends, as in the case of the former, one on 
the obverse in Greek letters, and the other on the reverse in Kharo- 
sthi character and m the Prakrit language. Here, too, the mutual 
relation between the princes,, their order of succession, as well as 
their dates, are by no means clear Still, from the bilingual le- 
gends on the coins, we have recently determined the order of the 
princes, and endeavoured to fix the period when they ruled. The 
following are the names arranged in the order thus determined 
(i) Vonones, (ii) Spalirises, (iii) Azes I,, (iv) Azilises, (v) Azes II., 
and (vi) Maues. There are coins of two others, viz., Spala- 
hores and his son Spalgadames, who, however, did not succeed to 
supreme power . 1 Now, one thing to be remarked with reference 
to these princes is that in the legends on their coins, unlike the 
Greco-Indians, they style themselves Basileus Basileon , correspond- 
ing to the Prakrit on the reverse Mahardjasa Rajardjasa. Thus 
they style themselves “ kings of kings/' i. e., emperors. They 
also appropriate the epithet Mahatasa , corresponding to the Greek 
Megalou, which we find on the coins of Greek kings. Now, the 
title “ king of kings ” cannot in the beginning at least, have been 
an empty boast. The Sakas must have conquered a very large 
portion of the country before they found themselves in a position 
to use this imperial title. And we have evidence of the spread of 
their power. First of all, the era at present called Salivahana 
' Saka was up to about the thirteenth century, known by the name 
of # the era of the Saka king of kings* and ‘ the era of the coronation 
of the Saka king.* Now, such an era, bearing the name of the Saka 
king that has lasted to the present day, cannot have come to be 
generally used, unless the Saka kings had been very powerful, and 
their dominions extended over a very large portion of the country* 
and lasted for a long time. And we have positive evidence of the 
extent of their power. Taxila in the Panjab, and Mathura and the 
surrounding provinces were ruled over by princes who use the 
title of Ksatrapa or Mahaksatrapa. So also a very long dynasty of 
Kstrapas or Mahakstiapas ruled over the part of the country ex- 

i See the paper written ny Mr. Devadatta R. Bhandarkar, JBBRAS, 
rootvVol. XX, pp. 16 ff. 
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tending from the coast of Kathiawad to UjjayanI in Malwa. Even 
the Maratha Country was for some time under the sovereignty of 
a Ksatrapa, who afterwards became a Mahaksatrapa. Evidence has 
been found to consider these Ksatrapas as belonging to the Saka 
race, and the very title Ksatrapa, which is evidently the same as 
the Persian Khshathrapa, (ordinarily Satrap), shows that tliese 
princes were originally of a foreign origin. The coins of the early 
princes of the Western or Kathiawad-Malwa Kstrapas bear on the 
obverse some Greek characters, and also a few Kharosthi letters* 
together with a Brahml legend on the reverse. And this also 
points to their connection with the North. These princes give 
dates on their coins and use them in their inscriptions which have 
now been considered by all antiquarians to refer to the Saka era. 
It is by no means unreasonable therefore to consider these and the 
Northern Ksatrapas to have been in the beginning at least Vice- 
roys of the Saka kings, and the Saka era to have been founded by 
the most powerful of these kings. If these considerations have 
any weight, the §aka kings, whose names have been given above, 
founded their power in the latter part of the first century of the 
Christian era. This goes against the opinion of all scholars and 
antiquarians who have hitherto written on the subject and who 
refer the foundation of the §aka power to about the beginning of 
the first century before Christ . 1 

Northern Ksatrapas. 

The names of Northern Ksatrapas found on coins and in inscrip- 
tions are Zeionises, Kharamostis ; Liaka and Patika who bore the 
surname Kusulaka and governed North-Western Panjab at Taxila ; 
and Rajub(v)ula and his son £odasa who held power at Mathura . 2 
The names of Liaka and Patika are found in a copperplate inscrip 

I See D. R. Bhandarkar'b paper referred to above for the whole argument. 
Many circumstances have been brought forward, all of which point to the 
conclusion which we have arrived at, and thus render it highly probable. 
The objection against it, based on the style c of the coins, has also been consi- 
dered there. 

s Numismatic Chronicle for 1890, pp. 125-129 ; Percy Gardner's Coins ol 
Greek and Scythic Kings of India. 
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tion in which the foundation of a monastry and the placing of a 
relic of Sakyamuni are recorded. 1 Inscriptions have been dis- 
covered at Mathura and Mora in Raj put ana, 2 which are dated in 
the reign of Sodasa. There was also found a Lion Pillar at Mathura 
on which there is an inscription in which the names of the mother 
of Sodasa, his father Rajuvula, and other relatives are given, as 
well as those of the allied Ksatrapas, viz., Patika of Taksasila 
and Miyika. 3 The names of two other Ksatrapas, Hagana and 
Hagamasa, 4 have been discovered. The coins of Zeionises and 
Kharamostis, and some of Rajuvula bear on the obverse a Greek 
legend and on the reverse one in KharosthI characters, thus show- 
ing their close connection with their Saka masters. Some of Raju- 
vula and those of Sodasa, Hagana and Hagamasa have a Brahml 
legend only. Rajuvula uses high-sounding imperial titles on some 
of his coins, whence it would appear that he made himself inde- 
pendent of his overlord. The date of his son Sodasa is 72, 5 equi- 
valent, according to our view, to 150 A.D.. It would thus appear 
that the Satraps who governed Mathura and the eastern portion 
of the Saka empire declared themselves independent some ’time 
before 150 A.D.; while those who governed north-western Panjab 
at Taxila, and consequently were nearer to their sovereign lords, 
acknowledged their authority till 78 Saka or 150 A.D., as is evident 
from Patika's mention of Moga who has been identified with the 
Saka Emperor Maues, in the Taxila copperplate inscription referred 
to before. 

Ksatrapas of Kathiawad-MalwX. 

Silver coins of the Ksatrapas of Kathiawad or Surastra and 
Malwa have been found in large numbers in those provinces. The 
latest find was in the rock-cells and temples to the south of the 
Uparkot, a fortress of Junagadh in Kathiawad, which consisted 

1 Epi. Ind. Vol. IV.,. pp 54^. 

2 Cunmgham’s Arch. Rep Vol. III., p. 30, and Vol. XX., p. 49, and 
Eps. Ind. Vol. II., p. 199 * 

3 JR AS, 1894, PP- 533tf- 

4 Ibid. p. 549, and Cunnigham’s Coins, of Anc. Ind. p. 87. 

15 Epi. Ind Vol. VII., p. 199, and Vol. IV., p. 55, n. 2. 
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of twelve hundred coins of different kings. 1 On the obverse, there 
is a bust of the reigning prince, very often with the date, and on 
the reverse, there is in the centre an emblem which has the appear- 
ance of a Stupa with a wavy line below and the sun and the cres- 
cent of the moon at the top. Round this central emblem is the 
legend giving the name of the prince with that of his father and the 
title Ksatrapa or Mahaksatrapa, in Brahmi or old Devanagail 
character and m mixed Sanskrit and Prakrit. The first prince of 
this dynasty was Castana son of Ghsamotika. There arc Greek 
letters on the obverse of his coins which have but recently been read 
and found to contain the name of the prince. The legend on the re- 
verse is Raj no Mahakshatrapasa Ghsamotikaputrasa Castana^ a. The 
coins of this prince do not bear dates , but Castana is mentioned 
by Ptolenfy as Tiastenes, a prince reigning at Ozene or Tjjjayanl. 
And from this and other circumstances his date has been deter- 
mined to be about 132 A.D.. The name Castana and Ghsamo- 

o 

tika are evidently foreign and not Indian. Castana had a large 
number of successors, some of whom are called Ksatrapas only, and 
others Mahaksatrapas. There are others again who were Ksatra- 
pas in the early part of their career, and Mahaksatrapas m the later. 
The former was evidently an inferior title and showed that the 
bearer of it was a dependent prince, while a Mahaksatrapa held 
supreme power. There are inscriptions also m which the names of 
some of these princes arc mentioned. In one at Junagadh, dated 
72, Rudradaman’s minister Suvisakha, a Palilava, son of Kulaipa, 
is represented to have re-constructed the dam that had broken 
away of the lake Sudarsana. In it Rudradaman is spoken of as 
having been at war with Satakarni, the lord of the Deccan, and 
Subjected to his sway a good many provinces to the north of Su- 
tiftra. There is another inscription bearing the date 103 found 
at Gunda, in the Jamnagar State, in which Rudrabhuti is repre- 
sented as having dug a tank and constructed it in the reign of the 
Rs$atrapa Rudrasimha, son of Mahaksatrapa Rudradaman, grand- 
son of Ksatrapa Jayadaman, and great-grandson of Mahaksatrapa 


1 JBBRAS, Vol. XX., (1900) p. 801. 
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Castana. 1 2 A third found a,t Jasdan in K&thiawad and dated 
127, while Rudrasena was ruling, * records the construction of a 
Sattra or a feeding-house for travellers, by one whose name appears 
to be Manasasagara, and who was the son of Pranathaka and grand- 
son of Khara. s The genealogy of Rudrasena, that is given, is, 
that he was [the son] of Rudrasimha, grandson of Rudradaman, 
grandson of the son of Jayadaman, and great-grandson of the son 
of Castana. Another inscription at Junagadh of the grandson 
of Jayadaman represents some sort of gift in connection with those 
who had become Kevalis, i.e. f perfect individuals, according to 
Jainas. And the last that I have to notice is that found at Mulwa* 
sar in Okhamandala which refers itself to the reign of Rudrasena 
and bears the date 122. 3 4 5 


The following is a complete list of the Ksatrapa princes with the 
dates occurring on the coins, and in the inscriptions : — 

I. Mahaksatrapas . II. Ksatrapas. 


x. Castana, 


1. Castana. 

2. Rudradaman son of Jaya- 

daman, 72. 

3. Damaghsada son of Rudra- 

daman. 

4. Rudrasimha son of Rudra- 

daman, 103, xo6, 108, 
109, no, 113, X14, 115# 
116, 118. 

5. Jlvadaman son of Dama- 

ghsada, 119, 120. 

6* Rudrasena son of Rudra 
simha, 122, 125, 130, 131, 
133, 134, 135.. 136. 138, 
140, 142, 144. 


2. Jayadaman son of Cas- 

tana. 

3. Damaghsada son of Rudra- 

daman. 

4. Rudrasimha son of Rudra- 

daman, 102, 110, 112. 


5. Satyadaman son Damagh- 

sada. 

6. Rudrasena son of Rudra- 

simha, 12 1. 


1 Bhownagar Collection of Ihscnptions, p 22. 

2 lb. p. 22 facs., and JBBRAS, Vol. VIII., p. 234. 

3 Bhownagar Coll, of Inscr., p. 7 and p. 23 ; see also JRAS, 1899, pp, 
$Soff. 

4 [R. G. Bhandarkar’a Works, Vol. I] 
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I. Mahakstrapas. 

7. Samghadaman son of Ru- 

drasimha, 144. 

8. Damasena son of Rudra- 

simha, 145, 150, 151, 152, 
153. 154, 155, 156, 157. 
158. 

9. DamajadasrI son of Rudra- 

sena. 

to. YaSodaman son of Dama- 
sena, 161. 

ix. Vijayjisena son of Dama- 
sena, 163, 164, 165, 166, 
167, 168, 170, 171, 172. 

12. DamajadaSrI son of Dama- 
sena, 172, 174, 175, 176. 

l3..Rudrasena son of Vlrada- 
man, 17(8?), 180, 183, 
185, 186, 188, 190, 194. 

14. ViSvasimha son of Rudra- 

sena, dates illegible. 

15. Bhartrdaman 203, 207, 210, 

211, 214, 217, 220 ? 

16. Svami-Rudrasena son of 

Svami-Mahaksatrapa Ru- 
dradaman, 270, 271, 

272, 273, 288, 290, 292, 
293. 294, 296, 298, 300. 

£7. Svami-Simhasena sister’s 
son of Svami-Rudrasena 
304- 

18. Svami-(Rudra?)sena son of 

Svami-Simhasena. 

19. Svami-Rudrasimha son of 

Svami-Mahaksatrapa 
Satyasena, 3x0. 


II. Ksairapas, 

7. Prthvlsena son of Rudra- 

sena, 144. 

8. DamajadasrI son of Rudra- 

sena, 154, 155. 


9. YaSodaman son of Dama- 
sena, 160. 

xo. Vijayasena son of Dama- 
sena, 160, 161, 162. 

n. ViSvasimha son of Rudra- 
sena, 198, 199, 200, 201. 

12. Bhartrdaman son of Rud- 

rasena 201, 202. 

13. Visvasena son of Bhartr- 

daman, 216, 217, 218, 
219, 222, 223, 224, 235, 
226. 

14. Rudrasimha son Svami-JI- 

vadaman, 227, 229, 230, 
231, 240. 

15. YaSodaman son of Rudra- 

simha 239, 240, 241, 242, 
243. 244. 249, 252, 353, 
254. 
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Rtjee of Succession Among Ksatrapas 

Though the Ksatrapas occupied a subordinate position, they 
issued coins in their name, ahd from 'that it would appear that 
they were put in charge of a separate province. Probably the 
Mahaksatrapas reigned at the capital, whether it was Ujjayanl 
as in Castana’s time, or any other town, and the Ksatrapas in 
Kathiawad. 

The Rule of Succession among the Ksatrapas and the 
Imperial Sakas. 

It will be seen that Rudradaman, the second in list I, was suc- 
ceeded by his son Damaghsada, and he by his brother Rudrasimha 
and not by his son Satyadaman, who was only a Ksatrapa under 
his unde. After the two brothers, their sons became Maha- 
ksatrapas successively ; and after Rudrasena, the eldest son of 
Rudrasimha, his two brothers held the supreme power one after 
^another, and two sons of Rudrasena were only Kstrapas under 
their uncle. Similarly, three sons of Damasena (Nos. io, n and 
12) rdgned one after another. The position of Ksatrapa under 
the Mahaksatrapa was occupied by the brother of the latter, as in 
the case of No. 4 in list II ; in the absence of the brother, by the 
elder brother’s son, and in his absence, his own son. After the 
brothers had been in power successsively, their sons, beginning with 
those of the eldest, got possession of the throne, as in the case of 
Nos. 6, 7, 8, 9, 10, 11 and 12 in list I. Thus, according to the cus- 
tom of this dynasty, the rightful heir to the throne was the next 
brother, and after the brothers, the sons in the order of their 
father’s seniority. Dr. Buhler conjectures the existence of a similai 
custom among the northern Ksatrapas from the fact of Kharostha’s 
b ear in g the title of Yuvaraja, while his brother Sodasa was a 
reigning Ksatrapa. 1 But it can be distinctly traced among the 
imperial Sakas. For, while the coins of Vonones represent him in 
Greek characters on the obverse as “ King of kings,” they show 
on the reverse in KharosthI characters that his brother Spalahores 
held power under him, as the brother of a Malw 5 Mahaksatrapa did 
under the latter. On other coins we have Spalgadames, the son of 


x JRAS, 1894, p. 53*- 
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Sphalahores, associated on the reverse with Vonones on the obverse. 
This Spalgadames is again connected bn the obverse with Spalirises, 
who is styled “the king’s brother.” There are other coins on 
which Spalirises appears in both the Greek and KharosthI legends 
as “ King of kings.” Still others we have, on which he, as supreme 
sovereign is associated with Azes on the reverse in KharosthI cha- 
racters. There is one coin described by Sir A. Cunnigham, in 
which Azes on the reverse is associated with Vonones on the ob- 
verse. No coin has been discovered on which Vonones appears 
on the reverse in KharosthI characters. All this shows that Vono- 
nes was the first supreme sovereign ; that Azes was dependent first 
on him and afterwards on Spalirises ; and consequently that Spali- 
rises succeeded Vonones ; and that the Maharaja, or ‘ Great King,’ 
whose brother Spalirises is represented to be, must have been 
Vonones. The latter had another brother named Spalahores ; but 
since he is not represented as an independent sovereign on the obverse r 
in Greek characters on any coin, and instead of him, his son’s name 
is associated with Vonones, he must have died during the life-time 
of the latter, and Spalirises, another brother, assumed Spalahores’ 
position, and Spalgadames was at one time subordinate to him, and 
also at another time directly to Vonones. Subsequently Spalirises, 
being Vonones’ brother, obtained supreme power after his death. 
The phrase Maharajabhrata or " king’s brother,” is used pointedly 
to indicate the right of the person to be Crown Prince and subse- 
quently to be successor. The prevalence of this custom among 
the imperial Sakas shows that the Mahaksatrapas and Ksatrapas of 
India were intimately connected with them, i.e., derived their 
authority originally from them and were Sakas . 1 

Fortunes of the Ksatrapa Family of Kathiawad-Malwa. 

Castana was at first a Ksatrapa and then a MahSksatrapa, 
probably because he first acknowledged the supremacy of his §aka 
overlord and afterwards assumed independence. Jayadaman, his 
son, was a Ksatrapa only ; and the .reason appears to have b'een 

I Percy Gardner, Coins of Greek and Scythic Kings, pp. 98-102 ; and 
Numismatic Chronicle, 1890, p. 138. 
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the same as that given by me in the “Early History of the Deccan,” 
viz., that Gotamlputra and Pu’lumayi invaded Uj jayanl and depriv- 
ed him of supreme power. Rudradaman, his son, then acquired 
his lost kingdom and assumed the title of Mahaksatrapa. 1 2 After 
Rudradaman the succession is regular up to Bhartrdaman, i.e., till 
about Saka 226, or 304 A.D.. Then up to 270 Saka, or rather 288, 
i.e., for about 62 years, we have no Mahaksatrapa. This must 
have been due to a prince or princes of some other family having 
established their sway over Malwa ; and we have an inscription at 
Sanchi of Vasuska, Bazdeo, or Vasudeva who belonged to the 
Kusana family to be mentioned hereafter, bearing the date 78.® 
If the interpretation of the date of the princes of that family 
given in the paper referred to above, and explained below, is correct, 
this corresponds to 278 Saka. Very likely, therefore,* Kaniska, 
the first or most famous prince of the family, whose dates range 
, from 205 to 228 Saka, subjugated Malwa about the year 226 Saka, 
and he and his successors retained possession of the province till 
about 288 Saka. The earliest date of the restored Mahaksatrapa is 
270, but his coins are continuous only for four years. Then there 
is a gap of 15 years between 273 and 288, which shows that his 
power was not firmly established in 270, and that he was driven out 
again in 273. But a short time after, the Kusanas were humbled 
by the rising Guptas ; and this last circumstance must have been 
availed of by the Mahaksatrapas to regain their power, which they 
did in 288 Saka. It was, however, not long before the rising 
power turned its attention to Malwa also, and the Mahaksatrapa 
dynasty re tain ed its regained sovereignty for about 22 or 23 years 
only, and was finally exterminated by the Guptas in 310 or 311 
Aatra J i.e., 388 or 389 A.D. . There must have been some minor 
revolution before this, when a prince of the name of ISvaradatta 
tnada himself a Mahaksatrapa and issued coins dated in the first 
and second years of his reign. He does not appear to have be- 
longed to this dynasty. 


1 Second Ed., pp. 28-29. 

2 Epi. Ind. Vol. II., p. 3 ^ 9 - 
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Ksatrapas AND SATAVAHANAS IN THE DECCAN. 

From an inscription at Junnar and others in the Nasik and 
Karla caves, we see that the sovereignty of Satraps was established 
over Maharastra also. But we find the name of one Mahaksa- 
trapa only, viz., Nahapana, and after him we have no names of 
Satrapas that may be supposed to have ruled over the country, and 
find instead that the princes of the Satavahana or Sulivahana race 
were in possession of Maharasira. An inscription in one of the 
caves at Nasik speaks of Gotamlputra Satakarni as having beaten 
the Sakas, the Yavanas and the Pahlavas, and left no remnant of 
the race of Khakharata. In the inscriptions, Nahapana is also 
named Ksaharata, which is but another form of Khakharata. 
Gotamlputra, therefore, must be understood to have destroyed the 
lineal successor of Nahapana. Again, in the inscription alluded to 
above, he is also represented to have re-established the power of 
the Satavahana family. Thus, the Satavahanas were in possession 
of Maharastra before the Sakas invaded the country. The prin- 
cipal, seat of the family was Dhanakataka, but the younger princes 
ruled over the Deccan and had Paithana for their capital. The 
earliest prince of this dynasty whose name is found in the inscrip- 
tions was Krsna. The name of one still earlier — Simuka Satava- 
hana — also occurs, but not as a prince reigning at the time. Krsna 
was followed by Satakarni. Satakarni’s successors must have 
been in possession of the country till the latter part of the first 
eentury of the Christian era, when the Sakas established their 
power. These, however, were driven out of the country by Gotaml- 
putra," and we have the names of Pulumayi, YajnaSrl Satakarni, 
Catusparna Satakarni and Madhariputra Sakasena, as the succes- 
sors of Gotamlputra, in the inscriptions in the caves and on the 
coins found at Bassein and Kolhapur, and not that of any Ksa- 
trapa. So that the Sakas ruled over the Deccan for about one 
generation only. 

The Satavahana dynasty is mentioned in the Puranas under the 
name of the Andhrabhrtyas, and most of the names given above, 
Simuka, the founder, Krsna Satakarni, Gotamlputra Satakarni, 
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Pulumayi and YajnaSrI SSatakarni occur in the genealogy there 
given. The names of Catusparna and Sakasena, however, do 
not occur. This dynasty is represented in the Puranas to have 
succeeded the Kanvayanas. But they do not appear to have held 
sway in Northern India. Nahapana's dates occuring in the in- 
criptions of his son-in-law, Usavadata, are 40, 41 and 42, and that 
occurring in the inscription at Junnar of his minister Ayama, is 46. 
On the supposition that the era is Saka, these are 118, 119, 120 
and 124 A.D.. Pulumayi is represented as ruling at Paithana by 
Ptolemy, as he has represented Castana to be the king of 
Ujjayanl. They were, therefore, contemporaries. Hence the Sakas 
or Satraps were driven away from Mahaxastra between 124 and 
132 A.D.. They, however, as has been shown before,^ ruled over 
Surastra and Malwa with some intermissions till 389 A.D.. In 
the earlier years Nahapana is called a mere Ksatrapa in the inscrip- 
tions * but in the Junnar inscription of his minister he is called a 
Mahaksatrapa, which shows that like Castana he at first acknow- 
ledged the sovereign power of his Saka lord in the North, t and 
then assumed independence. 

The Indo-Parthians or Pahlavas. 

In the North, the Ksatrapas and the Saka emperors soon lost 
their power* They were succeeded by the Indo-Parthian or 
Pahlava kin gs* Their names, determined from coins, are at fol- 
lows: — 


X. Gondophares. 

2. Abdagases, nephew of Gondophare*. 

3. Orthagnes. 

4* Arasakes. 

5. Pakores* 

6. Sanabares. 

An inscription of Gondophares bearing date 103 has been die* 
covered at Takht-i-Bahi, to the north-east of Peshawar. This is 
represented as the 26th year of his reign, and if the date refen to 
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the §aka era, and is equivalent to i8x A.D., Gondophares began to 

reign in 155 A.D.. His coins are found in Seistan, Khandahar, and 

/ 

even in Western Panjab. He had probably dispossessed the Sakas 
of their western provinces about the time his reign began, but they 
continued to hold those to the east as we know from the date 78, 
equivalent to 156 A.D. of Moga. The date in Takht-i-Bahi inscrip* 
tion has been referred to the Vikrama era and supposed to corres- 
pond to 47 A.D., and Gondophares’ accession to the throne placed in 
2i A.D. . A story that for the first time became current in the fourth 
century in Christian countries in the west, represents St. Thomas to 
have visited Gondophares and suffered martyrdom, and if regarded 
as true, it confirms the date 21 as that of his accession. But if such 
a prince was remembered in the fourth century, much more reason- 
able is it to suppose that he was not removed from it by so many 
as three hundred years, but only by about 150 at the most, and 
probably less than that. The coins of these kings have” Greek 
legends on the obverse and KharosthI in the Prakrit dialect, as in 
the case of the Sakas and the Greeks. But they use high titles 
like the Sakas. On some of Gondophares’ coins we have in the 
Greek legend Basileus Basileon Megalou Gundopherronou, and in the 
KharosthI Maharajasa rajarajasa Devatratasa Gudapharasa, mean- 
ing ' of Gudaphara the great king, king of kings, protected by the 
the gods.’ On his coins all the high-sounding epithets, one of 
which only was used by his predecessors, are found, such as Apratt- 
hata, Dhratmka equivalent to Dhdrmika, Mahata, and Tradaia 
equivalent to trdtuh. Some of his coins have not the KharosthI 
legend at all, but only Greek — which probably shows that he added 
Indian provinces to his dominions after he had reigned for some 
time. The legends on the coins of his successors are more or less 
corrupt. This as well as the fact of the use of all the magniloquent 
epithets noticed above, shows 'that his dynasty succeeded those I 
have already noticed. The most important of these Parthian prin- 
ces was Gondophares, and he held possession of a large extent of 
country ,* but he does not seem to have penetrated to the east of 
the 'Panjab. The territories ruled .over by his successors were 
mush narrower. 
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The Kusanas. 

After the Indo-Parthian or Pahlava dynasty, and perhaps, in the 
beginning, contemporaneous with it, we have another that gave 
Itself the name of Kusana. The Princes of this family known to 
us by name are as follows : — 

i* Kuj ula-Kadphises. 

2. Wema- Kadphises. 

3. Kaniskas 

4. Huviska. 

5. Vasudeva or Vasuska. 

Copper coins of a prince whose imperial titles are given thereon, but 
whose name does not occur, are found in large numbers in the 
'Panjab, Khandahar, and the Kabul valley, and even >in Malwa. 
There are a few silver coins also. He probably belonged to this 
family and preceded Wema- Kadphises. The last three princes in the 
above list are noticed in the Rajataranginl and are represented as 
belonging to the Turuska race — that is to say, they were Turks. 
And the dress, especially the cap, and the features of the royal 
figures on their coins appear Turkish. I have already observed 
that some of the Greek kings reigned contemporaneously with prin- 
ces of the later dynasties. Some coins of Kuj ula-Kadphises, on the 
obverse of which is the name of the Greek prince Hermaeus, have 
on the reverse the name of Kujala-Kapsa or Kasa without high- 
sounding titles. This would show that he was subordinate to Herma- 
eus, and, also that some Greek prince continued to reign somewhere, 
while the Sakas and the Indo-Parthians had supreme power. There 
are, however, other coins on which the name of Hermaeus does not 
occur, which indicates that he afterwards acquired independence. 
But it was his successor Wema-Kadphises who appears to have 
conquered a large extent of the country and risen to supreme 
power, as imperial titles appear on his coins, while they do not, on 
those of Kuj ula-Kadphises . The same conclusion is pointed to by 
the fact that his coins are not merely confined to the Kabul valley 
and the Panjab as those of Kujula, but are found eastward as far 
as Gorakhpur and Ghazipur, and along the line of railway from 
5 [R. G. Bhandarkar’s Collected Works, Vol. I] 
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Allahabad to Jabbalpore. Some of his coins have the Greek legend : 
Basileus Basileon .Megas 'Wema Kadphises, and the Kharosthi 
legend : Maharajasa rajadhirajasa Sarvaloga-isvarasa Mahisvarasa 
Hima~Kathpisasa trdata, i.e., ‘ Hima-Kadphises, the great king, 
king of kings, the sovereign lord of all people, devotee of Mahes- 
vara and Saviour.’ Several much later kings are called Mahes- 
varas i.e., devotees of Mahesvara or Siva, or belonging to the sect 
of MaheSvaras. Wema-Kadphises seems to be so spoken of on 
his coins ; and that he was a worshipper of Siva is shown also by 
the emblem of Nandin on the reverse of his coins accompanied by a 
human figure, which because it holds a trident in its right arm, must 
represent Siva. He was the first of all the kings we have noticed, 
who used gold coinage and was in this respect followed by his 
successors. 

The Last three Kusanas. 

The three next kings call themselves Kusanas on their coins- 
The royal figure on them has a dress similar to that on those of 
Wema-Kadphises. But these three Kusanas seem to have struck 
an independent path for themselves in respect of their coins, which 
may prehaps point to their constituting an independent family. 
The legend is only one in Greek letters. On some coins of Kaniska 
it is in the Greek language also and reads, Basileus Basileon Kanhes- 
ttoy i.e., ‘ Kaniska, king of kings.’ On the majority of his coins, 
however, and on those of his successors it is in Greek letters, and 
perhaps in the Turkish language, and reads Shaonano Shao Iianheski 
Kushano, Shaonano Shao Havishki Kushano, i.e., ' the Shah (king) 
of Shahs, Kanheski Kusana, &c.’ The emblems on the reverse 
are figures' of deities from the Greek, Persian and Brahmanic pan- 
theon End of Buddha. By the side of these figures their names also 
are given in Greek characters. Thus we have Salene, H elios , and 
lleraklio, Miiro=Mihira, Mazlohano=Mazdaonho ; Skando, Maha- 
seno, Komaro, Bizago, which last is equivalent to ViSakha, Boddo 
a=Buddho, and Saka Mana Boddo=Sakya Muni Buddha . 1 Thus 

>'i Percy Gardner, 1 * c., pp. 129 S; Cunningham, Hum, Chron. 189a, 

W.63& 
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these Turkish kings paid an equal respect to the gods of all these 
four religions. But the figures of Buddha in the sitting or medi- 
tative and the standing posture, occur on coins of Kaniska only. 
This may be regarded as evidence of the truth of what the Northern 
Buddhists say as to Kaniska being their patron. In his time and 
under his patronage a council of priests was held to settle the can- 
non again, and it was at this time that Buddhism, which had gra- 
dually been veering towards the Mahayana form, had that charac- 
ter definitely impressed upon it. 

Their Dates. 

There are a great many inscriptions dated in the reigns of these 
three kings. They are chiefly dedications of Buddhistic and Jaina 
objects of worship for the use of the people, and occur principally 
at Mathura. As stated before, there is one inscription bearing the 
date 78 and referring itself to the reign of Vasudeva at Sanchi. 
There is not a single Brahmanic inscription. The dates vary from 
5 in the reign of Kaniska to 98 in the reign of Vasudeva. Most 
scholars and antiquarians a few years ago believed Kaniska to be 
the founder of the §aka era, but the faith of some has been shaken; 
On this supposition the dates mentioned above run from 83 A.D. to 
176 A.D.. But, according to all accounts, the Guptas succeeded 
the Kusanas ; like the latter and unlike the previous rulers, they 
issued a gold coinage which is a close imitation of that of the latter. 
The forms of letters in the inscriptions of the Kusanas appear to 
belong to a later period. For these reasons I have always believed 
K aniska to have flourished later than the first century of the 
Christian era, and we have recently considered the whole 
question and come to the conclusion formerly stated that one 
of the Imperial Saka kings founded the Saka era. Kaniska, 
between whom and the Saka founder of the Saka era came the 
other Saka princes— the Indo-Parthians and Wema-Kadphises— • 
reigned much later. The practice of omitting hundreds in dates ha* 
long existed in that part of India ; and in consideration of the feet 
that an inscription found at Mathura, which, though the name of 
the prince is omitted, contains titles used by the Kusanas and 
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bears the date 290 and some units which are not distinct, 1 the con 
elusion is reasonable that the dates in the inscriptions of these three 
Kusana princes are abbreviated by the omission of two hundreds. 
These dates must be referred to the Saka era, and will thus run from 
205 §aka to 298 Saka, i.e , 9 283 A.D., to 376 A.D.. And the period 
here assigned to the Kusana princes agrees with all that is known 
of them and their relations with other princes. The chronology 
of the previous dynasties also has been arranged in a manner con- 
sistent with it, and there is nothing against it, except numismatic 
theories, which, however, in consideration of the mary types avail- 
able for the princes of these dynasties, and the play of fancy, such 
as is presented to our view by the coins of the last three Kusana 

princes, cannot be rigidly adhered to. 2 

• 

Predominance of farly Buddhism and of the Prakrit 

DIALECTS DURING THE PERIOD GONE OVER. 

Thus from about the beginning of the second century before 
Christ, to about the end of the fourth century after, princes of 
foreign races were prominent in the history of India, and ruled 
sometimes over a large portion of the country upto the limits of 
Maharastra. The names of no Hindu princes appear in inscrip- 
tions or on coins during this period, except in Maharastra, where, 
as we have seen, the Satavahanas drove the foreigners and govern- 
ed the country, and in the South to which the foreigners did not 
penetrate. During this period, it is the religion of Buddha alone 
that has left prominent traces, and was professed by the majority 
of the people. The vestiges of the time are the Stupas, or hemi- 
spherical structures purporting to contain a relic of Buddha or of 
saints, and the monasteries, and temples containing smaller Stupas 
or Caityas. These Stupas or Caityas were the objects of worship 
amongst the Buddhists. And wherever there is a stupendous Stupa, 
we find sculpture, representing Buddhistic sacred objects, such 
as the Bodhi or Pippala and other trees, under which Sakyamuni 
and the previous Buddhas attained perfection, wheels representing 
metaphorically, the Dharmacakra, or wheel of righteousness, which 

1 YOJ. Vol. X, pp. 171-2. ~ ” 

2 See D. R, Bhandarkar's paper referred to before. 
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Buddha turned, and so forth. There are sculptures also represent* 
ing events in the previous births of Buddha, about which many 
stories were current, and which we now find in the so-called Jataka 
literature. Now, the remains of Viharas, Caitya, and Stupas 
are found in all parts of the country, including Afghanistan. Some 
of them contain inscriptions also, recording the gifts of public or 
private individuals. These gifts are the big structures themselves 
as well as smaller parts thereof, such as railings, pillars, and sculp- 
tures, and sometimes land or deposits of money for the mainten- 
ance of the priests. Now, from the inscriptions recording these 
gifts, we find the position of the persons who made them. The 
remains of two great Stupas exist in Central India,— at Sanchi in the 
Bhopal territory, and Bharaut between Jabbalpore and Allahabad, 
near Sattan, a Railway Station. From the form of characters, exist- 
ing in the inscriptions found in them, the ages of the Stupas can be 
' approximately determined. That at Bharaut was begun about the 
middle of the third century before Christ, and continued to be 
added to, till about the end of the second century. The Sanchi 
Stupa was probably first constructed about the same time ; and it 
continued to be an object of adoration and additional gifts till about 
the eighth century of the Christian era. The donors, as recorded 
in these two places, were often-times the Buddhist monks and 
nuns themselves, but the names of a great many lay-followers also 
occur. Thus we have gifts from Grhapatis or householders or 
land-holders ; Setthis or Seths, who occupied a prominent position 
in a town or village ; simple traders, who are called Vanija or 
Vanika ; Rajalipikaras or royal scribes ; Lekhakas or professional 
writers ; and even Karmikas, or ordinary workmen. In the cave- 
temples in Maharastra, which began to be excavated about the 
middle of the first century before Christ, and continued to increase 
in number, and to have additional decorations till the end of the 
second century after; and were the objects of adoration and resort 
upto about the end of the ninth century, we find, among the donors, 
princes and chiefs, who called themselves Mahabhojas and Maha- 
rathis, Naigamas or merchants, Suvarnakaras or goldsmiths, 
Vardhakas or carpenters, Dbanyasrenis or guilds of corn-dealers, 
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and Grhapatis, or ordinary householders. There are some §akas 
and Yavanas also amongst them. The great cave-temple at Karla 
was originally excavated by Bhutapala, a Seth of Vaijayantx; 
the lion-pillar in the court in front was scooped out by a Maha- 
rathi named Agnimitra. One of the cave-temples at Nasik was 
the gift of Gotaml, mother of Gotamlputra Satakarni , and grand- 
mother of Pulumayi. A monastery there was the benefaction of 
Usavadata, son-in-law of Nahapana, who deposited sums of 
money also with the guilds of weavers and another guild at Govar- 
dhana near Nasik, out of the interest on which, new garments were 
to be given to the priests in the rainy season. Such money-bene- 
factions were also made by private individuals, as recorded in the 
inscriptions at Nasik and Kanheri. The period that we have been 
speaking of, has left no trace of a building or sculpture devoted to 
the use of the Brahmanic religion. Of course, Brahmanism existed, 
and it was probably, during the period, being developed into the " 
form which it assumed in later times. The large but unfortunately 
mutiliated inscription at Nanaghat, which is to be referred to the 
second half of the first century before Christ, opens with an invoca- 
tion to Dharma, Indra, Samkarsana and Vasudeva, and seems to 
speak of the Daksina, or fees given by a royal lady for the perform- 
ance of several Brahmanic sacrifices. Gifts were made even by 
princes and chiefs to Brahmins. Usavadata, the son-in-law of 
Nahapana, was a patron of both Brahmins and Buddhists. Some 
of the Satraps of Surastra and Malwa were probably adherents of 
Brahmanism, as is indicated by their adoption of the name of the 
god Rudra as a component of their own names. Wema-Kadphises 
was as we have seen, a worshipper of §iva. In the South, we have 
inscriptions of Sivaskandavarman, a ruler of Kanchi, of Harltiputra 
Satakarni, and of a king of Banavasi which are to be referred to the 
early part of the third century after Christ, and in which grants 
of land to Brahmins are recorded . 31 But the religion certainly 
does not occupy a prominent position, and Buddhism was followed 
by the large mass of the people from princes down to the humble 

i Epi, Ind. VoJ, VI, pp. 84s, and Vol. I. pp. sS ; also Ind. Ant. , 
VoL XXV. p. 38. 
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workman. Another peculiarity of the period was the use of the 
Pali or the current Prakrit language 'in inscriptions. Even the 
Brahmanic inscription at Nanaghat and those in the South just 
noticed, are composed in this dialect. Sanskrit was the language 
of learned Brahmins and Prakrit of ordinary people of all castes. 
The use of the latter, therefore, indicates a greater deference for 
these people than for Brahmanic learning. The inscriptions in 
Kathiawad, however, of the reigns of the Satrap kings are in Sanskrit 
and those of Usavadata are in mixed Sanskrit and Prakrit. But 
in the middle of the fourth century, the whole scene changes, and 
we now proceed to the consideration of the events which it presents 
to our view. 

Change of Scene— The Guptas 
I have already observed that the Guptas succeeded the Kusanas. 
The first prince was named Gupta, and his son was Ghatot- 
'kaca, both of whom are styled Maharaja. Ghatotkaca’s son 
was Candragupta I, who is styled Maharajadhiraja, or “King 
of kings ” in the inscriptions. It was during the time of this king 
that the power of the Guptas must have begun to rise. But his 
son Samudragupta seems to have been one of the most powerful 
princes of this dynasty. There is a long inscription describing his 
exploits, on the same pillar at Allahabad, which contains the in 
scriptions of ASoka. There he is called Parakramanka which title is 
also to be found in other inscriptions as well as on his coins. He is 
represented to have conquered and re-established in their domi- 
nions Mahendra, king of Kosala, Vyaghraraja, king of MahakSn- 
iara, Mantaraja of Kerala and many other kings of Daksina- 
patha; to have rooted out kings reigning in Aryavarta of the names 
of Rudradeva, Matila, Nagadatta, Candravarman, Ganapatinaga, 
Nagasena, Acyutanandin, Balavarman and others, and probably 
established his supremacy over their provinces ; to have reduced to 
submission the chiefs of the forest regions ; to have exacted tribute 
from, and subjected to his power, the kings of Samatata, D&vaka, 
Kamarupa, Nepala, Kartrpura, and other countries on the borders, 
and the tribes of Malavas, Arjunayanas, Yaudheyas, Madrakas, 
Abhiias, Prarjunas, Sanakanikas and K akakharaparikas j to have 
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re-established certain royal families which had lost their kingdoms ; 
and to have formed alliances with'Daivaputra Sahi SahanuSahi, 
princes of the Saka and Murunda tribes, and with the Saimhalakas, 
who propitiated him with presents 1 There is an inscription 
referring itself to his reign found at Eran in the Sagar district, 
which bears evidence to the fact that his dominions extended up- 
to that district.* 

He was followed by Candragupta II, one of whose in- 
scriptions dated in the year 82, is found at Udayagiri, near Bhilasa, 
in Eastern Malwa. 3 It must here be remarked that the Guptas 
established an era of their own, as to the initial date of which there 
were long controversies among antiquarians, though it was given by 
Alberuni, the Arabic traveller, as corresponding to 242 of the Saka 
era. But the question is now settled. Alberuni’s statement has 
been found to be correct and the first year of the Gupta era falls in 
318-19 A.D.. Candragupta’s date 82, therefore, corresponds to 400- 
A.D.. Another inscription of the same king occurs at Mathura, 
showing that the Guptas had extended their power to that pro- 
vince which was subject before to the Kusanas. 4 There is one 
more at Gadhwa, near Allahabad, dated in the year 88, correspond- 
ing to 406 A. D., another at Sanchi, dated 93 corresponding 
to 411 A.D., and a third at Udayagiri, which bears no date. s 
These inscriptions show that the dominions of the Guptas embraced 
in .the time of Candragupta II, the whole of the North-Western 
Provinces and Malwa and the Central Provinces. In the Udaya- 
giri inscription which bears no date, that monarch is represented 
as “ wonderful sunlike Brilliance ” itself, and Saba Virasena, who 
was his minister and a native of Pataliputra, as having accompanied 
the king in his carrer of conquest (literally, “ the king whose object 
was to conquer the whole world ”) to the place, i.e., Udayagiri, 
or the region in which it was situated. The conquest of Malwa by 
Candragupta thus alluded to in this inscription, took place before 
400 A.D., the date of the first Udayagiri inscription. The latest 


1 Fleet, Inscriptions of Early Gupta Kings, No. x. 
a Ibid, No. s. 4 Ibid, No. 4. 

3 Ibid, No. 3. 5 Ibid, Nos. 7, 5, 6. 
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date of the Ujjayini Mahaksatrapas, is as we have seen, 310 Saka 
or 388 A.D.. These were exterminated by him in that year or about 
a year after, a conclusion which follows from the facts that the 
Ksatrapas issued new coins nearly every year, and there is no issue 
later than 310 Saka. 

Candragupta II was followed by Kumaragupta. There are six 
inscriptions of his reign — two at Gadhwa, one at Bilsad in Eta 
district, North-Western Provinces, one at Mankuwar, in Allahabad 
district, one at Mathura, and one at Mandasor in Western Malwa. 
One Gadhwa inscription bears the date 98, corresponding to 41 
A.D., that at Bilsad, the year 96, corresponding to 414 A.D., that 
at Mathura, the year 113, 'i.e., 421 A.D., that at Mandasor, the 
year 493 of the Malwa era, corresponding to 437 A.D., and that at 
Mankuwar, the year 129, i.e., 447 A.D.. 

The latest known date of Candragupta II is 41 x A.D., and the 
earliest of Kumaragupta 414, wherefore, the latter must have 
acceded to the throne in the interval between those two years. 

Kumaragupta was followed by his son Skandagupta, of whom we 
have five inscriptions. One of them, that at Junagadh in Kathia- 
wad, represents the dyke of the celebrated Sudarsana lake to 
have burst in 136, and to have been repaired in 137* These 
years correspond to 454 an< ^ 455 A.D.. Another at Kahaum, 
Gorakhpur district, North-Western Provinces, bears the year 141, 
corresponding to 459 A.D. ; a third, engraved on a copperplate, 
and found in a stream at Indor in the Bulandshahr District, gives 
the year 146, i.e., 464 A.D.. There is another at' Bihar, and the last 
or fifth is engraved on a pillar at Bhitari, Ghazipur distirct, North- 
Western Provinces. 1 In this inscription, a new foreign race makes 
its appearance for the first time — that of the Hftnas or Huns. 
Skandagupta is represented to have defeated them and to have 
subjugated a tribe of the name of Pusyamitras. 

After Skandagupta, the power of the dynasty began to decline. 
There is an inscription at Eran in the Sagar distict, which bears the 
name of Budhagupta, and the date 165, corresponding to 483 A.D. 2 . 

1 Ibid. , Nos* 12 to 16. 2 Illd > No *9 

6 [R. G. Bhandarkar’s Collected Works, Vol. 1] 
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This Budhagupta, however, and even Skandagupta are not mention- 
ed in the genealogy of the man; branch found engraved on a certain 
seal discovered at Bhitari. 1 Very likely, therefore, the family broke 
up, about the time of Skandagupta, into two or three branches 
which ruled over different provinces. The Vayu and Visnu 
Puranas, after a confused list of foreign princes and the rulers of 
certain provinces, state that the Guptas will rule alongside of the 
Ganga and over Prayaga, Saketa and Magadha. 

The Hunas or Huns and the Aulikaras. 

In the inscription of the reign of Budhagupta mentioned above, a 
Brahman Maharaja of the name of Matr-Visnu and his brother 
Dhanya-Visnu record the erection of a Dhvajastambha or flagstaff 
to the god Janardana. In another of the first year of a prince 
named Toramana, Dhanya-Visnu speaks of his brother Matr- 
Visnu as having died in the interval, and of his erecting a temple * 
to the Boar or Varaha incarnation of Visnu. 2 There is another 
inscription at Gwalior, dated in the 15th year of Mihirakula, who is 
represented as Toramana's son, and it records the erection of 
a temple of the sun by Matrceta. 3 Toramana belonged to the 
Huna race, so that it would appear that a short time after 174, 
G* E., or 492 A.D., the latest date of Budhagupta occurring on one 
of his coins, i.e,, about 500 A. D., the Hunas established their power 
Upto the Central Provinces. But since only two princes of this 
race are mentioned, it appears that they did not retain it for a long 
time. An inscription at Mandasor in Western Malwa represents 
YaSodharman to have subjugated Mihirakala. 4 We have an in- 
scription of the same prince, dated 589 of theMalava era corres- 
ponding to 533 A.D. 5 . The engraver of both is the same person, 
and his name was Govinda. From the manner in which the diff er- 
ent statements are made in this inscription, it appears that the 
family of the prince, which was known by the epithet of Aulikara, 
was brought into importance by Visnuvardhana, who was a pre- 


1 Jour. Bengal As. Society, Vol LVIII., pp 88fi. 

2 Fleet, l.c., No. 36. 4 Ibid, No. 33. 

3 Ibid , No. 37. 5 Ihid) Na 
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decessor of Yasodharman, and it was he who 'first assumed the 
title of “ Supreme Lord, King, of kings.’’ From this date of Yaso- 
dharman, therefore, it may be safely concluded that the two Huna 
princes could not have reigned for more than forty years on the 
Cis-Satlaj side of India. 

Vigorous Brahmanic Revival and Renovation — Supersession 
of the Prakrits by the Sanskrit. 

Now, in Candragupta’s inscription at Mathura, and Skanda- 
gupta’s Bihar and Bhitari inscriptions, Samudragupta is repre- 
sented as having performed the Asvamedha, which is pointedly 
spoken of as having gone out of use for a long time. This is the 
first instance of the Brahmanic revival under this dynasty. This 
achievement was considered so important that Samudragupta 
struck golden coins or medals, on the obverse of which is the figure 
of a horse let loose, and the title Asvamedhaparakrama, or “one 
who performed the achievement of a horse-sacrifice ” on the re- 
verse. 11 Similar coins, bearing on the reverse the legend Asvamedha- 
Mahendra have been found. Mahendra was a title assumed by 
Kumaragupta, as is evident from some of his coins on which, his 
proper name as well as the title occur. 2 It appears, therefore 
that he too performed the horse-sacrifice indicative of supreme 
sovereignty. Candragupta II, Kumaragupta, and Skandagupta 
are- called Parama-Bhagavatas on their coins, which shows that 
they were worshippers of Bhagavat Vasudeva. One of the two 
Udayagiri inscriptions dated 82 G.E.=400 A.D , is engraved on a 
panel over two figures, — one of a four-armed god attended by two 
female figures, and the other of a twelve-armed goddess. The god 
may be Visnu and the goddess Candl. The other Udayagiri 
inscription records the dedication of a cave to Sambhu. The 
Bilsad inscription of Kumaragupta speaks of the building of a 
Pratoll or gallery in the temple of Svami-Mahasena by Dhruva- 
Sarman in the year 414 A.D.. The Bihar inscription represents the 
erection of a yupa or a sacrificial post, and that on the Bhitari 
pillar, records the installation of an image of Sarngin and the grant 

1 JRAS, 1889, p. 65, 

2 Ibid , pp. no, 105, 103, 
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of a village by Skandagupta. In the Junagadh inscription, a temple 
of Cakrabhrt (Visnu) is spoken of as having been erected in 456 
A.D. by Cakrapalita, son of Parnadatta, Skandagupta’s governor 
of Surastra. The Indore inscription of the time of Skandagupta 
records the endowment of Devavisnu in 464 A.D., for lighting a 
lamp in a temple of the sun. The Mandasor inscription speaks 
of the erection of a temple of the sun by a guild of weavers in 437 
A.D., and its repair by the same in 473 A.D.. According to Budha- 
gupta’s Eran inscription, Matr-Visnu and his brother Dhanya"' 
Visnu erected, as mentioned above, a Dhvajastambha or flagstaff, 
to the god Janardana in 483 A.D.. Matr-Visnu is called “ a great 
devotee of Bhagavat,” i.e., Visnu. 1 The inscriptions of minor 
chiefs and private individuals during this period record grants of 
villages to Brahmans, 2 in the years 474, 481, 492, 495, and 509 
A.D., to the temples of Pistapurl 3 (527 A.D. and 532 A.D.), Bhaga- 
vat or Visnu 4 (495 A.D.), and Aditya or the sun, 5 (511 AD.), 
the erection of a dhvaja of Visnu, 6 grants of villages for fhe per- 
formance of the five great rites, 7 (570 A.D.), the erection of a yupa § 
or sacrificial post on the completion of a Pundarlka 8 sacrifice, 
the establishment of Sattras or feeding places for Brahmans and 
others, 9 &c. &c. 

Here we have ample evidence of a powerful upheaval 
and the sacrificial rites, and the gods and the goddesses 
adopted into the Brahmanic Pantheon to which, except in 
one instance, there was not even an allusion in the epigraphi- 
cal records of the country for more than five centuries, 
suddenly present themselves to our view about the end 
of the fourth century ; and appear uninterruptedly for the 
whole of the subsequent period of about two centuries covered by 


1 2 Fleet * Lc -* Nos * 21 > 22 » 26 ' 2 7> 2g - 

"3 Ibid , Nos. 25 and 31. 4 Ibid, No. 27. 

5 Ibid, No. 28. 6 Ibid, No. 32. 

7 Ibid, No. 38. 8 Ibid, No. 59. The date of the In-* 

scription is 428 ; but the Era is not specified. If it is the Malava Era the date 

is 372 A.D; if the Saka, it is 506 A.D.. I incline to the latter supposition. 

9 lb . No. 64, 
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the inscriptions published in a collected form by Dr. Fleet. The 
worship of Siva, Visnu, the Sun, and Mahasena seems to have 
become popular with all classes from princes and chiefs to ordinary 
individuals. 

But a still more significant change is the universal adoption 
of the Sanskrit language for the documents inscribed on 
stone and metal instead of the Pali or Prakrit. It indicates the 
enhancement of Brahmanic influence. The Vernacular dialects 
had acquired such an importance that not only were they mostly 
used, as we have seen, in inscriptions, but a number of literary 
works presupposed by Plala's Saptasati, and others like the Brhat* 
katha, attributed to Gunadhya, were composed in them in the 
second or third century of the Christian era. Buddhism had, of 
course, used one of them for all its religious and literary purposes. 
But now we find that Sanskrit, or the language of learned Brah- 
mans, rose in general estimation, and acquired such an overwhelm- 
' ing importance that the Vernaculars were driven out of the field ; 
it was more generally studied and a 'new and more brilliant period 
in the history of Sanskrit literature dawned about this time. 

Revival in the South 

The influence of this vigorous Brahmanical revival in the North 
extended itself to the Deccan. Of the early Calukyas whose 
dynasty was established about the end of the fifth century, Pula- 
ke§i I solemnised the Asvamedha sacrifice, and several later prin- 
ces belonging to the family performed the other great sacrifices, 
and grants of land were made to Brahmans. A cave temple to 
Visnu was dedicated by Mangallsa in Saka 500 or 57 ^ A.D., at 
Badami. And other temples to the same god, and to Siva or 
MaheSvara were constructed in several other places. The worship 
of §iva in the terrific form of KapalikeSvara seems also to have 
come into existence. 

Deciine of Buddhism— Rise of Mahayanism. 

While Br ahmanism thus rose in importance and popular favour 
the influence of Buddhism declined in a corresponding degree. The 
number of records of Buddhist gifts during this period is smaller. 
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In the Sanchi inscription of Candragupta (411 A.D.) is recorded 
a grant by a royal military officer for feeding ten Buddhist mendi- 
cants and lighting two lamps in the jewel-house. 1 The Mankuwar 
inscription of Kumar agupta (447 A.D.) records the installation of 
an image of Buddha by a Bhiksu of the name of Budhamitra. 2 
Harisvamini, wife of Sanasiddha, records in 449 A.D., in an inscrip- 
tion at Sanchi, the grant of twelve Dinaras as a fixed capital, out 
of the interest on which a mendicant belonging to the Aryasahgha 
was to be fed daily, and of three Dinaras for the jewel-house, out 
of the interest on which three lamps were to be daily lighted before 
the Blessed Buddha, and of one Dinara, for the seats of four Bud- 
dhas, out of the interest on which a lamp was to be lighted daily at 
the seats. 3 An image of Buddha was set up at Mathura in 453 A.D., 
another in 548 A.D., and others at Deoriya in the Allahabad Dis- 
trict, Kasia in the Gorakpur District, and in Buddhagaya. 4 
The last was set up by Mahanaman who also constructed a temple 
(Prasada) of LokaSastr in 587 A.D. 5 . 

The language of these inscriptions, unlike that of those of 
the „ preceding period, is Sanskrit, and it will be seen that images 
of Buddha were set up and worshipped, like those of the 
Brahmanic gods. In both these respects it cannot be denied 
that Buddhism became subject to the same influences which 
were in operation in the case of Brahmanism, or rather, ap- 
propriated those points in the rival system, which increased its 
popularity about this time. The principles of faith in personal 
beings and devotion to them were incorporated into their creed ; 
and Sanskrit was resorted to, to confer dignity on their religious 
books and teachers. The use of this learned language shows, at 
the same time, that, like Brahmanism, Buddhism now assumed a 
more exclusive character, and ceased to appeal to the people at 
large in their own language ; and the sphere of its influence became 
much narrower. Thus it appears that the revival and renovation 
of Brahmanism went on side by side with corresponding changes in 
Buddhism, which impressed on it the form and character known by 

1 Ibid , No. 5. 2 Ibid, No. 11. 3 Ibid , No. 62. 

' 4 JWA Nos. 63, 70, 68, 69 and 72. 5 Ibid, No. 71. 
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the name of Mahayana. The earlier form of Buddhism appealing 
only to the moral feelings of man, had split up into a number of 
schools and exhausted itself; and its place was taken up by Brahma- 
nism and Mahayanism. But the charm of the names Buddha, 
Dharma, and Sangha, the three jewels, was lost ; and Mahayanism 
was unable to regain what had been lost by primitive Buddhism. 
Compared with revived Brahmanism it was feeble; and from the 
first, it had to face the severe attacks of its renovated rival. 

The Jainas. 

We have two Jaina inscriptions also in this period, recording the 
installation of images in the years 424 A.D., and 459 A.D., at 
Udayagiri and Kahaum respectively. 1 Another inscription of the 
reign of Kumaragupta dated 113 G.E. or 431 A.D., records the set- 
ting up of an image at Mathura. 2 It would thus appear that that 

„ religion had not many adherents or patrons about this time. 

•* 

Causes of the Previous Decline of Brahmanism and of its 
Revival and Renovation at this Period. 

The vigorous Brahmanical revival we have been considering must 
have been due, in a large measure, to the natural decay of early 
Buddhism. It was this Buddhism that had previously supplanted 
Brahmanism in popular favour, — and for the four or five centuries 
that it enjoyed the ascendency it had acquired, Brahmanism and 
the Sanskrit language and literature were neglected. The Brah- 
mans themselves regarded their decline as due to the triumph 
of Buddhism. Subandhu in one of his pirns in the Vasavadatta 
*plk us that the Buddha doctrine had brought about the destruc- 
tion of the system based on the words of the Veda. 3 If so, the 
Brahmanic revival must be regarded as synchronous with the de- 
cline of early Buddhism and the rise of Mahayanism. According to 
all accounts it was Nagarjuna, the contemporary of Kaniska, that 
gave a distinct form to this Buddhism 4 , though the movement may 
have begun a little earlier. As, according to our view, Kaniska 


i Ibid , Nos. 61 and 15 

4 Wassiljew, Germ. Tran. p. 128, 


2 Ep Ind., Vol. II, p. 210 
Vfr^r^cT I P 2 97» Hall’s Edition. 
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reigned in the last quarter of the third century, the revival of 
Brahmanism must have already begun before that period. 

But the ascendency of early Buddhism was not the only 
cause that had kept down Brahmanism. For about a century 
before Christ and three centuries and a half after, there 
was no powerful Brahmanic prince ; and this is shown by 
the Gupta inscriptions already noticed, which state that the 
horse-sacrifice, indicative of supreme sovereignty, had gone 
out of use for a long time, and also by the fact, that no 
inscription or coin reports the existence of such a prince 
during the period. This circumstance must have been the result 
of the political condition of the country. It was overrun again and 
again by. foreign invaders each of whom established his power for 
a short time and had to yield to another. The Sakas of Malwa and 
Kathiawad only retained their sovereignty foi about three hundred 
years. The argument which has been advanced, that these foreign 
princes held a comparatively small portion of the country, and 
could not have influenced its literary and religious condition for 
the worse, has no weight. The unsettled condition of the country 
consequent on their frequent invasions rendered the rise of a 
supreme Brahmanic ruler impossible ; and the foreigners them- 
selves could not be expected to favour Brahmanism in a mannerto 
enable it to deprive Buddhism of its ascendency. Some of them 
were no doubt Hinduized, but they were not Brahminized. And 
the Brahmans themselves complained of their being neglected by 
the Yavanas, Sakas and Pahlavas, as will hereafter be shown in 
connection with a passage from Manu and the Mahabharata. 

Patrons of the Brahmanic Revival and Renovation — 
Wema-Kadfhises 

Wema-Kadphises, however, seems to have become a more thorough 

Hindu than any other foreign prince, and in his time, the 

Brahmanic revival may be understood to have truly begun, i.e.> in 

the middle of the third century of the Christian era. We have seen 

* 

that bis coins bear a figure of Nandin and Siva on the reverse, and 
he styles himself a worshipper of Mahe§vara or a member of the 
MaheSvara sect. The Sakas had figures of Greek deities on their 
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$oins, and there are no distinct indications on them, or on those' 
of the Parthians, of any Indian deity. But with W ema-Khadphises 
what might almost be called a revolution in this respect begins. 
His Kusana successors continue their respect towards Brahmanicfr 
deities, but extend it also to those of the Greeks and Zoroastrians 
as well as to Buddha. Kadphises, however, could not have been' 
a patron of the old Vedic religion, nor of Brahmans in particular 
as a sacred caste, nor of the Sankrit language and literature. An 
all-sided revival and renovation could proceed only under the pat- 
ronage of Hindu princes. And such were the Guptas. 

The Guptas — Samudragupta and Candragupta II, or 

V 1KR AM ADIT YA SAKARI. 

The fact that the inscriptions recording gifts to Brahmanic deities,' 
and for the daily sacrifices, begin about the end of the fourth century, 
shows unmistakably that the Brahmanic revival derived its force 
and vigour from the patronage of the Gupta princes. Samudra-j 
gupta*and Kumaragupta performed, as we have seen, the horsey 
sacrifice, which had gone out of use. The former is represented, 
on his Allahabad inscription to have acquired the title of “ Princq 
of poets ” by writing works which served as models for learned 
men, or pleased them. 1 He patronized poets, and thus put an end 
to the hostility between good poetry and worldly prosperity. 

The tradition about a Vikramaditya, who was Sakari or enemy of 
the §akas, and drove them and other foreigners out of the country 
and patronized learning, is appropriately applicable only to Can- 
dragupta II of all the princes who flourished before him and after, 
and whose names have come down to us. For he conquered 
Maiwa, as we have seen, before 400 A.D., — and probably in 388 oj: 
389 A.D. — and exterminated the Sakas, i.e., the Satraps of Maiwa, 
whose latest date is 388 AD., and drove out the Kusanas, since he 
is the earliest Gupta prince whose inscription is found at Mathura^ 
a town which belonged to the Kusanas. 3 He assumed the title of , 

Non, lme-27. 

3 D. R. Bhdndarkar, JBBRAS, Voli XX. pp. 31 <32* 

7 [R. G. Bhandarkars Works, Vol. 1.] 
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Vikramaditya, which we find on his coins. 1 He made UjjayinI his 
capital. For, certain chieftains of the name of Guttas (Guptas) of 
Guttal in the Dharwar district, give themselves in their inscriptions 
the title of Ujjayinlpuravaradhlsvara, which, like similar titles, 
found in other places, signifies that they belonged to a family which 
once reigned in glory at UjjayinI They trace their descent through 
Vikramaditya, specified as king of UjjayinI, and are styled full 
moons of the ocean of nectar in the shape of the lineage of Candra- 
gupta. UjjayinI was thus the capital of the Guptas from whom 
the Dharwar Guptas derived their descent. The Candragupta 
and Vikramaditya mentioned in their inscriptions are, it will be 
observed, one and the same person, and it is but right that he 
should be mentioned above all ; for it was he who drove away the 
foreigners, and first established himself at UjjayinI. In one place, 
however, instead of UjjayinI we have Patall in the title, showing 
that Pataliputra, the original capital, had not been forgotten by 

<r 

the Southern Guptas. 2 There is no other Vikramaditya whose 
existence is authenticated by any contemporary document, and 
who- can be construed as the destroyer of Sakas. The supposition 
of the existence of one in the middle of the sixth century has no 
ground to stand on. 

Now, though Candragupta II was Vikramaditya Sakari, 

and the patron of learning, it is by no means necessary to 

suppose that all the celebrated nine gems flourished at his court. 

Tradition' often jumbles together persons and things belonging to 

different times and places. Varahamihira, who died in 509 

Saka, or 587 A.D., and the epoch year of whose Pancasiddhantika 
✓ 

is 427 Saka, or 505 A.D., cannot have flourished at the court of 
Candragupta-Vikramaditya, who died between 411 and 414 A.D.. 
But that Vikramaditya Sakari was a patron of learning, is stated by 
the RajatarahginL He is said to have' made a poet of the name 
of Matrgupta king of Kasmir, and Matrgupta" had a poet depen- 
dent on him of the name of Mentha or Bhartrmentha, so that 

1 JRAS, 1889, pp. 91, 8a, 78, 76. 

2 Bonfbay Gazetteer, Vol. I., Part II. Dr. Fleet’s Dynasties of the Kanareee 

District, p. 578. 
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these two were contemporaries of Candragupta-Vikramaditya. 
The date assigned by Cunningham to Matrgupta is 430 A.D., which 
is not far removed from that of the Gupta prince as determined 
from his inscriptions. Mentha has been associated with Vikrama- 
ditya by the compilers of anthologies who ascribe a certain verse 
to their joint authorship. 1 

Kalidasa. 

And some of the nine gems, perhaps Kalidasa himself, may 
have lived during the reign of Candragupta-Vikramaditya. 
Mallinatha, in his comment on verse 14 of the Meghaduta, states 
that there is in that verse an implied allusion to an opponent of 
Kalidasa, named Dinnaga. This person is supposed to be the 
same as the celebrated Buddhist logician of that name, known 
akn to Brahmanic writers , and the supposition is, I think, very 
probable. He is said to have been a pupil of a Buddhist patri- 
’ arch of the name of Vasubandhu ; and the date of the latter, and 
consequently that of his pupil and of Kalidasa, has been deter- 
mined by Professor Max Muller to be the middle of the sixth cen- 
tury. But the Professor goes, I think, upon the chronological 
traditions reported by the Chinese, and does not attach due weight 
to ce rtain facts, which necessitate our placing Vasubandhu earlier. 
One of Vasubandhu’s works was translated into Chinese in the 
year 404 A.D. and another about the year 405 A.D. 2 . This shows 
that Vasubandhu must have flourished before 404 A.D.. At the 
same time, the Chinese authorities make him a contemporary 
of King Vikramaditya of Sravasti, 3 or of Saketa, since the town 
was situated in that province. If he was a contemporary of that 
King, the King may have lived in the last quarter of the fourth 
century. Saketa, or Ayodhya, over which he ruled, was a province 
belonging to the Guptas ; and the attitude of the King towards 
the B auddhas was hostile, as he convoked assemblies of learned 
Buddhists and Brahmans, for religious disputations, in which the 

1 f&JP<T5ffa cUTl^TFr sp&ftWH HK: I wiuch occws in the M r c : 

chakatika. 

2 Bunyiu Nanjio, Catalogue, Nos. 1188 and 1218. 

3 Wassiljew, Germ. Trans., p. 84. 
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“former were defeated and lost the King's support. 1 For these 
reasons, the Vikramaditya, whose contemporary Vasubandhu was# 
must, in all likelihood, have been the Brahmanic Gupta prince, 
Candragupta-Vikramaditya. And if he held his court at SravastI, 
and is represented to have ruled over Saketa, the time referred to 
must be that previous to the conquest of Malwa, which took place 
about 389 A.D., and after which the King in all probability resided 
at Ujjayini. Vasubandhu therefore lived in the last quarter of 
the fourth century ; and his pupil Dinnaga, about the end of that 
century ; and if Kalidasa was his contemporary, he too must 
have lived about that time, and thus, have been one of the gems 
at Vikramaditya's court. 

Literary Revival and Renovation. 

If then after several centuries of neglect on the part of princes 
and people, Brahmanism began to rise in influence and importance 
under Wema-Kadphises, about the middle of the third centufy after 
Christ, and made rapid strides in the time of the Gupta Emperors, 
we might expect the Brahmans to make every effort to widen their 
influence and render it permanent. And this is what, I think, we do 
find. With that object, they gave a new and more popular shape to 
the literature of their creed, and re-arranged it in a manner to meet 
the wants, and be in harmony with the changed feelings, of an in- 
creased number of followers, and strengthen their hold over them. 
They made a great endeavour to place it on a philosophical basis, 
and to show that the creed of their opponents had no such basis. 
This, therefore, was the age when metrical Smrtis, Puranas, and 
Bhasyas or commentaries containing explanatory, apologetic, and 
controversial matter, began to be written ; and the general literary 
impulse was communicated to other branches of learning including 
poetry. We shall now proceed to the elucidation of this point. * 

Works on Religious Law, 

In the olden times, the works on religious law existed in the form 

of Sutras or prose aphorisms, and they were identified with parti- 
- — *■■■■■ ■ — - — - - — 1 * — ■■■■— - 

1 Hiuen Tsang's Travels, Beal's Trans. Vol. I., pp. 106 £f.; Wassilj^w, 
Germ. Trans., p. 240. 
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cular schools or Sakhas of Brahmans. We have thus the Dharma- 

and the Grhya-Sutras of Apaktamba, 'of Baudhayana, Katha, 
•* » 

ASvalayana, &c. But afterwards books written in Anustubh 
Slokas came to be used. They prescribed the same rules as those 
given in the (Dharma — ) and Grhya Sutras, and in some cases, a' 
close resemblance has been found to exist between the words and 
Expressions used in the Sutras and the metrical Law-books or 
Simrtis. Thus the Sutras on the VinayakaSanti in the Katha 
Sutra are reproduced almost word for word in the corresponding 
portion of the Yajnavalkya Smrti. 1 But in the new books the 
exposition is plainer than in the Sutras, which were primarily meant 
to be supplemented by oral explanation. Here, therefore, is an 
attempt to disentangle the Brahmanic religious law from the nar- 
row schools to which it was before attached, and put it in a form 
intelligible and applicable to all Brahmanic Hindus. Hence is the 
^choice qf the Anustubh slokas instead of the old Sutras, as it 
was used ordinarily for all literary purposes. But in the revised 
Hindu Law, certain customs such as the killing of cows even for 
sacrificial purposes, and levirate — the feeling against which had 
grown strong — were prohibited ; while a compromise was effected 
in the case of others, which had not become unpopular to that 
extent. The old precept, for instance, about eating the flesh of five 
species of animals, was hedged round by a number of restrictions ; 
but in order to satisfy the claims of the old Vedic religion, the 
slaughter of some of them was freely allowed in religious rites. 
These metrical Smrtis, therefore, it would not be wrong to refer to 
about the Kusana-Gupta period. 

There is a passage in the Smrti of Manu, in which if is 
stated that certain native Indian tribes, such as the Pundrakas 
and Dravidas, and the Yavanas, Sakas and Pahlavas, 
were originally Ksatriyas, but they became §udras by their 
setting the Brahmans at defiance and gradually ceasing to 
perform the religious rites. 2 In a chapter in the Anu§a- 

i' Von Briadke on MSnava Grhya Sutra, Jour. Germlan. Or, S., Vo. 
XXXVI., pp. 4 27ff. 

2 X. 43-44 . 
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sanika Book of the Mahabharata, Bhlsma says to Yudhisthira : 
" The highest duty of a crowned -king is to worship learned 
Brahmans ; they should be protected as one protects oneself or one's 
children; and be respected, bowed to, and revered as if they were 
one's parents. If Brahmans are contented, the whole country 
prospers ; if they are discontented and angry, everything goes to 
destruction. They can make a god not a god, and a not-god, a 
god. One whom they praise prospers; one whom they reproach, 
becomes miserable. The different Ksatriya tribes, §akas, Yavanas, 
and Kambojas became Sudras through not seeing or following 
Brahmans." 1 In these passages, a Ksatriya origin is supposed in 
order that the Sudrahood of these tribes, which was consequent on 
their being beyond the Aryan pale, and which, as stated before, is> 
plainly asserted by Patanjali in the case of two of them, may appear 
as the result of their not paying deference to Brahmans. This 
shows that the neglect of the sacerdotal caste by the Yavanas, * 
Sakas, Pahlavas and other tribes, was uppermost in the minds of 
those who invented a Ksatriya origin for them ; and the passages 
and* especially the chapter in the Mahahharata, look as if they were 
written when the foreign domination had come to a close, and the 
Brahmans had fully triumphed, and were anxious to preserve their 
newly gained influence. The chapter, therefore, must have been inter- 
polated into the epic in the Gupta period, and the Smrti of Manu 
— based on a previous Sutra work and traditional or floating texts 2 - — 
composed at about the same time. The Mahabharata, however, 
already existed in its full form at the period; for it is mentioned by 
name in copperplate inscriptions of the years 174 G.E. (492-3 A J).,) 
and 177 G.E. (495-6 A.D.) and two more, and as a SatasahasrI, ora 
work of a hundred thousand verses, in one of the year 214 G.E* 
(532-3 A.D.). 3 But it can hardly admit of a reasonable doubt 
that it was retouched about this period. 

Works on the Sacrificial Ritual. 

The works on the sacrificial ritual, and specially the Bhasyas or 
great commentaries on the Sutras of the several Vedas or Sakhas, 


1 Chapter 33. 2 See below. 

3 Fleet, Easfjy Gupta lnscr, Nos. 26, 27, 28, 30 and 31. 
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must have begun to be written about this time. Since the sacrifi- 
cial religion was being revived, the necessity of a definite and autho- 
ritative ritual was felt ; and as the sacrifices had been out of use for 
a long time, a knowledge of the ritual was rare and vague. The 
names of the writers of the Bhasyas and other works on the ritual, 
end in the honorific title Svamin, such as a Devasvamin, the com- 
mentator on the Sutra of Asvalayana ; Bhavasvamin, on that of 
Baudhayana ; Dhurtasvamin, on that of Apastamba; Agnisvamin, 
on that of Latyayana, &c. This title we find used in Central 
India in the last quarter of the fifth century, and the first of the 
sixth. In the copperplate charters dated 474-5 A.D., 481-2 A.D., 
and 509-10 A.D., and issued by the Parivraj aka Maharajas, occur 
such names as Gopasvamin, 1 ' Bhavasvamin, 2 Devasvamin the son 
of Agnisvamin, Govindasvamin, 3 &c., among the grantees: In the 
Deccan, we find the title affixed to the names of some of the grantees 
in the copperplates, issued by the princes of the early Calukya 
dynasty, in the second half of the seventh century and the early 
part of the eighth ; and we have such names as Kesavasvamim 
Karkasvamin, and Devasvamin, which are the names of writers’ of 
commentaries on the sacrificial Sutras, and other works on the 
ritual. The title Svamin is indicative of the period between the 
fourth and the tenth centuries ; for we do not find it used later. 

Puranas. 

The idea of recasting the Puranas into their present form must 
have originated about this time. They existed long before, since 
they are alluded to in the Upanisads and Srautasutras, but their 
contents must have been strictly in accordance with the rule given 
by Amarasimha in his lexicon they embraced an account of the 
creation and dissolution of the world, of the different families of 
Rsis and princes, and of the deeds of the most heroic among 
them, and of the Manvantaras, or different ages of the world. 
But now the necessity of glorifying the different gods and 
goddesses, whose worship was rising in favour, and of firmly 
inculcating other religious duties, had been felt; and new 


1 Fleet, l.c., No. 21. 


2 Ibid, No. 22. 


3 Ibid , No. 23. 



56 Peep Into Early Indian History 

Puranas were composed, having the frame-work of the old 
but with new matter -introduced on every occasion. Thus, 
if we compare the chapters on Creation in the Vayu, the 
Linga, and the Markandeya Puranas, we shall find not only a 
similarity of contents but of language also. The Visnu contains an 
abridged account of the matter; but often-times, the words are the 
same. Most of the existing Puranas, — perhaps all — were written 
to promote the worship of particular deities, Visnu, Siva, and 
Durga in their several forms, or to strengthen the authority of the 
religious practices that had begun to prevail. The Vayu appears 
to be one of the oldest of these works, as it is quoted in Sankara- 
carya’s Bhasya. It mentions the Guptas, as I have already 
observed, as ruling alongside of the Ganga, over Prayaga, Saketa 
and Magadha. If this verse has undergone no corruption and was 
advisedly put in, the Purana, in which we find it, must have been 
written before Candragupta-Vikramaditya conquered Malwa and 
Mathura and drove out the foreigners, that is, before the last 
quarter of the fourth century. The Visnu has the text m a cor- 
rupt form. As the Purana editors did not care very much for the 
matter, which did not immediately concern their purpose, they 
were not careful to give the original before them correctly, ,and 
even misunderstood it. The Visnu is evidently later than the 
Vayu. The Puranas began to be recast, when the worship of 
Hindu deities rose in popular estimation — about the time of Wema- 
Kadphises, circa 250 A.D., and the process continued through the 
Gupta period to a much later date, and new Puranas appeared from 
time to time ; and it has hardly ceased even to this day, since we 
find Mahatmyas springing up now and then, though not PurSnas 
in a complete shape. 

Floating Literature. 

In considering the question of the recasting of the works on the 
religious creed of the Brahmans, and those on mythology; it should 
be borne in mind, that the art of writing was introduced into India 
at a comparatively late period, and even afterwards was resorted 
to, very rarely. Hence, literary works and detached verses, con- 
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taining religious and moral precepts and beautiful poetic senti- 
ments, were, in the olden times, composed and transmitted orally. 
In the case of the latter, the name of the author was forgotten, 
and there was thus a floating mass of anonymous verses in the 
mouths of the learned. When, therefore, systematic writing had 
to be resorted to, to give fixity and permanence to the creed, and 
when writing came to be generally used even for purposes of pro- 
fane literature, these floating verses were appropriated or used by 
several writers. Hence it is, that we often find the same verses 
in such works as the Smrti of Manu, the Mahabharata, and even 
in Pali Buddhistic works, and sometimes, though very rarely, in 
dramatic plays and poems also. This source, therefore, was also 
drawn upon by the writers of Smrtis and Puranas in the Gupta 
period, in addition to those already indicated. 

Astronomy. 

Like’ the Dharma and legendary lore, the astronomy of the Hindus 
was also recast on the same principle as that which guided the 
re-edition of those two branches, namely to put it in a form suited 
to the condition of the new times. Hence, the old astronomical 
elements were combined with such ones of a Greek origin, as had 
found acceptance among the Hindus, and some new elements, dis- 
covered or thought out by the writers themselves being added, 
the works known as the original five Siddhantas arose. 1 As m the 
case of the new works on the first two subjects, the name of a pro- 
fane author was not connected with these works; but it was ex- 
pressly stated or left to be understood that they were composed by 
old M unis or gods. Dr. Thibaut thinks that two of them - the 
Romaka and the Paulisa— must ha\e been composed not later 
than 400 A.D.. Probably all the Siddhantas were written about 
the middle of the fourth century or even earlier, especially as they 
were held in reverence by Varahamihira who wrote about them in 
the middle of the sixth century. A direct borrowing from any 
partic ular Greek work is not contended for by any body. As in 

i Thibaut, Introduction to his Edition of the Pancasiddh&ntika, 
pp. xlixff. 

8 [R. G. Ehandarkar’s Works, Vol. 2 ] 
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the case of the art of coinage, the knowledge of some elements of 
Greek astronomy, must have reached the Hmdu c through theBac- 
tnans, the Sakas, and the other foreign races with whom they came 
in contact ; and this was made use of, m their works, when the 
Brahmans gained or regained influence in the fourth century. All 
the celebrated Indian astronomers flourished after this period. 
Aryabhatta was born in 476 A.D , and Varahamihira died, as 
already stated, in 587 A.D.. 

Mimamsa. 

Subandhu in his Vasavadatta tells us that the doctrine of Tatha- 
gata or Buddha was destroyed or attacked by those who followed 
the system of Jaimini. 1 The earliest of these followers whose 
works are° extant, is Sabarasvamin, the author of the Mlmamsa- 
bhasya. Sabarasvamin establishes the existence of the soul as 
an independent entity, and not identical with the feelings,, which • 
are phenomenal only, against the Bauddhas generally, and the 
reality of the external world against the followers of the Yoga- 
cara* School, and refutes the nihilism taught by the Madhyamika 
School. 2 The Yogacara School was founded by Aryasanga, or 
Asahga, who was the elder brother of Vasubandhu,the preceptor 
of Dinnagacarya. Aryasanga was thus a contemporary of Vasu- 
bandhu, 3 and lived in the last quarter of the fourth century. Sa- 
barasvamin, therefore, probably composed his Bhasya on Jaimini, 
in the fifth century, and we have seen that the honorific title, 
Svamin which he bore, was in use in that century. Kumarila was 
the writer of a Vartika on the Bhasya, and he was a strong com- 
batant. He flourished about the end of the seventh century. 
There was another school of the Mimamsa, thoroughly atheistic, 
founded by Prabhakara. But it appears to have been soon neglect- 
ed. All these writers laboured also to establish the authoritative- 

1 In the pun contained in the expression 

2 Bibl. Ind. Ed. pp. 19 fL, 8, 9. Kumarila, m his Slokav&rtika, indicates 
that Sahara refutes in the last two cases the doctrines of the Yogacara and 
Madhyamika Schools. 

3 Wassiljew, Germ. Trans., pp. 146, 226 and 237. 
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ness of the Vedas and their eternity, against the objections urged 
by the Buddhists and Jainas. 

Logic, Dialectics, and Samkhya. 

Buddhists and Brahmans carried on controversies in the field of 
logic also. The well-known passage in the beginning of Vacas- 
pati's work, entitled Vartikatatparyatika, gives us valuable in- 
formation about the matter. " The revered Aksapada, having 
composed the Sastra, calculated to lead to eternal bliss, and an 
exposition of it having been given by Paksilasvamin, what is it 
that remains and requires that a V artika should be composed ? 
Though the author of the Bhasya has given an exposition of the 
Sastra, still modern (scholars) Dinnaga and others, having enveloped 
it in the darkness of fallacious arguments, that exposition is not 
sufficient for determining the truth ; hence the author of the Ud- 
dyota dispels the darkness by his work — the Uddyota, i.e., light 
(torch). ,Jl Vacaspati here calls Dinnaga modern, in comparison 
with Paksilasvamin or Vatsyayana, the author of the Bhasya* 
If he had correct information, Vatsyayana must be supposed to 
have lived about two or more centuries before Dinnaga. But it 
can hardly be expected that he should have a correct, historical 
knowledge of the matter. It is, therefore, not unlikely, especially 
in view of the fact that the title Svamin is given to the author, that 
he flourished about half a century before Dinnaga, i e., about the 
middle of the fourth century. Bharadvaja or the author of the 
Uddyota, is, as is well known, mentioned by Subandhu, who again 
is praised by Bana in the middle of the seventh century. He 
may therefore have flourished in the middle of the sixth century, 
or even earlier— In later times, the Buddhist doctrines in logic 
and metaphysics w T ere criticised by the Vedantins Samkaracarya 
and his pupil SureSvara. 

The Samkhya philosophy also was revived by Isvarakrsna, who 
wrote the Samkhya-Karikas. The oldest commentary on the 
work is that by Gau dapadacary a . The Karikas and the com- 
mentary were translated into Chinese between the years 557 A. D., 


i Vizianagaram Series, p. 1. 



60 Peep Into Earl* Indian, History 

and 569 A.D.. The Karikas are in the Arya metre; and this 
metre is used by Aryabhatta. and others, and appears to have 
been a favourite one with the writers of the period. An author 
quoted by Dr. Hall says that Kalidasa composed the Karikas in 
the name of Isvarakrsna, or using the name Isvarakrsna. 1 Whether 
this is true or not, all that we know about Isvarakrsna, is not 
inconsistent with the supposition that he flourished in the begin- 
ning of the fifth century. 

Ornate Poetry. 

Sanskrit poetry was cultivated and appreciated more generally 
in this period, than it could have been in the preceding ages, when 
the language itself was not generally studied, and the Prakrits were 
in favour.. I have already spoken about Kalidasa and Bhartrmen- 
tha. Though the dates of all the poets, from whose works we have 
excerpts in our anthologies are not known, my general feeling is that # 
none of the writers of ornate poetry quoted therein is older than the 
fourth or the end of the third century. Asvaghosa, the author of 
the Buddhacarita, which has often been compared to Kalidasa's 
Raghuvamsa, was a contemporary of Kaniska, as is admitted by 
all, and lived, according to our interpretation of the Kusana dates, 
at the end of the third, and the beginning of the fourth century. 

Professor Max Muller started several years ago the theory of the 
" Renaissance of Sanskrit Literature.” It was powerfully contested 
by several able scholars, and now it seems almost to have been 
given up. But there is no question that the inscriptions place clearly 
before us the facts of the decline of Brahmanism, the ascendancy 
of early Buddhism, and the neglect of the Sanskrit language and of 
the cultivation of the Prakrits, from about the first century before 
Christ to about the middle of the fourth, and a powerful Brahmanic 
revival about the end of the century. This phenomenon may be 
called “ The Revival and Renovation of Brahmanism and of the 
Sanskrit Language and Literature.” Professor Max Miiller placed 
the Sakari Vikramaditya in the middle of the sixth century, and 

1 Hall, SSmkhyasara, Preface, p. 29. I understand the passage 
f sKigspp Tr w rr q flft qrr: as in the text. 
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assigned that period to the nine gems, and consequently later 
dates to the whole of the irtodem Sanskrit literature. I have 
identified him with Candragupta-Vikramaditya of the Gupta 
dynasty, who reigned about the end of the fourth century, 
and have referred Kalidasa to that period. Under this supposi- 
tion, most of the arguments, used by the late Professor 
Biihler lose their weight ; and the only Sanskrit inscription left 
for him to go upon, is that of Rudradaman at Gimar of the 
year 150 A.D.. But, according to my way of understanding the 
matter, ornate poetry was not undeveloped or unknown in the 
centuries of Brahmanic depression ; but the language chiefly used 
for its cultivation, was one or other of the Prakrits or Vernaculars, 
and Sanskrit was resorted to rarely. I attach full weight to the 
argument based upon the specimens of Sanskrit poetry occurring in 
the Mahabhasya. But I maintain that, like Brahmanism itself, it 
had not* many votaries, and was not extensively cultivated. With 
the restoration of Brahmanic influence in the Gupta period, Sans- 
krit poetry received a fresh start along with the other branches of 
literature we have passed under review ; and just as there Were 
earlier works in those branches, so were there earlier poetic works. 
The decline in the previous period was due, not to any positive 
hostility of the foreign rulers, but to the popularity of early 
Bud dhism and of the Prakrit languages; and the only way in 
which the foreigners exercised a baneful influence was, as has been 
already indicated, by not patronizing the Brahmanic learning in 
the mann er, in which a Brahmanic universal sovereign would have 
done, and by rendering, by their frequent incursions and their 
power, the rise of such a one impossible. 
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Of the six systems of philosophy regarded as orthodox that of 
the Samkhyas is one. The Samkhya doctrines claim a very high 
antiquity. Perhaps the earliest philosophical speculations of the 
Indian Aryans ran in this direction, and in that of a kindred system 
known in later times as the Vedanta. Some of the terms chara- 
cteristic of the Samkhya School are to be met with in the Upanisads ; x 
and though Samkaracarya in his Vedanta Bhasya has brought 
forward very elaborate arguments 1 2 to prove that the terms have no 
reference to that system but to his own, an unsectarian reader can 
have very little difficulty in arriving at the conclusion that the 
Samkhya doctrines are set forth in those places. There is scarcely 
a Parana 3 that does not give an account of the creation of the 
universe in accordance with this system, though in a greatly mo- 
dified form, and in a manner which indicates that the original sig- 
nificance of the Samkhya doctrines, as I conceive it, was not clearly 


1. Katha Up., Bib. Ind. page, 1 14-15 ; Sveta^vatara Up., Bib. Ind. 
page 336-37. and Maitr&yaijuya Upanisad 6-10. 

2. Vedanta Sutra Bhasya, chap. I, pada 4, adhikarana. I- II. 

3. See Bh&gavata, sk. III. chap. V; Matsya, Poona edn. Chap. III.; Agnri 
Bib. Ind. chap. 17, page 41; MSrkancJeya, Bib. Ind. chap. 45, page 258. 
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understood. In the Bhagavadglta 1 allusions are now and then 
made to the philosophy of this schqol, and several charpters are 
devoted to it in the Santi-parva 3 of the Mahabharata. So that, 
it appears that the system along with or supplemented by the 
Vedanta, with which however it is often confounded, has worked 
itself into the ordinary belief of the Hindus. But in spite of this, 
the Samkhya philosophy has long been driven away from the cur- 
riculum of Sanskrit students on this side of India, and I have 
not heard of any Sastri in the Maratha or Gujrath country having 
devoted himself to it, and nearly all know but little about it. But 
in the North and in the Gauda country a better treatment is ac- 
corded to it. It is more generally studied, and a chair for it exists 
in the Benares Sanskrit College. 

But from the mere fact that the doctrines of the Samkhyas are 
£o be met with in very ancient works, it does not necessarily follow 
that these speculations were systematized at the time when those 
works were written. No fact is plainer in the history of Sanskrit 
literature than this — that the body of notions embodied under each 
Sastra,wasnot conceived at once by the chief writer on the subject, 
but that before they were put into that shape, they had gone through 
a process of growth and development. But the Samkhya philoso- 
phy seems to have been very early reduced to a system. The name 
Samkhya, about the etymology 3 of which there is much dispute, 
could not have been invented before the floating mass of the 
Samkhya doctrines obtained fixity and stability. And this name 


1. Chap. Ill, 3 ; 27 ; 42, 

2. Chap. 308, 9; 17. 


I ft 

siw: ll ctvrrfa ftor etc. Matsya— ^=4 

II In tbese sfcpsrs is derived from 


‘number \ and the Sastra is so called on account of its enumeration of 
the 25 principles. This etymology appears to be correct The scholiasts 
explain the term by IpfPT ?TpTJJ, knowledge. See Samkara and 

Sridhara on Gita II, 39 ; III, 3. 
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occurs in one at least 1 of the earlier Upanisads, and in the Bhaga- 
vadglta 3 and other parts of the Mahabharata. The person, to whom 
an almost unanimous tradition ascribes the authorship ot the sys- 
tem, is Kapila. In the Bhagavata, he is represented as an avatara 
of Visnu ; 3 and his name occurs m the Svetasvatara Upanisad , 4 
where the creator of the Universe is spoken of ' as having nourish- 
ed Kapila the Rsi with knowledge and seen him born.” Sam- 
karacarya, whose great object is to show that the philosophy of 
the Samkhyas has no basis m the hallowed Sruti, considers the 
Kapila here alluded to, to be that Rsi who burnt the sons of Sagara 
to ashes by a curse and not the author of the system he is combat- 
ing . 5 But the Bhagavata represents the enemy of Sagara" s sons 
to be the founder of the school of the Samkhyas , 6 and there can be 
little occasion for the mention of such a person as the former, if he 
is to be considered as a different individual from the latter, in such 
a work as the Svetasvatara Upanisad, devoted as it is, to the in- 
vestigation of the soul of the Universe. 

]But which of the existing works on the system is to be 
ascribed to Kapila, or whether any work written by him has 
come down to us at all, is a question which it is not 
very easy to answer. A collection of Sutras entitled Samkhya 
Pravacana is ascribed to him ; but the very name of this work is 
unknown on this side of India. Madhava in his Sarvadarsana 
Samgraha does not mention it, though in setting forth the doctrines 
of each school, he in most cases first gives the title of the work of 
the founder, and in several cases, an analysis of its contents. The only 
Samkhya Pravacana known to him is the leading treatise of the 
Yoga School, of which he gives a short abstract ; while his observa- 


1. Svetasvatara Up., Bib. Ind. page 366. 

2, III. 3. 3. I. 3,; II. 7. 


4. Bib. Ind. p. 351-2. 


5. 



Vedanta Bh&sya, Chap. II, pada I satra I. 
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tions on the Samkhya philosophy are based on ISvarakrsna's 
Karikas. The Samkhya Pravacana; too, attributed to Kapila 
bears altogether a modem air about it. Next in importance to the 
leading treatise on a particular Sastra is the bhasya on it. Such 
bhasyas in the case of the other Sastras were written by persons, 
who, in consequence of their work, enjoy great reputation, and are 
to be referred to a pretty high antiquity. All subsequent writers 
never style their elucidatory works bhasyas, but give them the 
name of vrtti 1 * * or vartika. Such for instance is the case with the 
Mimamsa, Vedanta, Nyaya, and Vyakarana bhasyas, the authors 
of which, Sahara, Samkara, Vatsyayana, and Patanjali are widely 
known and justly held in reverence, and flourished, all of them 
before the tenth century of the Christan Eia. While .the only 
bhasya on the Samkhya Pravacana, is that by Vijnana Bhiksu, who, 
Dr. Hall thinks, flourished in the sixteenth or seventeenth century, 
and not earlier than Madhava, since he does not appear to have 
known him. It is hard to believe, on the supposition of the high 
antiquity of the Samkhya Pravacana, that it could have remained 
without a bhasya for so many centuries, considering the importance 
of the Sastra itself. For these and other reasons, I think that the 
Samkhya Pravacana is not a work of high antiquity, and could 
not have been written by Kapila. But there are several works of 
authority on the subject, and among these, that of Kvarakrsna, the 
Karikas, enjoys great reputation. Dr. Hall greatly praises Vijnana 
Bhiksu ; but to me he appears to be a very unsafe guide since his 
great object seems to be to bring the Vedanta and the Samkhya as 
close as possible. 

It is time now that I should enter into the philosophy of Kapila. 
The world is full of misery. Man’s sufferings in it are of three 
kinds ; 1 those originating with his body and his mind(Adhyatmika). 
He is liable to disease, such as fever, dysentery 7 or cholera, and to 
mental anguish caused by such an occurrence as the death of a 


i The Vrtti on the Vedanta Sutra alluded to by Samkara, o± course, 

existed before Samkara. 

9 [R. G. BHandarkar’s Works, Vol. i.] 
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child, wife or fnend. 2 Then again the creatures around him are 
often the source of greet trouble to him Mosquitoes, bugs, snakes, 
crocodiles, sharks, vultures, tigers, wolves, and even his fellow men 
render his existence intolerable to him (Adhibhautika) 3 And even 
the gods will not let him alone They will send down lightning 
on his head, or blow away his house bv a hurricane (Adhidaivika) . 
Nothing that we see, will free us from these evils Even after death 
we have another existence m which our fate pursues us, and we are 
again subjected to these very ills. The Sruti tells us to perform 
sacrifices or practise some other virtues, and for these deeds, 
promises us a place m Heaven where we shall be happy. But even 
here, the happiness allowed us, is just 111 proportion to our deserts, 
and after^a time, must come to an end. It is not pure, complete, 
absolute. How then to secure this absolute bliss or this absolute 
cessation from pain ? This is the problem Kapila has undertaken # 
to solve. “ Reflect/’ says he, “ what your miseries anse from. If 
they aiise from the nature of your soul, there is no help for you. 
But they do not arise from the nature of your soul , their cause 
is totally different , separate yourself from that cause, and you 
will be happy.” 

Then the nature of the soul and of the world, which is the source 
of affliction, are set forth in the shape of twenty-five tattvas or 
principles, a knowledge of which is necessaiy for the attainment of 
eternal beatitude. The first is pralcrti or pradhana, the original 
principle or cause of all, which consists in the equipoise of the 
three qualities viz., sattva, light, brightness or goodness ,* rajas, 
passion or feeling, and tamas darkness, pain, ignorance. The 
first is the source of happiness and its function is to render 
anything manifest and clear , from the second, action originates, 
and from the third, pam, stolidity or stupour. 

From this pradhana, is produced by a process of development, 
the principle of mahat or buddhi which is translated intelligence, 
but which I consider to be equivalent to finite or conditioned 
intelligence. This buddhi assumes four forms when the quality 
of goodness prevails in it over the other two ; viz., dharma or 
virtue, jnana or knowledge, vairagya or freedom from earthly 
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affection, and aisvarya or magical power, buch as is ascribed to 
a yogin. When the quality of darkness prevails, this same 
buddhi appears in the form of adharma or vice, ajnana or 
ignorance, avairagya or earthly afiection, and anaiSvarya or 
absence of extraordinary power. 

This mahat-tattva or buddhi gives birth to ahamkSra, con- 
sciousness of individuality or egoism ; which in its turn, where 
sattva or light is predominant, produces the five senses and the 
five organs of action. The five senses are seeing, hearing, 
smelling, tasting, and feeling ; and the five organs of action are 
the speech, hand, foot, and the organs of excretion and regenera- 
tion. Manas which sets in motion both these groups, is an organ 
of sense as well as action. It is to be translated by the words 
will and attention. When m the principle of consciousness, the 
quality of tamas or darkness prevails, it produces the five subtle 
elements, the rudiments of the objects of the five senses. 

And from these subtle elements are produced in a developed 
or grosser form, akasa or sky, tejas or light, prthivl or earth, 
vayu or wind, and apas or water, which are the object of the 
senses of hearing, seeing, smelling, touch and taste, respectively. 

We thus get twenty-four principles, and the last is purusa or soul 
which is pure, eternal, and absolute. Purusa is incapable of action, 
but has light and life, while pradhana or prakrti whose products 
we have noticed, is acetana, t.e., has no life or light, but possesses 
the power of action. Purusa is like a pangu or man without 
legs who has got eyes, and prakrti has got legs but no eyes (andha). 
Hence left to themselves, the andha and pangu would not be able 
to move, but if they agree that the pangu with no legs should sit on 
the shoulders of the andha, then they both can go over any dis- 
tance they choose. In the same manner, if purusa and prakrti 
were disjoined, the world would not exist, and it is their union that 
sets prakrti m motion, and all things up to the five gross elements 
are produced. It is in consequence of this union that purusa appears 
to be active, though not so in reality, and prakrti has the ap- 
pearance of something living or cetana. 
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In every sensation or present act of sense, buddhi or intelligence 
ahamkara or consciousness, manas- cr will ar.d attention, together 
with the particular organ of sense, are concerned, while in a past 
or future act of sense, i.e., in recalling a past cr conceiving a possi- 
ble sensation, the first three only are employed. These three, 
therefore, are internal faculties of cognition, and the organs of sense 
and action are called external faculties. These thirteen faculties 
together with the five subtle elements form what is called the 
sQksma §arlra or subtle body. At death, the gross elements of 
the human body only are destroyed, while this subtle body assumes 
several gross bodies and appears in the world again. If this subtle 
body is instinct with virtue, it goes up, if with vice, it goes below; if 
with jiiana or real knowledge i.c., (of course) of the twenty-five 
principles- it is cast off, and the soul attains Moksa or its original 
absoluteness. 

This, in brief, is the system of the SamLhyas. To one who really ' 
attempts to understand it and to reduce it to a modern shape, not 
a few difficulties present themselves. What is the nature of this 
prakrti or pradhana which, united with the purusa, is said to 
be the origin of all things, and in what sense can it be said to pro- 
duce intelligence, and through it, ahamkara or consciousness, and 
through this again, the subtle elements and thence the world ? 
The books themselves on the Sastra., do not explain this satisfac- 
torily, and VijnSCna Bhiksu says that the order of production of 
these principles rests on the authority of the Sastra alone, and is a 
thing that cannot be proved . 1 But a Sastra which requires things 
to be taken on trust, is no Sastra. The Puranas too afford us no 


'Erafat 1 ?r g fir jgrrfcswfr fFcnsEw- 

I £5riikhya £5ra. "The only evidence 


lor the production of Mahat from Prakrti and of Ahamkara from Mahat 
is the Sastra itself ; from inference, one can arrive only at the general con- 
clusion that an effect has a cause ; but as to production, there can be no 
inference calculated to show whether the gross elements are first produced 
and thence the internal organs, or these latter first and from them, the 
elements,*' 
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help. The Matsya 1 telis us that from mahat-tattva is produced the 
Puranic Trinity. With an excess of satt’va, mahat is Visnu, of rajas 
it is Brahma, and of tamas, it is Rudra. And as a general rule, the 
Samkhya principles are represented by them as having been first 
produced or set in motion by the creator, at the time of the crea- 
tion, and are personified and put into the ranks of gods . 2 Cole- 
brooke thinks prakrti to be ,f eternal matter, indiscrete, undis- 
tinguishable, as destitute of parts.” If so, it is like the eternal 
paramanus or atoms of the VaiSesikas, and in this case, the Samkhyas, 
ought to be consistent and represent, like the Vaifesikas, the pro- 
duction of such things as dvyanuka, trasarenu (small pieces of mat- 
ter), and ghata (pot) from it and not that of buddhi, jnana,dharma, 
daya, ahamkara and such other purely mental states. We must 
also bear in mind, that the union of this prakrti with tfie soul is 
considered necessary for the production of the result though the 
'soul is regarded as incapable of action. What is the necessity 
of this union, if prakrti were matter in the ordinary sense ? 
Professor Wilson also considers prakrti as the material cause of 
things. 

To me, however, the system of Kapila appears to disclose 
an idealistic view of nature. The position of Idealism is this. I 
know directly what passes in my consciousness. I am con- 
scious of certain sensations of which I believe myself not to be 
the cause. To account for them, I suppose the existence of an 
external nature. But this is simply an inference necessitated by 
the constitution of my mind, t.e., the external world for me 
exists in consequence of a law of my intellect. Beyond my 
consciousness and my intellect, there is no warranty for the 
existence of the external world. Whence arises the necessity 
of the supposition of its existence ? In consciousness, there 
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are feelings and representations i.e. f I feel myself tied down to a 
particular state, my freedom is restrained, my free activity is limit 
ed. Who has limited me ? Certainly not the external world, 
for it is my own creation. It is to account for that limitation of 
my free activity that I posit it. The limitation is prior, the sup- 
position of the external world is subsequent. I feel my activity 
impaired, and so much, as I feel is taken away from me, I attribute 
to something else. I simply objectivise my subjective feeling. We 
must then look for this limitation of the me m the state of the in- 
tellect, previous to consciousness ; for when the me awoke, it awoke 
with its limitations, with the not me. These limitations, therefore, 
point to the nature of the intellect, just as the little red, green, and 
blue clouds visible to the eye when it is dazzled, indicate the struc- 
ture of the organ itself, and do not exist in themselves. 

This is the Idealism of Fichte, the German philosopher. Let us 

e 

compare Kapila's system with it. We must here distinguish be- 
tween four things. In the state of consciousness when the me 
feels itself limited, the intellect first of all posits or affirms the me , 
and then opposes to itself the not me. The not me is apprehended 
as limiting the me , putting it into a definite state. The limitation 
of the me implies its previous freedom or unlimiteness. Had it not 
been absolutely free or unlimited ,it would not have felt itself limit- 
ed. If finiteness were its nature these limitations would not 
awaken it, i.e ., consciousness would be impossible. The four 
things then are: — the ego i.e., the finite ego, the non-ego , the limi- 
tation or limiting, and the free, unlimited or absolute ego, i. e., the 
ego previous to consciousness. Now, Kapila's ahamkara corresponds 
to the finite ego, and the five subtle and gross elements, together 
with their counterparts, the senses, which without this ego would 
not exist in consciousness, and which consequently, in the language 
of our philosopher, are produced by the ego , correspond to the non- 
ego. The free, unlimited, absolute ego is purusa, and its limitation by 
the non-ego is the bandha or sanga which ties us down to this world. 
But Fichte has told us that the limitation of the ego is the result of 
something that had passed in the intellect previous to conscious- 
ness, previous to the positing of the ego. This according to Kapila, 
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is the principle ot buddhi or mahat. which produces ahamkara or 
the ego . 

But here there is a difference between the two philoso- 
phers, a difference due to the object with which each started in 
this inquiry. Kapila had m view the liberation of the soul from 
its fetters. Fichte wanted to explain the world. That limita- 
tion of the free ego , then, which Fichte derives from the nature of 
that ego is ascribed by Kapila to a cause which is distinct from it. 
It is pradhana, a combination of the three qualities and its pro- 
duct, the principle of mahat. But this is not an external object 
in the ordinary sense, for, buddhi and ahaihkara which are its im- 
mediate products and the manas are, as we observed before, called 
by the Samkhyas, abhyantara karanas (internal organs), and virtue, 
compassion, the faculties of acquiring knowledge &c, which are 
comprehended under buddhi are, of course, not external things — 
these latter, as we have seen, are produced only after ahaihkara 
has been affirmed. Again, this remarkable peculiarity shows the 
logical consistency of Kapila. To state that the me believes itself 
to have been absolutely free and unlimited, and at the same time 
to deduce its limitations from its essence, involves a contradiction. 
It is tantamount to saying that the absolutely free and unlimited 
is not free and unlimited. This is one of the charges brought against 
Fitche by his critics, from which Kapila escapes by affirming that 
since the absolute and the infinite cannot be conditioned and finite, 
the limitations are due to a distinct cause, which in its nature is 
finite and whose finiteness, from its intimate connection with the 
infinite ego , the ego attributes to itself from ignorance. On this ac- 
count, the system of Kapila is not a perfectly subjective Idealism 
as Fichte's is. 

Now, since all our cognitions and feelings are either good 
or bad, quiescent or active, true or false, right or wrong, the 
finite cause of all these must be composed of the three qualities, 
sattva, rajas, and tamas. The finite ego is either a cognizing or a 
moral subject ; it is, therefore prepared for these functions by 
buddhi which instills those principles into it. If it did not possess 
those principles, or instincts, it would not be fit for an intellectual 
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or moral life, and perception or action would not follow i.e., the 
finite ego would not be born at all. Hence it is, that it is said to 
be produced by buddhi Born with the intellectual and moral 
instincts, it realizes them and creates objects suited to them, and so 
the external world and the organs of sense and action come 
into existence. We thus see that the system of the Samkhyas 
distinguishes between the finite and the infinite soul, the limited 
and the free. The unlimited or -infinite soul is not capable of our 
present life, the finite is ; but this finiteness is, according to the 
system, not its own attribute, but of another principle, which in 
reality it is, that, m conjunction with the infinite soul , leads this 
moral and intellectual life which we call ours If we separate 
ourselves from this principle, our bonds are broken, and we are 
again free and absolute. This is Moksa . 1 

This idea of the absolute or limitless soul and this kind of idea : 
lism more or less modified, runs through all the religio-philosophical 
literature of the country . 2 Indeed, if this were an isolated instance, 
grave doubts might reasonably be entertained about the ex- 
planation, I have attempted, of the Samkhya system. There are 
striking resemblances between the metaphysics of Kapila and 
of the Buddhistic Schools. The Vedanta, also, bears some affinity 


1. As this is the central idea of many of the most important Hindu 
systems, and as it is often, by modem writers on Indian Philosophy, con- 
founded with non-existence or nihil, I quote the following lines from 
Wordsworth, which would give an idea of what is considered to be the 
state of the soul after it is freed from the trammels of the world What 
is meant is a condition in which ” thought is not, ” in which the soul is 
free from any definite representation. 

His spirit drank 
The spectacle: sensation, soul and form, 

All melted into him ; they swallowed up 
His animal being ; in them did he live, 

And by them did he live ; they were his life. 

In such access of mind, in such high hour 
Of visitation from the living God 
Thought was not ; in enjoyment it expired. 

This resembles closely the description of the freed soul given by the 
Ved&ntins, in particular. 

2. Bhagavadglta, III. 27 and &ntiparvan, fol 210, Bom. edn, 
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to it. The Maya of that system is often regarded as equivalent to 
pradhana or prakrti, and the* two expressions are frequently, in 
unsystematic works, confounded. 

The doctrines of the Yogacara school of the Buddhists 
are, that the only existing thing is the ego, and the ex- 
ternal and finite world is a phantom. As, to one whose 
eyes are affected with the disease called timira, two moons 
appear instead of one, so does the world appear to exist to the ego 
affected with the disease called vasana (habit). This vasana assumes 
various forms, and this it is, that leads the ego to picture to itself the 
external world, and is the cause of all our feelings and passions . 1 
The great object of a human being, therefore, ought to be, by prac- 
tising the virtues and duties imposed by Buddha on his ^followers, 
to free the soul from this vasana, the root of all evil . 2 This, then, 
tesembles the idealism of Kapila. The external world is reduced 
to states of consciousness, and along with our finite thoughts and 
feelings, is denved from a certain power called vasana which is not 
of the essence of the me, and though it resides in it, is separable 
from it. 

Then by a transition not unusual in the history of Philo- 
sophy, the Madhyamikas, another sect, deny the existence of both 
the internal and the external world, and end in nihilism. With 
them, vasana is the cause of both, and when, by the discipline en- 
joined by their master, this is rooted out, nothing remains and this 
is their nirvana . 3 Then, again, another school, that of the Sau- 
trantikas, starting from a subjective basis, similarly with these 
two, admits the existence of external objects, but only as the re- 
sult of an inference that cannot be avoided. They say that if the 
vasana producing such a representation, as that of a blue object 
for instance, exists in the soul, it must always produce that repre- 
sentation, that is, we must always see a blue object. But we see it 


1, Sarvadar£anasamgraha ; iBib. Ind. pages, 16 — 17; Samkaracarya’s 
Bhtsya, IX. 2. 28. 

2. SarvadarSanasamgraha, p. 17. 

3 Ibid. p. 15* 

10 [R. G. Bhandarkar’s Works, Vol. ij 
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only occasionally ; therefore, the cause of that representation must 
exist out of the ego . 1 But* the forms of external objects are sup- 
plied to them by the intellect ; they are the creations of our mind . 2 
This external world, and the internal one of finite thoughts and 
feelings, are capable of destruction or separation from the soul, 
(nirodha), and the way to this, is the discipline spoken of before 
(Marga). When they are thus destroyed, pure intelligence alone 
remains and the soul attains Moksa . 3 We thus see how closely 
these schools are connected. The philosophy of the Sautrantikas 
may be compared to that of Kant, that of the Yogacaras to 
Fichte’s, while that of the Madhyamikas is nihilism. But all the 
schools start from a subjective basis and are idealistic, m which 
respect they resemble the Samkhya system. 

Professor Max Muller remarks m the Chips that all authors who 
write on Buddhism always go on the supposition that the meta- 
physics of Buddhism were derived from Kapila, but he does not 
see any grounds for this belief. Such ideas as the transmigration 
of souls, are common to all Hindu philosophers, wherefore their occur- 
rence in the Samkhya and Buddhistic systems would not afford an 
indication of the one having borrowed them from the other. This 
is quite true, but the special coincidences which he denies, I hum- 
bly think, do exist. Deriving the external world from states of 
consciousness ; referring these along with the feelings and passions 
to a finite cause ,* and distinguishing this cause from the infinite 
soul-these are the essential doctrines of both the systems. The only 
difference is that the finite cause of the Samkhyas is indestructi- 
ble, while that of the Buddhists is not. But this difference is more 
apparent than real. The pradhanaof the Samkhyas is capable of 
separation from the soul, and the word nirodha, used by the Sautra- 
ntikas to denote the disappearance of their finite cause, means 


1. Ibid, p. 19 

2. Jagaddhara, m his commentary on Malatl-M&dhava, incidentally 

gives the Sautrantika doctrine thus * — ifj% \ 

3. SarvadarSanasamgraha, p. 22. 
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much the same thing. However, even if we recognise a real differ- 
ence on this point, it may well be considered as due to a further 
development of one and the same system. 

Again, the denial of God, as the controller of the universe, which 
is common to both the systems, is not a mere accidental or general 
coincidence. It is a necessary consequence of the systems and indi- 
cates their essential identity. The problem which both under- 
take to solve is, freeing the soul from misery. Misery arises from 
the external world and from our feelings. The external world is 
subjectivised, and leferred along with the feelings to a finite cause, 
the destruction of which sets the soul, infinite and absolute in its 
nature, at liberty. The problem is solved. And in this way of 
solving it, there is no room for a controller of the universe. The 
systems, however, do not deny the existence of gods or super- 
human beings. They exist but their constitution is similar to that 
of man. There are prakrti and purusa, even there, but some of 
the effects of prakrti do not exist in their case. They have only 
subtle bodies or only the internal organs, and not the gross. sub- 
stances with which we find ourselves united. 

There is another striking resemblance. Some Buddhistic schools 
give the order in which the world is produced, thus: — First of all 
there is ignorance from which arise feelings such as those of love 
and hatred. Then follows consciousness which gives birth to names 
and forms (the external world), and in this manner, the senses, 
the contact of the senses with the world, pleasure or pain, desire, 
virtue and vice, old age, death, lementation, sorrow and distress, 
are successively produced, one from the other . 1 This order closely 
resembles that of the Samkhyas. Ignorance corresponds to pra- 
dhana, love and hatred to buddhi, consciousness to ahamkara, and 


_ _ ^ l $ 

§amkai&c§,rya's Vedanta Bhafya, , Bib. Ind. p 549. Vol. I. See. a 
Govindananda on the same. 
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so on. The principle of both is the same, though there may be 
differences in the particulars. For these reasons, there is, I think, 
sufficient ground to believe, that though the Buddhistic systems 
may not have sprung directly from the Samkhya, they deiived 
their origin from the same current of thought, and are to be referred 
to the same, or immediately successive ages. And having arrived 
thus far, the balance of probability is, in my opinion, in favour of 
the supposition that the Samkhyas preceded the Buddhists. 

Again, Professor Max Muller thinks the Buddhistic nirvana to be 
total annihilation, and refers to the sacred book Abhidharma, said 
to have been written by Ka§yapa,the friend and pupil of Buddha. I 
have had no access to this book, but with due deference, I must 
say, that if Madhava has given the doctrines of the several sects 
rightly, tile nirvana of the Madhyamikas only is annihilation, while 
the summum bonum of the other schools is the separation of the 
free and unlimited soul from the finite force we observe in it, as"" 
the reader may have seen . 1 

The coincidences between the Samkhya and the Budhistic systems 
will derive greater significance if we compare and contrast the 
Vedanta with them. The absolute soul is the central idea of the 
Vedanta as well as of the Samkhya. But the problem with the 
Vedantins was not simply to teach the way to eternal bliss, but also 
to restore the Indian race to the Sruti, which the Samkhyas had 
affected to reverence, and the Buddhists openly defied, and to God. 
Revelation is, therefore, the basis of the system. The second sutra 
of Badarayana, the first being simply introductory, brings in at 
once, the idea of God as the Creator of the world. According to the 
Vedanta, then, there is first, God and the individual soul. God is 
the sum total of the individual souls. He first creates the five ele- 
ments, and from these five, the senses, and thence the two internal 


i SaxvadarSanasamgraha : MSdhyamikas 
Yogac&ras : 

" ” " ' a’ ' *’ > •< 
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>e also ibid, p* 1x6. 
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faculties (manas and buddhi). From the elements are also pro- 
duced the organs of action, and the five winds in the body. The 
last seventeen constitute the subtle. body, which follows us after 
death ; and the gross one is created by a certain elaborate process of 
mixture, called pancikarana. The sum total of the subtle bodies 
with the soul in it, is another body of God called Hiranyagarbha ; 
and all the gross bodies with the souls, constitute a third, distin- 
guished by the name of. VaiSvanara . 1 Here, then, is an attempt to 
seek the Absolute objectively, which the Samkhyas arrive at, sub- 
jectively. But equally with these, the Vedantins hold the subject 
also to be Absolute. To establish identity between these two, 
and secure moksa, finite thinking and the finite manifestations of 
the real or external absolute, must be dissolved, buddhi and matter 
— the creations of God, must be destroyed. If by creation is to be 
understood a development of the Divine essence, this object cannot 
Jbe gained. For the development must be as real as the essence 
itself. Samkaracarya, therefore, rejects this theory , 2 and attri- 
butes creation to a certain power in the Divine essence, which can- 
not be considered as existing, because its effects would no less exist, 
nor as non-existing, for the effects are perceptible . 3 It is Maya 
or illusion which generates appearances, such as those of a mirage. 
And the individual soul which in its essence is the same as the 
Universal soul, is absolute, is enclosed by a similar veil of illusion, 
and confounds himself with the creations of God’s maya and at- 
tributes their finiteness to himself. That the gross and subtle 
bodies are such creations, is shown by the conditions in which we 
find ourselves in sleep. In dreamy sleep, the gross body of flesh 
and blood does not exist for the individual soul, while the subtle 


1, Vedanta Sara ; Paftcadaii of Bharatltlrtha, Viveka I. 

2. Samkaracarya’s Vedanta Bhaiya II. 1 . 14, Bib. Ind, p. 447 and 

453. vol. I. This theory called parinamavada was afterwards taken up 
fully and strictly by Vallabha and qualified by Ramanuja, in the hands 
of both of whom, it became the basis of a religious system more practical 
than S'amkara’s. 


3. | VedSnta-SSra ; if 

I Bharatltlrtha, Panca-ViveKa II t 



78 


The SamkhyX philosophy 


does, and this latter also xBases to be, in sound sleep. But even in 
sound sleep* the soul is *bf ill- enveloped m avidya or ignorance which 
is maya itself as referring to the individual soul. These avidya 
and maya are got rid of by the concentration of the mind in the 
manner prescribed by the Yoga philosophers, joined with moral 
discipline, and as the result of the process, the soul issues forth 
into its transcendent condition, and is pure intelligence and joy. 



CONSIDERATION OF THE DATE 
OF THE MAHABHARATA 

IN CONNECTION WITH THE CORRESPONDENCE 
' FROM COL. ELLIS 

[ From the Journal of the Bombay Branch of the Royal 
Asiatic Society, 1872, Vol. X, pp. 81 ff.] 

This paper was read before the Bombay Branch of the Royal Asiatic 
Society on 12th September 1872. 

In the Ninth volume of the Asiatic Researches, there is a notice 
by Colebrooke of an inscription on copper-plates purporting to 
"be a grant of land by Janamejaya, the son of Pariksit, of 
the race of the Pandavas. The characters engraved being very 
modem, and the language very incorrect, Colebrooke came to 
the conclusion that it was a forgery. But this decision rests on 
the supposition that the Mahabharata, which describes the great 
serpent-sacrifice held by Janamejaya, alluded to also in the grant, 
is a very ancient work. The antiquity of this work, however, 
may be denied, in which case there is nothing in the grant itself 
to show that it is spurious. Colonel Ellis, therefore, in the cor- 
respondence placed before us, considers the grant as genuine, and 
refers the composition of the Mahabharata to a period subsequent 
to its execution. On the day on which the grant was made, there 
was a partial eclipse of the sun, which, from calculations made by 
the Rev. G.B. Gibbons and Prof. Airy, took place at about n A.M. 
on Sunday, the 9th of April 1521. The date of the grant being 
thus determined beyond any possibility of doubt, Colonel Ellis 
wishes us to prosecute further inquiries, with a view to find out 
whether any traces of the events and circumstances mentioned in 
the grant, or connected with the story of Janamejaya, exist at 
the present day. For instance, we are asked to ascertain whether 
the ruins of the palace in which Sarvadamana or Bharata, the 
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son of Dusyanta and Sakuntala, was crowned, and of the court 
in which Janamejaya held the Asvamedlia 'Jagg/ 01 Horse-sacri- 
fice, are still visible at Anagundi, with which the Colonel identi- 
fies Hastinapura, or whether any burnt remains of the' sacrifice 
aie found by digging for them on the spot. But the supposition 
on which the Colonel goes leads him into a difficulty. Krsna 
Raya, one of the ablest kings, of the local dynasty, and not Jana- 
mejaya of the Pandava race was on the throne of Vijayanagara, 
or Anagundi, about 1521. Since, then, both could not have been 
kings at the same time. Colonel Ellis suspects that Krsna Raya's 
minister, Appaji, was the Janamejaya of the grant, i . e . it is con- 
sidered not at all unlikely that a king who is represented in the 
plates as the king of kings and the refuge of the whole universe, 

0 

and- whom Col. Ellis himself speaks of as a renowned conqueror, 
should have been but an insignificant minister of the king of a 
minor state. Again, if the grant is genuine, and the Mahabharata 
was written after 1521 A.D., we should certainly expect to find in 
it a picture of the state of society in the sixteenth century; when 
the Mahomedans had been ruling over a large portion of .the coun- 
try for about four hundred years, and when the few remaining 
Hindu states were struggling for existence, and not such an ar- 
chaic condition as that which the poem unfolds to our view* The 
current tradition which ascribes a high antiquity to the Maha- 
bharata, ought also to be explained and not lost sight of. How 
is it that it has come to be an almost intuitive belief wth every 
intelligent Hindu that the epic is very old, while at the same time, 
he considers works written long before 1521 A.t>., to be but very 
recent? At the same time it is very difficult to conceive how an 
epic only three hundred and fifty years old, could have worked 
itself into the thoughts and feelings of all the Hindu nationalities, 
from the Himalaya to Cape Comorin, so thoroughly as the Maha- 
bharata has done. Reasons such as these ought, I think, to be 
sufficient to enable one to pronounce the grant to be spurious. But 
Col. Ellis does not seem to consider them to be weighty, and in the 
view he has put forth, he but represents, in a somewhat exaggerated 
form, the tendency of ' most European scholars* and antiqua- 
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rians to modernize everything Hindu. I will, however, not 
content myself with this general reasoning, but will give more 
specific proofs of the antiquity of the Mahabharata. 

If Col. Ellis’s view is correct, the greater part of our existing 
Classical Literature must be supposed to have been written after 
1521 a. d. ; for there are but few works which, directly or 
indirectly, do not allude to the Mahabharata or the principal 
characters in the poem. But such a conclusion is inadmissible, 
for there are some dates in the history of India and the history 
of Sanskrit literature which cannot be called in question. I will 
therefore set forth the principal testimonies to the existence of 
the Mahabharata, in chronological order. 

The earliest literary date is that of Patanjali, the author of the 
Mahabhasya, or the great commentary on Panini’s grammar. 
Prof. Goldstiicker places him in the second century before 
Christ, and I have recently succeeded in making out that 
he lived in the reign of Puspamitra, the founder of the Sunga 
dynasty, who reigned from b. c. 178 to b. c. 142. Panini must 
have preceded him, and the interval between them was probably 
about three centuries, or even much greater. The Srauta and 
Grhya Sutras of the three Vedas preceded the work of Panini, 
or, according to some » scholars, some of them were written at 
about the same time. The Brahmanas or these Vedas must 
have preceded the Sutras. Now Janamejaya, the son of Parik§it, 
and Bharata, the son of Dusyanta, are mentioned in the 
Aitareya Brahmana, as very powerful kings who conquered the 
whole earth. I do not mean to assert that the Mahabharata existed 
before the Aitareya Brahmaria, but I bring forward this instance to 
show how very far into antiquity some of the elements of the story 
of the Mahabharata run. In Asvalayana Grhya, there is a Sutra 
containing the names of the gods and Rsis to whom water is to be 
given, i.e., technically, whose tarpana is to be made every day by 


1. Aitareya Brahmaija, VIII. 21 and 23. 

11 [ R. 6. Bhandarkar’s Works, VoL, I. ] 
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a Rgvedi Brahmana. In this list the name of the Mahabharata 1 
occurs. But it may perhaps be questioned whether the reference 
here is to the Mahabharata as we have it, or to some other work 
that existed in the time of Asvalayana. For the Rsi mention 2 
several classes of literary works, such as Gathas, •Narasamsis &c., 
which are not now known. This objection amounts to this. A 
Mahabharata may have existed before Asvalayana, but there is 
nothing to show that it contained the story of the Kurus. But 
I do not see why this question should be raised, since a few 
centuries later we are told by another author that the story of 
these heroes was popular and current in his time and when, 
only a short time after, or about the same time, as Asvalayana, a 
third mentions the names of the Mahabharata and some of the 
principal characters. Panini (VI. 2. 38) teaches us the accent of 
Maha in the word Mahabharata. Another Sutra 3 of his teaches 
that the termination Aka should be applied to the nouns 
Vasudeva and Arjuna to form derivatives from them signifying one 
who is devoted to Vasudeva and Arjuna. In the Mahabharata 
these two persons are represented as great friends, and their being 
mentioned together by Panini is very significant. Even 
Patanjali, commenting on the Sutra, sees no reason why Vasu- 
deva should have been put in here, since there is another and a 
more general rule under which the noun would come. He 
explains that the Vasudeva here meant was the god Vasudeva, 
and not the one that comes under the general rule 4 . This is a 
subtlety which, however, shows that the characters in the 
Mahabharata had come to be regarded as demi-gods. But it is 


1. Asvalayana Grhya III. 4. 

2. ISvlSyana Grhya III. S.l. 

8 Papist IV. 3.98. 
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not unlikely that Pan ini was let to put them together because 
they were always associated together in the minds of the people, 
as they are in the Mahabharata. In a third Sutra we have Yudhis- 
thira 1 . The words I have brought forward are not taken from 
the Ganas or groups which form an appendix of Panini’s work nor 
are they the examples of his rules given by the grammarians, for 
there is no evidence to determine what portion of these is to be 
attributed to Pacini. But they occur in the Sutras themselves 
Panini’s authorship of which is unquestionable. 

In Patanjali’s work we find in one place the names of Bhlma- 
sena, Sahadeva and Nakula, who are mentioned as descendants 
of Kuru/ and of Duryodhana and DuhSasana. 5 The compound 
Yudhisthirarjunau occurs in several places. 4 In one of these, 
Patanjali, in explaining a Vartika of Katyayana, tells us that the 
.word Dvi becomes Dvandvam as applied to a copulative com- 
pound of the names of persons or things always mentioned to- 
gether and well known to all. In the case of the compound 
Yudhisthirarjunau, though the persons are well known, says -he, 
they are not always or invariably mentioned together ; hence 
Dvi does not become dvandvam, i. e. we have to say Dvau 
Yudhisthirarjunau, and not dvandvam Yudhisthirarjanau.s From 
this I infer that the story of Yudhisthira and Arjuna was current 
and popular in Patanjali’s time. 

1. nil. 3. 95. 

2. Patafijali, IV 1. 4 Ahn. I *TTft5: UT#T: I ^ I 

*TFT htstitu 1 ftstfifagsr i : I 

3. III. 3. 1 ann. 

4. under ii. 2.34 *rcrftr?r ‘ ffWfgiujii 

In this, Yudhisthira is spoken of as Arjuna’s elder brother. * 

5. Under Pacini, VIII. 1.15.—^^?^^^ SFgfof’TCRaiR 
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In another place, Patanjali, in his comments on Panini III. 
2. 122, gives, as an example of a counter-rule. III. 2. ii 8, 
Dharmena sma Kuravo yudhyante, i. e., the Kurus fought with 
fairness. Now the war between the sons of Pandu and 
Dhrtarastra, both of whom belonged to the Kuru race, is known 
as a Dharma-yuddha, i. e., a war in which it was not allowable for 
the hostile parties to carry their enmity beyond the field of battle, 
and in which, even in battle, no unfair advantage could be taken 
by either side. Besides, this is an instance in which the present 
Yudhyante, we are told, has the sense of the perfect, i. e., the 
action of fighting took place at a remote time and was not wit- 
nessed by the speaker. This shows that, when Patanjali wrote, 
the war was considered as having taken place at a remote time. 
From these quotations it follows that there was in Patanjali’s 
time a work describing the war of the Kurus, that it was popu- 
larly read, that it contained a story concerning the five Pandavas 
also, and that it was regarded as ancient. This could be no other 
than the Mahabharata. Perhaps the story in the epic was made 
the subject of new poems in Patanjali’s time, for under II. 2 
24 he quotes, as if from such a work, ‘Asidvitlyonusasara Panda- 
vam, ’ c he followed the Pandava, sword in hand. ’ This forms 
a regular line in the Vamasastha metre. Of course I do not assert 
that the poem existed in Patanjali’s time in exactly the same form 
as we have it now. There can be no question that several addi- 
tions have been subsequently made, and it has undergone a good 
deal of transformation. The very popularity of our epics has 
made it almost impossible now to secure a correct or reliable 
text. But the main story as we now have it, leaving the epi- 
sodes out of consideration, was current long before Patanjali’s 
time. 

My next testimony is from Inscriptions. The Inscriptions 
in the Nasik caves — at least the earlier ones — appear, from the 
forms of the characters and the names of kings and other noted 
persons occurring therein, to date from the first to the third 
century of the Christian era. In one of these Gotamlputra’^ 
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prowess and exploits are compared to those of Kesava, Bhima- 
sena, Arjuna, and Janamejaya/ all of' whom are Mahabharata 
characters. The Calukya copper-plate grant translated by 
Professor Dowson, and one of the Gurjjara ones translated by 
me last year, contain verses, quoted from the work of Vyasa, one 
of which is addressed to Yudhisthira.® This clearly is a refer- 
ence to the Mahabharata. The date of the former is 394, and of 
the latter 417 which correspond to 472 a. d. and 495 a. d. on 
the supposition that the era referred to is the Saka. An Inscri- 
ption 1 2 3 4 5 in a temple at Iwullee, in the Dharwar and Mysore 
Districts, bears the date 3730 in the era of the war of the Bharata. 
The Saka date corresponding to it is given as 506, i. e. 584 a. d. 
It thus appears that in the latter part of the sixth century the 
war which forms the theme of the Mahabharata was considered 
to have taken place about four thousand years before. 

The date of Kalidasa is not yet thoroughly settled, but he must 
certainly have flourished long before Bana, for he is mentioned 
by him in the Harsacarita.* Bana, whose patron was Sri-Harsa, 
as he himself tell us, lived in the first half of the seventh century, 
as is determined by a comparison of Hwan Thsang’s itinerary 
with what is known from Sanskrit sources and from the Calukya 
copperplates. 3 Kalidasa is also mentioned in the Iwullee Inscrip- 


1. Jour. Bom. as. Soc , No. XXII., p. 52, Inscr. No. 2o, 1. 8 ; and Jou^. 
No. XVIII., p. 41. 

2. Jour. R. A. S.. vol. I., New Series, pp. 269, 270 ; and Jour. Bom. A. S., 
No. XXVIII. 

3. Jour. Bom. A. S., No. XXVII., p. cxcviii. Dr. Bhau Daji here reads 

the MahSbhSrata date as three thousand eight hundred and fifty-five 
years, but 3730 as above at p. 315 of the same No. The mistake 
seems to have arisen from his having taken for in the former 

place. 

4. Dr. Hall’s edn. of VasavadattS, p, 14, notes. 

5. Ibid. p. 17, notes. Journal Bom. A. S., Vol. III., p. 203. The Calukya 
prince who conquered Harsavardhana, the patron of ^ana, was Satya- 
sraya Sri PrthivI Vallabha, whose great grandson VijayHditya was on the 
throne in Saka 627, i. e. 705 A. D. From the Iwullee Inscription quoted 
above, it also appears that SatySsraya was on the throne in 506 Saka, or 
^84 A- D. This agrees pretty well with Hwan Thsang’s chronology. 
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tion, noticed above, as a famous poet. Now, the Yaksa in 
Kalidasa’s Meghaduta directs his messenger, the cloud, to go by 
Kuruksetra, in which the Ksatriyas fought a battle, “ in the 
course of which he with the Gandiva bow ( i, e. Arjuna ) dis- 
charged showers of arrows at the faces of the assembled warriors.”' 
Baija himself in his Kadambari makes Vilasavati, the queen of 
Tarapida, one of the characters in the tale, to go to the temple 
of Mahakala in Ujjayini, where she hears the Mahabharata read.* 
By the way, this shows that the custom of reading the Maha- 
bharata or Puianas in temples for the edification of the visitors 
is as old as Banabhatta. In another place we are told that the 
inhabitants of Ujjayini were fond of the Mahabharata, the 
Puranas, and the Ramayana . 5 Elsewhere the Acchoda lake is 
compared to the Bharata . 4 For there were observable there 
disturbances caused by the Paksa of the race of Pandu Dhrtarastras. 
There is a double entendre here ; in the case of the Bharata the 
expression means the adherents of the races of Pandu and of 
Dhrtarastra, and in the other the wings of white swans. There 
is also another equivoque on the name of the Bharata . 5 Bana 
also alludes in the same work to the death of Pandu caused by 
the curse of Kimdama Muni, to his wife Prtha having remained 
a widow all her life, to the death ofAbhimanyu, and to the widow- 
hood of his wife Uttara, to Arjuna’s having killed Jayadratha, to 
Arjuna’s having been restored to life by Ulupi after he had been 
killed by his own son Babhruvahana, as related in the Asvame- 
dhika Parva, and to Krsna’s having restored to life Pariksit, the 

2. KSdambarl, Oale. edn. of 1919 Sarii. . ^ HfRF Kff- 

3. Kadambari Calc, edn, of 1919 Sam., p. 57 : 

fjjon I 

4 Ibid., p. 133: iTRRfTTf 1 

?• Ibid., p. 103 : ( 
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son of Abhimanyu, still-born it} consequence of Asvathama s 
charmed arrow . 1 There can, -therefore, be no question that the 
Mahabharata existed in a form complete, so far as the story con- 
cerning the principal characters goes, in Bana’s time, i. e. in the 
first half of the seventh century. 

In the Harsacaritra, Bana mentions a work called Vasavadatta. 
It is very probable that the Vasavadatta here meant is a work of 
that name by Subandhu. But even if it were thought otherwise, 
Subandhu is mentioned in a Sloka 2 attributed to Rajasekhara, 
from whose works again there are quotations 3 in the Sarasvati- 
kanthabharana. This last work is attributed to king Bhoja. 
It contains a Sloka in the first chapter addressed to Munja 4 the 
uncle of the celebrated Bhoja of Dhara, from which it appears 
that the work was written soon after the tenth century. Now 
Subandhu’s Vasavadatta contains many allusions to the Maha- 
bharata and to some of the characters in the story. Bhima’s 
having killed the giant Baka, the skill of the Pandavas in gambling, ■ 
the Klcakas as officers of king Virata, Duhsasana, Arjuna, and 
such other persons and events are mentioned. The name of the 
epic also occurs several times. * 

The Mrcchakatika is one of the oldest dramas, though its 
exact date is not yet determined. It is mentioned in the com- 
mentary on the Dasarupa 6 of which more hereafter. In this 
play, the poet, in order to bring out; the meanness, foolishness, 
and presumption of one of the characters makes him misquote 

1. Ibid, pp. 196 and 197, from ^ efiwfcff to 

ui'rftfsrpTFi; and from ^ t0 i 

2. SSrngdhara, obap. on Visistha Kaviprasaiiisa jqqf 

qepgpif l Dr. HaE’ 8 reading of the first name in this is 
^ which is evidently a mistake. ( See his edn. of V5s.. p. 20, notes. 

3. Prof. Aufrecht’s Oxford Cat., p. 209a. 

4. Ibid. 

5. Dr. Hall’s edn., pp. IS, 21, 27, 33, 70, 106, & 147. 

6. Dr. Hall’s edn. of Dasarupa, p. 127, 
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the Mahabharata. Diaupadi is, according to him, dragged by 
the hair by Rama instead of Duhsasana, Subhadra becomes the 
sister of Visvavasu and not Krsna, and she is carried away by 
Hanuman instead of Arjuna. In other parts of the play also 
there are several allusions. 1 

There is a commentary by Samkaracarya on the Bhagavadgita, 
which forms an episode of the Mahabharata. In his principal 
work— the Bhasya on the Vedanta Sutras — there are many quota- 
tions from the Gita and other parts of the Mahabharata.- 1 
A verse from the Savitryupakhyana, an episode in the Vann- 
parva, occurs in his comments on the Sutra I. 3. 24. > The age 
of Samkaracarya has not yet been fixed with cei tainty, but some 
scholars are of opinion that he flourished in the ninth century. 
In the Kbnga-Desa-Canta, a Tamil chronicle in the Mackenzie 
Collection, Samkaracarya is mentioned as having convened a king 
of the Chera country named Tiru Vikrama from Jainism to the- 
Saiva faith. The date of the king given in the MS. is 100 §aka. 
But Prof. Dowson thinks the MS. is not trustworthy here, and 
is of opinion that he reigned in the sixth century. He also 
thinks that, perhaps out of a desire to assign a remote antiquity 
to the reformer, the compiler of the MS. may have transferred 
him from the reign of Tiru Vikrama II., another king of the 
same country, to that of Tiru Vikrama I., and assigns the eighth 
century to the former. 4 Mr. Burgess possesses a Copperplate 
Grants by Kongani Mahadhiraja, another king of the dynasty, 
who appears, from a comparison of the plates and the chronicle, 
to have been the tenth after Tiru Vikrama I., and the third 

1. Calc edn. of the play, Saka 1792, pp. 28, 81, 109, 199. 

2. Strtra BhSsya Bibl. Ind. vol. I. p. 275, 456, &c. 

3. Ibid. p. 276 sp* I SffpgJflSi 

II. In the Bombay edn. of the MahSbhSrata this Sirica 

occurs as it is here t the only difference being the subs t i tut i oh of 
cm: f ° r 

4. See the Professor’s Essay on the Chera Kingdom, Jour. fl. A. S., 
No. XV., pp. 17, 18. 

5. Since published in the Ind. Ant,, vol. I., pp. 363-366. 
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before Tiru Vikrama II. The date of the grant is 388, which 
supposing the era to be the !>aka, as is ’ very likely, since the dates 
in the MS. are all referred to that efa, corresponds to 466 a. d. 
Now, taking twenty years as the average duration of each reign, 
Tiru Vikrama I. must have been reigning in 346 a. d., and Tiru 
Vikrama II. in 526 a. d. And this latter date, curiously enough, 
agrees with that given in the chronicle, while the former does 
not. It thus follows that if the king converted to the Saiva faith 
was Tiru Vikrama I., Sarhkariicarya must have flourished in the 
fourth century, and if he was Tiru Vikrama II., in the sixth 
century. The Mahabharata then must have existed at the latter 
date. 

The drama of the Vemsamhara by Bhatta Narayana is based 
on the latter part of the story in the Mahabharata. It drama* 
tizes the incidents in the war between the sons of Paijdu and 
'Dhrtarastra. In the prologue, Bhatta Narayana thus speaks of the 
reputed author of the Mahabharata : — “I adore Krsna Dvaipa- 
yana, who was no Krsna, i. e. whose deeds were pure, who had 
conquered his passions and who composed the nectar of the 
Mahabharata, drinkable by the ears. ” The Kiratarjunlya of 
Bharavi and the Sisupalavadha of Magha are also based on parts 
of the story in the Mahabharata. The dates of these authors 
have not been determined, but it appears they must all have 
flourished before the tenth century. There are quotations 1 from 
their works in Dhanika’s commentary on the Dasarftpa by Dha- 
namjaya, who was patronised by Muiija, the uncle of Bhoja* 
as appears from the last verse in the work. Dhanika seems to 
have been Dhanamjaya’s brother, and from a Copperplate gram 
mentioned by Dr. Hall, 2 he appears to have lived in the middle 
of the tenth century. There are also extracts from these three 


1. D*. Hall’s edn, of Da^artfpa, pp. 118* 142, 143, 146, 148* 150, 151, 152 
153, &e. &c. 

2. Dr. Hall’s Da^arUpa, p. 3, notes. 

12 [ R. G* Bhandarkar’fl Works, Vol. X. J 
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books in the Sarasvatikanthabharana, 1 a work which I have 
already noticed. 

Hemadri, as he tells us in his works, was a minister of Maha- 
deva, a Yadava king of Devagiri, who, according to Sir Walter 
Elliot ascended the throne in 1182 Saka, corresponding to 1260 
a. D . 2 3 * In the Danakhanda of this author, recently printed by the 
Asiatic Society of Bengal, there are many quotations from the 
Mahabharata. 5 

We will next turn our attention to a Marathi work. The 
Jnanesvaii a Marathi commentary on the Bhagavadgita, was 
finished as the author tells us, in the year of Saka 1212 i. e., 
1290 a. d.-i In the first chapter the Mahabharata is spoken of 
in terms*of praise and reverence, and we are told that the Bhaga- 
vadgita was addressed by Krsna to Arjuna and occurs in the 
Bhlsmaparva of the work, as it does in our existing copies., 
Janamejaya also is mentioned by Jnanesvara.s 

Sayana was minister to Buklca, king of Vijayanagara, whom he 
mentions in all his works. Bukkawas on the throne in 1334 a.d . 6 

Sayana quotes from the Mahabharata in his commentary on 
the Taittitiya Upanisad. In the Sarvadarsana-Samgraha an 

1. Dr. Aufrecht’s Oxford Cat., p 208b, p. 209a. In the Iwullee Inscrip- 
tion noticed above, Dr. Bhau reads the name of Bharavi, and in the copy 
given in the Bombay Society’s Journal the name does seem to occur in 
the last line, but in the photographic copy the Ra is wanting* and the word 
looks like BhSvi. I cannot arrive at any definite conclusion on the point 
in the absence of a better copy of the Inscription. 

2. Jour. R. A. S„ Vol. IV., p. 28. 

3. Pp. 6* 10, 25, 31, 33, dec. 

4 - w *rmi?r rritr 1 i urN? i i 

5Tl?nj5T \ kast verse of chap. 18. 

5 - ... w I \l« tl RfWRVrt Riff’ 

?f RT$ raff | Rof ^13 Rffl | WRR II *jTR RRT 

^q?n^I ^5^11 II... 

6, Princep’s Chronological Tables. 
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argument is brought forward by a follower of Jaimini to prove 
that the Vedas are eternal. An objector is then introduced who 
says that it would apply equally well to the Mahabharata. In 
another place also the epic is mentioned in the Sarvadarsana^ 
Samgraha. 1 In the same book quotations from the Kavyapra- 
kaia occur.* The Kavyaprakasa itself quotes from the Venisam- 
hara 3 which I have already mentioned. Sayana quotes from the 
Mahabharata in his comments on Parasara also.* 

Sarngadhara, in his Paddhati or anthology, tells us that he 
was the grandson of Raghava, who was in the service of Ham- 
mira, a Cohan prince. 3 Hammira came to the throne, according 
to Col. Tod, in 1300 a. d. 6 Sarngadhara must have therefore 
flourished in the latter part of the fourteenth century.' In his 


1. Sarva-Darsana-Sari grata, Bibl. Ind., p. 64 and p. 128. 

stpram sprier h i 

q*n 11 1 

2. Ibid., p. 172. 

3. In the Chapters on Rasa and Dosa. 

4. Prof. Aufrecht’s Oxford Cat., p. 265'a, 266b ; AnusSsana-parva and 
Sivamedha-parva are mentioned here. 


5 . vtf i 

i srm: ^n?r: ii 
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6. Pr. Hull’s YSsavadattS, p. 48, not§s. 
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Paddhati he quotes from the Venisamhara, Kiratarjuniya, Sisu- 

palavadha, Bhagavadglu arid other parts of the Mahabharata. 1 

#* 

I have thus briefly sketched the principal testimonies to the 
existence of the Mahabharata from the time of Panini and Asva- 
layana, i. e., from about the fifth century before Christ to the 
time of Sariigadhara, i. e. the 14th century after Christ. 

The antiquity of the Mahabharata being thus established, the 
grant, which according to Prof. Airy’s calculations was made in 
1521 a. d., must be pronounced to be a forgery. The fact that 
the villages conveyed by it are still in the possession of the 
descendents of the pretended donees agrees with the conclusions 
arrived at from the other data. Most of the queries of Col. Ellis 
contained in the letter before us, based as they are on the genui- 
neness of the grant, require, I think, no answer. He refers to a 
passage in Anandagiri’s Samkara-Vijaya in which the Matha of 
Mandana Misra is said to have been situated a few miles from 
Hastinapura, which, as I have before mentioned, the Colonel 
identifies with Anagundi. There must have been some mistake 
here ; for Madhava in his Sarhkara-vijaya tells us that Mandana 
Misra lived in Mahismati, on the Narmada. 2 Anagundi may have 
been called Hastinapura in some corner of the country, and there 
is some ground for it, for the name Anagundi is derived from 
one, which in Canerese means, I am told, an elephant, and Gundi 
a lane. But the classical Hastinapura was certainly far to the 
north. Patanjali, in his remarks on the Sutra yasya cayamah 
( Pariini II. x. 16 ) gives Anugangam Hastinapuram as an 
example from which it is clear that Hastinapura was situated on 
the Ganges. Besides, in the grant, Janamejaya is represented as 
having gone from his capital to the south to subjugate the 
different parts of the country, and performed the Sarpasatra or 


( 1. Chapters on Visistakaviprasamsa, Raudrarasa, Bhayanakarasa, 
Santarasa, Virarasa, &o. &c. 

?. See the Bombay Edition of MSdhava’s Samkara-vijaya, chap. viii. 
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serpent-sacrifice at Harihara, at the junction of the TungabhadrS 
with the Harida. There is a place of that name on the map and 
it is situated at the junction of the Tungabhadra with another 
river, but its bearing from Anagundi is South-east by east, so that 
it appears that even in the grant the Hastinapura that was meant 
was that one in the north. Some of the Colonel’s questions to 
the identification of the places the names of which occur in 
the grant can only be answered by one acquainted with the 
locality. 



THE ARYANS IN THE LAND OF THE ASSURS 
( Skr. ASURA ) 

[ From the Journal of the Bombay Branch of the Royal 
Asiatic Society, Vol. XXV, pp. 7 6 ff. ] 

( Communicated ) 

Since the discovery 1 in Asia Minor of a treaty between the 
King of the Hittites and the King of Mitani in which the latter 
invokes Indra, Mitravaruna and the Nasatyas in those forms of 
the names which are found in the Rk-Samhita, the question 
before scholars has been where in the course of Vedic culture to 
place what this Inscription exhibits. No satisfactory conclusion 
seems to have been arrived at, but one direction may be pointed 
out for inquiry which will enable us to arrive at a plausible _ 
solution of the problem. The enquiry should take its start 
from the word Asura. In the Brahmanas it signifies a race of 
beings inimical to the Devas, or gods. In the Rk-Samhita it is 
mostly used in the sense of “living”, “vigorous”, “powerful” 
and applied as an epithet to various gods such as Dyaus, Indra, 
Varuna, &c. But in three or four cases it denotes beings hostile 
or inimical to the gods. There are, however, a few passages in 
which what is said about the Asuras resembles that which is 
said in connection with the Dasyus, and there the word may he 
taken to denote enemies of men. In RV. VIII. 96. 9, Indra is 
called upon to destroy by his wheel the Asuras who are not gods 
or are godless. In other places the gods are said to have des- 
troyed the hosts belonging to the Asuras Varcin and Pipru. 
Some gods (Indra, Agni and Sun ) are called Asura-han or 
Asura-slayers. 

In the following passages the term Asura denotes the enemies 
of men more distinctly : — In AV. XIX. 66 . 1, the Asuras are 
spoken of as rivals ( Sapatnan ) by the worshipper and Agni is 


i, See JBAS, for 1909, page 721 ff. 
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implored to slaughter them. If they were rivals of the wor- 
shipper, they must have been' men like the Dasyus. Again in 
AV. IX. 2. 17 and 18, Kama is invoked to dispel the worshipper’s 
rivals as the gods did the Asuras and as Indra hurled the Dasyus 
into utter darkness. Here Asuras are compared with the Dasyus 
and may be like the latter the aborigines of a specific country. 
In AV. X. 3. 11, we have g - & srhretrtH*# < 

Here the amulet of the Varuna-tree is desired to “destroy the 
■wearer’s enemies as Indra did the Dasyus, the Asuras.” Here 
Dasyus and Asuras are put together, the former characterising 
the latter so as to make the whole signify “ the Dasyu Asuras or 
aboriginal Asuras,” or the expression may be taken to mean 
“Dasyus and Asuras” ; in which case it is possible to under- 
stand that if the aborigines of India were called by the first name, 
the Asuras also must signify the aborigines of some other 
country. 1 These quotations point to the Asuras being the 
enemies of the Aryan wanderers like the Dasyus and to their 
having been destroyed by the gods of the emigrants. 

There is a passage in Patanjali’s Mahabhasya which shows that 
the name Asura denotes a certain class of Mlecchas or fo- 
reigners “?rsf*r insrwf: 1 awasrrfrurcr ?r 

5TnWT%Tt I £ ETT q’T: I HT 

li 2 . Those Asuras uttering the words $37: ftTrp were 

1, The word Dasyu is by some taken to mean demons or enemies of 
gods. But the preponderant sense being the dark-coloured aborigines of 
India who did not acknowledge the Aryan gods and did not obey the 
Aryan ordinances and whom the gods enabled the Aryan to vanquish, 
it must surely have led to the words having come to signify the enemies 
of gods. The Aitareya Br3hmana, which is to be referred to a period 
not far removed from the later hymns of the Atharva-Veda, plainly and 
distinctly understands by the word the aboriginal races amongst which 
it includes the Andhras, Puqijras, $abaras, Pulindas and Mtitibas 
( VII. 18 ). In the last two quotations in the text it is perfectly allow- 
able to take the word Dasyu to mean human enemies or Indian aborigines; 
and the Asuras are contrasted with them in so far as they resembled 
the Dasyus in being an aboriginal people but differing from them as 
belonging to a country other than India. 

2. Kielhorn’s Edition, Vol I, page 2 , 
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baffled ( were defeated ), for say the commentators, instead of 
if ^ swtp f ^ which is good Sanskrit, they omitted the long 
(Pluta) vowel, elided the sr, arid changed =T to 3 T, and thus showed 
themselves not to be Aryans but Mlecchas. — Therefore, a 
Brahmana should not act like a Mleccha and speak incorrectly. 
An incorrect word, it is said, is a Mlcccha (Mleccha-making). 
We should learn Vyakarana in order that we may not become 
Mlecchas.” Here it is clear that by the word Asura is meant a 
foreign, un-Brahmanic race. 

This passage occurring in Patanjali’s work must have been 
taken from some Brahmana which has not been traced yet. 
But there is a similar passage in the Satapatha Brahmana (III. 2.1, 
18-24). The gods and the Asuras, it is said, sprang, both of 
them, from Prajapati and entered upon their father’s inheritance^ 
The gods came in for the mind and the Asuras for speech. 
Thereby the gods came to have the sacrifice and the Asuras 
speech only ; the gods came to have the yonder world ( the 
heaven) and the Asuras this ( earth ). Thereafter the gods 
contrived to deprive the Asuras of the speech which the}’’ had 
inherited from Prajapati and when this was effected the Asuras 
uttering were baffled. “Such was the untelligible 

speech which they then uttered,-and he (who speaks thus), is a 
Mleccha (barbarian). Hence let no Brahmana speak barbarous 
language (?r since such is the speech of the Asuras” 1 

( 3 T!pf Ilf sri^). Here I lay stress on two statements. The 
heaven was assigned to the gods and the earth to the Asuras is 
one of them. It means that the Asuras were the denizens of 
this earth. The second statement is that the Brahmanas are 
enjoined not to act like Mlecchas, i. e., not to speak Mleccha 
language. For it is Asurya speech or the speech of the Asuras. 
These show that the Asuras were regarded as dwellers of the 
earth, and as speaking Mleccha language; and consequently were 
Mlecchas or foreign barbarians. Who then were these Asuras, 


1. Eggeling’s Translation, Part II, Saored Books of the East, p. 81 
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who dwelt on the earth, were Mlecchas* were rivals or opponents 
of the Aryans and are compared with the Dasyns or aborigines 
of India, who contested the passage of the Aryans through- 
out India ? The answer is supplied by the Inscription under 
notice. 

Now the King of Mitani and the people over whom he ruled 
inhabited the northern portion of the plain between the Euph- 
rates and the Tigris. Their neighbours were thus the Assyrians 
or Assuryans, if the Greek vowel which is generally represented 
by Y, may be translated by U as is often done. Amongst the 
Assyrians w r e find such names as Assur-bani-pal, Assur-Nazir-pal 
Tiglath-pileser, &c. The name Assyria itself is said to have been 
derived from Assur, the name of the ancient capital of the country 
and its gods. Assyria corresponds to Asuryah as applied to 
Lokah in the Isavasyopanisad (verse 3 ) and may be regarded as 
meaning the country of the Asuras. Thus then it is not 
unlikely that just as in India the progress of the Aryans was 
contested by the Dasyus, so was it contested by the Asuras of 
Assyria and they were thus compared with the Dasyus in some 
of the passages quoted above. That the Assyrians were Mle- 
cchas according to the ideas of Hindus is plain enough. In 
later times especially when Aryans settled in the region of the 
five rivers, and afterwards when their religious system was 
developed in Brahmavarta, the reminiscences of the human 
Asuras and the fights of the Aryans with them and their civili- 
sation led to the whole subject having transformed itself into a 
myth of the determined enmity between the Devas and the 
Asuras. It is said that the enmity resulted from a seism between 
the Avestic people and the Vedic people as regards the gods 
worshipped by them. The Devas worshipped by the Brahmaijas 
were stigmatised as demons by the Iranians, and the Indians 
repaid the compliment by representing the Ahuras or Asuras as 
fiends. But the objection to this is that Ahura is in Avesta the 
name of the Supreme Lord Ahuramazda and the name does not 
denote a whole race of beings though it may be applied to two 
13 [ R. G. Bhandarkar’s Works, Vol. I ]* 
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or three angels. The explanation, therefore, that our mythical 
Asuras represent the Asura-s of Assyria seems more plausible. 
Thus the word Asura first signifies (i) a “living spirit”, “of 
wonderful power,” and was used as an epithet of the gods, even 
the most ancient of them Dyaus. Then it came to denote (2) a 
human being hostile to the wandering Aryans, and the reason 
why ( it acquired this sense is that they came in contact with the 
Asuras of Asyria as is shown by the Inscription under discus- 
sion. This led in later times to the sense (3) of a race of my- 
thical beings hostile to gods. Without the implication of 
hostileness the word came to denote (4) a Mleccha or a foreigner 
of that name. This is show n by the quotation from Patanjali 
and the Satapatha Brahmana and also by the name of Mayasura 
to be mentioned below. The word Asura in the first sense 
appears entirely distinct from that which has -the three last 
senses. 

• In AV. VI. 108.3, we are told of the wisdom which the Asuras 
possessed. They are credited with the possession of Maya or 
magical power in AV. VI. 72. 1. The Srauta Sutra of Asvala- 
yana ( X. 7. 7 ) speaks of an Asuri Vidya as the Veda of the 
Asuras who constitute the subjects ruled over by a king of the 
name of Asita Dhanva. The Asuri Vidya is unquestionably 
magical skill and knowledge. Maya-Asura who had located 
himself in Khandava forest knew architecture and constructed an 
Audience Hall or a palace for the Pandavas in return for Arjuna’s 
having saved his life while the forest was burning. Dr. Spooner, 
Archaeological Superintendent, Bengal Circle, ridiculously 
enough traced the name Asura-Maya to a reminiscence of the 
great god Ahura-Mazda, thereby converting him into a craven 
creature that had taken refuge in the Khandava forest. The 
Assyrians, we are told, cultivated the art of architecture and were 
known for their skill in building, and it is more reasonable to 
trace the name of the architect of the Papdavas to an Assyrian or 
Asura proficient in architecture. 
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But the question arises, if the Vedic Aryans were, as the Inscrip- 
tion shows, the neighbours of the Assyrians of the 15th century 
B. C., about what time did they migrate to India and settle in 
the land of the five rivers. If they took about 500 years to 
reach the latter country and began their Yedic culture, i. e., the 
composition of the hymns and the systematising of the sacrificial 
worship, after that period, the time that elapsed between this event 
and the rise of the Buddhism in the 6th centnry B. C. is too short 
for the innumerable incidents that marked the progress of the 
Indians from the Vedic stage to the Buddhistic stage. This objection 
is certainly of great weight and to meet it we must resort to 
the theory of Brunnhofer that all hymns were composed not in 
the Punjab ; but Vedic poetry began when the Indian, Aryans 
lived in a more northerly region. It is cc the work of poets 
pf North Iran from Caspian Sea to the Punjab.” I should, 
however, correct this North Iran into North Mesapotamia or the 
region thereabouts. If my derivation of the word Asura from 
the name of the inhabitants of Assyria is correct, the Aryans 
must have lived in their neighbourhood for a very long period, 
since the whole literature from the latest portion of the Samhitas 
and the subsequent literature is full of Asuras and incidents 
connected with them, showing that they had made a strong, 
indelible impression on the mind of the Aryans. The Vedic 
Rsis cannot be considered to have been in a condition of literary 
inactivity during their wanderings from their original home, 
whereever it was, and suddenly thrown -into a literary mood 
after they reached the Punjab. The object of those who collected 
those hymns into the ten Mandalas of the Rg-Veda and the twenty 
Kandas of the Atharva-veda was to look for any piece of com- 
position existing in any corner of the Aryan country or in any 
family ; and comparative antiquity of composition was not taken 
into consideration in arranging them, but other principles such 
as identity of the deity and the number of verses were resorted 
to in forming the persent collection. Tbe ten MardaVs rnd the 
twenty Kandas, therefore, may very welt be taken as comprising 
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all the hymns and stanzas comppsed since the the time the 
Aryans lived in their original home, whether in the North of 
Mesopotamia or elsewhere and went on wandering until they 
settled in the land of the five rivers. By the middle of the 15th 
century B. C., the Indian Aryans had progressed so far in the 
development of their religion as to cenceive of five deities, one 
single and four arranged in groups of two each. These groups 
along with the grammatical forms of the names are exactly as 
they exist in Rg-Veda. A great deal of hymnal literature must 
have gathered round those names by that time; and its origin 
may with Brunnhofer be pushed back to about 2500 B. C. 

The question remains whether the Indian Aryans settled in 
the Punjab before the date of the Inscription or afterwards. The 
Aryans appear in India as divided into a number of tribes. Some 
tribes may have migrated before the 15th century B. C., but 
those who lived in the neighbourhood of Assyria must have gone 
afterwards. But that they did go is unquestionable. For they 
preserved the memory of their struggles with the Asuras who 
are compared to the Dasyus of India and of such other points 
about them as have already been detailed. Their memory, 
however, of the Asurya-Loka was certainly not agreeable to 
them. For they speak of it as enveloped in stark darkness to 
which those who commit suicides are sent 1 . The Madhyandma 
Recension 2 3 of the Brhadaranyakopanisad condemns the ignorant 
to those regions and that of the Kapvas* forgets that it was the 
Asurya country and gives its general character only by calling it 
Anandah or the joyless country. 

I have thus simply indicated a new line of research. To 
work it out fully by comparing all the necessary passages in the 

1. See the verse referred to above from the IsSvSsyopanisad. 

2. IV. 4. 14, page 45 of BBhtlingk’s Edition. 

3. IV.4.11, 
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Vedic literature and also comparing what we find therein with 
what the Assyriologists have to tell, us, is a task that at my age 
with my eyesight considerably impaired, is beyond my power. 
It will, of course, be taken up, if found to be a sound and pro- 
mising line of research, by intelligent and accurate scholars, who, 
I see, are coming forward and who will maintain our reputation 
for critical scholarship and will carry on the work of research 
amongst us in a manner to win the appreciation of the great 
scholars of the West. 1 


1. The above constitutes in a somewhat expanded form the observa- 
tions I made at a meeting of the Poona Literary and Philosophical Club 
held on the 15th August 1917, in connection with the paper read by Dr, 
S.K. Belvalkar on “Devas and Asuras.” 



PANINI AND THE GEOGRAPHY OF AFGHANISTAN 
AND THE PANJAB. 

[ From the Indian Antiquary, Volume I, 1872, pp. 21 ff ] 

The chief native authorities for ancient Indian geography, 
hitherto made use of by Antiquarians, arc the Puranas and the 
ItihSsas. But there is another, and a very important one, which 
is not frequently referred to. The great Grammarian Panini and 
his commentators, often give very useful information in cases 
where the Puranas and the Itihasas afford no hint. We propose 
in the following remarks to show by examples, what use may be 
made of in this branch of Sanskrit literature, in illustrating the 
ancient geography of India. 

In teaching the formation of the names of places and of the in- 
habitants thereof, Panini, as is usual with him, gives general 
rules where possible ; and where not, he groups together certain 
names, in which the grammatical peculiarity is the same. These 
groups are distinguished from each otlter by the name of the first 
in the list, with an expression which is equivalent to ‘ and others ’ 
added to it. In the body of the work, the names of the groups 
so formed, and the grammatical or etymological changes charac- 
teristic of them, are only given, while the words constituting 
each group are set forth, in what may be considered as an appen- 
dix to the work, called Gana-Patha. Instances of the general rules 
are given by the commentators, but they are not, on that account, 
to be considered as recent. There is internal evidence to show 
that most of these must have been handed down from the time 
of Paijini himself. A good many are given by Patanjali, the 
author of the great commentary on Panini’s work. On the other 
hand, all the words comprised in each group ought not, because 
the Gapa-parira is attributed to Panini, to be regarded as having 
been laid down by him. 

Several of the Ganas, or groups, are what are called Akrtiganas, 
} t e., such as each subsequent writer has the liberty of adding to ; 
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and we have no doubt, that even such as are not now considered 
to be of this nature, must have fared similarly at the hands of the 
early successors of Panini. For’ instance, the name of the 
mediaeval Kathiawad town Valabhi, occurs at the end of the 
group called Varanadi ( Panini IV. 2. 82 ) and of UjjayinI, m tjae 
same group, and also at the end of Dhumadi (Panini IV. 2. 127). 
No one would, we believe, push his specticism, as to the age of 
Panini so far as to urge that this proves him to have flourished 
after Valabhi came into importance under the dynasty of Bha- 
tarka. And if any one were to do so, it would not be difiicult 
to satisfy him. For, independently of the mass of evidence 
hitherto brought forward to prove that Panini flourished long 
before the Christian Era, we may state that in the Copperplate 
grant 1 of Dharasena IV we find puns on a good many of the 
technical terms of Panini, and the great grammarian himself is 
alluded to under the name of Salaturiya, ( native of Salatura ). 
This shews that Panini was at that time a person of established 
reputation, and consequently, was even then an ancient author. 
The groups or Ganas, therefore, seem to have been taippared 
with by his successors, but we think we are safe in ascribing the 
first three names at least, in each, to him. 

The number of names of towns, villages, rivers, mountains, 
and warlike tribes, occurring m the works of Panini and his com- 
mentators, is very large. It w T ould be difficult, or even impos- 
sible, to identify them all, but the positions and modem names 
of a good many can be determined with ease. It is not our 
purpose in this article to notice all such places, but to confine 
ourselves to such as may seen to throw new light on some 
doubtful points connected with the Ancient Geography of 
Afghanistan and the Panjab. 

The northernmost kingdom of Afghanistan, in ancient times, 
was known to some of the Greek and Roman Geographers by 
the name of Kapisene, and the Chinese traveller Hwan Thsang 


1, Translated from the Indian Antiquary, I, p. 14. 
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calls it Kia-pi-she. Panini mentions KapisT (IV. 2. 9 9), from 
which he derives Kapisayam, the name of a wine, manufactured 
from grapes, produced in the district. The country about Kabul 
is still remarkable for its fine grapes. The name of another 
kingdom was Archosia, which was called Ark ho j or Rokhaj by 
the Arab geographers, and Tsaukuta, supposed to be equivalent 
to Raukuta by Hwan Thsang. European antiquarians trace the 
name, or that of the river Archotis, in the province, to the Zend 
Haraqaiti, corresponding to the Sanskrit SarasvatL But we are 
not aware upon what evidence a river of the name of Sarasvati 
is fixed in this district. Sarasvati is one of the Sapta Smdhavah, 
or seven rivers of the Vedas, and if assigned a position here, 
would certainly be far away from the other six. The river Sara- 
svati was situated to the east of the Sutlej. Perhaps the name 
Archosia, Arkhoj, or Rokhoj, is to be derived from that of the 
mountain Riksoda, mentioned by Panmi’s commentators, the 
Brahmans living about which, were called Arksodas. This name 
is given as one to which Panini’s rule ( IV. 3.91) does not 

apply-. 

Another province of Afghanistan is called Fa-la-nu by Hwan 
Thsang, and identified with the modern Vaneh or Wanneh by 
some, and with Ban mi by General Cunningham. The Sanskrit 
name corresponding to this is not known. Panini, however, 
mentions a country named Varnu in several places (IV. 2. 103, 
and IV. 3. 93 ), which is very likely the same as Hwan Thsang’s 
Fa-la-nu. The country of Gandhara is mentioned in the group 
Kacchhadi IV. 2. 133 and in IV. 1. 169, and the river Suvastu, 
the modern Swat, a branch of the Kabul river, in IV. 2. 77. 

The position of the hill-fort of Aornos, in the capture of which, 
Alexander the Great displayed very great valour, is still a matter 
of uncertainty. The Sanskrit name corresponding to it is also 
equally unknown. Professor Wilson 1 traces it to the word 
Avarana, c enclosure, ’ which, he thinks, forms the latter part of 


1. See Wilson's Ariana Antiq.ua, 
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many names of cities. Whether it was actually so used, is more 
than doubtful, and it would 'be necessary to suppose that the 
Greeksin their Aornos dropped the* first part of the name, re- 
taining only the latter. General Cunningham derives it from 
the name of a king, whom he calls Raja-Vara. May it not be 
the Varana mentioned by Panini in IV. 2. 82 ? It was the name 
of a city as well as its people. There is a place on the right bank 
of the Indus, opposite to Attak, still called, we are told, Baranas 
or Varanas. 

The Ortospan of the classical geographers has been identified 
with the modern Kabul. The Sanskrit name corresponding to it 
is not known. Professor Wilson derives it from such an original 
as Urddhasthana. But we do not meet with such a name, and 
the etymology is purely aimless and conjectural. To 'derive it 
from the name of a tribe would be more reasonable. Hwan- 
'Thsang calls the country about the place Fo-li-shi-sa-tang-na* 
May not this name be derived from such a compound as Parsu- 
sthana, the country of the Parsus, a warlike tribe mentioned by 
Panmi in V. 3. 117 ? 

Panini and Patahjali call the Panjab, Bahlika(IV. 2. 117 and 
V. 3. 1 14). The historians of Alexander tell us, that after- 
having crossed the Hydraotes or Ravi, in the course of his march 
through the Panjab, he captured and destroyed a town of the 
name of Sahgala. European antiquarians have identified it with 
the Sanskrit Sakala. But Sakala, from the evidence to be gather- 
ed from the Mahabharata, and according to Hwan Thsang, who 
visited the place, was situated to the west of the R&vl. 
Professor Wilson, therefore thinks, that after Alexander had des- 
troyed the Sakala to the east of the Ravi, another was founded to 
the west of the river. This is merely a gratuitous supposition. 
General Cunningham thinks that Alexander re-crossed the Ravi 
to conquer the town. Would it not be better to suppose that 
the two places were distinct ? Alexander destroyed Sahgala, 
while Sakala existed in the time of Hwan Thsang, Sahgala be- 
longed to a tribe that had no King, while Sakala was the capital 
14 [ R. G. Bitandarkar’e Works, Vol. I. J 
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of the Madras, who were governed by a king. Sangala is veiy 
probably to be traced to Sahkala, a -place mentioned by Panini 
in IV. 2. 75. Sankala was the" name of the person who is said to 
have founded the city. It stands at the head of the group San- 
kaladi, the second name in which is Puskala, from!whom the city 
of Pauskala, the ancient capital of Gandbara, [and the Peukalas of 
the ancient European geographers, derived its name. Sankala 
agrees more closely with Sangala than Sakala. If this identifi- 
cation is to be trusted, the occurrence of the name of Sangala in 
Panini may be taken as a proof of his having flourished before 
Alexander ; for the Macedonian conqueror is said to have destroy- 
ed the city, on which account it must have ceased to exist 
after him. 

The central province of the Panjab is called Pa-la— fa-to by 
Hwan Thsang, transcribed Parvata by M. Julien. Genera] 
Cunningham proposes Sorvata for Parvata. But Parvata is given 
as the name of a country by Pariini, IV. 2. 143 and in the group 
Taksasiladi, under IV. 3.93. 

In the central and lower Panjab, Alexander met with two tribes 
of warriors, named the Malii and the Oxydrakae. The Sanskrit 
original of the former is unknown ; and Professor Wilson iden- 
tifies the latter with the Sudrakas of the Puranas. But there is a 
rule in Parfini V. 3. 1x4 which teaches us to form the singularand 
dual of the names of warlike tribes in the Panjab, by addding the 
termination -Ya and changing the vowel of the first syllable to 
its Vfddhi. Of this rule, his commentators give Malavyas 
( pi. Malavas ) and K§audrakyas ( pi. Ksudrakas ) as instances. 
We thus learn that the Malavas and Ksaudrakas were two tribes 
of warfiors in the Panjab. The name Malavas corresponds with 
Malii, and Ksudrakas with Oxydrakae. Ksudrakas is nearer to 
the latter than Professor Wilson’s Sudrakas. 

At the confluence of the Panjab rivers, Alexander came in con- 
tact with a tribe which is called Sambracae or Sabracae. 
General Cunningham traces this name to Samvagri, which he 
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Saubhreyas, Yaudheyas.&c. 

considers a Sanskrit word. But we are not aware of the existence 
of such a word ; and it has an unsanskrit look about it, meaning 
as it does, according to the General, ‘ united warriors. ’ The 
Sabracas were probably the Saubhreyas, grouped along with the 
Yaudheyas, in V. 3. 117. 



ON THE DATE OF PATANJALI AND THE KING IN 
WHOSE REIGN HE LIVED 

[ From the Indian Antiquary, Volume I, 1872, pp. 2$)9ff.] 

In Patanjali’s Mahabhasya or great commentaiy on Panini, 
a rule ( Vartika ) laid down by Katyayana, is given, 1 teaching 
that the Imperfect should be used to signify an action not wit- 
nessed by the speaker but capable of being witnessed by him and 
known to people in general. Of this rule Patanjali gives two 
instances : “The Yavana besieged [ Arunat J Saketa ”, and “ The 
Yavana besieged [ Arunat ] the Madhyamikas.” The siege of 
Saketa, therefore, must be considered to have been an event 
capable of being witnessed by the speaker, i. e., by Patanjali 
himself : in other words, some Yavana king must have besieged 
Saketa in Patanjali’s time. Saketa is the usual name for' 
Ayodhya. Reasoning in this way, the late Prof. Goldstticker 
arrived at the conclusion that the Yavana here spoken of must 
have been Menandros, King of Bactna, who is said to have 
pushed his conquests in India to the river Yamuna. Menandros, 
according to Prof. Lassen, became king about 144 B. C. Patan- 
jali therefore must have lived about that time. 

But there is another passage in Patanjali not noticed by 
Prof. Goldstticker, in which the name of the king of Pataliputra, 
during whose reign he flourished, is given, and which enables 
us to arrive at the date of the author of the Mahabhasya in 
another way and from other data. In his remarks on Panini, 
III. 2. 123, Patanjali quotes a Vartika of Katyayana, the meaning 
of which is : “A rule should be made teaching the use of the 
present tense [ Lat ] to denote an action or undertaking which has 
been begun but not finished.” The examples given by Patanjali 
are : — “ Here we study ; ” “ Here we dwell ; ” “ Here we per- 
form ( as priests ) the sacrifices ( instituted ) by Puspamitra.” 
Then Patanjali asks : — “ How is it that Panini’s rule III. 2. 123, 

1, YSrtika 2 on Panini III. 2. Ill ( Keilhorn, Yol. II, p. 119 ). f N. B. IT.] 
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( VammSne lat ), which teaches that the present tense should 
be used to denote present time, does not extend to these cases ? ” 
The answer is •' “ The time here involved is not present time.” 
How not ? This question is answered by Kaiyata, whose gloss 
upon this runs as follows: — “The phrase ‘here we study’ 
means that study has begun but not ended. When the students, . 
being engaged in dining and doing such other things, do not 
study, they cannot then properly say ‘ we study ’ [ according to 
Pariini III. 2. 123, i. e., they cannot use the present tense, for it 
is not study that is then going on, and consequently the time is 
not present ; ] hence the rule by Katyayana.” 1 The sense of 
the whole is, that when an action, such as that of studying or 
performing the great sacrifices, spreads over many days, the pre- 
sent tense should be used to denote it, if the action has begun 
but not ended, even though at the time of speaking the speaker 
- may not be actually performing the action. “ Here we sacrifice 
for Puspamitra,” is Patanjali’s example. Now this cannot be an 
imaginary instance, for such a one would not bring out the dis- 
tinctive sense that Patanjali wishes to convey, namely, that the 
action has begun but not ended. This example, then, expresses 
a fact ; namely that, at the time Patanjali wrote, there lived a 
person named Puspamitra, and a great sacrifice was being per- 
formed for him and under his orders. If he employed priests 
to perform the great sacrifices for him, he must have been a king, 
for in the olden days, it was Indian kings that propitiated the 
gods and patronized the Brahmans in this way. The sacrifices 
were always expensive, and were treated rather as extraordinary 
festivals than ordinary religious performances. But in another 

1. Pariini : ^rTJTiq' HI.2.123 ; KStySyana : 

i; Patanjali : WH I I ff WPT: 1 

qwTOTSf I #’ H l%«Tlt I i Kaiyata . 

sgeHr fin srhti h aismnrr i Patafljaii then 

proceeds to say that the sense is conveyed by PSnini III. 2.123 and no 
rule is required ; but this has no bearing on the present question. 
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part of the Mahabhasya, we are actually told who this Puspa- 
mitra was. Panini in I." i. 68 tells us that any grammatical 
change or operation that he may have in his work prescribed in 
the case of a certain word ought to be made applicable to that 
word alone and not to what it signifies, or to its synonyms. 
* This, however, does not hold in the case of his own technical 
terms. Thus, for instance, to form derivatives in a certain sense 
from the word Agni ( fire ) the termination Eya should, he says, 
be applied to Agni. The meaning of this rule should not be 
stretched so as to make it applicable not only to Agni, but to 
other words also having the sense of Agni. Vahni for instance 
also means fire, but does not take that termination. But in the 
case of the technical terms of grammar, the change or operation 
should be effected in the case of the things ( which of course are 
words ) signified by that term. Thus, for instance, when he 
tells us to apply a certain termination to Ghu, it is to be applied, 
not to Ghu itself, but to the roots to which the name Ghu is 
given by him. Now Patanjali, after a long discussion of this 
rule; in the course of which he shows that it is not wanted, 
though out of respect for the great Acarya he does not distinctly 
say so, tells us that there are some Sutras in which the rules 
given are applicable : — r, sometimes to the synonyms of the 
words : — 2, sometimes to the individuals comprised under the 
species denoted by the word : — 3, sometimes to the words alone, 
and, sometimes to any two of these three. In these cases some 
indicatory letters ought, he says, to be attached to the words to 
show to which, or to which two, of the three categories the 
rule is to be applied. Then in such rules as II. 4. 23, which 
teaches that a Tatpurusa compound ending in the word Sabha 
( court or assembly ) preceded by Rajan ( king ) becomes neuter, 
he tells us that J should be attached to Rajan and others, to show 
that the rule is applicable only to the synonyms of Rajan and 
others, and not to Rajan or others themselves, or to the indivi- 
duals comprised under the species denoted by Rajan and others. 
And the instance he gives to show that it is not applicable t9 
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individual Rajas or kings are Puspamitrasabha ( the assembly or 
court of Puspamitra ) and Candragupta-sabha 1 ( the assembly or 
court of Candragupta ) in which we see that the compound is 
not neuter but feminine. We thus come to the conclusion that 
Puspamitra was the name of a king. 

Now, we know that the most powerful kingdom during a few 
centuries before Christ, the sovereigns of which extended their 
sway over a large portion of India, was that of Magadha, the 
capital of which was Pataliputra. And Patahjali so often speaks 
of this city in his work 2 that we must infer that he had a great 
deal to do with Pataliputra, and perhaps lived there for some- 
time, and that on that account the city and things concerning it 
were uppermost in his thoughts. The Puspamitra then that he 
speaks of, in the two cases here pointed out, must have been king 
of Pataliputra in his time. And the fact of his being mentioned 
along with Candragupta in one of the two cases strengthens this 
inference. For Candragupta the Maurya was king of Magadha, 
and there was no Candragupta till several centuries afterwards 
when the Gupta dynasty came into power. 

Now looking into the Puranas we find that there was only 
one king of Magadha of the name of Puspamitra, the founder of 
the Sunga dynasty, which succeeded the Mauryas . 3 He was the 

1. Patanjali ; | ^sqi I cTcfl 

w* wr I wfrm, i TMms; i *f*tt i 

i i wr i i wt ^ wr \ 35- 

2. See amongst others his comments on 1^3-2, II. 1.16, II. 3.28, III. 3.134, 
and 136 and V.-3.57. In the second of these, one of the examples given is 

[ ‘ Pataliputra was situated on the banks of the Sopa.’ 

3. And I may say that the PurSpas do not mention another king of the 
same name of any country whatever. The name Puspamitra does occur 
elsewhere, but in that case there is no agreement among the Puratyas. 
The Vi§pu and the V5yu Pur&^as make it the name of a dynasty, and 
according to the .former it was a BShlika or foreign dynasty. The 
Bhagavata only mentions it as the name of an individual,; but this 
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Commander-in-Chief of Brhadratha, the last Maurya king, and 

Pur5pa, from the maimer in which it has corrupted several names and 
some faets, is not much to be depended on. See Wilson, Vispu-PurSpa, 
1st edition, p. 478. 

This Puspamitra is spoken of in the MalavikSgnimitra of Kalidasa. 
Prof. Wilson calls him a general, and Prof. Lassen the general of his son, 
who is represented in the drama as the-king of VidisS. Prof. Lassen, Ind. 
Alterthumsk. ( vol. II. p. 271 and 346 ) is constrained however by other 
evidence to admit that he was king ; but he thinks he reigned at Vidisa, 
and that his son was co-regent with him. Prof. Wilson supposes that he 
usurped the throne for his son rather than for himself. But the first 
portion of the passage on which they seem to base their conclusions is 

thus ; — Devasya senSpateh Puspamitrasya sakasat lekhah 

prSptah. Professor Lassen understands this to mean “ a letter has been 
received from Puspamitra, the general of the lord ( i. e. Agnimitra ).*, 
But who ever heard of a father being Commander-in-Chief to his son ? And 
immediatedly after, Puspamitra is represented as about to perform an 
Asvamedha sacrifice, which none but kings who pretended to paramount 
supremacy could institute. In other authorities also it is Puspamitra 
that appears as the conqueror or usurper and not his son. Puspamitra 
therefore could not have been his son’s general; nor does Kalidasa say that 
he was. Agmmitra’s commander-in-chief was Virasena, to whom he is 
more than once represented in the play as issuing orders. The words 
above quoted are to be thus interpreted; — “ A letter has been received 
from the Lord SenSpati (general), Puspamitra” i. e., the genitive Devasya 
ought to be taken as an epithet of Puspamitra, and not as connected with 
or governed by Senapati. Indeed the title Deva shows that Puspamitra 
was king, for it is applied in the dramatic works to kings only, and there 
is even a rule to this effect ( See Dr. Hall’s Da^arTIpa, p. 109 ; Devah 
svSmlti nypatiii ). And Senapati (general) must have become a distin- 
guishing epithet of Puspamitra, for he was the general of Byhdratha, the 
last Maurya king. And even in the Vispu-Pur3pa, the epithet SenSpati 
seems to have been applied to him somewhat in this way ; — “ Tatah 
Puspamitrah SenSpatih Svaminam hatvS r&jyam karisyati. ” The first 
two kings of the Valabhi dynasty in Surastra were called SenSpatis ; 
ncr does it follow from this passage that VidiS.a was the capital of Puspa- 
mitra, but rather the opposite. For, in the letter which he sends to Agni- 
mitra, he invites the latter to come with his wife to be present at the 
Asvamedha sacrifice. If Vidi^a had been his capital, the sacrifice would 
have been performed at that city, and no such invitation would have been 
necessary. It follows, therefore, that some other city was Puspamitra’s 
capital, and what other could it have been but Pataliputra, the capital of 
the Mauryas whom he had supplanted, and which in the Buddhistic 
account given by M* Burnouf is mentioned as his place of residence ? 
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usurped the throne after having killed his master. 1 The ten 
Mauryas are said to have ruled the kingdom for 137 years. 2 The 
accession of Candragupta, the firsrof these ten, has been fixed 
about 315 B. C. Pusparaitra, therefore, must ^ave raised him- 
self to the throne about 178 B. C. The Matsya Parana assigns 
him a reign of 3 6 years,? i. e., from 178 B. C. to 142 B. C. It 
follows then that Patanjali wrote his comments on Panini III. 2. 
123 some time between these limits. The limits assigned by 
Dr. Goldstiicker, reasoning from the one example he considers, 
are 140 and 120 B. C. But there is apparently no reason why he 
should not take into account the earlier years of Menandros’s 
reign. For, according to Prof. Lassen, Menandros must have 
become king about 144 B. C.* The passage in the Mahabhasya, 

Agnimxtra his son may probably have been appointed by him Governor or 
King of Vidisg, while he himself reigned as supreme 'monarch* at Patali- 
putra ; for the practice of appointing sons to govern remote provinces 
existed, in the time of the Mauryas. May not Patanjali be alluding to 
this Asvaimedha sacrifice in the instance quoted m the text ? 

1. The Buddhist Asoka-AvadSna erroneously makes him the successor 
of pusyadharman, and the last of the Mauryas. See Burnouf, Introd, 
a la- Hist, du Bud. I. p. 432 ; Lassen, Ind.; Alt. II. pp. 271, 21 %, 345, 346* 
— This last is a Note by the Editor of the Indian Antiquary *1872 
—[N.B.U.] 

2. Vis. Pur. VI. 24, or Wilson’s translation* 

3. Wilson’s Vi§. P. 1st Edn. p. 471. The Brahma^a Purapa agrees 
with the MStsya. $ee Dr. Hall’s note in his edition. 

4* Various dates have been assigned to the accession of Menandros 
from B.C. 200 to B.C. 126. But the facts here brought forward may be 
used'as a corrective, The manner in which Patanjali (in the passage 
alluded to in the next para of the text ) contrasts the times in - which the 
Mauryas lived with his own shews that when he 4 wrote, the new polity had 
completely superseded the old. This may have taken twenty years or 
more. He could not have said “ the Mauryas did such and such a thing* 
but in these days it is not so, ” if he wrote only five or six years after 
they were displaced. Patanjali therefore may have written the passage 
as early as B.C. 158. Now in order that about this time Puspamitra and 
Menandros should be contemporaries, it is necessary that the date of the 
accession of the later should not be pushed higher than about 175 B.C. nor 
lower than 142 B.C., for Menandros reigned for about 20 years according 
to all the writers ; and only the two dates that fall within these limits 
are those assigned by Gen. Cunningham (B.C. 160) and Prof. Lassen, 
If we take that of the former, the limits between which the third chapter 
of the MahSbhSsya was written will be about 158 and 142 B. C. But I 
have adopted Prof. Lassen’s date as it agrees sufficiently with all the 
facts, 

1 $ [ R. G* Bhandarkar's Work s, Vol. I. ] 
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on which I base my conclusion, is not far from the one noticed 
by Dr, Goldstiicker. The' latter occurs in the comments on III. 
2. hi, while the former in those on III. 2. 123. We thus see 
that when this portion of the Bhasya was written, a Yavana king 
( who must have been Menandros ) had laid seige to Saketa or 
Ayodhya, and Puspamitra was reigning at Pataliputra ; and if we 
adhere to Lassen’s chronology these two things could have 
happened only between 144 B. C. and 142 B. C. ; for there is 
is, I think, no reason to distrust the chronology of the Puranas 
here, since the date arrived at from the statements contained in 
them coincide in a remarkable degree with that determined from 
the evidence of coins. And even supposing that Prof. Lassen’s 
date is not quite accurate, it must be admitted that it cannot be 
very far wrong. 

We thus see that Patanjali lived in the reign of Puspamitra, 
and that he probably wrote the third chapter of his Bhasya 
between 144 B. C. and 142 B. C. And this agrees with the con- 
clusion drawn by Prof. Goldstiicker from a statement in anot her 
part of the work that the author of the Mahabhasya flourished 
after the Maurya dynasty was extinct. Since all the passages, 
then, and the different historical events they point to, lead us to 
about the same period, the date of Patanjali so derived must be 
regarded as trustworthy, and in the History of Sanskrit Literature, ' 
it is of great importance. 



A NOTE ON PROFESSOR WEBER’S LETTER 

[ From the Indian Antiquary, volume ii, 1873, pp. 59-61 ]. 

Sir B. G. Bhandarkar read in manuscript Professor Weber’s remarks 
on certain points regarding Puspamitra, Patanjaii &c. the following is 
Sir Be G. Bhandarkar’s reply to the same. [ H. B. U. ] 

Through the courtesy of the editor of the Indian Antiquary, 
I have been permitted to see Professor Weber’s letter, which 
contains notices of my article on the Date of Patanjaii, and of 
my paper on the Age of the Mahabharata. This is not the first 
time the Professor has been so kind to me. One of my humble 
productions he has deemed worthy of a place in his Indische 
Studien. 1 2 While, therefore, I am thankful to him for these 
favours, I feel bound to consider his remarks on my articles, 
and to reply to them. 

Professor Weber thinks it a pity that I should not have been 
acquainted with his Critique on Dr. Goldstiicker’s Panini. I 
hardly share in his regret, because the facts which I have brought 
forward are new, and my conclusions are not affected by any- 
thing he has said in the Review. He certainly brought to notice, 
in that Critique ( as I now learn ), the occurrence in Patanjaii of 
the expression “ Puspamitra-Sabha. ” * But Professor Weber 
will see that my argument is not at all based on that passage. 
I simply quoted it to show that even Patanjaii tells us that the 
Puspamitra he speaks of in another place was a king, and not an 
ordinary individual or an imaginary person. My reasoning in 
the article in question is based on the words “ Iha Puspamitram 
ya jay amah. ” This is given by Patanjaii as an instance of the 
Varttika, which teaches that the present tense ( Lat ) should be 

1. The paper is printed in this volume later. [ N. B. U.] 

2. By the way, I prefere the form ‘Puspamitra' to ’‘Pusyamitra" as the 
latter appears to me to be a mislection for the former, which might 
easily occur, T-‘p’- being often by careless scribes written as *T ~‘y\ 
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used to denote an action which has begun but not ended. Now 
this passage was noticed 'neither by Professor Weber nor by 
Dr. Goldstiicker ; and hence the trouble I gave to the Editor of 
the Antiquary. The passage enables us, I think, to arrive at a 
satisfactory conclusion as to the date of Patanjali, since it shows 
that the author of the Mahabhasya flourished in the reign of 
Puspamitra. And the conclusion based on this and on one of 
the two instances pointed out by Dr. Goldstiicker, viz,, Arunad 
Yavanah Saketam, agree so throughly with each other, that they 
can leave but little doubt on the mind of the reader as to the 
true date of Patanjali. 

But I must consider Professor Weber’s argument for bringing 
Patanjali down to about 25 after Christ. The two instances 
brought forward by Dr. Goldstiicker contain the name Yavana ; 
and a king of that generic name is spoken of as having besieged 
Saketa, commonly understood to be Ayodhya. This , name was 
applied most unquestionably, though not exclusively, to the 
Greek Kings of Bactria. The Yavanas are spoken of, in a 
Sanskrit astronomical work noticed by Dr. Kern, as having push- 
ed their conquests up to Saketa; and Bactrian Kings are also 
mentioned by some classical writers as having done the same. 
Looked at independently, this passage leads us to the conclusion 
arrived at Dr. Goldstiicker, that is it fixes the date of Patanjali at 
about 150 B. C. But the other instance contains in addition 
the name Madhyamikas. The Buddhist school of that name is 
said to have been founded by Nagarjuna, who, according to the 
RajataranginI, flourished in the reigns of Kaniska and Abhi- 
manyu, that is, a few years after Christ. This instance then 
brings the author of the Mahabhasya to some period after Christ. 
Here then is a case resembling those which are frequently dis- 
cussed by our Panditas, in which a Sruti and a Smrti ( or a Srati 
and an inference ) conflict with each other. The Brahmanical 
rule is that the Sruti must be understood in its natural sense, 
and the Smrti so interpreted as to agree with it, that is, any sort 
of violence may be done to the Smrti to bring it into conform ity 
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with the Sruti, and the inference must be somehow explained 
away. Now, in the present case, Professor Weber’s Sruti is the 
instance containing the name of’ the Madhyamikas. But the 
word Yavana, occurring in it and in the other instance, cannot 
be taken to apply to the Greek kings of Bactria, for the dynasty 
had become extinct a pretty long time before Christ. Professor 
Weber therefore thinks that by it is to be understood the Indo- 
Scythic king Kaniska, who reigned before Abhimanyu. But 
Kaniska cannot be regarded as having oppressed or persecuted 
the Madhyamikas, for he was himself a Buddhist. This objec- 
tion is obviated by the Professor by the supposition that he 
must have persecuted them before he became one of them. 

I must confess this argument appears to me to be very weak. 
It has many inherent improbabilities. In the first place, I do 
not see why the passage containing the name Madhyamika and 
the name itself should be regarded as so much more important 
than the other passage and the name Yavana. Why may we 
not rather take our stand on this latter name, and the mention 
of the conquests of the King so designated upto Saketa, and 
interpret the word Madhyamika by the light thus thrown upon 
it ? And the passage I have brought forward is, I think, so 
decisive, and agrees so well with this statement, that some other 
explanation must be sought for of the name Madhyamika ; but 
of this more hereafter. In the next place, we have to 
suppose that the most important period of NagJrjuna’s life was 
passed in the reign of Kaniska, that he lived so long in that reign 
as to have founded a school, and that in that reign the sect 
assumed the name Madhyamika, and grew into such importance 
that its fame spread so far and wide, and that even Patanjali in 
the far east knew of it. From the words of Rajatarangini, how- 
ever, it would appear that Nagarjuna and his disciples or school 
rose into importance in the reign of Abhimanyu, the successor 
of Kaniska ; for the words are— “ About that time ( i. e., in the 
reign of Abhimanyu ) the Bauddhas, protected by the wise NagSten 
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juna, the Bodhisattva, became predominant.” And iri the same 
reign, we are told in the history of Kashmir, that the Bhasya of 
Patanjali was introduced by Candracarya and others in that 
country. In the Vakyapadiya also it is stated that in the course 
•of time it came to pass that Patanjali’s work was possessed only 
by the inhabitants of the Deccan, and that too only in books, 
i. e., it was not studied. Afterwards Candracarya brought it into 
vogue. Now even supposing for a time that the Bhasya was writ- 
ten in the reign of Kaniska, i.e,, about 25 A.D., fifteen or twenty 
years are too small a period for it to have come to be regarded as 
a work of authority, to have ceased to be studied, to have existed 
only in books in the South, and to have obtained such wide 
reputation as to be introduced into Kashmir, a place far distant 
from Pajanjali’s native country and from the Deccan. Even 
Professor Weber is staggered by the shortness of the interval ; 
but instead of being thus led to call in question his theory or the - 
soundness of his argument, he is inclined to doubt the authenti- 
city of the texts brought forward by Dr. Goldstiicker. Besides, 
he gives no evidence to show that the name Yavana was applied 
to Indo-Scythic kings. I am aware that at different periods of 
Indian history it was applied to different races ; but this vague 
knowledge ought not to be sufficient to lead us to believe as a 
matter of fact that it was applied to these kings. And the 
generic name by which they were known to the author of the 
RajataranginI was Turuska. This name is not unknown to 
Sanskrit Literature, for it occurs even in such recent work as the • 
Vi§vagut?adarsa. I cannot, therefore, believe that Patanjali 
could not have known it, if he really lived so late as in the time 
,of those kings. And that Kaniska persecuted the Buddhists 
before he himself became convert, is a mere supposition, not 
supported by any reliable authority. -Kaniska is also not 
mentioned anywhere as having carried ' his conquests upto. 
Saketa, while, as before observed, the Yavanas are mentioned by 
Hindu writers, and the Bactrian King by Greek authors, as 
having done so, 
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The truth is that the name “Madhyamika” has been misunder- 
stood both by Dr. Goldstucker and Prof. Weber ; and hence, in 
giving Dr. Goldstucker’s argument in my article, I omitted the 
portion based on that name. The expression Arunad Yavano 
Madhyamikam makes no sense, if we understand by the last 
word, the Buddhist school of that name. The root <*/rudh 
means “to besiege” or “blockade” ; and the besieging or the 
blockading of a sect is something I cannot understand. Places 
are besieged or blockaded, but not sects. I am aware ‘ that 
Professor Weber translates this verb by a word which in English 
means “to oppress” ; but I am not aware that the root is eyer 
used in that sense. By the word “Madhyamika” is to be under- 
stood the people of a certain place, as Dr. Kern has pointed out 
in his preface to his edition of the Brhat-Samhita, on the autho- 
rity of the Samhita itself. We, are thus saved the necessity of 
making a string of very improbable suppositions ; and in this 
way Professor Weber’s argument, based as it is on the hypothesis 
that the Madhyamikas alluded to by Patanjali were the Buddhist 
sect of that name, falls to the ground. . The first of Dr. Gcld- 
stiicker’s passages (the word “Yavana” occuring in both of them), 
and the passage I have for the first time pointed out, taken 
together, determine the date of Patanjali to be about 144 B. c. 
And this agrees better with the other passages pointed out by 
Dr. Goldstucker. For, if Patanjali lived in the reign of the 
founder of the Sunga dynasty, one can understand why the 
Mauryas and their founder should have been uppermost in his 
thoughts ; but if he lived in 25 A. D., when the Andhrabhrtya 
dynasty was in power, one may well ask why he should have 
gone back for illustrating his rules to the Mauryas and Candra- 
gupta, and passed over the intermediate dynasties of the Sufigas 
and the Karivas. 

* * * 

As to my paper on the Age of the Mahabharata, I have to 
observe that it was written with a certain purpose. Colonel 
Ellis, going upon the authority of the Gowja Agrahara grant. 
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translated by Colebrook in 1806, and again by Mr. Narasimmiyen- 
gar in Part II of the Indian Antiquary, had referred the com- 
position of the MahabhSrata to a period subsequent to 1521 A.D., 
and had asked the Asiatic Society of Bombay to make inquiries 
as to whether the ashes of the Sarpa-Sattra instituted by Janame- 
jaya could be found by digging for them at Anagundi, with 
which the Colonel identified Hastinapura ; and whether the 
remains of the palace, in which Bharata, the son of Dusyanta 
and Sakuntala, was crowned, were observable at the place. My 
object, therefore, was to show that the Mahabharata was far 
more ancient, and that it existed at and before all the well- 
ascertained dates in Sanskrit Literature. It was not meant to 
collect all possible evidence, whether certain or doubtful, for the 
existence" of the poem. Had I thought of doing so, it would 
Have taken me much longer time than I could spare ; and some 
of the books to which it would have been necessary to refer were " 
also wanting. I have not even brought together all the passages 
bearing on the point to be found in Patanjali’s work. . But I am 
content for the present to leave the task to the well-known 
industry and acuteness of Prof. Weber. 



MAHABHASYA of patanjali 

[ From tb£ Indian Antiquary, Vol. II, 1873, p. 69 ff ]. 

(I) PuSPAMITRA. 

Since I wrote last on the subject, I have discovered a third 
passage in the Mahabhasya in which Puspamitra is spoken of. 
Panini in III. 1. 26, teaches that the termination Aya, technically 
called Ni, should be applied to a root when the action of causing 
something to be done is implied. Upon this, the author of the 
Vartikas observes that a rule should be made to provide for the 
use of the causal and primitive forms in the uninverted or the 
usual order in the case of the roots Yaj and others. This Patan- 
jali explains thus : — “ Puspamitra sacrifices ( Yajate ), and the 
sacrificing priests cause him to sacrifice ( i. e., to be the sacrificer 
by performing the ceremonies for him ). This is the usual or 
uninverted order of using the forms. But by Panini’s rule, the 
order ought to be c Puspamitra causes ( the priests ) to sacrifice* 
and the priests sacrifice. ? This objection is removed by the 
author of the Vartikas himself, by saying that the root Yaj signL 
fying several actions, the usual or uninverted order is provided 
for, and no new rule is necessary. How it is so, Patanjali tells 
us as follows : — “ Yaj denotes several actions. It does not 
necessarily signify the throwing of the oblations into the fire, 
but also giving money, or providing the means of the sacrifice. 
For instance, they say ‘O ! how well he sacrifices , 9 in the case of 
one who provides the means properly. That providing of the 
means, or giving money, is done by Puspamitra, and the 
sacrificing priests cause him so to provide or so to become the 
sacrificer. In this sense, then, Puspamitra sacrifices ( Yajate ), 
and the priests cause him to perform it ( Yajayanti ). 5> This is 
the univerted or the usual order. In the sense of throwing the 
oblations into the fire, the other is the correct order. 1 

1 Pctnini III. 1.26 KStySyana : | Patafijali : 

f^r 'snfrraWt ^ qrcqMiict i ?csf tot- 

16 [ R. G. Bhandar kaPs Works, Vol. I. } 
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In this instance we see Patanjali speaks of the sacrifices of Pus- 
pamitra as if he were familiar with them ; and by itself this 
passage shows that he could not have lived long after him, 
certainly not so long as 175 years after, as Prof. Weber makes 
out. But the other instance pointed out on page 300 Volume I of 
the Antiquary, in which his sacrifices are spoken of as if going 
on, shows that he lived in Puspamitra’s time. The three pas- 
sages, then, in which his name occurs are perfectly consistent 
with, and confirm, each other. 

(II) Patanjali’s native place 

Indian tradition makes the author of the Mahabhasya, a native 
of a country called Gonarda, which is spoken of by the gram- 
marians as an eastern country. The Matsya-Purana also enume- 
rates it amongst the countries in that direction. The position of 
Patanjali’s native place, whether it was Gonarda or some other, 
can, I think, be pretty definitely fixed by means of certain pas- 
sages in his work. In his comments on Panini III. 3. 136, the 
two following passages occur : (i)-Yoyam adhva gata a Pataliputrat 
tasya yadavararii Saketat — £ Of the distance or path from Patali- 
putra which has been traversed [ such a thing was done in ] that 
part of it which is on this side of Saketa; ’ and (2) Yoyarn adhva 
a Pataliputrad gantavyas tasya yat param Saketat — ‘ Of the dis- 
tance or path up to Pataliputra which is to be traversed [ some- 
thing will be done in ] that portion which lies on that side of 
Saketa. 1 In these two instances we see that the limit of the 
distance is Pttaliputra, and that it is divided into two parts, one 
of which is on this side of Saketa, and the other on that. Saketa, 
then, must be in the middle, i. e., on the way from the place 
represented by ‘ this ’ in the expression ‘ this side, ’ to Patali- 

fasitefJraft I EStySyana : qsqifejj 

1 Patafijali : 1%^: I fcF*. | JfPnnRTOT ^4- 

1 &0 ’ 

1, 1 omit the grammatical details of this as not necessary* 



KlTYXYANA’S NATIVE PLACE 


123 


putra. This place must be that where Patanjali speaks or writes ; 
and it must, we see, be in the line connecting Saketa and Patali- 
putra on the side of it remote from Pataliputra, The bearing of 
Oudh from Patna is north-west by west ; Patanjali’s native place, 
therefore, must have been somewhere to the north-west by west 
of Oudh. Prof. Weber thinks he lived to the east of Pataliputra; 
but of this I have spoken elsewhere. 

Let us now see whether the information thus gathered can be 
brought into harmony with the tradition mentioned above. 
The exact position of Gonarda is not known ; but if it really was 
Patanjali’s country, it must have been situated somewhere to 
the north or north-west of Oudh. Now, there is a district 
thereabouts which is known by the name of Gonda, and„ there 
is also a town of that name about 20 miles to the north-west of 
Qudh. According to the usual rules of corruption, Sanskrit 
rda ( £ ) is in the Prakrits corrupted to dda (g), but sometimes 
also it is changed to dda ( g )'. Gonarda, therefore, must in 
the Prakrit assume the form Gonadda. Hasty pronunciation 
elides the A, and, in the later stages of the development of the 
Prakrits, one of the two similar consonants is rejected.® The 
form is thus reduced to Gonda, which is the way in which it is 
now pronounced. General Cunningham derives Gonda from 
Gauda . 3 But, so far as I am aware, there are no instances of 
the insertion of a nasal in a Prakrit word, when it does not exist 
in the corresponding Sanskrit one. It appears, therefore, very 
probable that the district of Gonda in Oudh was the ancient 
Gonarda, and had the honour of giving birth to the great 
author of the Mahabhasya. 

(Ill) The native country of Katyayana. 

Prof. Weber is of opinion that Katyayana was one of the 
eastern grammarians, and Dr. Goldstticker agrees with him. 
it is a question whether the distinction between Northern 

1 Vararuci’s Pr 5 krtaprakasa,/II. 26. 

2 Compare Weber’s letter, Indian Antiquary, Vol.II, 1873, p.57. 

3 Anpient Geography, p. 408 ; Arch. Surv. Vol.I, p. 327, 
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or eastern grammarians,- which Panini mentions, really existed 
in the time of Katyayana. * But to whatever school of gram- 
marians he may have belonged, supposing such schools existed 
in his time, it appears, from a passage in the Mahabhasya, that 
the author of the Vartikas was a Daksinatya, i. e., a native of the 
South or the Deccan. In the introduction to the Mahabhasya* 
occurs a passage, the sense of which is this : — “ If a man, who 
wishes to express his thoughts, does so by using some words or 
other simply from his acquaintance with the usage of the world, 
what is the use of grammar ? The object of grammar is to restrict 
the liberty of speech in such a manner that religious good may 
arise from it ; just as is done in the affairs of the world and in 
matters concerning the Vedas. In the world we find people 
saying c A domesticated cock should not be eaten . 5 Things are 
eaten for the satisfaction of hunger. Hunger, however, can be 
satisfied even by eating dog’s flesh, and such other things. But 
then though it is so, a restraint is put on us, and we are told 
sjich a thing is eatable and such a thing is uneatable. * * * In 

the same manner, while one is able to express his thoughts 
equally by correct or incorrect words, what grammar does is to 
restrict him to the use of correct words, in order that religious 
good may arise from it. ” 

Now, this is Patanjali’s explanation of two Vartikas, the latter 
of which is : Yatha laukikavaidikeshu, i. e., ' as in the world and 
in the Veda.’ On this Patanjali’s remark is : Priya-taddhita Dak- 
sinatyabi i Yatha loke vede ceti prayoktavye yatha laukika-vaidi- 
kesviti prayunjate, i. e., the Daksinatyas, i. e. people of the 
South or the Deccan, are fond of using ( words with ) Taddhita 
affixes, that is, instead of saying Yatha loke vede ca they say 
Yatha laukika-vaidikesu ” ( i. e., instead of using the words Loka 
and Veda, they use derivatives from them, formed by affixing the 
termination Ika. ). This clearly means that Katyayana, the 
author of the Vartika in which the words Laukika and Vaidika 
occur, was a Daksinatya. 


J.. Ballantyne’s Edition, pp. 54, 56. 




ON THE INTERPRETATION OF PATANJALI 
[From the Indian Antiquary, Vol. II, 1873, p 94 fF.] 

In the extract from Prof. Weber’s critique on Dr, Goldstftcker, 
given in the Indian Antiquary vol. II. p. 61, there are several 
points, besides the main one I took up which require 
notice. From the passage about the Mauryas quoted by Dr, 
Goldstuker, Prof. Weber infers that Panini, in making his rule 
V. 3. 99,' had in his eye such images as those that had come down 
from the Mauryas. How the passage supports such an inference, 
I am at a loss to see. Panini in that Sutra tells us that the 
termination Ka applied to the names of objects, in the sense of 
images of those objects, is dropped in cases when the images 
enable one to earn his livelihood, but are not saleable. 
Upon this Patanjali observes that, because the word— ‘un- 
saleable’ is used, such forms 'as Sivah, Skandah, andVisakhah 
(in which the termination Ka is dropped) are not valid. Why 
not ? Because the Mauryas, desirous of obtaining gold, used, or 
applied, to their purpose, i. e., sold, objects 1 of worship. Since, 
then, these (viz., images of $iva, &c.) were sold by them, they 
were Panya, or ‘saleable,’ and hance the termination Ka should 
not be dropped. It may not be droopped in those cases (i.e., 
the proper forms must be Sivaka, &c.), says Patanjali, but it is 
dropped in the case; of those images which are now used for 
worship. — This interpretation of the passage is consistent and 
proper. Prof. Weber understands it to mean, that the only 
cases in which the rule about the dropping of the termination 
does not apply, are those of images with which the Mauryas 
were concerned. But that it is inapplicable to all images that 
are saleable, is clear from the passage itself, and the two com- 
mentaries on it. Kaiyata distinctly says that the rule does not 


1 , The reading in the Benares edition is ArcySh, and not AroSh. 
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apply to those that are sold, and gives Sivakan vikrinlte as an 
instance. What Patanjali means to say is that the termination 
Ka should be applied to the names of the images sold by the 
Mauryas, according to Panini’s rule ; but the rule is set aside in 
this case, and the wrong forms Siva, Skanda, and Visakha are 
used. Nagojibhatta expressly states Tatra pratyaya-sravanam 
istameveti vadan sutrasyodaharanam darsayati : (i.e.. Saying that 
the use of the termination there is necessary, he points out an 
instance of the rule). Now, in all this there is not only nothing 
to show that Panini had the images sold by the Mauryas in 
view, but that the names of those images violate his rule. Dr. 
Goldstiicker’s interpretation of this passage is also not correct. 

In the next place, Prof. Weber thinks that the word Acarya in 
such expressions as Pasyati tvSLcaryah, occurring in the Maha- 
bhasya, applies to Patanjali. It appears to me that Prof. Weber , 
has overlooked the context of these passages. In all these cases 
the Acarya meant is clearly Panini, and not Patanjali. I will 
here briefly examine two or three of the passages referred to by 
the Professor, for I have no space for more. In the first of 
these, the question Patanjali discusses is this : — Which N is it 
that is used in the term An occurring in the Sutra : Ur art raparah, 1 
i. e., does An here mean only A, I, and U, or all the vowels, 
semi-vowels, and H? He answers by saying that the n in this 
case is clearly the first, and not the second, that is, that which is 
at the end of the sutra a- i- un, and hence An signifies only the 
vowels A, I, and U. And why is it to be so understood ? The 
Sutra Urapraparah means, when An is substituted for R, it is 
always followed by R, that is, if, for instance, you are told in a 
Sutra to subsititute A for R, you should substitute not A alone, 
but Ar. Now, the reason why, in this Sutra, An signifies the 
first three vowels only, is that there is no other significate of the 
more comprehensive term An, that is, no other vowel or any 
semi-vowel or H which is ever substituted for r. “Why not ? 
there is ”, says the objector. One instance brought forward by 


X, FSnini,I.1.51 f [N. B.U.] 
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him is explained away, and an other that he adduces is M&trnam. 
In this case, by the Sutra Nami, 1 a long vowel, i. e., r is substi- 
tuted for the short R. Ris a significateof the more comprehensive 
an and not of the less comprehensive. Hence, then, the objector 
would say the an, in the Sutra ur an, &c., is the more com- 
prehensive one. But, says the Siddhanti, this is not a case in 
which the substitute has an r added on to it. Does it follow 
from Panini’s work itself that no r is to be added ? For aught 
we know, Panini may have meant that r should be added in 
this case also. Now, the evidence from Panini for this is in the 
Sutra Rita iddhatoh 2 3 4 . "This is the reason,’ says, the siddhanti, 
‘why the word dhatu is put in the sutra, — that in such cases as 
Matrnam and Pitrnam, which are not dhatus, ir may not be sub- 
stituted for the long r. If the long vowel substitute in Matrnam 
had an r following it, it would not be necessary to put the word 
dhatu in this Sutra, for Matr r would not then be an anga or 
base* ending in r and such bases only are intended in the sutra 
rita iddhatoh. The use of the word Dhatu then shows that "the 
Acarya sees that in Matrnam, &c., the long substitute has not an 
r following it, and hence he uses the word dhatu in the sutra.”* 
— Now, it is evident from this that the Acarya is Panini, for the 
Acarya is spoken of as having put the word dhatu in the Sutra 
for a certain purpose. The author of the Sutras being Panini, 
the Acarya meant must be he himself. In the same manner, in 
the passage at 196 (Ballantyne's edition), Pacini is intended, for 
the Acarya is there spoken of as having put t after r in the 
sutra urrt. Similarly, in page 197, 5 the Acarya is represented 
as having used n twice in the Pratyahara Sutras. The author of 

1. PSpini, VI, 4. 3. [N. B. U.] 

2. Ibid, VII, 1. 100. [N. B. U.] 

3. AntyatvSd, the reading in Ballantyne’s MahSbhEsya, is wrong or not 
good. It ought to he AnantyatvSd as in the new Benares edition. 

4. Pasyati tvlcaryo nStra raparatvam bhavati tato dhStu-agraha^aih 
karoti. 


5. PSpini, VII. 4. 7. [N. B. U.) 
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these Sutras, then, is meant there. And I may say that, so far as 
I have seen the Bhasya, the word Acarya used in this way, applies 
either to Panini or Katyayana, and Patahjali never speaks of 
himself as Acarya. 

Thirdly. — Prof. Weber’s interpretation of the Vartika : Parok- 
se ca loka , 1 &c., is different from Dr. Goldstiicker’s and mine. 
But he will see that our interpretation is confirmed by Kaiyata and 
Nagojibhatta. He seems to take Paroksam in the sense of the 
‘past.’ 

But Patanjali’s own explanation is : — Paramaksnoh paroksam : 
(that which is turned away from the eyes, i.e., not seen), and 
one of his quotations from other writers about the sense of the 
word is: kudya-katantaritam paroksam 2 3 (that which is hidden from 
one even by a fence), both of which show that the only essential 
sense of the word is ‘a thing not seen by the speaker.’ Darsana- 
visaya, the Professor interprets by a thing once seen, or that " 
which once fell within the range of the speaker’s vision;’ but if 
it has been once seen, it can never be called paroksa in the sense 
which is always attributed to the word. 

Fourthly.— Prof. Weber quotes from Patanjali the passage 
Mathurayah Pataliputram purvam, and infers that the author of 
the Mahabhasya lived to the east of Pataliputra. His interpre- 
tation of the passage seems to be ‘Pataliputra is first and Mathura 
afterwards.’ But the natural sense is — ‘Pataliputra is to the east 
of Mathura,’ as it is, or rather was, as a matter of fact. That 
Patanjali lived, not to the east of Pataliputra, but to the north- 
west of Saketa, I have shown in a separate article.’ 

Lastly, Dr. Goldstucker and Prof. Weber understand the 
word Acaryadeslya used by Kaiyata in some places in the sense 
of “ Countryman of the Acarya.” It is not unnatural that an 
antiquarian, looking for historical facts in what he reads; should 

1. Vartika 8 on III. 2. 111. 

2. Sea MahSbhSsya, under Parokse lit, III. 2. 118, 

3. In the artiole, on •' Patafijali’s Mahabhasya,'* under “Patafijali's 
Rative Plaee” printed earlier in this volume, p. 124. [N. B. U.] 
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interpret his author thus ; but it is not natural that a Hindu 
commentator, caring only for his subject, and not at all for 
history, should use such an expression to contrast one of the 
authors he comments on with another. He will look to the 
scale of estimation in which he holds them. To the Hindu 
grammarian the greatest Acarya is Panini, next to him is Katya- 
yana, and next to this latter is Patanjali. If it is necessary in 
one place to contrast one of them with another, he would 
naturally use some such expression as Acarya and Acarya the 
younger. And this appears to me to be the sense of the word, 
and a Hindu would naturally understand it thus. It is derived 
according to Panini V. 3. 67; but the sense ought not to be 
taken as e an unaccomplished teacher/ as Dr. Goldstucker does, 
but a teacher who is lower in the scale, or the younger teacher. 
And that Patanjali was so, is plain. That there is very great 
reason to believe that Patanjali and Katyayana did not belong 
to the same country, I have shown elsewhere. 1 


1. Namely, at p. 124, above. [N. B. IJ ] 

17 [ R. G. Bhandarkar’s Works, Yol, I 



REPLY TO PROFESSOR WEBER. 

* 

[From the Indian Antiquary, Volume, II. 1873, pp. 238-40]. 

( Prof. Weber replied to Sir R. G. Bhandarkar’s observations, and the 
following is the latter’s final reply.— N. B. U. ) 

Professor Weber does not, so far as I can see, refute my argu- 
ment for inferring from the passage about Puspamitra I have 
brought forward, that Patahjali was a contemporary of tha 
monarch, nor docs lie assign his own reasons for differing from 
me. In the passage containing the words “ Ilia Puspamitrath 
yajayfunah,” Patahjali does not merely speak of Puspamitra’? 
sacrifices as one living after him might do, but he speaks of them 
in a definite manner. If those words illustrate the rule that the 
present tense (La?) denotes actions that have begun but not ended, 
and if, again, Puspamitra was a historical personage, and not a 
mere Caius, it certainly does, in my opinion, follow that the 
action of sacrificing had not ended when the passage was written. 
If we were in these days required to give an instance of such a 
rule, an instance containing the name of a historical personage, 
should we give such a one as “ Johnson edits the Rambler/’ or 
“Gibbon is writing the History of the Decline and Fall ? ” Would 
not on the contrary, our instances be such as “ Drs. Bohtlingk 
and Roth are compiling a Dictionary of Sanskrit ? ” I think we 
should use such as this latter, for in the former the actions of 
editing and writing have long been over, and consequently they 
would be of no use to illustrate the rule, which specially requires 
that they should not be over. I perfectly agree with what Professor 
Weber says in the quotation he gives from his essay, and I my- 
self always thought tbat Dr. Goldstucker’s inference trom the in- 
stance about Kashmir was extremely weak. But I contend that my 
instance in not one containing merely the “ first person, ” but it 
is one in the present tense, and given purposely to illustrate, the 
use of that tense in a certain sense, and that sense, therefore, the 
present tense in the instance given must have. The passage is 
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exactly similar to : Arunad Yavanah Saketam, the historical value 
of which is admitted by Professor Weber. The translation Pro- 
fessor Weber gives of the passage under discussion does not seem 
to remove the obscurity in which he says mine w r as shrouded. 

With regard to the second point, I must complain of Professor 
Weber’s not believing wdiat I say with regard to myself. The 
exigencies of the controversy do not, I think, require this. I again 
distinctly state that the reason why I was silent as regards Dr. 
Goldstiicker’s second instance, was that I did not agree with him in 

* his interpretation of it, and my object in the article was not to 
criticize him, but to throw additional light on the date of Patanjali. 
I considered his rendering very questionable when I first read the 
book, about ten years ago, and some time before I wrote an article 
in the Native Opinion reviewing his theory of Panini’s techni- 
cal terms. 1 2 My principal reason w^as the impropriety of speak- 
ing of a sect or school as besieged. And I had, and have, a feel- 
ing that the names of the Buddhistic Schools generally knowm to 
Sanskrit authors could not have originated so early. Dr. Kern’s 
book I saw and glanced over the preface of it, several years ago, 
but I did not rembember his explanation of the word Madhyamika 
when I wrote my article in the Indian Antiquary, Vol. I. p. 299, 
though I always thought the word meant some such thing. 
But soon after the article appeared, and before Professor Weber’s 
criticism on it W'as received, I read Dr. Kern’s Preface again, so 
that it was not Professor Weber that first directed my attention 
to it. 

Now to come to Professor Weber’s remarks on my article 3 
[ Indian Antiquary Vol. II. p. 69 ]. The Proiessor still adheres 
to his interpretation of the passage : Mathurayafc Patali- 
putrarh purvam. And his reason is Patanjali’s use of the 
word Vyavahita in that connection, which he thinks means 

* distance. ’ Now the word Vyavahita, so far as I know, 


1. This essay is printed here later. [ N. B« U. ] 

2, Printed in this Volume, pp. 108ft [ N. £. TJ« } 
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never means ‘ distance ’ but 4 covered, 5 * concealed, 5 or ‘ sepa- 
rated 5 by something intervening ; as, for instance, England 
is Vyavahita from us, by several countries and seas intervening ; 
or in the word Ramena, r is Vyavahita from n by a, m, and e. 
The context of the passage in Patanjali is shortly this : — In the 
Sutra Acal? parasmin purvavidhau, the question is with reference 
to what standard is the word Purva or ‘ preceding ’ to be under- 
stood ? For a time he takes the Nimitta, or condition of a 
grammatical change, to be the standard, and says that the princi- 
pal example of this Sutra, viz. patvya or mridvya is also explained 
or shown to fit with the rule on this supposition. How does it fit ? 
The state of the case in Patvya is this : — First we have Patu 
then i the feminine termination changed to y and after that, a, the 
termination of the instrumental singular. This last is the Nimitta 
of the chage of the previous i to y. Then what is to be done by 
applying the Sutra is to regard y as a vowel and change the u 
of patu to v. But says the objector, the rule in the Sutra does not 
apply here on the supposition you have made, for the u of Patu 
is not purva from a, which is the Nimitta, as it is separated from 
it by y substituted for i. Then, says the original speaker, the 
word Purva is used not only to signify a thing that immediately 
precedes another, but also to signify one that precedes but is sepa- 
rated from it by something intervening, as in such expressions as 
this : “ Pataliputra is purvam from Mathura,” in which Pun am 

is used though several places intervene between the two towns. — 
Now, it is plain that this is given as a phrase in use and current 
among the people to serve as an authority for taking Purva in a 
certain sense, and therefore, if Professor Weber’s inference is 
correct, all people using the expression, i.e., the Sanskrit-speaking 
population of India, must have lived to the east of Pataliputra.— 
The only proper meaning therefore is “ Pataliputra is to the east 
of Mathura.” And even if we take Professor Weber’s explanation, 
“ Pataliputra is before Mathura,” it does not follow' that the 
speaker, supposing he Was Patanjali — which however is not the 
case — was to the east of Pataliputra, any more than it does when I 
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say “ The horse is before the cart 55 that I am to that side of the 
cart, and not this, or to this, and not that. The word Purva no 
doubt means primarily tf before,' but when applied to show the 
relations between places, the anteriorness of one from another is 
to be taken with reference to the usual standard in such compa- 
risons, namely — the rising sun. Hence the word comes to signify 
the c east, 5 and as used in connection with places it has 
always this sense. I have no doubt therefore that my inter- 
pretation of the passage is correct, and that it docs not in any 
way militate against the conclusion I ha\e drawn fiom another as 
to the nati\e place of Patanjah. I do not see why a district \ery 
hear Oudh ma\ not be said to be situated Pracam dose. Benares 
was not the point from which the bearings of different places in 
India were taken. Pragdesa, Udagdesa, &c were settled terms ; 
and one living in Pragdesa could call himself Piacja. Amara 
defines Pragdesa as that lying to the south and east of the Sarasvatl. 

Professor Weber gives no reason for thinking that Yatha lau- 
kikavaidikesu is not a Vartika. But this passage is explained by 
Patanjali and made the subject of a dissertation just as other Va- 
rtikas are. The whole argument gi\en by the author of the 
Mahabhasya, a portion of which was reproduced by me in my 
article, is contained in these three aphorisms, the last of which is 
the one under discussion :-i, Siddhe sabdartha-sambandhe ; 2, 
Lokatortha-prajuktc sabdaprayogc sastrena dharma-nivamah [ 
3, Yatha laukika-vaidike.su. These are all explained and, as texts, 
descanted upon by our author ; he mentions Acaiya 1 incidentally 
as the author in connection with the first of these, which Acarya 
must be Katyayana here, since these arc not Sutras, and Nagoji- 
bhatta- expressly calls the first two Vartikas. The third also 
must then be a Vartika, since it is of a piece in every' respect 
with the other two, and completes the argument, w hich without 
it would be incomplete. The aphorism cannot be the compo- 
sition of Patanjali, for he makes it the subject of his criticism, 

l Ballantiae, pp. 47, 49, 


2 . Ibid, p, 53. 
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and says that the words contained in it are Deccani words. I 
cannot understand the connection between this passage and the 
one quoted by Professor Weber about the use of Sarasi in the 
South. What has that to do with the circumstance of this being 
a Vartika ? If Professor Weber means to show that Patahjali 
was acquainted with the lingual usages prevailing in the South, 
I do not deny that he was, and it is just the lingual usages in 
that part of the country that are noticed even here. But this 
does not destroy the character of the passage as a Vartika. It 
must be a Vartika for the above reasons : hence my inference 
that Katyayana was a southerner. The Professor is inclined to 
account for allusions to southern usage contained in the Mahai 
bhasya from the fact that it was preserved in books in the South, 
i. e., probably, he thinks them interpolations. Are we similarly 
to think that the Mahabhasya was preserved in books and unfair- 
ly treated by the people of Surastra, by the Kambojas, and by 
the Pracyas and Madhyamas, because it contains allusions to 
their usage also 1 ? 

Inferiority in rank there is in Patanjali in comparison with 
K^tylyana. It does not matter it Patanjali’s views are adopted 
by Kaiyata and others. They are so adopted because he was 
the last of the three Munis. When the three Munis difier, the 
rule for one’s guidance is : Yathottaram muninam pramanyam : 
the later the Muni, the greater the authority. But still Papin i is 
always regarded as first in rank, Katyayana second, and Patanjali 
third. 

I need not say anything on the few remaining points, 
Professor Weber has made one or two admissions, and as to the 
rest, I leave it to my readers to judge of the merits of the con- 
troversy. I reserve one point for discussion on some future 
Occasion, especially as Professor Weber has not given prominence 
to it now, I do not believe that the Vakyapadiya and the 
Rajatarangim afford evidence of the Mahabhasya having been 
tampered with by Candracarya and othe rs. They appear to me 
l. 8w pa ?• 68, ed. by Ballantin*. ~ ~ " 
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to say that these persons promoted the study of grammar, brought 
the Mahabhasya into use, and wrote several works themselves. 

In conclusion, I give Professor Weber my sincere thanks fot 
the many good and encouraging words he has said about me. 
Iam gratified to find that my criticisms have not offended him. 
Controversies on philological or literary points ought not to 
embitter the feelings of the disputants against each other, but 
unfortunately they very often do so. I am therefore particularly 
glad that our controversy is an exception to the general rule in 
this respect. 



ACARYA, THE FRIEND OF THE STUDENT ; AND THE 
RELATIONS BETWEEN THE THREE ACARYAS. 

[ From the Indian Antiquary, 1876', Volume V, pp. 345 ff. ] 

When I closed my controversy with Prof. Weber on some 
points connected with the Mahabhasya, I said I reserved one 
question for discussion on a future occasion, and stated my be- 
lief that the Vakyapadiya and the Rajataraiigini did not aftord 
evidence of the Mahabhasya having been tampered with by 
Candracarya and others. 1 1 am very glad so see that Prof. Kielhorn 
has taken up this question, and discussed it in a very able and 
thorough manner, in the last number of this Journal, I agree 
with all that he has said, though I should translate the passage, 
in the Vakyapadiya somewhat ditierently, but as the differences 
are unimportant, and have no bearing on the main point, >it is 
not necessary to state them. 

There are, however, some points alluded to by Prof. Kielhorn 
on which I have been thinking for some time. He has shown 
that the word Acarya occurring in the first 240 pages of the 
Benares edition of the Mahabhasya, when it is used to denote a 
specific individual, refers to Panini or Katyayana, but never to 
Patanjali, except in one instance pointed out by Nagojibhatta. 
Prof. Kielhom expresses his doubts as . regards the correctness of 
Nagoji’s remark, and I also think Nagopbhatta is wrong. In 
a case of this kind, the great grammarian, who flourished only 
about a hundred and fifty years ago, can be no great authority if 
we can adduce cogent reasons for differing from him. And I 
believe there are such reasons in the present case. The passage 
in which the word occurs is this : — 

1. Chap. I. p. 10a, Benares lith. ed. :-3Hf q# 

gfg s rratq 1 f wft sTtrisrar^q^r sqraswfftflt i 

1. Indian Antiquary, Vol, II. p. 240 [equal to this Volume, p. 134~N.B.TJ J 
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The expression armnf: occurs in several places in the 

Mahabhasya, in all of which we ’have to understand Katyayana 
by the term srr^T^. For instance : — 


2. i. 4, p. 271, Benares lith. ed. : — 

ar 

1 ct^ranf- sssft =^332^ ^ snrft ^ srrf^ srpfc 

^n^'^niqciiri I 

3. II. 1. p. 316a : — af^T&c. as above ... 

ssnstrot* 1 

4. II. 4. p. 401 :— Htstf %TRmrr%m sht 1 

a* 

5. III. 3. p. 93 :— at«f i% T Rfa r ^q<re t ffi 3 1 Htpq rrfr 

ar ^ 

6 . III. 3 . p. 97a Mi'drwiiKlrt jptmrd HrrsmfrHrmaiT hy- 

7. IV. 3. p. 7 6 : — atpr (as in 2 and 3 )...H4Rl& ^ 45 Ef«CMl-d« 


8. IV. 3. p. 86:— I a ^R T? : 

«r 

UfWKH^H% 5T git I 

9. V. 1. p. 12 :— YtH: ftfwwrrrirfH sr^r- 

ar 





11. V. 3. p. 55a :— %str KSTHT3TTtm?mi qf 1 a^ramr 

■ c w i K i d smt«rf^Hw ff?r 1 


Now we see that in all these instances, the sentence indicated by 
which stands in the place of an object to the verb 3 Fstr%, 
is a Vartika, for it is explained just before by Patanjali, as all 
18 l E. G. Bhand*tkar’s works, Yol. I.) 
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Vartikas are. 1 Hence the expression 3TR1& refers 

unqestionably to Katyayana. Are we then to understand that in 
the first only out of these eleven passages it refers to Patanjali ? 
Surely the evidence afforded by the other ten, occurring as they 
do in different parts of the Mahabhasya, is sufficient to warrant 
us in declaring that in No. i also the expression refers to Katya-; 
yana. The reason why Nagojibhatta understands Patanjali by 
the term Acarya here is this : — The author of the Mahabhasya 
tells us in his comments on the Vartika ‘Siddhe Sabdartha’ &c. that 
the word Siddha has been used at the beginning for the sake of 
Mangala, i. e., because it is an auspicious term, and such a term 
used at the beginning of a Sastra conduces to the success of that 
Sastra. The beginning, then, of the Sastra composed by Katya- 
yana, i. e. the first of his^Vartikas, is Siddhe Sabdartha &c. If so, 
all that precedes this Vartika, including the aphorisms in which the 
uses of grammar are given, is not the work ot Katyayana. These 
aphorisms, therefore, are to be ascribed to Patanjali himself, and 
hence the Acarya who sets forth the uses of grammar is the 
author of the Mahabhasya. To this it may be replied that these 

1. There is a mistake in the Benares Edition in the last passage. The 
Vartika is not given separately from the BhSsya on it. It is, however, so 
given in an old MS. in my possession. In passage No. 3 Patanjali gives 
the substance of the VSrtika and does not quote it. It is not necessary 
to discuss at length the question how a Vartika is to be distinguished. It 
is sufficient to state that one unfailing criterion is its being paraphrased 
or explained by Patanjali. Because (1) the very fact that it is so para- 
phrased shows that it must be the work of another person than the one who 
paraphrases it ; (2) Patafijali himself incidentally mentions KatySyana 
as the author of some of these aphorisms, and calls him the VartikakSra 
( See 1. 101a, III. 64a, III. 76a, &e. ), while he speaks of the author gene- 
rally as £cSrya, in connection with a great many others, without naming 
him ; (3) Pacini's Sutras are never so paraphrased, though they may 
form the subject of a long discussion; and (4) most of the aphorisms so 
paraphrased by Patanjali are expressly called Vartikas by Eaiyata and 
other grammarians. Very rarely the dicta of other 5c2ryas are also 
paraphrased, but they are introduced by such an expression as gqq-^ 3 ^ 

indicative of the authorship ; while no such expression is used in introduc- 
ing a V2rtika* Prof.* Goldstticker does not seem to have called this cri- 
terion in queatfoa, 
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aphorisms are simply introductory, while the regular Sastra begins 
with Siddhe $abdartha &c. The provision for Mangala is there- 
fore made in this, and not in the preceding ones, just as Patjfci 
secures Mangala in the first of his regular Sutras, viz., Vrddhira- 
daica and not in the Pratyahara-Sutras. There is, therefore, no 
impropriety in ascribing thsse introductory aphorisms to Katya- 
yana. And the whole manner in which they are stated and ex- 
plained by Patahjali, and the evidence of the ten passages contain- 
ing the expression arparcch &c,, require that we should so 

a ascribe them to him. 

» 

If, then, Katyayana is the AcSrya alluded to in passage No. r, 
this passage and the few lines that precede it enable us to deter- 
mine the character, nature, and object of Katyayana’s work. 
Patanjali tells us that in the times preceding his own, after a 
Brahmana boy’s Upanayana ceremony was performed, grammar 
was the first thing taught to him, and the study of the Veda 
followed. In his ( or rather KatySyana’s ) time, however, Veda 
was first taught, and after that was gone over, they said : “ The 
Vedic words we have learnt from the Vedas, and the words current 
in popular usage we know from that usage. Grammar, therefore, 
is useless.” For these students,” we are told,” whose feeling is 
thus opposed, the Acarya (Katyayana) expounds the Sastra,* 
( saying) ‘These are the uses ; grammar should be studied.” In 
the comment on Siddhe sabdartha, &c. we are also told, as remark- 
ed above, that Katyayana uses the word Siddha at the beginning, 
that it may augur well for the “ great stream of the Sastra. ” 
We thus see that what Katyayana proposes to himself is the com- 
position or edition of a Sastra, and to attract students to it he 
explains its uses. And it appears to me that the opening words 

1. NSgojibhatt a understands by the term SEstra here “the explanation 
of the uses of grammar.” But there is no reason to restrict the term thus. 
Besides, “the explanation of the uses of grammar’* can with no propriety 
be called a Sastra. Before and after, Patahjali uses the term in the sense 
of the whole science of grammar. SSstra also properly signifies “a rule** 
It is, however, immaterial to the argument m the text in what sense we 
take it. 
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of the Mahabhasya : \ are Katyayana’s words, and 

form a Vartika, notwithstanding^ what Kaiyata says about them. 
For they are explained by Patanjali, just as all Vartikas are ; and 
to suppose that this alone of similar aphorisms was composed by 
him, and commented on with all the formality of a scholiast, is, 
I think, unreasonable. There appears no reason why in this 
particular case Patanjali should have resorted to this plan. If he 
wanted to say that he now began the Sabdanus.lsanasflstra, he 
might have done so more directly than by composing an aphorism 
and commenting on it.’ 

From the passages quoted above, it seems that the verb AnvS- 
caste is used by Patanjali as characteristic of the work of KStva- 
yana, as describing specifically what he did. His own work 
Patanjali calls Vyakhyana, and frequently uses the verb Vyakhya- 
syamab. 1 2 3 There is another word that is used in controversial writ- 
ing, and occurs in the Mahabhasya, also, which is derived from 
the same root, viz. Pratyakhyana. The differences in the senses 
of these words must be due to the prepositions or Upasargas 
that are used in each case. Pratyakhyana is speaking against or 
refuting a thing ; Vyakhyana is speaking about a thing, or away, 
in varied ways, in detail, of a thing, i. e., writing a commentary 
on it, and Anvakyana must mean ' speaking in accordance with, 
agreeably to, or to the same purpose as a thing’. The word is used 
with reference to Katyayana in other forms in two other places, 
where it is contrasted with teaching something new. 5 If, then, 
it properly denotes what Katyayana did mostly, if not altogether, 
with reference to Panini’s Sutras, his work must be in accordance. 


1. It is only modem authors that say that the VSrtikas begin with 
Siddhe sabdSrtha, &c, 

2. MlahabhSsya, I. p. 13a, I. p. 42, I. p. 49, III. 67a, and many other 
places. 

3. I. p. 22a & b. | I HI. p. 58a, 
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m keeping, in harmony with, Panini’s, i. e. explain, develope, or 
support the latter. That the word c Anvakhyana 5 is peculiarly 
applicable to Katyayana’s work is also cofirmed by the fact that 
this is called Anutantra in the Vakyapadiya. 1 For these reasons 
it is clear that Katydyana’s object in composing his work was to 
teaeh grammar, first, by developing and explaining Panini, and 
then supplementing him, and not “to find fault with him,” as 
the late Prof. Goldstiicker thought. The Vyakhyana of the work 
of this author directly, and that of Panini indirectly, was what 
Patanjali proposed to himself. He himself explains what the 
duties of one who undertakes this task are. “Not only,” says 
he, “does the division of a Sutra into the individual words which 
compose it constitute Vyakhyana, but example, counter-example, 
and the words to be understood or supplied, all these taken to- 
gether make up Vyakhyana.” 3 To explain the Vartikas thus in 
•detail, to discuss the Sutras, and occasionly to give supplemen- 
tary rules (Istis) where necessary, was Patanjalfs main object, 
and not to refute Katyayana. 

Now, if we look into the Mahabhasya, we shall find this view of 
the relations of the three Munis amply confirmed. In fact, the 
instances in which there is no refutation of one by another, but 
simply an explanation of the words, or the bearing of the words, 
of the earlier sage by the later one, are so many that it is difficult 
to see how any other view can be maintained. Not to go very 
far for the present, none of the eleven passages quoted above con- 
tains or is followed by a refutation, while they all give some expla- 


in Prof. Kielhorn’s article, Ind. Ant., Vol. Y. p. 247, notes. 

2- swsmfit: snq; ^n?t i #?rff « 

i l p- 18a - the this passage 

justifies those who ascribe the examples contained in the M5hSbh?Ssya to 
Patahjali, and draw historical inferences from them with regard to his age 
and other matters. For we are here told that it is the business of the 
author of Vyakhyana to give examples. There is little reason, then, to 
suppose that the examples were handed down from the time of F5pmi t q 

]pEty5yana, 
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nation. No. i explains why Katyayana gives the uses of grammar; 
in No. 2 Katyayana is spoken of as making a rule calculated to 
restrict the operation of another laid down by himself. In the 
Vartika in No. 3, Katyayana tells us that another Vartika of his 
which is likely to supersede Panini VIII. 1. 24, ought not to do 
so; in the one in No. 4 he explains the word Anvadesa used in 
Panini II. 4. 32; in that in No. 3 he tells us in what relation the 
words Kartr and Karman occuring in Panini III. 3. 127 are to 
be taken; in the one in No. 6 he explains Panini III. 3. 141, 
and clears a doubt that naturally arises; in that in No. 7 he says 
that a Vartika of his should not supersede Panini IV. 3. 6 ; in 
the one in No. 8 he explains the word Etayoh occuring in Panini 
IV. 3. 143; in that in No. 9 he tells us that the words Dvi and 
Tri occuring in Panini V. 1. 30 are to be taken on to the next 
Sutra only, i. e., they apply to these two Sutras alone; in that in 
No. 10, that the termination given in the last Sutra is to be r 
brought on to this, and not the one in the previous Sutra ; 
and in No. 1 1 the Vartika explains to what the pronoun Etayoh 
occurring in V. 3. 20 refers. 

But let us examine the Bhasya more closely. In the Vartikas 
on I. 2. 1, Katyayana explains that what Panini means by saying 
that certain terminations are and is, that before those 
terminations, those rules are to be applied to the preceding roots 
that are laid down with reference to such terminations as have act- 
ually got an indicatory s* or a? in them,- i. e. Panini attributes the 
properties or to those terminations, though they have 
not got ^ or in them. Before coming to this conclusion, how- 
ever, the author of the Vartikas refutes three other ways of 
taking this and the following Sutras that may be suggested. 
Katyayana then gives reasons why is attributed to some ter- 
minations, and il^sr to others, and why one same property * 
or is not mentioned with regard to all. In all this Patanjali 
confines himself to a detailed explanation of the Vartikas, and 
there is no refutation of any one of them. 

On i. 4. 14, there is only one Vartika in which Katyayana ex- 
plains why the word Anta is used in the Sutra, and infers that in 
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other Sutras in which technical terms are defined, those terms signify 
only the terminations that may have been mentioned, and not 
the words ending with those terminations, — i. e. for instance Gha 
signifies only the terminations Tara and Tama, and- not Gauritara 
or Gauritama. Patanjali does not make any adverse remark, 
but explains the Vartika. On III. ix. 134, Katyayana remarks that 
the last termination Ac must be stated generally as applicable 
to all roots, because there are such forms as Bhava and Sava. 
Why, then, does Panini lay down the Gana, Pac and others, 
and teach the addition of the termination to those roots ? Katya- 
yana himself tells us, it is because in this way he may be able to 
add some indicatory letter or Anubandhas to some of the roots, 
and to prevent the application of special rales to others. On the 
next Sutra the author of the Vartikas remarks that the termina- 
tion Ka should be taught as applicable to the roots indicated in the 
'Sutra, only when they have a preposition prefixed; tor when with- 
out a preposition, the roots have forms made up by the addition of 
another, which necessitates the change of the vowel to its Guna. 
Then he himself answers this by saying, “ No, it should not be 
so taught, because we have such forms as Budha and others, ” 
i.e., forms made up by the addition of Ka. On III. 2, 123, the first 
two Vartikas require that the use of the present tense (Bhavanti) 
should be taught in cases which the Sutra is supposed not to in- 
clude ; in the last three, we are told that the Sutra does extend 
to these cases also, and reasons are given to show how it does. 
Patanjali has no adverse remark. 

In all these instances, Katyayana simply gives an Anvakhyana 

or explanation of the Sutras, and Patanjali agrees with him ; and 

such instances may be multiplied to any extent. Of course, it 

is not to be denied that often there are adverse criticisms on 

Papini, and that Patanjali defends him and refutes Katyayana, i.e., 

makes Pratyakhyana as well as Vyakhyana of the Vartikas. But 

Patanjali not seldom refutes Panini also, i. e. makes Pratyakhyana 

of the Sutras, the expression m 1 occuring pretty 

often. On the other hand, he often says with regard to the 

Vartikas, &c. To show . the nature of the- Great 

•y 
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Commentary generally as regards this subject, I will here give a 
short analysis of a portion of the Bhasya on the Angadhikara in 
the order in which the Sutras occur there, not here selecting my 
instances. 

x. VI. 4. x. Katyayana settles the meaning of the gen. 

Patanjali does not refute. Katyayana gives the objects of 
the Angadhikara, and says that that they may be attained other- 
wise than by having such an Adhikara. Patanjali agrees while 
Kaiyata re-establishes that Adhikara. 

2. In VI. 4. 2, Katyayana raises an objection and answers 
it. Patanjali accepts this explanation, but proposes also another. 

3. In smSr VI. 4. 3, Katyayana justifies the use of for 
Patanjali does not refute. 

4. ike. VI. 4. 12. Katyayana in the Vartikas explains 
this Sutra in a manner to avoid the lengthening of the penulti- 
mate vowel of necessitated by the Sutra sas^tT^q; &c. VI. 
4. is. 

5- 3 Trq^rv?r &c. VI. 4. 14. Katyayana finds fault; Patanjali 
agrees. 

6 . &c. VI. 4. 16. Katyayana finds fault, not explicitly 
but tacitly. Patanjali avoids the objection by re-arranging the Sutra. 
A Vartika on another point is refuted by Patanjali. 

7. &c. VI. 4. 19. Katyayana shows that if comes 

cT tjJT 

down to this Sutra, w must be inserted in the Sutra srsarenST &c., 
VIII. 2. 36, and it must have g^, i. e. w, prefixed to it. This is 
done in that Sutra. The Vartikas therefore explain that 
does come down. Patanjali does not refute. 

8. 3t(%s8p^ &c. VI. 4. 22. Katyayana refers to his explanation 
of the objects of considering a grammatical operation to be 
given under VI. 1 . 86, explains the sense of 315 , and gives the objects 
of the srwSPPET*'. These last, Patanjali shows, may be attained 
in other ways, and thus makes M'HiWR of them. Then objections 
to this Adhikara are raised by Katyayana, and answered by Patanjali 
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explaining are as equivalent to Then follows a Vartika 

stating cases in which, when we take this Adhikara to extend to 
the beginning of Bhadbikara, we arrive at incorrect forms ; and 
another giving other cases when the same result ensues, if we 
take it to extend to the end ot that Adhikara. Pataiijali refutes 
fhese Vartikas by showing that the correct forms are arrived at, 
whether we take the one or the other as the limit of the Adhikara. 

9. MRT &c. VI. 4. 23. No Vartikas. 

10. &c. VI. 4. 24. There are five supplementary or 
corrective Vartikas, two of which are refuted by Pataiijali. 

11. S? &c. VI. 4. 34. The Vartika is refuted by re-cast- 
ing the Sutra. 

12. st^TtTT &c. VI. 4. 37. VI. 4. 38, as it is, would lead to 
wrong forms. Katyayana therefore proposes to re-cast these two ; 
Pataiijali does not object. 

13. ifr, &c. VI. 4. 40. Two supplementary Vartikas; 
neither refuted by Pataiijali. 

14. 3 RTNR &c. VI. 4. 42. Pataiijali discusses the connection 
of and in the end divides the Sutra into two, so as to render 
the use of srer unnecessary. Then follows an explanatory Var- 
tika, which is discussed and defended by Pataiijali at great length. 

13. VI. 4. 4$. Pataiijali says the word 

might well have been omitted in this Sutra, as unnecessary. 
“ Another ” says that even the word might be omitted. 
There is no Vartika. 

t6. VI. 4. 46. A Karikh, very likely by Pataiijali 

himself, gives the purposes of this Adhikara ; and they are dis- 
cussed in detail afterwards. No Vartikas. 

17. VI. 4. 47. Some explanation by Pataiijali. Then 
fellow three Vartikas on a certain point, which are refuted by 
Pataiijali. 

18. 3 IRT VI. 4. 48. Vartika “refuted by taking as equi- 
valent to 

19 ( R. G. Bhandarkar’* Work*, Vol. I. ] 
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19. tRtr fgr : VI. 4. 49. Katyayana gives undesirable effects 
of taking *r as two letters Y and A, and of taking it as Y only. 
Patanjali says one may take it either way ; and the faults pointed 
out by Katyayana are explained away. 

20. dWSNS' VI. 4. 51. Patanjali decides that the word 

in this Sutra is unnecessary, and explains the next Sutra in a 
manner to avoid the objections that may arise. He also recasts 
VI. 4. 55. There is no Vartika. 

21. VI. 4. 52. Katyayana discusses, and explains 
the reason of using the word here. Patanjali says this word, 
and even the whole Sutra, might be omitted, and recasts VII. 2. 

2 6 , in a manner to include the sense of this. A Vartika follows, 
which is refuted. 

22- 3 Wm?ar &c. VI. 4. 55. There are three Vartikas showing _ 
What rules should be laid down if we should have as an Unadi 
termination, and what if These last are actually laid down 
by Papini, says Patanjali. 

23. 555 &c. VI. 4. 3 6 . Katyayana brings objections to the 

reading and settles that it should be dlSjlfa;; Patanjali 

does not object. 

24. f^TOPTi VI, 4. 57. 3Ror should have its indicatory sign 

here, observes Katyayana, to prevent the application of this rule 
to Patanjali applies the Paribhasa &c. and 

refutes the Vartika. 

25. **rr%^r &c. VI. 4. 62. Patanjali discusses at great length 

the relations of the words ??, and v%<nra;. Then, in a 

Karika which must be attributed to him, are set forth the purposes 
of attributing to these terminations after these roots. 

This is followed by Vartikas, in the first of which the reason for 
the use of the word is given, and in the second we are told 
that prevails over the Sutra which lays down as a 

substitute for in the precative. The next two provide that 
the substitutes for $ to go, and ? to study, which are used 
before T^rojn the aroist, should not be used here. This, we are 
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told, follows from the context of this Sutra, No adverse remarks 
from Patanjali. 

We thus see (i) that Katyayana explains and supports the Sutras, 
sometimes by raising questions about them and answering them, 
sometimes without resorting to this procedure ; (2) that he 
amends them, and thus must be understood to criticize them, 
pr find fault with them ; and (3) that he supplements them. 
Patafijali (1) comments on the Vartikas in accordance with his own 
definition of Vyikhyana ; (2) agrees with Katyayana ; (3) refutes 
him ; (4) recasts Panini’s Sutras; (5) affirms that they, or a word 
or words in them, are not wanted, even in cases when Katyayana 
justifies them or defends Panini ; (6) discusses and explains Sutras 
or words in them, notwithstanding that there is no Vartika ; and 
(7) gives supplementary rules called Istis, which, however, occur 
very rarely, very little being left for him to do in this respect, by 
predecessors. It will thus appear that in writing the Vartikas, Katya* 
' yana did “mean to justify and to defend the rules of Panini” also, and 
that a Vartika is often “a commentary which explains;” and that the 
Mahabhasya contains such varied matter, arguments of such length, 
so consistent, so well connected, and so subtle, that it by no means 
deserves the title of “a skilful compilation of the views of Panini 3 ® 
critics and of their refutation by Patanjali;” or of a “ mere refuta- 
tion of Katyayana ;” or of “a synopsis of arguments for and against 
the details of Panini’s system, or a controversial manual.” The 
only tenable theory is that Katyayana's work is an edition of Panini 
with notes, explanatory, critical, and supplementary; and that 
Patanjali’s is a commentary on this edition, explaining in detail 
the notes of Katyayana, but discussing at length all points connect- 
ed with the system of Panini and with grammar generally, whether 
Katyayana notices them or not, in a manner favourable or other- 
wise to his author. The object of both was the same, viz., to 
teach grammar by following and explaining the system of Panini, 
endeavouring to perfect it, even though this sometimes required 
a remodelling of his Sutras or their entire refutation, and to com- 
plete it by supplying the omissions and bringing up the know- 
ledge of Sanskrit grammar conveyed therein to their own times. 



THE MAURYA-PASSAGE IN THE MAHABHASYA 

[ From the Indian Antiouary, 1887, p. 156 ff,] 

In the first number of the new Vienna Oriental Journal, just 
received, there is an article by my honoured friend, 'Dr. Kielhorn' 
in which he brings forward some objections against the interpre- 
tation of the Maurya-passage in the Mahabha§ya given by other 
scholars. As I am one of these last, and as Dr. Kielhorn invites 
criticism on his observations by saying he would “ be glad to 
be corrected by others, ” and that his reason for writing on the 
subject is “ to give others an opportunity of removing his 
difficulties, ” I will here endeavour, to the best of my ability, 
to answer the difficulties raised by him. 

The first expression, to the translation of which my friend 
objects, is Yas tv Etah. His objections in this, as well as in the 
other cases, are based on the supposition that the translations 
already given are opposed to the sense that the several expres- 
sions have in other parts of the Mahabhasya ; and it will be my 
duty to show that my translation, at least, is not so opposed. 
Dr. Kielhorn says that ( excepting, so for as his observation goes, 
a single passage ) the pronoun Etad in such expressions as Ya 
esah, Yad etad, Ya ete, &c., does not refer to something stated 
before ; but expresses a thing well-known, a thing to be met 
with generally in ordinary life. That it has the sense men- 
tioned by him in the instances he quotes, is unquestionable. 
But this sense it derives from the fact that primarily, it means 
* this ; ’ i. e. it denotes ' proximity. ’ Now, the world in which 
a man moves and with which he is intimately acquainted, is from 
that point of view regarded by him as being ‘ near; ’ i. e. having 
proximity. Hence, everybody in that world is spoken of as 
‘this ’ ; ( 1 ) but this is not the only way in which things come 
to have nearness or proximity. They may become near because 
hey are actually before one ; or, in the case of a writer, (a) 
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because he has just mentioned them, or (3) is going to mention 
them. Dr. Kielhorn has given instances from the Mahabhasya, 
in which Etad with Yad has the first sense. I will give others in 
which it has the two other senses. Two of my instances have 
Idam for Tad ; which, however, makes no difference whatever. 

a. Vol. I. p. 10, 1 . 1 r Ye capy ete bhavato prayukta 
abhimatah sabda &c. The words alluded to here have been 
given by Patanjali before, at the beginning of the argument. 

b. Vol. I. p. 31, last line. Ya esa bhavata varnanim 
arthavattayarn hetur upadisfo’rthavanto varna, &c. This Hetu 
has been given before and is here repeated. 

c. Vol. II. p. 86, 1 . 3. Ya ete samjnayam vidhiyante tesu 
&c. These have been mentioned just before. 

d. Vol. II. p. 19, 1 . 19. Yad etat trntracor grahanam &c. 
The Sutra in which the affixes here spoken of occur, has been 
quoted just before. 

e. Vol. II. p. 326,|1. 19. Na vaisa yukto vipratisedho yo’yam 
ano mayatas ca. The Vipratisedha has been given in the last 
but one V&rttika. 

f. Vol. III. p. 238, 1. 9. Yat tv idaiii Varttikakarah pathati &c. 
What is referred to by Idam has been mentioned before, and is 
here repeated. 

Vol. II. p. 139, 1 . 19. Vepi hy ete’ta uttaraih pratyayah 
sisyanta &c. Ete refers to the terminations that follow. 

Here there are five instances in which Etad with Yad, and two 
in which Idam with Yad, denote "proximity’ to the passage in 
which they occur. In six of these cases, the pronoun refers to 
things mentioned before; and in one, to things mentioned after- 
wards. And I dare say a good many more instances will be 
found, if a diligent search is made for them. I do not see why 
Patanjali should not, in the nature of things, use Etad to denote 
this sort of proximity, and restrict himself to that conceived to 
$$jst in things well-known to us. And the expression, or its 
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several senses, are by no means peculiar to Patanjali, but are to 
be found in the language itself. The following instances .occur 
to me at the present moment ; and doubtless a long list can be 
made out if necessary : — 

Yeyam prete vicikitsa manusye, — Katha-Upanisad ( 3 or 1 ) 

Ya e§a suptesu jagarti &c. — Ibid (1) 

Yoyam yogas tvaya proktah, — Bhagavadgita, Ch. 6, v. 33. (a) 

Yad etad anumaranam nama tad atinisphalam, — Kadambari (x) 

Yoyam baddho yudhi parikaras tena vo &c, — Uttara-Rama- 
carita — Act. V. (a) 

YenSnena jagatsu Khandaparasur, &c, — Yiracarita Act II. (2), 

Yah punar ayam ante’paro vikalpa &c. Samkara-Bhasya, Vol, I, 
(Bibl- Ind') p. 434, 1. 2. (2) 

So that it does not appear to me that there is anything pecu- 
liar to Patanjali in this respect. He has used the expression 
under notice in those senses in which it is used elsewhere. 
Thus : Yas tv etah : in the Maurya passage, may, if the context 
require it, be taken to refer to some of the images already men- 
tioned. 

Now as to the word Samprati. Purakalpa means 'ancient 
time,’ a time so remote that nobody has a definite conception of 
it, and Adyatve, as opposed to it, signifies 'modern times.’ But 
this is not the sense we require in the present passage, accor- 
ding to my translation. For the Maurya family became extinct 
only about thirty-five years before Patanjali wrote, 
according to Prof. Goldstiicker’s view and mine ; and 
consequently the time when it reigned cannot be spoken of 
as Purakalpa. The word Samprati denotes ‘now’, as opposed to 
a past time which is definite and not very remote ; and this is 
exactly the sense required in the passage under discussion. Dr. 
Kielhorn, however, is led to think, from some of the instances 
quoted by him, that the past time, implied by the present which 
the word Samprati denotes, must refer to the same thing as that 
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the present condition of which is expressed by that word* But 
this is by no means necessary. For Nivasa (Vol. II. p. 314, L 7) 
is spoken of by Patanjali as the place where one lives now ; while 
Abhijana is the place where his ancestors lived. Here the past 
time implied by the word Samprati or ‘now/ is not the past of 
the man whose present Nivasa is spoken of ; but refers to his 
ancestors. And even the sense attached to the word by Dr. 
Kielhorn does not go entirely against my interpretation of the 
passage. We shall only have to suppose that the images now 
under worship were the same as those sold by the Mauryas, and 
not like them, or belonging to the same class with them. But 
this view I have rejected, after considerable deliberation. 

The third expression the sense of which Dr. Kielhorn dis- 
cusses, is Prakalpitah. He thinks that Prakalpayati means ‘to 
o fashion or make one thing out of another, 5 ‘to produce a thing 
which did not exist before out of something else / and that it* is 
equivalent to Nirvartayati. I feel no hesitation in saying .that 
this sense does not appear to me to be at all appropriate, whether 
in the Mahabhasya or elsewhere. In the expressions in which 
the genitive is spoken of as Prakalpita, is the genitive really 
produced ? In grammar we speak of the Utpatti or production of 
a termination, when it is applied to a base which did not possess 
it before, as the accusative is Utpanna after the noun Kata and the 
termination kta after the root kr (Vol. I. p. 441, 11 . 3 > 4 )* 
the genitive so produced here and, if it is, why should Patanjali 
never use in the innumerable places where the phrase occurs, the 
word Utpadayati, as he does in these cases, or Nirvartayati, instead 
of Prakalpayati ? And how are we to translate the phrase : Anu- 
svarab sthani yanam anunasikarii prakalpayati (Vol. I, p. 16 ) ? 
that an original Anusvara produces a Yan to be Anunasika ? 
How can we produce a thing such as a pot to be red ? The 
word produce or Utpatti is out of place here ; we can only say 
that an additional quality Anunasikatva is given to an existing 
thing Yan* Again, when Patanjali says that the general rule 
operates after having Prakalpita the scope of the special rule (Vol. 
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I. p. 463, 1 . 2; Vol. II. p. 127, 1 . 5), does he mean “after 
having produced the scope of the special rale ? ” Is not “after 
having devised, arranged, or assigned scope to the special rule,” 
the proper translation ? And, using the root in its primitive or 
non-causal from, when Patanjali says : Vyapadeso na prakalpate 
Vol. I. p. 61, 1 . 21 ), L does he mean “ the appellation or des- 
cription is not produced” ? Is not “ the description does not 
fit,” the proper sense here ?” When he says : Samanyavisesau na 
prakalpete : if what is general may become particular, and what 
is particular, general, he does not mean that Samanya and Visesa 
are not ‘’produced/ but that they do not “ fit each other ” the 
relation ‘does not hold/ ‘is not intelligible/ ‘not proper’; (Vol. 
I. p. 172, 1 . 3). Avakasah praklptah (Vol. II. p. 297, 1 . 14) means 
the scope.of the rules alluded to has been ‘ devised / ‘arranged’ or 
'determined/ not ‘produced.’ So also when Nigrahariam is said to 
be Sesapraldptyartham (Vol. III. p. 159, 1. 1), the sense cannot be 
that Nl is used in VI. 3. 43 for producing Sesa; for Se§a is not to be 
produced or transformed. The word occurs in the very next Sfltra ; 
and being a relative term equivalent to, remainder’ or ‘residue/ it 
can have no sense if Ni, with reference to which it is the residue, is 
not admitted in VI. 3. 43. So then Sesapraklptyartham means 
‘for making §esa fit in with, answer to, or correspond with 
something else/ for giving an intelligible sense to the word. 
Again, if Patanjali meant by Prakalpayati the same thing as 
Nirvartayati, why does he, fond as he is of the former word, not 
use it when he has occasion to speak of the production of a 
Ghata or a Kata, or of Odana, but use Nirvartayati or Karoti only ? 
Thus he speaks of the Nirvrtti of things which are made, not 
Praklpti ; makes a man say to a potter Kuru ghatam, not Pra 
Icalpaya ghatam (Vol. I. p. 7, II. 2 and 3 from bottom), uses the 
expressions Odanaih nirvartayati, not Odanam prakalpayati (Vol, 
I. p. 332, 1 . t8), and Katam karoti, Katath kuru, Ghatafn kuru 
several times (Vol. I. pp. 440 and 441 ; Vol. III. p. j 6 , 1 . 8) 
and not Katath prakalpayati, &c. &c. 
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The central idea expressed by the root VKlp is that of a plan, 
system, arrangement, device, mutual fitness or consistency. 
The genitive is Prakalpita by the ablative in the place of the 
nominative in virtue of Panini’s rule : Tasmad ity uttarasya : i.e., 
it is devised, arranged for, led to by a logical necessity or condi- 
tions of propriety, and has thus to be understood. The original 
Anusvaro yanam anunasikam prakalpayati.i.e., ‘devises or arranges 
that the Yari which takes its place should be nasal.’ ihe Anua- 
vara is a reason why the substituted Yan should be nasalized. 
The general rule devises, arranges or plans out the scope of the 
special rule from the whole available region, and then operates 
(in the part that remains). Similarly in all the other instances 
given above, it will be seen that fitness, propriety, devising or 
planning is the sense involved. It will also be observed that 
that which is spoken of as the Prakalpaka is, or involves, a 
reason or a principle which justifies, explains, or determines 
something else, and makes the Prakalpaka fit in with or answer 
to the Prakalpita; while that which is Nirvartaka produces a 
thing that did not exist before, and possesses voluntary agency 
only. Thus then, in the passage under discussion, the images 
were devised, fitted, or made to answer by the Mauryas who 
wanted gold, i.e., to answer or fit in with their desire for gold, 
just as Sesa answers to or fits in with Ni in VI. 3. 43, or Visesa 
with Samanya, or the Vyapadesa (description or appellation) with 
the nature of the thing alluded to ; the genitive with the pre- 
vious ablative or the following locative, the Anunasikatva with 
the Anusvara and the province of the general rule with that of 
the special rule. In other words, they were used as means fit 
for the end, the attainment of gold. 


30 [ R. G. Bh*ndark*r‘» Work*, Vo^I. 



A SUPPLEMENTARY. NOTE ON THE MAURYA-PASSAGE 

IN THE MAHABHASYA. 

♦ f 

[From the Indian Antiquary, Volume XVI, 1887, p.172 f. J 

In connection with my previous note on the Maurya-Passage 
in the Mahabhasya, at page 15 6ff. above, 1 I find that I have 
three more passages to quote, of the use of Etad or Idam with 
Yad ; and it also appears to me desirable to put on record the full 
original passage, 2 which is the subject of discussion, in order that 
the readers of this Journal may have ’ it for easy reference in 
understanding the point that is at issue. 

The original passage, which is Patanjali’s comment on 
Panini V. 3. 99, runs : — 

Apanya ity ucyate tatredam na sidhyati Sivah Skando Visakha 
iti 1 Kim karanam 1 Mauryair hiranyarthibhir archah prakalpitah 1 
Bhavet tasu na syad I Yas tv etah samprati pujarthas tasu 
bhavisyati l 

And the following are my additional instances in which Etad 
or Idam, with Yad, refers to things occurring before or to be 
mentioned afterwards : — 

Vol. II. p. hi, 1. 18. Ye’py eta ita uttaram pratyayah 
sisanta &c. 

Vol. III. p. 277, 1 . 7. Ayukto’yam vipratisedho yo’yam 
gunasyettvottvayos ca. 

Vol. III. p. 385, 1 . 2. Yeyath sapadasaptadhyayyanukran- 
taitasyam ayam &c. 

I have stated in my previous note that I have rejected, after 
considerable deliberation, the view that the images spoken of in 


1. That is the Indian Antiquary Volume XVI, 1887. N. B. TJ. 

2. Equal to this Volume, p. 148ff above ].— X. B. 17. 
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the passage as under worship now, were the same as those sold 
by the Mauryas. As, however, th? revered Dr. Bohtlingk seems, 
if I understand him right, to favour that view in his 'Ein Versuch 
zur Beilegung,’ &c., I must give my reasons. They are these 
If the images, Siva, Skanda and Visakha, were the same as those 
sold or “introduced” by the 1 ' Mauryas, Patanjali would have 
indicated the same by some expression in the sentence Mauryair 
hiranyarthibhir, &c. The pronoun Tasu in the next sentence, 
and Etah in the one that follows it, will both have to be taken 
as referring to the same images. The same images cannot be 
spoken of as ‘those’ and ‘these’;' and to remove this inconsistency, 
we shall have tojunderstand Tasu as equivalent to Tadanim so as to 
bring out the sense, that the rule about the dropping of Ka was 
not applicable to these images at the time when they ‘were sold 
or introduced by the Mauryas. But the demonstrative Tad 
cannot by itself be so understood. According to Dr. Bohtlingk’s 
way of looking at the matter, the passage has no grammatical 
point at all, the object of Patanjali being simply to cast a reflec- 
tion on the Mauryas. This is not proper. Patanjali always 
makes out a grammatical point; and the point made out accord- 
ing to the view under discussion, as it appeared to me when I 
rejected it, is, that, in framing the names of idols under worship, 
we have not to look to the fact that they were sold before they 
were used for worship. But this point is almost evident, and 
is more appropriately made out, if necessary, by speaking of 
ordinary manufacturers as selling images which are afterwards 
used for worship. The point according to the view which I 
have accepted, is this ; — Panya has two senses, “something that 
has the possibility of being sold” and “something that is ex- 
posed for sale.” The idols, Siva, &c., which are under worship 
now possess the possibility of being sold, because idols under 
worship were sold by the Mauryas. But, though they possess 
the possibility of being sold, they are not actually exposed for 
sale. Panini’s rule applies to idols of the latter description, and 
ipt of the former. The distinction between the two senses pf 
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the word Panya and its grammatical effect, cannot be illustrated 
except by taking instances of the sale of idols under actual 
worship ; and since ordinary manufacturers do not do that , 
Patanjali, knowing that the Mauryas had done it, makes use of 
the fact for the purposes of his grammatical exposition. The 
word Etah is not superfluous in my translation as Dr. Bohtlingk 
thinks ; for, it is used for pointing out the idols under discussion , 
Siva, Skanda, Visakha, as contrasted with the idols sold by the 
Mauryas. All this I have explained at length in my Second 
Reply to Dr. Peterson on the Date of Patanjali ; l and especially 
in my Sanskrit comment on the passage. It will be seen that, 
even according to my view, the passage shows that Patanjali 
flourished but a short time after the Mauryas. For he remembers 
rather an unimportant incident with regard to the princes of that 
dynasty ; and the word Samprati, as I have already observed, 
indicates ‘present time’ as contrasted, not with a remote past 
time — Adyatve is the word which has that sense — but with a 
past time fairly near to the person who uses the word. 


j. It is printed later in this Volume. — [ N. B. U, 



THE DATE OF PATANJALI, No. I : BEING THE FIRST 
REPLY TO PROFESSOR PETERSON, 

[ From the Journal of the Bombay Branch of the Royal 
Asiatic Society, Volume XVI, 1885, p. 199 ff ], 

The Paper was read before the Society on May 1st, 1885, 

The late Professor Goldstiicker, 1 from the examination of a 
passage occurring in Patanjali’s Mahabhasya, or the great commen- 
tary on Katyayana’s Vartikas, i. e. s short critical dicta on Paninfs 
Grammatical Sutras, arrived at the conclusion that the author of 
the great commentary lived in the middle of the second century 
before Christ. From another passage, the evidence afforded by 
which is totally of a different kind, I arrived, more than twelve 
years ago, at precisely the same conclusion. Two other pass- 
ages in the work and everything else of a historical nature occur- 
' ring in it harmonize with our conclusion ; and it has now been 
accepted by a good many scholars. Professor Peterson 1 of 
Elphinstone College has recently called it in question, and is in- 
clined to refer Patanjali to the time of Skandagupta of the Gupta 
Dynasty who was reigning in 146 of the Gupta Era 2 . This date 
corresponds, according to what I consider to be unimpeachable 
evidence as regards the initial date of the Gupta Era, to 465 a. d., 
but according to others it corresponds to 336 a. d. and 313 a. p. 
Professor Peterson asserts that “ recent speculation ^ has been 
“ slowly but surely ” referring Patanjali to this date. One o* 
the references he gives in support of this assertion is to the 
following statement of I-tsing, the Chinese pilgrim, given by 
Professor Max Muller in his Note on the Renaissance 5 : “There is 

1. In the artiole on ft The AucityalaihkSra of Ksemendra, with a note 
on the Date of Patanjali ” read by Prof. Peterson before the Bombay 
Branoh of the Boyal Asiatic Society on the 6th of March 1885, and 
published in the Journal'of that Society, Volume XVI, 1885, pp. 167ff. 
The note on the Date of Patanjali appears at pp. 181 ff. — [X. B. TL] 

% General Cunningham's Arch. Report, Vol. XII, p. 38. 

3. The Note on the Renaissance of Sanskrit Literature was omitted 
from the subsequent editions of that work, as also from the Collected 
Edition of Max Muller’s Works. [N. B. U.J 
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a commentary on it ( the Vrtti Sutra, i. e. the Kasika Vrtti ), 
entitled Cut ni, containing 24,000 Slokas ; it is a work of the 
learned Patahjali.” To speak of Patanjali’s Mahabhasya as a 
commentary on the Kasika is to speak something that is absurd. 
The author of the Kasika himself tells us that his work is based, 
among other works, on the Bhasya, which can be no other than 
the Mahabhasya of Patahjali, and there is internal evidence at 
every step to show that it is based on that work. And there can 
be no question whatever that the Mahabhasya is not a commetary 
on the Kasika. The absurdity of the statement is also patent from 
what I-tsing himself states with regard to the dates of the several 
grammarians. Jayaditya, the author^of the Vrtti Sutra, i. e., the 
Kasika, according to Professor Max Muller, died thirty years 
before I-tsing wrote, or about 660 a. d., while Bhartrhari, the 
author of a commentary on the Mahabhasya, died forty years 
before, or about 650 a. d., so that the author of the Kasika died 
ten years after the author of a commentary on a commentary on 
his own work ; that is, he was so fortunate as to have these two 
large and very learned works, written in elucidation of his own 
during his own lifetime by men who died before him. 
And yet this is the evidence that, according to Professor Peterson 
is <c slowly but surely ” referring Patahjali to a date much later 
than that assigned to him by Professor Goldstticker and my- 
self. When I-tsing speaks of Patanjali’s work as a commentary 
on the Vrtti Sutra and of Jayaditya as the author of the Vrtti 
Siitra, Ke is confounding the Vartika Stitras of Katyayana with 
the KaSika or some work of Jayaditya, or has been mis-under- 
stood and mis-translated. 

Professor Peterson’s other reference is to the verses quoted as 
from panini in the several anthologies noticed by him in his Re- 
ports pn the Search for Manuscripts during the last two years. 
These verses are precisely similar in character to those to which 
dates between 600 and 1,000 A. D. have been assigned ; and 
herefore he says, “ it is impossible to admit a gap of a thousand 
years between them." He therefore brings Paiiini down to about 
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that period. He does not deny the possibility of there being two 
Paninis. But he thinks “ there is no evidence for such a supposi- 
tion.” If the similarity between tKe verses attributed to Panini 
and' others is a sufficient reason for referring both to the same 
period, ought not the utter dissimilarity between them and the 
language of the Sutras, as well as the great difference between the 
Sanskrit the rules of which the Sutras give and the Sanskrit of 
the verses, to be considered a reason sufficiently urgent for as- 
signing to the Sutras a period separated by a long interval from 
that in which the verses were written ? If the argument based 
on the similarity is valid, that based on the dissimilarity is equally 
so ; and as I proceed, I shall show that the latter is so powerful, 
and there are so many circumstances which harmonize only with 
the conclusion deducible from it, that the only option .left to us 
is to suppose that the Panini of the verses was altogether a dif- 
* ferent man from the Great Grammarian. It does not advance 
the cause of research to forget the points clearly made out by 
Goldstticker more than twenty years ago. A substance of his 
arguments and my expansion of them I have given in my Early 
History of the Deccan, and since the matter is of importance in 
the present discussion I quote it here 1 

“ Professor Goldstticker has shown from an examination of 
the Vartikas, that certain grammatical forms are not noticed by 
Panini but are taught by Katyavana, and concludes that they did 
not exist in the language in Panini’s time. I have followed up 
the argument in my lectures 2 "On the Sanskrit and Prakrit 
languages, ” and given from the Vartikas several ordinary in- 
stances of such forms. From these one of two conclusions 
only is possible, viz., either that Panini was a- very careless and 
ignorant grammarian, or that the forms did not exist in the 
language in his time. The first is of course inadmissible, where- 


1. Si rR. G. Bhandarkar’s Collected Works, Valurae III, p. 141 [N.B.U.] 

2. Wilson Philological Lectures on Sanskrit &o,, Edition of 1914 , 
p,28f. [N.B.U.J 
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fore the second must be accepted. I have also shown from a 
passage in the introduction to Patahjali’s Mahabhasya, that verbal 
forms such as those of the Perfect which are taught by Panini 
as found in the Bhasa or current language, not the Chandasa or 
obsolete language, had gone out of use in the time of Katyayana 
and Patanjali, and participles had come to be used instead. 
Professor Goldstucker has also given a list of words used by 
Panini in his Sutras in a sense which became obsolete in the 
time of Katyayana and has shown what portion of Sanskrit Lite- 
rature did not probably exist in Panini’s time but was known to 
Katyayana, and in one case comes to the not unjustifible con- 
clusion that the time that had elapsed between Panini and 
Katyayana was so great that certain literary works which either 
did not exist m Panini’s time or were not old to him came to be 
considered by Katyayana to be as old as those which were old 
to Pariini.” 

To this I may now add, what I showed in the Preface to my 
Second Book of Sanskrit 1 seventeen years ago, that according to 
Paijini’s rules the Aorist expresses ( i ) past time generally, or 
the simple completion of an action, ( 2 ) the past time of this 
day and not previous to this day and ( 3 ) recent past time ; and 
thus resembles in every respect the English Present Perfect. 
But in the later language the distinction between that tense and 
the other two past tenses is set aside and the Aorist is used 
exactly like these. Now, the language of the verses ascribed to 
Paijini and generally the language of what Professor Max Muller 
calls the Renaissance period is grammatically the same as that 
of Katyayana and Patanjali, and is the language of participles 
instead of verbs ; and even from theirs it differs in making ex- 
tensive use of compounds and neglecting the distinction bet- 
ween the Aorist and the other past tenses. The Sanskrit of Pa* 
mini’s time is more archaic than that of Katyayana’s time, and 
Paijini’s rules are nowhere more scrupulously observed than in 

1 . Sir R. G. Bhandarkar’s Collected Works, Volume II, page 41 Sf. 

[N.B.U. ] 
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such an ancient work as the Aitareya Brahmana.* The many 
forms and expressions which he teaches, and which must have 
existed in the language, are nowhere found in the later literature; 
while specimens of them are to be seen in that Brahmana and 
like works. Between therefore the archaic language of the 
Sutras and the language which Panini calls Bhasa and of which 
he teaches the grammar, on the one hand, and the language of 
the Renaissance period on the other, there is such a wide 
difference that no one will ever think of attributing a work 
written in the style and language of this period to the Great 
Grammarian. I have in my first lecture 1 2 assigned Yaska and 
Panini to the same period of Sanskrit Literature ; and therefore, 
in my opinion, the style and manner of a work written by 
Panini, the grammarian must resemble those of the Nirukta ; 
but in the few verses attributed to Panini there is no such 
resemblance whatever. Should the entire work be discovered and 
found as a whole to be written in an archaic style, there will be 
4 time enough to consider its claim to be the work of Panini ; but 
at present we must reject that advanced on behalf of these 
artificial verses. 

I will here briefly state the other arguments I have elsewhere 
used to prove Panini’s great antiquity. In the Early History 
of the Deccan 3 I have mentioned that while in the Sutras of 
Panini there are a great many names of places in Afghanistan, 
Panjab, and Northern India, there is none of any situated in 
Southern India. But Katyayana inserts such names in his 

1. I have shewn this, so far as the Aorist is concerned, in the preface 
to my Second Book of Sanskrit, and I learn from Dr. Kielhorn that one of 
his German pupils has recently done the same as regards the cases, in 
his dissertation for his Ph. D. 

2. See the Wilson Philological Lectures for 1877, printed separately, 
Bombay 1914 p. 30. These Wilson Philological Series 1877, are also now 
printed in Sir R. G. Bhandarkar’s Collected Works in Volume tV. [N.3.TTj 

3. That is Sir R, G. Bhandarkar’s Collected Works, Volume III, 
pag0'14f. [K, B, U,1 

21 [ R. G* Bhandarkar’s Works, Vol. 1. J 
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emendations of the Sutras, and from this circumstance I have 
concluded, as Goldstiicker has done in other cases, that Southern 
India was unknown to the Aryas of the North in the time of 
Panini, while it was known in the time of Katyayana. The 
Asoka Inscriptions contain a good many names of places in the 
South, which shows that the Aryas were familiar with that part 
of the country in his time, i. e. in the middle of the third 
century before Christ. Panini therefore must have flourished 
before the third century at least. In a paper published in the 
first number of the Indian Antiquary 1 I have given reasons for 
identifying a town of the name of Sangala, destroyed by 
Alexander the Great, with Sankala mentioned by Panini under 
IV. 2. 75. Sankala therefore existed in Panini’s time, which it 
could not have done if he lived after Alexander the Great. 
Paijini must therefore have flourished before him. In a review 
of this paper 2 Professor Weber states that certain Greek geogra- 
phers speak of the existence of a town of that name even after 
the time of Alexander. But I believe it is a town of the name 
of Sakala that they mention, and Sakala, we know, was a flou- 
rishing town in Panjab up to a very late period, and was different 
from Sangala which was situated to the east of the Ravi, while 
Sakala was situated to the west. Ptolemy mentions Sagala 
which must be Sakala and not Sankala, as it wants the nasal. 
Sakala is mentioned in the Mahabharata as the capital of the 
Madras, by Patanjali under Panini IV. 2. 104, and in the 
form of Sagala in Pali Buddhistic books such as the Milinda- 
paiiho. It appears to have been the capital of the Indo-Bactrian 
princes, since Milinda or Menander is spoken of as reigning at 
that place. But Safikala is not mentioned in any Indian work, 
or S an g a la by any Greek writer, in a manner to show that it 
existed after the time of Alexander. Sakala was an old city, and 
appears to have been re-built by an Indo-Bactrian king and called 
Euthydemia. Ptolemy gives this as another name of Sagala. 

1, Printed in this volume pages 102-107. [ N. B, U. J 

2. See above. [ N. B. U. ] 



Peterson •*. his fallacious reasonings 163 

Sadgala was destroyed by Alexander, and there is nothing to 
show that it was re-built. In a Copper-plate Grant of the Valabhl 
Dynasty, dated 326, a translation of which was published by me 
in that same number, 1 and a Nagarl Transcript in the tenth 
Volume of the Journal of this Society, puns on the technical 
terms of Panini are used in describing a king, who is represented 
as thoroughly versed in the Tantra or art of the Salaturiya, as 
well as in that of government. By the Salaturiya is,"of course, 
meant Panini, he being a native of the town of Salatura. Such 
a use of the name of Panini and of his technical terms argues a 
great deal of everyday familiarity with his work on the part of 
the writer, and of those for whom he wrote, which would not 
have been possible unless he had for a very long time been in 
undisputed possession of the place he has occupied in Sanskrit 
Literature. Now the date 326 refers to the Gupta-Valabhi Era 
and corresponds according to my view to 645 A. D., and accord- 
ing to the views of others to 493 and 516 A. D. Thus then in 
the first half of the seventh century or about the end of the fifth, 
Panini was an author of established repute, with whom every- 
body was familiar, and consequently, even then, of great anti- 
quity. Hiuen Tsiang mentions Panini, the author of the 
grammar, as having been born at Salatura. Five hundred years 
after the Nirvana of Buddha, he tells us, an Arhat convened a 
boy at Salatura whom he saw undergoing chastisement at the 
hands of his teacher for not learning his lessons in Panini’s 
grammar. In connection with the Arhat’s observation that the 
Rsi Panini had compiled the Sabdavidya, the teacher said that 
the children of the town revered his eminent qualities, and that a 
statue erected to his memory still existed at Salatura. The Arhat 
thereupon told the teacher that the boy whom he had been 
chastising was Panini himself, who had come into the world 
again to study the holy doctrine of the Tathlgata. As Panini 
he had wasted a vigorous intellect in studying worldly literature 


l, Sir R, G. Bkandarkar’s Collected Works, Volume III, p,214ff. [N.B.U-] 
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and composing heretical treatises, and therefore had, since that 
time, run through cycles of continued births. This boy there- 
fore had no capacity for the study of grammar. From this it is 
clear that, according to the Buddhistic tradition prevalent in 
Hiuen Tsiang’s time, i.e., in the first half of the seventh century, 
the length of time that elapsed between Panini and the end of 
the fifth century after the Nirvana, was computable by cycles 
of continued births. And the “ recent speculation ” also that 
Professor Peterson speaks of, instead of modernizing Panini, 
tends in the same direction. For, \vc now know that Bhartrhari 
lived before 6 50 A. D., and from the account that he gives of 
the fate of the Mahabhasya, it appears, as I shall mention further 
on more particularly, that that work was written several cen- 
turies before him. And Panini, of course, must have lived a 
long time before Patanjali, the author of the Mahabhasya. A 
very large variety of arguments such as these clearly prove* 
Panini’s high antiquity. The modern verses, therefore, attribut- 
ed to him must be regarded as written by another author of 
that time. 

In his Second Report, Professor Peterson quotes a verse ascrib- 
ed to Rajasekhara in which Panini, the author of the grammar, 
is represented to be the author of a poem entitled Jambuvatijaya. 
He also speaks of Professor Aufrecht’s having seen it stated in an 
anonymous verse that the poet Panini was the son of Dales!. 
In themselves both these statements prove nothing as to the age 
of Panini. The great Grammarian may have been a poet, and 
may have written a work called Jambuvatijaya. But if the 
verses brought to light are from that work and consequently 
the work is of the nature of those belonging to the period of 
the Renaissance then at once the tradition which represents the 
author of that work to be the same as the author of the Asta- 
dhyiyi must be rejected as conflicting with the clearest evidence, 
internal as well as external. It is a tradition of the same nature 
as that which represents the author of the Nalodaya to be the 
saw? as the author of Sakuntala, or which refers Kalidasa to ;hq 
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first century before the Christian era, or which makes Kalidasa 
and Bhavabhuti contemporaries, or which identifies Hala with 
Kuntala, and both with Salivahan^. 

This, then, is what comes of the “ recent speculation ” which 
is “ slowly but surely ” referring Patanjali to the fifth century 
of the Christian era. And if I can show that the evidence on 
which the author of the Mahabhasya is referred to the middle 
of the second century before Christ not only remains totally 
un-shaken by anything that Professor Peterson has directly urged 
against it, but is corroborated by facts, recently brought to light, 
the Professor's £t recent speculation ” will be utterly powerless 
by itself to modernize Panini and his commentators. Professor 
Peterson himself sees this, and hence he makes only a passing 
allusion to it, and does not bring it forward prominently. 

The first thing against which Professor Peterson directs his 
attack is the statement of Kalhana , 1 the chronicler of Kasmir, 
that Candracarya and others introduced the study of the Maha- 
bhasya into that country in the reign of Abhimanyu. His state- 
ment is considered as deserving of no credit, on the general 
ground that the part of the Rajatarangim where it occurs is, 
according to the Professor, full of improbabilities. In regard to 
such a professedly historical work as the Rajtarangini the correct 
principle to go upon is, in my opinion, to accept such statements 
as are not improbable in themselves, and do not go against 
stronger and more reliable evidence. If we adopt the principle 
laid down by Professor Peterson, we shall have to reject every- 
thing that is said in this part of the work, even his statement 
that Kasmlr was ruled over a little before this time by three 
princes of Turuska extraction, Huska, Juska, and Kaniska. But 
Inscriptions and coins prove this statement of Kalhana to be true, 
and confiirmation of this nature shows that he is entitled to our 
credit, except, I repeat, in those cases where stronger evidence 
proves him to be wrong. And in the present case not only is 

here nothing that goes against his statement, but the passage in 

l BSjataraiigiw, 1. 176, Bombay Sanskrit Series. [E. B. U*] 
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Bhartrhari’s Vakyapadiya confirms it, since, there also, we are 
told that Candracarya revived the study of the Mahabhasya. 
Of course, Bhartrhari does not say that Candracarya did that in 
the reign of Abhimanyu ; but since the main portion of the 
statement is confirmed, it is in every way reasonable that we 
should believe in the remaining part. Professor Peterson says 
that Kalhana's authority is the statement in the Vakyapadiya, 
but this is a mere assumption, and the fact that Bhartrhari does 
not mention the name of Abhimanyu would rather show that 
it was not the Vakyapadiya that Kalhana followed. In another 
place the RajataranginI states 1 that a subsequent king, Jayapida, 
who is said to have reigned from 755 A. D. to 786 A. D., re- 
introduced the study of the Mahabhasya which had ceased to be 
studied in his realm. The word f£r{xU5T which occurs in the 
verse and signifies “ cut off,” “ interrupted,” and which, conse- 
quently, I have translated by “ ceased to be studied, ” shows 
that the Mahabhasya continued to be studied in Kasmir for some 
time after Candracarya had revived its study, but had fallen into 
disuse in that country. Hence it was that Jayapida brought 
Panditas from other parts of India, and re-introduced the study 
of the book. For this statement, also. Professor Peterson thinks 
the passage in the Vakyapadiya to be Kalhana’s authority, and 
believes that the author of the Kasmir chronicle divided the 
passage into two parts, and assigned Candracarya to the reign of 
Abhimanyu for " greater glory ” of that monarch. But why he 
should be so partial to that monarch, removed as he was from 
his time by centuries, it is diffieult to conceive. The Professor 
thinks this latter statement of Kalhana about Jayapida’s revival 
of the study of the Mahabhasya “ to be far more deserving of 
credit, ” and understands by that cessation of the study 

of the work in the whole of India and not in Kasmir alone, 
from which, according to the Vakyapadiya, Candracarya “ had 
( recently ? ) rescued ” it. For these several assumptions, how- 
ever, the Professor gives no grounds, and to me this looks like 


1, RSjat&ranginl jy, 488 , Bombay Sanskrit Series. [ 17. B. TJ. | 
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a process of manufacturing history to order, and not interpreting 
history. But in this way Professpr Peterson falls unawares into 
a trap which he has prepared for himself. He evidently seems 
to think that the revival of the study of the Mahabhasya by Can- 
dr&carya, mentioned by Bhartrhari, took place in about7J5 A.D., 
in the reign of Jayaplda ; but Bhartrhari, who mentions the 
fact, died, according to I-tsing, the Chinese traveller, about the 
year 650 A. D. ; so that according to the Professor’s reading of 
history Bhartrhari makes mention of a fact that took place about 
105 years after his death ! Thus then Kalhana did not assign 
one part of what took place in the time of Jayaplda to Abhi- 
manyu’s reign cc for the greater glory ” of that monarch, and 
not only is there nothing that conflicts with that author’s placing 
Candracarya in the reign of Abhimanyu, but all that we know 
is in perfect harmony with it. Hence the statement of Kalhana 
must be accepted. Now, when Abhimanyu reigned it is some- 
what difficult to determine, since the Kasmir chronology of 
this early period is not clear. Abhimanyu, according to Kalhana, 
got possession of the Kasmir throne after the three Turuska or 
Indo-Scythian princes. Kaniska, the first of these, is referred 
to the first century, and is by some considered to be the founder 
of the Saka era which begins in 78 A. D. On this supposition 
the last of these princess reigned up to about 178 A. D. But 
I am inclined, for reasons elsewhere given, 1 to place Kaniska 
about a century later, so as to bring the last Indo-Scythian prince 
about the end of the third century. 2 Thus the study of the 
Mahabhasya was revived by Candracarya about the end of the 
third century at the latest. 

Professor Peterson next discusses the sense of the passage in 
the Mahabhasya in which the name Maurya occurs. This has 
been understood to be the name of the dynasty that ruled over 
Pataliputra and the whole of Northern India at the end of the 

1. Early History of the Deccan, p. 20.«SirR. G. Bbandarkar*s Collected 
Works, Volume III, p, 38n. [ N. B. U. ] 

2. “A Peep into the Early History of India”, this Volume, p. 35. (N.B U,J 




168 


THE DATE OF PATANJALI : No. l 


fourth and in the third century before Christ. Professor Peter- 
son criticises Professor Goldstiickcr’s translation, says that no 
contrast between the Mauryas and common people, which he 
thinks led Goldstucker to understand the dynasty by that name, 
is here meant, and takes the word Maurya to mean a guild or 
caste of idol-makers, which is the interpretation put upon the 
word by Nagojibhatta. 

That Goldstiicker misunderstood the grammatical import of 
the passage and that Professor Peterson gives it correctly is true. 
I myself published 1 a translation of it in 1873, in accordance with 
the native commentators, and stated that Goldstucker’s transla- 
tion was wrong. But in other respects Professor Peterson’s 
translation is incorrect, and the grounds for taking “ Maurya” as 
the name of a dynasty that was extinct in Patahjali’s time still re 
main. The contrast between a royal dynasty and common people 
is not that ground ; but there is another contrast which Professor 
Peterson has lost sight of and which consequently has been 
neglected in his translation. That translation 2 is : — 

“ In that case [ if sprtnr is to be part of the tule J the following 
expression is not obtained [ i. e., must be declared to be bad gram- 
mar, while as a matter of fact, it is in common use, and so it 
is the correctness of the Sutra that is in peril ]. i%3TR3'- “A 

Skanda in act to shoot.” “ Why ? ” “ It is for gam that the 

Mauryas make images.” ?nu st ^trra; “ Let it be admitted that so 
far to them the rule 3;% gep should not apply, but that the affix 
Ka shouldbe used.” ut^cTP ^srfrT i^nstP “But whatever images 
among these even, are from the beginning intended for worship 
and not for sale, mu to them that rule will apply, and 

the affix Ka will be barred.” The Italics are mine with the , ex- 
ception of those in the first expression. 

1 j This Volume, p.154. [N.B.U.] 

2. MahabhSsya on PSpini, V. 3. 99. gjqnq | 
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Professor Peterson rejects the reading before why, 
I do not understand, unless the reason be that it goes against the 
translation which he was worked himself into believing to be 
correct. he'translates by “m act to shoot” and his authority 

is a certain explanation of the word with a second-hand quotation 
in support from a commentary on the Amarakosa, contained 
in the St. Petersburg Lexicon, and copied from that as a 
matter of course by Monier Williams. But Bohtlingk and 
Roth have not found a single instance of the use of the word in 
that sense in the whole extent of the literature which they have 
examined. Still Professor Peterson thinks Patanjali has used it in 
that sense. But after all what Bohtlingk and Roth and Monier 
Williams say is that expresses “ an attitude in shooting” ; 

and not “ one in that attitude so that if the sense is to be ad- 
mitted here at all, would mean “ Skanda who is an 

attitude in shooting,” which of course will not do. Patanjali, 
however, uses the word as expressive of a certain god who is 
always mentioned together with Skanda. Under Panini VIII. I. 
1 5, he gives gygr along with 555 TOTHK^T as an in- 

stance of a copulative compound of the names of things or persons 
always mentioned together, which admits of the use of the word 
Dvandva or “ pair ” instead of Dvau, or “ two.” It is clear from 
this that Patanjali himself means to speak of them as two indivi- 
duals always associated together, and forming a pair, and the dual 
also expresses that they were two. 

Now Professor Peterson’s translation of srj- 

is “It is for gain that the Mauryas make images.” “Make” 
is present tense while the original spsfNtft: is past tense, that be- 
ing the past passive participle of the causal of WU Again srarfom: 
means “ devised,” “ planned,” “ used as means,” and not simply 
“ made.” A closer translation of than that we have 

in the expression “ for' gain ” ought to be given ; for an import- 
ant point is involved in that. Patanjali applies several times the 
expression “seek for gold” to kings; and 

22 [ R. Q. BhandarkM’s works, Vol. I.J 
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the presumption it gives' rise to is that here too those to whom 
he applies it must be kings.' In the last sentence Professor Peter- 
son’s translation of the nominative q?rr: by “ among these ” is 
wrong. It is only the genitive t rfrt HT H or the locative that 
can be so translated. Similarly ^rtrirT cannot mean “ from the 
beginning” as the Professor takes it to mean ; it can only signify 
“ now,” “ in these days,” &c. 

The sense of the passage is this Panini lays down a rule that 
the termination Ka which is appended to the name of an object 
to signify something resembling that object ( ), provided that 

something is an image ( ), is dropped ( tpwf gpO, when 

the image is used for deriving a livelihood ( aflfit gFref ) and is not 
vendible ( ^ spruit ). Now, Patanjali raises this question. The 
addition of the condition that the image should not be vendible 
renders such forms as Sivah, Skandah, Visakhah, grammatically 
not justifiable ( ffiff - )• He must here be taken to 

mean that these forms are current, and that the description “ not 
vendible ” is not applicable to them. “ Why not ” ( fib ), 

he asks. “Because the Mauryas, seeking for gold or money, used 
images of gods as means ” ( jfttf — Sf cfcf^iai : )• Here the author 
must be understood to say that the description “ not vendible ” 
is not applicable to the images now called Sivah, Skandah, and 
Visakhah because such images were sold by the Mauryas. They 
are therefore vendible objects, though as a matter of fact they are 
not for sale, and though the selling of such images of gods is 
discreditable. It is the act of the Mauryas that has rendered them 
vendible objects. Hence the termination cannot be dropped in 
accordance with the rule, and they should be called Sivakah, 
Skandakah and Visakhakah, hut they are called Sivah, Skandah, 
and Visakhah. “It may be that the rule about the 

dropping of Ka is not applicable (;r to them, i. e. to those 

( ftnj ) images of gods which were sold by the Mauryas. But as 
to these (q^r: ) [viz. those called by the names Sivah, Skandah, 
and Visakhah, the correctness of which is in question] which 
( *fT: ) are at the present day used for worship ( ) the 
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rule is applicable to them ( Htg Hfosnfl )■” That is, the termina- 
tion Ka should be dropped in their case and the forms whose 
correctness was questioned are correct. 

The forms are correct, because they signify images of gods which 
are now worshipped and are not vendible. They were thought 
to come under the class of vendible objects because such images 
were used by the Mauryas for raising money ; but the vendibi- 
lity of some does not make those that are worshipped vendible, 
and consequently, the names of those images do come under 
Panini’s rule and drop Ka. In understanding the passage thus I 
have set aside Nagojibhatta’s comment which I think can be 
shown to be wrong. He appears to me to say that the words, 
Sivah, Skandah and Visakhah, express images sold by the Maur- 
yas, and as such they are vendible objects and consequently 
should have the termination Ka, i. e. the forms should be Sivakah, 
&c., and not Sivah, &c., as given in the Mahabhasya which are 
incorrect, while those, which, in conformity with Panini’s Sutra 
drop Ka, are such as express images, intended for that sort of 
worship which immediately after their manufacture brings in 
gains and enables a man to earn his livelihood. Now this makes 
no difference as to the province or operation of Panini’s rule ; but 
that the passage itself has been misunderstood by Nagojibhafta 
appears to me clear. He interprets ^trfrr as “ bringing in 

gains immediately after manufacture,” which interpretation is far- 
fetched, as are those of all commentators when they do not un- 
derstand the point and still wish to explain a passage somehow. 
He also neglects the word q^T:. But the great mistake he 
makes is his forgetting that when Patanjali supposes an opponent 
and makes him raise an objection by the expression THSTlcT, 
“ this is not justifiable by that rule,” he very generally makes 
him object to the rule by bringing forward correct forms which 
that rule does' not explain. Eventually, he interprets the rule in 
such a manner that those forms also are explained by it. In 
accordance with my interpretation this is exactly what is done 
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here by Patanjali. If the passage were put in the form of a dia- 
logue between the Doctor (Siddhantin) and his opponent 
( POrvapaksin ), it would stand thus : — 

Op. Panini inserts the condition that the image should not 
be vendible. Then, the forms Sivah, Skandah, Visakhah, are 
not correct according to his rule. [ These forms express images 
of those gods, and should have the suffix Ka ], 

Doc. Why? 

Op, Because the Mauryas, desirous of raising money, used as 
means the images of gods, [ i. e. they bartered them ; and these 
are such images, and consequently belong to the class of vendible 
objects ], 

Doc, Those images may not come under the rule, [ because they 
bartered them, and consequently they may not drop KaJ, But 
these, [viz., those in question] which at the present day are used 
for worship, come under the operation of the rule [ and conse- 
quently the Ka is dropped ]. 

Does this passage contain history ? The past tense in the third 
speech itself shows that whoever the Mauryas were, they existed 
at a time which preceded the ptesent time expressed in the last 
sentence of the fourth speech. And the present time must clearly 
be the time when Patafijali wrote. The Mauryas could not have 
been idol-makers, for, if they were, there was no necessity for 
referring them to past time. Nagojibhatta, no doubt, says they 
were idol-makers. But Nagojibhatta was a Sastri or Pandita, who 
lived about a hundred and fifty years ago, and though a man of 
very great learning and acuteness, did not care at all for history 
or had no conception of it, and as I have already observed, like 
other commentators, he often cuts the gordian knot of a difficulty 
instead of untying it. And what authority is there in the whole 
range of Sanskrit literature for taking the word in that sense ? 
It is used in the Markandeya Purana to express a certain class of 
demons. But these demons can have nothing to do here. The 
wopd therefore must be understood in the only other known 
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sense, and that is, that it was the name of a royal dynasty found- 
ed by Candragupta about 320 B* C. And Patanjalis expression 
Hiranyarthibhih does certainly not discountenance the hypothesis, 
as I have already observed ; for he has used the same expression 
in an uncompounded condition in speaking of kings generally. 
What is this fact that the author of the Mahabhasya mentions 
regarding the Mauryas ? It may be, as Professor Weber has 
stated, that the Mauryas coined money by stamping the images 
of gods on the pieces ; or it may be anything else. 

Professor Peterson next proceeds to consider the historical 
value of the passages pointed out by Professor Goldstiicker and 
myself, the events mentioned in which we regard as contem- 
poraneous with Patanjali. In Goldstiicker s passage^ Patanjali 
gives c 'The Yavana besieged Saketa, ” as an 

instance of Katyayana’s rule that the Imperfect should be used 
to express an event, ( 1 ) known generally to people, and( 2 ) not 
witnessed by the speaker, but ( 3 ) capable of being witnessed 
by him. The event mentioned in the instance must be under- 
stood as having these three attributes. The Yavana 5 s siege of 
Saketa was known to all, and could be actually witnessed by the 
speaker if he wished, but was not, as a matter of fact ; that is to 
say, the event took place during the lifetime of the speaker . 
But who is the speaker ? Is he necessarily to be supposed to be 
contemporaneous with Patanjali or Patanjali himself ; or is his 
time an irrelevant matter ? Professor Peterson thinks it is irre- 
levant, and the speaker may be supposed to have lived any num- 
ber of years before Patanjali. Then how is it to be made out 
by Patanjali’s pupil, for whose edification he gives the example, 
that the verb Arunad here expresses an action that could be 
witnessed by the speaker ? What Professor Peterson says 
amounts to this, that the pupil should know, as we now know 
it, that the verb expresses such an action, from the fact that this 
is an example of the rule that the Imperfect is used to denote an 
action that could be witnessed by the speaker. Then what was 
the necessity of a historical example ?„ Patanjali might have 
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given such an instance as this : — <e Deva- 
datta went to Mathura. ” That this was a fact well known, not 
witnessed by the speaker, but capable of being witnessed by him, 
his pupils should have gathered from the fact that it was an 
example of the rule. And what is the point of the counter- 
examples that he gives ? He puts the question, “ Why does 
the Vartikakara say, c the event must not be witnessed by the 
speaker ’[ ff?r ?” The answer is, “In such in- 
stances as ' The sun has risen ’ [ ], the Imperfect is 

not to be used but the Aorist ”, for this fact is known to people 
generally and is capable of being witnessed by the speaker j 
but it is not such as is not witnessed by the speaker. Again, 
“ Why does he say the event must be known to people 
generally { g refes tm fffr ] ? ” “ Because, in such in- 

stances as ' Devadatta made a mat ’ ( sgtpTT 3seT ), the Perfect 
must be used and not the Imperfect ” ; for this event is not 
witnessed by the speaker and is capable of being witnessed by 
him, but it is not a thing that is known to people generally. 
And lastly, “ Why does he say it must be capable of being wit- 
nessed by the speaker f ffa T%rnra; 3 ?” “Because 

in such instances as ‘ Vasudeva killed Kamsa * ( stepr 

), the Perfect should be used, and not the Imperfect ” ; 
for the event is generally known to people, and is not witnessed 
by the speaker ; but it is not capable of being witnessed by the 
speaker, as it took place a long time ago. It will thus be seen 
that these counter-examples are such that their possessing two 
of the three conditions, and not possessing one, is a fact that is 
known to the persons whom Patanjali is addressing, and is not 
to be made out by them simply because he says so. Similarly, 
the fact that the example, “ the Yavana besieged Saketa”, pos- 
sesses the three necessary conditions, must be known to the pupils 
independently of the rule, and then only can they see that the 
Imperfect is properly used. If the existence of the three con- 
ditions in the example were a thing to be made out from the 
wording of the rule only, sp g w g N would also serve as 
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an example of the rule instead of to* wfem. for we might 
^suppose the speaker to be contemporaneous with Vasudeva, since 
the rule requires it to be so. The counter-examples would be 
pointless if there were no way of knowing, independently of the 
rule, that one of the conditions was absent. And we shall see* 
if we compare these examples, that the means of judging whether 
the conditions of a rule are realized in an example are supplied 
by the pupil’s acquaintance with the world, and with history and 
mythology. When the conditions are verbal, it is the eye and 
the ear that discover whether they are fulfilled. This is what 
Patanjali supposes, and not a previous acquaintance with the 
language, as Professor Peterson thinks. Even in the English 
example he has given, “ In six days God made heaven and earth”, 
we know that this use of the past tense is proper, because we 
know from the Book of Genesis and not from the rule about that 
tense, that God did create heaven and earth in six days, i, e. it is 
a past action. 

I will here endeavour to state clearly the relation between the 
rules and examples given by a grammarian. Every rule lays 
down a certain condition, and prescribes what should be done 
when the condition is satisfied. An example intended to illus- 
trate such a rule can serve its purpose only then when the pupil 
or reader sees, independently of the rule, From his knowledge of 
the world, including that of history, that the condition mention- 
ed in the rule is satisfied and what is prescribed is done. In 
those examples in which the names of possible individuals such 
as John, and Calus, and Devadatta are used, the condition can 
only be satisfied by the possible and not actual existence of its 
requirements. ec John is writing a book ” is an appropriate 
example of the use of the Present Progressive, because the con- 
dition that the action of writing should be of a nature to be pro- 
gressive and present is satisfied in so far as it is possible for the 
action to have both characteristics in this case. But this possibi- 
lity is independent of the rule, and is to be made out by the 
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reader or pupil through his knowledge r of the world. For if, 
instead of this example, wc have “ John js loving Jane and hating 
Tom j we sec it is not appropriate, though the rule is the same. 
The reason is that the condition is not satisfied, as the actions oi 
loving and hating are not of a nature to admit of progressiveness, 
and this we know independently of the rule. In the same way 
the example, “ Gibbon is writing the history of the Decline and 
Fall ” would be inappropriate as given by grammarians of the 
present day, because the ‘condition that the action should be 
present cannot be satisfied, for Gibbon is not living now. But 
as given by a grammarian living while Gibbon was writing his 
work, it would be appropriate ; for that condition would then be 
satisfied, A grammarian of the present day can use the fact 
only for illustrating the use of the Past tense and say, " Gibbon 
wrote the History of the Decline and Fall.” It will, therefore,, 
be seen, that when examples containing the names of actual or 
historical and not possible individuals are used, the condition of 
the rule can only be satisfied by its requirements having an 
actual or historical, and not possible, existence. 

Thus, then, in the case before us, in which we have a historical 
example, the requirements of the condition must have an actual 
or historical existence, and Patanjali’s pupils must see from their 
acquaintance with the _worid, and not from the rule of Kitya- 
yana, that the siege by the Yavana was known to people general- 
ly, that it was not witnessed by the speaker, but that it was 
capable of being witnessed by him. Now if the speaker was 
an indefinite person who lived nobody knew when, it was not 
possible that the pupils should be able to find out whether the 
condition that the siege should be capable of being witnessed 
by him was satisfied in the example, and therefore he must be 
supposed to be contemporaneous with them and with Patanjali, 
or Patanjali himself. Professor Peterson thinks Nagojibhat^a 
supports his view. But Nagojibhatta puts himself in the position 
of a modern reader, and not in the position of Patanjali’s pupils j 
and infers from the Virtika and the example that the speaker 
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belongs to the same time as that when the siege took place. We 
know nothing of this siege and when it was undertaken : and 
have consequently to infer from the passage the chronological 
relation between it and the speaker. But Nagojibhatta does not 
say that the contemporaneity of the siege and the speaker is the 
only inference that is valid, and that the “ user ” is not necessari- 
ly Patanjali or contemporaneous with him. On the other hand, 
he remarks:— “The killing of Kamsa is not even capable of being 
witnessed by a speaker living in these days ( ), 

•o 

while in the example Arunad etc., 1 the speaker is cont*mpora- 
ous with the action. 55 The word * living in these days 5 

which he has used in connection with the speaker in the coun- 
ter-example, “ Vasudeva killed Kariisa, ” is to be understood as 
applicable to the snTrFT or speaker in the example also ; so that 
Nagojibhatta must be taken to mean that the speaker of these 
days is contemporaneous with the action. “These days” are 
of course the days when Patanjali wrote. 

Again, even if the contemporaneity of the siege of Saketa by 
the Yavana and of Patanjali be admitted, it proves nothing, ac- 
cording to Professor Peterson, as regards the age of Patanjali. 
“ There is nothing to show that the Yavanas besieged Saketa in 
the time of Menander, or that they did not besiege that ciry more 
than once in the centuries that followed. ” But the question has 
certainly advanced a stage and it were very much to be wished 
that the Professor had taken it up there. Of the Indo-Bactrian 
princes Demetrius and Menander have been represented by the 
Greek historians to have made the largest conquests. The 
former is said to have reigned between 205 and 165 B. C. 2 * * 
According to Strabo, as Goldstucker has stated, Menander pushed 
his conquests up to the Jumna ( Yamuna ) river. The Indo-Bac- 
trian dynasty became extinct m B. C. 85, according to Lassen. 

1. *n 1 1 

I From a MS * in m y possession. 

%. Kern’s Edition. ofVarahamihira, Preface. 

[ R. G. Bhandarkaps Works, Vol. I. } 
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In the Gargi Samhita, the Yavanas are mentioned as having con- 
quered Saketa, Pancala, and Mathura, and penetrated even to 
Kusumapura or Pataliputra. Of the Indo-Bactrian kings, Me- 
nander was the one who seems to have come in close contact 
with the Indians. There is a work in Pali entitled Milindapanho 
which gives an account of a religious conversation between a 
Yona king of the name of Milinda and a Buddhist sage of the 
name of Nagasena. Milinda has been identified with Menander. 
There is, therefore, every probability that it was Menander that 
laid the siege to Saketa alluded to by Patanjali. But if Professor 
Peterson is not satisfied, no Greek invasion of India could have 
taken place after 85 B. C.; so that the “ centuries that followed ” 
during which the Yavanas could, according to him, have besieged 
the city are reduced to about Go years. That the Indians called 
the Greeks only Yavanas during the three centuries preceding 
the Christian era and about as many after, is a fact. Asoka calls 
Antiochus, king of Syria, a Yona-raja. Milinda or Menander is 
so styled in the Milindapanho, and in the GargI Samhita the 
Yavanas are spoken of as good astronomers; ; wherefore the Greeks 
must have been meant. Kaniska and his successors are called 
Turuskas in the RajataranginI, and the Indo-Scythians, who over- 
ran a large part of the country, were called &akas. Persians or 
Parthians are spoken of as Palhavas ; and the Huns, who poured 
into the country later, are styled Hunas. So that during this 
early period, each of these foreign races was called by a distinc- 
tive name and there was no confusion. By the name Yavana, 
Patanjali therefore could not have meant a prince of any other 
than the Greek race. Hence the siege of Saketa by a Yavana 
could by no possibility have taken place after 85 B. C.; and for 
the reasons above stated and also because the Indo-Bactrian kings 
could not have invaded the country during the years of their 
decline, it was Menander in all likelihood that is spoken of as 
the Yavana by our great Grammarian. 

As with the example pointed out by Goldstiicker, so with mine. 
Katyayana’s Vartika is : “the Bhavanti or forms of the Present 
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Tense should be prescribed for use to express an action which 
has begun but not ceased, ” for, though at a particular time 
during the interval that action may not be going on, still if it 
has not ceased, it should be expressed even at that time, by 
means of the Present tense. “ Here we sacrifices for Puspa- 
mitra ” ( jisqiflsj trnaqw ) is one of the three instances by 
which Patanjali illustrates the rule. It is a historical instance, 
and consequently on the principles laid down before, the re 
quirement of the condition mentioned in the rule must have an 
actual or historical existence. If Puspamitra had flourished long 
before Patanjali, it would not have done for him to illustrate an 
action that had begun but not ended by speaking of his sacrifice, 
in the same manner as it would not do for us in these days, to 
illustrate such an action by “ God is making heaven and earth ” 
or “ Gibbon is writing the History of the Decline and Fall. ” 
And as we must have recourse in these days to an event that is 
going on at present, if we wish to give a historical illustration, 
and say such a thing as “ Kielhorn is editing the Mahabhasya, ” 
so when Patanjali wanted to give a historical illustration of the 
rule, and said, “ Here we sacrifice for Puspamitra, ” it must have 
been an occurrence actually then going on that he had recourse 
1 9- In other words, Patanjali’s pupils must be able to see that 
in this example, the condition laid down in the rule that “ an 
action must have begun but not ended ” is fulfilled. This 
would, of course, be impossible for them to find out if Puspa- 
mitra flourished long before them. If instead of this historical 
fact, Patanjali had instanced a possible fact and said, “ Here we 
sacrifice for Devadatta ” ( gwunt : ), all that would have 

been necessary is that the action of sacrificing ( ) should 

be of a nature to have a possible present existence and to extend 
over many days and admit of intervals during which it is not 
actually going on ; and then his example would have resembled 
such a modem example as “ John is writing a book. ” But Pus- 
pamitra, being a historical personage, the action affirmed with 
reference to him must have an actual present existence at the 
time. When, therefore Patanjali wrote this, the sacrifice of 
Puspamitra had begun, but not ended. 
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Professor Peterson, however, considers it “ more probable 
than not ” from the whole context of the passage, and not from 
the illustration, that fc Patanjali lived at the time, and perhaps 
at the court, of Puspamitra. ” The historical import of the 
illustration I have explained, and nothing more remains to be 
said on this point, except that instead of saying the “ whole 
context of the passage, ” if the Professor had said “ from this 
passage, and another in which Puspamitra’s sacrifice is spoken of 
and he is represented as giving the money required, and from a 
third in which he is meant to be spoken of as a particular king 
( ) and as holding his courts ”, it would have answered 

his purpose better. But though Professor Peterson admits that 
Patanjali very probably lived in the time of Puspamitra, still he 
thinks that there is no ground for believing that he was the 
Puspamitra who reigned in the second century before Christ.; 
and has got Dr. Bhagvanlal Indraji to unearth for him another 
Puspamitra, who lived about the time of Skandagupta. But this 
process has certainly not succeeded. For, in the first place, 
General Cunningham, writing in 1861-62, sajs with regard to 
the Bhitari Lat and the Inscription on it : u Unfortunately, this 
face is much weather-worn, and the stone has also peeled off in 
several places, so that the Inscription is now in even a worse con- 
dition than when I first saw it in January 1836.” 1 Then, the 
line read WTctrr by Dr. Bhau Daji, and *rg~ 

*sr f^rx bv Dr. Bhagvanlal ( both reading 
from the same transcript ), reads in General Cunningham’s copy 2 
*rf^rr, where we see Pusyamitra is trans- 
formed into Vakyamitra. This shows unmistakably in what con- 
dition the Inscription is. In the impression or facsimile given by 
Dr. Bhau Daji, I can read * * * far# g flre T- The far 

of Bhagvanlafs far^r does not at all appear there, and the word 
looks certainly far more like than farcer, and General 

Cunningham’s nfqarr agrees better with the former than with the 


1. Arch. Report, Volume I. p. 98. 

2. Ibid, plate XXX. 
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latter. The two letters between and fire are illegible, and 
the second certainly looks much more like General Cunningham’s 
than <sq and may be and it was on this account that Bhau 
Daji himself must have enclosed “ Pusya ” within brackets in 
his translation. It cannot be a printer’s error, as Professor Peter- 
son supposes ; and the reason why <psq is not bracketed in the 
Nagari Transcript must have been that Bhau Daji himself did not 
read a proof of it, but left it to his Sastris. There is then no 
authority for reading the word as “Pusyamitra” in the published 
copies of the Inscription. So that until Professor Peterson gets 
Dr. Bhagvanlal to publish a more legible facsimile, I must refuse 
to believe in his Pusyamitra’s having been a man of flesh and 
bones and in his having been conquered by Skandgupta. 1 

But supposing that there was a prince of that name in Skanda- 
gupta’s time, is it possible he could have been Patanjali’s Puspa- 
mitra ? Decidedly not. Let us determine the environments of 
Patanjali’s Puspamitra as they are to be gathered from the Maha- 


1. After the above was written I saw Mr. Fleet in Poona. As Epigra- 
phical Surveyor to the Government of India he has taken fresh impres- 
sions of the Gupta Inscriptions. He was good enough to show that of the 
Inscription on the Bhitari Lat to me. He agrees with General Cunning- 
ham in stating that the inscription is much worn and illegible, and says 
it is tho worst of the Gupta inscriptions. He reads ^ ut instead of 


q pTc3T tllere is in kis copy ijfjcfl distinctly. But he says the whole line 
is quite capable of being read 5 an< * *kis, * 


believe, is a much better 


reading than Bhagvanlal*s 



For, the ablative as taken to express the means by which Skanda- 

gupta is represented to have conquered Pusyamitra is unquestionably un- 
grammatical. The accusative, therefore, is correct, and thus 
forcp^m^T is also correct. If then this is the true reading, qpqjsrsj be- 
comes the name, not of an individual, but of a tribe, and a tribe of that 
name is mentioned in the Pur5i?as as having held power over some part 
of the country during the period of confusion that followed the over- 
throw of the Andbrabhrtyas. 
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bhasya, and then examine whether they are to be found in the 
first prince of the Sunga dynasty who reigned in the second cen- 
tury before Christ, or in Skandagupta’s supposed Pusyamitra. 
x. Patanjali’s Puspamitra performed, as we have seen, a sacrifice 
which must have been the Asvamedha sacrifice performed by 
paramount sovereigns. 2. He must have lived at a time when 
the country was exposed to the inroads of Yavanas. For, though 
Professor Peterson has denied the contemporaneity of Patanjali 
and the sieges of Saketa and Madhyamika he cannot deny that 
such events must have taken place at a time sufficiently near to 
that of Patanjali in order that he might know of them, think ot 
them, and speak of them. 3. Patanjali’s Puspamitra lived at a 
time when the memory of another great king of the name of 
Candragupta had not died away. For under Panini I. 1. 68 
Patanjali gives as instance of compounds of the names of parti- 
cular kings with the word sabha, Candragupta-sabha 1 and Pus- 
pamitra-sabha. Now these environments are found in the case of 
the Puspamitra who reigned in the second century before Christ. 
For Kalidasa tells us in his Malavikagnimitra that Senapati Pus- 
pamitra, the father of Agnimitra and the grandfather of Vasu- 
mitra, and consequently the founder of the Jsunga dynasty, per- 
formed an Asvamedha sacrifice. He also tells us that the horse 
which had been let loose previous to the sacrifice and was under 
the protection of Vasumitra was captured hy the cavalry of the 
Yavanas on the southern bank of the Sindhu. Greek writers 
also inform us, as we have seen, that the Indo- Bactrian kings 
several times invaded India in the second century. Now, these 
two circumstances cannot be true in the case of the supposed 
Puspamitra of the fourth or fifth century. For he *was a minor 

1. Dr. Kielkorn omits this in his Edition, but it occurs in four of his MSS. 
and also in the KSsikS. Besides it will be seen that two instances of 
compounds of the synonyms of ^ 3 ^ are given, wherefore one might ex- 
pect two of B5javUe§as or particular kings. The reading 
therefore, must be correct. [ Eielhorn’s Second edition of the Maha- 
bhagya (1892) restores the reading P.177, lines 10-11.- N.B..U.] 
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prince, and not lord paramount, since he was conquered by 
Skandagupta and since paramount sovereignty was enjoyed, as 
we know, by the Gupta princes. He could not, therefore, have 
performed an Asvamedha sacrifice. And in the Inscription on 
the Bhitari Lat we are told that the Asvamedha sacrifice had long 
fallen into disuse, no doubt, because for the first three centuries 
of the Christian era the country was in the hands of foreigners 
of the Saka, Palhava, and other tribes, and Buddhism rather than 
Brahmanism was in favour with these foreigners. It was Samu- 
dragupta, the greatest of the Gupta princes and great-grandfather 
of Skandagupta that revived the rite. Again, it was not the 
Yavanas that harassed the country in the time of Skandagupta, 
but the Hunas or Huns, as we know from the last part of this 
same Inscription and from foreign writers. Their inroads con- 
tinued till the sixth century, as we learn from the Harsacarita of 
which Professor Peterson has given such an excellent abstract 
in the Preface to his edition of Kadambari. As to the third 
circumstance, it is applicable to Puspamitra the Sunga ; for Can- 
dragupta, the founder of the Maurya dynasty, flourished only a 
little more than a hundred years before, and being one of the 
greatest princess of the family, perhaps the greatest, was of course 
not forgotten. In the case of the supposed Puspamitra, his being 
associated with Candragupta is no doubt explicable ; for there 
were two Candraguptas in the Gupta family. But neither of 
these two was the greatest prince of his family, and there is no 
reason why either should be mentioned in preference to Samu- 
dragupta. Since, however, this is the only circumstance out of 
those found alluded to in the Mahabhasya, which might be con- 
sidered applicable to the latter Puspamitra, little weight can be 
attached to it as against the earlier Puspamitra, while the existing 
evidence in favour of the latter being Patanjali’s Puspamitra is 
greatly strengthened and corroborated by that circumstance 
being applicable in his case. 

And if there was such a Puspamitra in the time of Skanda- 
gupta and Patanjali lived in his reign, between Patanjali and 
Phartrhari a period of only about 150 years intervened according 
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to the true date of Skandagupta, but of about 275 or 300 years, ac- 
cording to those assumed by certain archeologists. 1 Is this period 
enough to account for the manner in which Bhartrhari speaks of 
the Mahabhasya in that celebrated passage which has been so 
often quoted and translated, and for the eventful history of the 
work which he there gives ? Bhartrhari calls Patanjali a Tirtha- 
darsin, 1. e., “ the seer of the saving truth,” and the Mahabhasya 
an Arsagrantha, or a work composed by one who had such a 
keen perceptive faculty as the Rsis of old possessed, and conse- 
quently as authoritative as those composed by the Rsis. Can 
such a thing be said by one of a work written only 150 years 
before him or even 300 years ? A book can become Arsa, as a 
custom can become law r , or in the language of Indian writers, 
Vedamulaka, i. e. based on the Vedas, only when its origin is 
forgotten. Then, Bhartrhari tells us “ Baiji, Saubhava, and 
Haryaksa set at nought the work of Patanjali, following their 
own conjectures and guesses.” “ And the tradition of gramma 1 
which had fallen aw^ay from the pupils of Patanjali was in the 
course of time preserved only in books among the people of the 
South. Then Candracarya and others obtained the tradition from 
Parvata, and following the principles laid down in the Bhasya 
made it branch off into many schools”. And it was after all this 
had taken place that Bhartrhari’s master flourished. I do not 
think a period of 150 or 300 years can account for all this ; and 
consequently the Puspamitra conquered by Skandagupta, even if 
he really existed, cannot be Patanjali’s Puspamitra; while, if we 
take the passages about the Mauryas and the Yavanas in the 
manner in which they must be understood, and place reliance 
on Kalhana’s statement about Abhimanyu, he has no chance 
whatever. I will now pass under review the whole evidence as 
regards the date of Patanjali 

a. The passage about Yavana shows that Patanjali lived about 
the time when a Yavana besieged Saketa and Madhyamika. 


1, Mr. Fleet kfts recently found a date of one of the Guptas which con* 
Arms my interpretation of the dates of the dynasty. 
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This leads us to about the middle of the second century 
before Christ. 

b. The passage in which the name of Puspamitra occurs 
shows that Patanjali lived during the reign of Puspamitra. 
Two other passages in which the name of that monarch 
is mentioned corroborate this view and leave no reason- 
able doubt about the matter. This also leads us to about 
the middle of the second century before Christ. 

The date so arrived at is consistent — 

c. With the mention of the name of Candragupta in the 
Mahabhasya. 

d. With the mention of the Mauryas as having flourished be- 
fore Patanjali’s time. 

» And c. and d. together show that he lived at a time sufficiently 
close to the Mauryas in order that they might become the sub- 
ject of his thought. 

e. With Kalhana’s statement about the revival of the study of 
the Mahabhasya in the reign of Abhimanyu. 

f. With the eventful account given by Bhartrhari who lived 
in the first half of the seventh century, and with the re- 
verent manner in which he speaks of Patanjali’s work. 

No later date can be assumed without doing voilence to one or 
more of these passages and statements ; that is, without saying 
that a passage does not mean what it naturally means, or that the 
statement is unfounded, incredible, or false. And all of them 
harmonize so thoroughly with my hypothesis and, taken collective- 
ly, form such a conclusive body of evidence, that I feel myself 
fully justified in concluding this rather long reply to Professor 
Peterson with those words of mine with which he began his 
attack, “Patanjali’s date, B. C. 150, may now be relied on.” 


U [ B. G. Bhandarkar’s Works, Vol. I. } 



DATE OF PATANJALI No. II : BEING A SECOND REPLY 
TO PROFESSOR PETERSON. 

[ Originally published by Sir R. G. Bhandarkar himself 
and Printed at Education Society’s Press, Byculla, 
Bombay, 1885 ]. 

Dr. Peterson drew me into a controversy by publishing a Note 
on the Date of Patanjali, in which he discussed Professor Gold- 
stacker’s views and mine, and asking me how, in my opinion, 
the matter stood in the light of what he had written. I had no 
option but to take up the challenge. I also thought this was a 
good opportunity to discuss fully the historical significance of the 
important passages pointed out by Goldstucker and myself, and to 
bring together all the available evidence for the date of Patanjali 
and also of Panini. I therefore wrote a long and, as Dr. Peter- 
son himself styles one part of it, — whatever may he the sense 
intended by him — an “elaborate” reply. After waiting for about 
three months, Dr. Peterson has now published a reply to me. 1 
In this, however, he discusses the sense of the least important of 
the passages, in his translation of which I pointed out some 
faults; and unceremoniously dismisses the main question and 
disposes of all I have said on it with the remark, ** I think the 
whole argument a most unsafe one,” without giving himself 'the 
trouble of entering at all into the merits of that argument. This 
is indeed a very easy way of disposing of great literary questions ; 
but it is not one to which the scholar, bom to a hard and a 
plodding lot, can afford to resort. The controversy has thus as- 
sumed a shape in which no good can be expected to come out 

1. This reply is contained in the “ Prefatory ” Remarks to the sepa- 
rate reprint of Prof. Peterson’s Papers on the AucityalamkSra ofKse- 
mendra, the Date of Patanjali, and An Inscription from Kotah, printed 
at Bombay, 1885. Prof. Peterson’s “ Preface in Reply to Professor Bhan- 
darkar ” in this booklet is dated 25th August 1885, and extends to 
eighteen pages. [N. B. U.] 
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of it ; and I should have said nothing with reference to Peterson’s 
reply, had he not in his desire to take c sweet revenge’ yielded to 
the temptation of discovering “ a capital error 55 in one of my for- 
mer publications on the subject, and of accusing me of having 
nns-apprehended Nagojibhatfa’s meaning. As it is unquestionable 
that this discovery and this accusation are the result of Peterson’s 
own palpable mis-apprehension of Nagojibhatta’s meaning and 
his failure, as I now see it, to catch the main point of the passage 
in Patanjali, the sense of which he has been discussing with me, 
I must once more argue the matter with him. I will begin by 
putting before the reader for reference the passage from Patanjali 
and the comments on it : 


Panini — \ 


Patanjali — stow ftrwftr ffrr t 

# z mwK 1 srafkmr: > sr^rrr^ h 

Hsrirr i 

Kaiyata— str&ht i ^rr: mvgjv&rfa \ srrsg 

f^hr^cTTl* 5T WTcT I ffrt 1 


i 


Nagojibhatta — jfrqr mki ufcTm%^T^rT' I ^fr: wfeqH T 
gTHTcT I qWTSTm 3* STc^TST^^sr^ 5 ifa- I cRT ScSR- 

^orfirCT^rm ^micT ^f^qrrf^ ^frr t Hsrfri 

pm: wrr q^rfNrr srr i?tt 

sn i cf^Tf stt: » 


The first thing to be discussed is Dr. Peterson’s translation of 
Dr. Peterson’s words in his Note or first paper 
are : — “ But a reference to any dictionary will show that such a 
meaning is one of the best authenticated senses of the wordf^TT^:. 

means 4 A Skanda in act to shoot.’ ” I looked into the 
St. Petersburg Lexicon and Monier Williams’ Dictionary for the 
word fcsrw a r as directed, and found what I have stated. It ceitain 
ly is no fault of mine, if I find in the Dictionaries “ a certain 
explanation of the word with a second-hand quotation,” &c. 
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Bohtlingk and Roth, as well as Monier Williams, give “ a certain 
attitude in shooting ” as the sense of the word ; and I told 

Peterson that with this sense could not be taken as an 

adjective to as certainly it cannot. He however now 

directs me to look out the word ; and under that word I 
do find the two passages mentioned by him, as well as the expla- 
nation that f^TTO - also means “ a certain attitude in shooting 
and the passages show nothing more than that. But does this 
serve as a warrant to take as an adjective meaning “ one in 

that particular attitude ?” is a derivative from and 

means “ belonging to or relating to Visakha,” that is, the word 
means that particular attitude in shooting which was attributed to 
the god Visakha. The word tfcrre occurs in Hemacandra’s Abhi- 
dhana-Cintamani, and this is the derivation given by him in his 
explanation of that word in his commentary on the work— f% 3 n- 
Hemacandra, of course, identifies the god 
with faym , the two having in later times come to be con- 
sidered as the names of the same god. — Hemacandra’s Thesaurus 
is referred to by Bohtlingk ana Roth, though not the Commentary. 
Thus, though tfe r ra r means “ an attitude in shooting,” there is no 
possibility of meaning “one in that attitude,” i. e. of being 

used as an adjective in view of the explanation of faqi con- 
tained in the Commentary on Amara referred to in the St. 
Petersburg Lexicon, and of the derivation of given by 

Hemacandra. 

Then Dr. Peterson goes on : — “ On another small point ' too 
here Bhandarkar does me some wrong. He does not under- 
stand why I reject the reading before * unless the 

reason be that it goes against the translation which ’ I have 
* worked myself into believing to be correct. ’ It would be a 
legitimate retort to say that Bhandarkar reads Candragupta-sabha 
against Kielhorn, in the note on Panini I. i. 68, because the 
omission of that word might be fatal to the edifice Bhandarkar 
has raised on it. ” The retort is by no means legitimate, though 
of course I do not grudge Dr, Peterson the pleasure he evidently 
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feels in making it. There is very little or no resemblance be- 
tween the two cases. Dr. Peterson’s evidence for the omission 
of when he first wrote, was, according to his statement, one 
Manuscript out of the eight collated by Dr. Kielhorn and the 
India Office Photozincograph of Kaiyata. But Peterson made a 
mistake when he considered these as two different Manuscripts ; 
for they are really one. He did not see that that manuscript 
collated by Dr, Kielhorn, which does not contain f^nr:, is called 
by him * g. ’ And from the Preface to the First Volume of his 
edition we see that ‘ g ’ is the India Office Photozincograph of 
Kaiyata. Thus then Peterson had only one Manuscript against 
seven to support his reading, while my reading « tt was 

supported by four MSS. out of six collated by Dr. Kielhorn ; and 

% 

the evidence of the Kasika and the fact of Patanjali’s giving two 
_ instances of a correlative case were decidedly in its favour. 
Peterson also conjectured Kaiyata did not read , but he gave 
no reason whatever. On the other hand, it would appear that 
his example was framed with the particular object 

of distinguishing that form from the %v- - occurring in Patanjali. 
As to the two new Manuscripts Peterson speaks of, I have got 
against them two which read viz. one froin Benares belong- 
ing to Rao Saheb Narayan Vishnu Bapat and generously present- 
ed by him to me. It contains the Bhasya, Pradipa, and Pradi- 
poddyota. The other, which also contains the three works, is 
Numbers 330-332 of Collection A of 1881-82, deposited in the 
Deccan College. 

In all this defence of the “ shooting Skanda, ” Dr. Peterson 
quietly leaves out of sight the phrase pointed out by 

me as occurring in the Bhasya on VIII. 1. ij, from which it is 
unquestionable that Patanjali himself understood by the word 
c a god of that name. ’ If another passage is wanted in 
which also Patanjali renders it plain that the word is the name 
of a god, it will be found under Panini, VI. 3. 26. Here too 
we have which is a Dvandva compound meaning 

c the two gods Skanda and Visakha. ’ To persist in interpreting 
a word in Patanjali as meaning something totally different from 
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what Patanjali himself says it means is a feat requiring courage 
and boldness, which Petersop has shown himself to possess. 

Before proceeding further, I must state that I did not fully 
understand Dr. Peterson’s translation of the passage under dis- 
cussion on the last occasion. Though, of course, there were 
some mistakes, still I thought he had understood the argument 
generally according to Nagojibhatta’s view of it. But I now see 
that this is not the case. Though I do not agree with Nagoji- 
bhafta on one point, still, a great grammarian as he was and 
familiar with his subject, it is impossible that he should not see 
the main point of Patahjali’s argument. But Peterson has totally 
mis-apprehended it. His view is so much out of the way that 
without more explanation than was contained in his first paper, 
it was not possible for me to understand it. And even on the 
present occasion it has cost me a good deal of trouble to ascertain 
it clearly. Dr. Peterson does understand ‘ Skandah ’ to be an 
image brought forward to show that Panini’s rule is violated in 
that instance. But it is violated according to him because the 
image “ may or may not be for sale. ” From what follows and 
precedes, Peterson seems to mean by this expression that images 
have in them the possibility of being sold. The phrase rr: 

contains, according to him, not according to me, 
as he supposes, c< instances or an instance, of a form which, ns 
denoting an image, is prjma facie incorrect under the rule. ” “It 
is notorious that images are vendible things. ” Thus Peterson 
means, what he afterwards says in express words, that “ all idols 
are in their nature vendible ” ; and, therefore, we at once see 
that Sivah, Skandah and Visakhah violate Panini’s rule. This is 
the germ of the whole mistake. Then, says he, “ such names 
of idols then as Siva, Skanda, Visakha are for the matter in hand 
colourless. They do not of themselves tell us whether the objects 
of which they are the names — that is idols in general — are Panya 
or Apanya, vendible or not vendible. What then is it that raises 
the presumption, which it is necessary to notice, that all idols are 
in their nature vendible ? The answer to this query lies in the 
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phrase JT^ffywrT^pr: &c. ” So that, according to Peterson, Pa- 
tanjali’s query is “ To what is it due, why is it that £ idols in 
general, ’ i. e., * all idols are in their nature vendible’?” And the 
answer is, “ because it is for gain that the Mauryas make images.’ ' 
And herein lies Peterson’s radical error. In the next sentence 
Patanjali means to say, according to Peterson, that “ vendible 
images made by the Mauryas are as a class ” excluded from the 
operation of the “ general rule which enjoins the omission oi 
affix Ka that is, their names must all have the termination Ka. 
But such of the vendible images as “ are from the beginning 
intended for worship and not for sale ” come under the rule and 
have not the affix. This is the sense of the last sentence. 

( i ) Now, if images are notoriously vendible things, if 
“ they may or may not be for sale, ” if Sivah, Skandah and Visa- 
. khah are prima facie incorrect under Panini’s rule, why is it that 
Patanjali asks sc. * i. e. “why are the forms Sivah, 

Skandah, Visakhah, incorrect under the rule?” But Peterson 
thinks that the meaning of this query is, “ why is it that all idols 
are in their nature vendible ? ” What have you got to do with 
all idols ? Whence do you get them ? How does any question 
arise about them ? Do Patanjali’s words, which are perfectly plain, 
mean that ? The question is only about three idols and not all. 
And what is the necessity of accounting for the fact that all idols 
arc .n their nature vendible ? The question does not hang at all 
on the reason of the fact, but on the fact itself. We have no- 
thing whatever to do with the reason. The whole point is, the 
use of the word tffytnr in the Sutra makes the forms 
fMtHSr: incorrect. How they became incorrect under the rule 
in consequence of the use of that word is what is required to be 
shown, i. e. it should be shown that while the operation pre- 
scribed in the sutra, viz. the dropping of Ka, is done here, one of 
the conditions of the operation, viz. or invendibility, is 

absent ; i. e. that the images expressed by those forms are Panya 
or vendible. And it is also necessary to decide whether ihe 
;oi ms are really inciicet. This is the nunrg ci ihe word 
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and no other meaning is possible. Now Peterson would 
object, saying, ‘ What is the necessity of showing the images to 
be vendible and the forms to be incorrect ? It is notorious that 
images are vendible things and the forms are therefore, of course, 
incorrect. ’ My first emphatic reply is, I am under no obliga- 
tion to tell you why it is necessary to show this ; but there can 
be no doubt that Patanjali himself does admit the necessity and 
asks why they are incorrect. His words mean that, and can 
mean nothing else. My next reply is, you mis-understand the 
word Panya when you say that the vendibility of images is such 
a notorious and plain matter that it does not require to be 
shown. When you say, “ idols have been sold from the be- 
ginning and are sold now : and the supply will doubtless con- 
tinue so-long as the demand shall last, ” all you mean is that 
images possess the possibility of being sold. Panya does not 
mean a thing which possesses the possibility of being sold. If 
that is what you mean by Panya and the English word ‘vendible/ 
the very clothes that you or I have now on our bodies are Panya; 
for clothes have been sold from the beginning and are sold now, 
&c. But I should consider it an insult if anybody so characte 
rized my clothes. The sense of the word Panya, therefore, is a 
thing that is intended to be sold , that is for sale. The defini- 
tion in the Kasika is : The clothes I wear 

were Paijya before I got them from a shop, are not panya now, 
and would be Panya again if I were reduced to destitution, which 
God forbid, and should be obliged to sell them. Just then, as 
you cannot say, when a shirt is spoken of, that it is panya or 
vendible in this sense, i. e. ‘ exposed for sale , 5 so when certain 
images are named, it does not necessarily follow that they are 
panya. Hence the necessity of showing that they are so ; and 
hence the question fife The answer is and must be con- 
tained in the next clause; That 

answer, according to Nagojibhatta, is that they are Panya be- 
cause these are images exposed by the Mauryas for sale ; and 
according to my independent translation, they are Panya because 
images like them were sold or exposed for sale by the Mauryas 
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who wanted to raise money. " It is for gain that the Mauryas 
make images, ” which is Peterson’s translation, cannot possibly 
be the answer to the query. 

The difference between Nagojibhatta and myself here is that 
according to himself the Siddhantin who asks the question fgr grrr- 
op^ and the Purvapaksin who answers it by saying muffr 0 &c., 
both understand the word Panya in its correct or proper sense, 
viz., ‘something exposed for sale’ ( qrrfqmra; ) ; while 
according to my view, the Siddhantin takes it in its correct sense, 
and the Purvapaksin resorts to the incorrect sense which Peterson 
seeks to attach to it, viz., ‘ the possibility of being sold,’ which 
a thing comes to have on account of other things of the class be- 
ing ‘ exposed for sale,’ and thus wrongly brings Panyatva or ven- 
dibility on the three images. The Purvapksin is in the remainder 
of the passage told by the Siddhantin that because certain things 
' are ‘sold’ or ‘ exposed for sale, ’ that is, are Panya, it does not 
follow that those of the class that are under actual worship are 
Panya, i. e. panya does not mean * the possibility of being sold.’ 
You ( the Purvapaksin ) attach that sense to the word and say 
that Sivah, Skandah, Visakhah are Panya because the Mauryas 
sold such images, and consequently the forms should have the 
affix Ka. The images sold by the Mauryas being Panya in the 
correct sense, their names may have the affix ( «r ^rra;) ; 

but that does not make these Siva, Skanda, and Visakha, which 
are under actual worship, Panya ; i. e. again, Panya does not 
mean ‘ the possibility of being sold,’ and consequently Panini’s 
rule must apply, and no affix is wanted for’ these forms, and they 
are correct ( trt^NT: )• It will be seen 

from this why it is that the Purvapaksin resorts to the Maurya kings 
to bring Paijyata in the sense of ‘possibility of being sold,’ on 
Siva, Skanda, and Visakha, and to any ordinary image-seller. 
Siva, Skanda, and Visakha were images under actual worship, 
and no ordinary image-seller sells them. The Maurya kings must 
have sold images under actual worship, and hence they are spoken 
of. This independent interpretation of mine I have put into 
25 [ B. G. Bhandarkar’a Work*, Vol. I. ] 



194 


The Date of Patanjali •• No. II 


Sanskrit in the shape of a commentary on the passage in Patanjali 
under discussion, and I give it at the end [as an Appendix]. 1 

Nagojibhatta, on the other hand, regarding the PUrvapaksin’s 
and Siddhantin’s sense of the word Panya to be the same, viz., 
the correct sense ‘ exposed for sale,’ makes the Purvapaksin say 
that those particular images are Panya because they are images 
exposed for sale by the Mauryas, who were certain images-makers 

( fpsr : ). This the Siddhantin admits, and therefore 

agrees with the Purvapaksin that Siva, Skanda, and Visakha should 

have the affix Ka (srct^fTHT fa s ftre )• And the Siddhantin goes 

on to say that the images dedicated for such worship immediately 
after manufacture as brings in grains are the examples of the 
rule ; i. e. their names drop the termination Ka. 

(2) "The true sense of the word Panya being that given above 
the query, ‘Why is it “that all idols are in their nature vendible” ?’ 
which Peterson puts into the mouth of Patanjali is absurd. All 
idols are not vendible, i. e. ‘ exposed for sale.’ 

(3) If according to Peterson’s translation of H 

Panini’s rule does not apply to vendible images as a class, i. e. to 
all images, and consequently their names should take the termi- 
nation Ka, upon what authority is it that such of these images as 
are intended for worship from the beginning are brought under 
the rule, as Peterson does by his translation of &c. ? 

Peterson does admit that these images form a part of the class of 
vendible images. The possibility of being sold attaches to them 
also. Peterson’s argument, "Idols have been sold from the 
beginning, and are sold now,” &c., applies to them equally with 
the images %sr : And if it does not, why should it 

apply to ? If these are Panya or vendible 

prima facie, they also must be in accordance with Peterson’s sense 
of the word. Panini’s Sutra about dropping of Ka cannot there- 
fore apply to them. The word in the Sutra must prevent 
its application to them. We have no Vartika or Ispi here, add- 
ing to or amending Panini’s rule and directing us to drop the 


h N. B, tf. ' 
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affix, though the images intended for worship are vendible. We 
have simply a Vyakhyana of Panini’s Sutra. And thus the result 
according to Peterson’s interpretation will be that Panini’s Sutra 
has no instance and is vain. According to Nagojibhatta’s and my 
way of taking it, the images being under worship are not Panya 
or 6 for sale/ and hence Panini’s Sutra applies and the Ka is 
dropped. 

(4) Again, if images are notoriously vendible and consequently 
it is not necessary to show that they are vendible, is it not equally 
notorious that the manufacturers of idols make the idols with a 
view to gain, and not from disinterested motives ? What then is 
the necessity of telling us, according to Peterson’s way of taking 
it, that “all images are vendible, because it is for gain that the 
Mauryas make images ” ? 

• (5) The whole point of the passage in Patanjali, according to 

Dr. Peterson, must be this. Images being in their nature vendible, 
such forms as §ivah, Skandah, &c., are incorrect, i. e., they should 
have the suffix ka. But though all images are vendible, such of 
them as are from the beginning intended for worship, should be 
brought under Panini’s rule, and Ka should not be added to their 
names. Now, the sense of the first of these two sentences is 
according to Peterson brought out by the clause 3 rqrv*r 
*T fosqfrl 1 f^rsn fm and of the second by mwrr #TT<r 

yfgn s trfc T. What then is the necessity for the matter in 
hand of the intervening clauses ? The first of these means, 
according to him, “ It is for gain that the Mauryas make images.” 
What has this got to do with the matter ? The second ( 

WtfO means, Panini’s rule does not apply to images which are, 
all of them, in their nature vendible, and thus they should take Ka. 
Do we not know this already, according to Peterson, and has he 
not assumed this in interpreting the first clause ? Why then are 
we told this again ? 

(6) Peterson admits that we have first a doubt thrown on the 
correctness of the -forms f^sr; This doubt must be 
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cleared and it should be decided whether the forms are correct or 
incorrect. If that is not done the result will be that the question 
is about one thing and the decision about quite another, i. e. the 
and gqrc fg K will be inconsistent. In Peterson’s translation 
this decision of the original question nowhere appears, one thing 
is said first, and quite another afterwards. It will thus be seen 
that Peterson’s interpretation of the query, the answer, and what 
follows, i. e. of the whole passage, is entirely wrong. He does 
not understand the argument. 

I have already given the general sense of Nagojibhafta’s com- 
ment, but since, according to Peterson, in giving its substance in 
1873 I committed “a capital error,” and since, from a “mis- 
apprehension ” of its sense I have not, according to the same 
authority, “ yet shaken myself free,” it is necessary that I should 
discuss it more particularly. The reader will kindly look at the " 
passage given before. Dr. Peterson’s explanation is : — “We must, 
says Nagojibhatta, understand the word after 

Good. But you should understand that here ends Nagojibhatta’s 

explanation of jfrtff f^TrTT: and that his explanation of the 

passage is that these images, Siva, Skanda, and Visakha, were ex- 
posed for sale by the Mauryas and not that “ images are made by 
the Mauryas for gain,” as you take it. “ The images refer- 
red to are therefore vendible, and.the occasion for the suffix Ka 
presents itself.” This is a translation of st cKH T H l' < n wr f?TW 5 r STSPf- 
gpn o pre ri p ffrt :• The translation is correct so far as the words 
go, except that ‘vendible ’ means 'for sale,’ of which, however, 
Peterson has no conception. But what are “ the images referred 
to ” which is your translation of arara; ? Are they “ the images 
in genetal ” made by the Mauryas for gain which you have 
supposed or %=r: fir gr re r : ? They cannot be images in 

general, for there is no question here, as I have already explained 
about “ images in general ” or “ all images. ” And images in 
general or all images cannot be vendible or ‘ exposed for sale, ’ 
while those referred to by Nagojibhatta are spoken of by him 3$ 



Peterson’s Interpretation criticised 


197 


Panya. The question is about the correctness of the forms 

ferns’: and it is their qrnnq that is required to be shown 
in order to make good the position that they are incorrect. By 
®RTOTTCri q ' uqf grt fr therefore, Nagojibhatta means to say that ( 
for this reason, viz. that given in Patanjali’s statement 
ffiflreqfr s r ^ f g q a r: explained by Nagoji, (arof ) their, i. e. of 
$nr, fasrrcr, ( ywwwO Panyatva is established. Now 

snr: referring to the whole statement inif m: and that state- 

ment containg the Hetu or reason, the If of arcrr whose Panyatva 
is establihed by that reason cannot be referred to anything con- 
tained in that statement which is the hetu or reason. Hence also 
aPEtra; must refer to fwna~ :. It will be seen that 

Nagojibhatta speaks here of vendibility being established or prov- 
ed, while according to Peterson it does not require to'be proved. 
Peterson therefore sets Nagoji at defiance. 

Peterson then goes on with the explanation of Nagojibhatta. “In 
the two clauses that follow, beginning respectively with sfeg; and 
UT^rar: Patanjali first ( *&a;l ar^ a ) accepts the preposition 
that the occasion for the suffix has presented itself, and, secondly, 
OrnSrar atrflr an' shows how nevertheless his rule 

is not of none effect.” This is a translation or explanation of a? 

Now this translation is open to the same objection as Peterson’s 
translation of Patanjali’s original, viz. if there is an occasion for 
the suffix, there is nothing that can prevent it, and the rule is of 
none effect. There is also a special objection. In the last sen- 
tance Peterson has translated by “ the occasion for 

the suffix Ka has presented itself” ; and in this sentence s p t r traiqo f - 
d r g fr q also he translates in just the same words. Is there no dif- 
ference between sraip: and ? There is very great difference, 
spqf' shows f the occasion for a thing,’ and the e things be- 

coming an actual fact.’ The proper translation is, “Patanjali 
says ( in H ) that the termination is of course wanted 

or should be used there and ( in qi^Rtr; ) he points out the ex- 
amples of Panini’s rule,” The termination is, of course, wanted 
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or should be used there. Where ? There, where in the last 
sentence he speaks ot an occasion for it, consequent on Panyatva 
or vendibility. Whose panyatva ? ftra-pt, that is of the images. 
What images ? Sivah, Skandali, Visakah, which are the subject 
of the discussion and the Panyatva of which is established in the 
last -sentence. The actual use of the termination cannot be 
spoken of as or “of course wanted ” in the case of the 

merely hypothetical images or images in general understood by 
Peterson ; and that we Jiave nothing to do with images in general 
I have said several times. The termination is therefore of course 
wanted, or should be used in these cases ; that is, the correct 
forms are few** "; and therefore f^nr: 

which were brought forward as in use, and which were the 
names of images exposed for sale by the Mauryas, as stated before, 
are incorrect, i. e. Panini’s rule is set aside in their case. Thus 
is the original question decided ; and this is plainly what Nagoji- 
bhatta makes Patanjali say ; there can be no question whatever 
about it, and this is exactly what I stated in 1873. Yet Dr. Peter- 
son says: — “ In 1873 Bhandarkar took Patanjali to mean that 
Panini’s - rule is arbitrarily set aside in the case of images sold by 
the Mauryas, so that forms not valid are nevertheless in use. 
c What Patanjali means to say is that the termination Ka should 
•be applied to the names of the images sold by the Mauryas, ac- 
- cording to Panini’s rule ; but the rule is set aside in this case, 
'and the wrong forms Siva; Skanda and Visakha are used’. 1 This 
-is a capital error, as Bhandarkar now sees. That it is in accor- 
dance with the native commentators is a view of it due, I be- 
'lieve, to a misapprehension of Nagojibhatta’s meaning, from 
which Bhandarkar has not yet shaker himself free.” Is it not per- 
fectly clear that Peterson himself, when he says this, has no 
'conception whatever of the matter ? He has totally misunder- 
stood the point in Patanjali’s passage, and interprets Kaiyata and 
, Nagojibhatta in accordance with that misconception ; and thus 


l, This is a quotation from Sir R, Or. Bhandarkar'* paper of 1873. 
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confidently pronounces my former translation of Nagojibhafta, 
which is unquestionably correct, to be “ a capital error.” And 
yet with a charming simplicity and an unsuspecting belief in his 
own powers, Peterson takes credit to himself for having given me 
hints in my indepenpent translation of the passage. For says 
he: — “ In other respects, however, Bhandarkar’s version of 1873 
is very defective, a fact which in fairness should not be lost 
sight of when comparing my version with that with which Bhan- 
darkar has now followed it.” Dr. Peterson evidently means that 
his version has suggested improvements to me in my former 
version. I repudiate the insinuation entirely. It was impossible 
to derive any hints from a version in which I pointed out seve- 
ral mistakes and which, on the last occasion, I took as agreeing 
as regards the main point with Nagojibhatta, because the 
connection between the different sentences was not distinctly 
given, and which, now that Dr. Peterson has given more 
explanation, I see to be entirely away from the point and 
wrong from top to bottom. My readers will have seen and will 
see if they have the patience to go to the end of this paper, how 
little ground there is for Peterson’s taking credit to himself for 
having corrected Goldstiicker, and given me hints. I must not 
omit to add that Dr. Peterson need not have searched the volumes 
of the Indian Antiquary for my explanation of Nagojibhatta’s 
view. That explanation is given in my last Reply to him and it 
occurs even in the passage which he has quoted in his Paper 
under review. 

I will now notice Peterson’s defence of the remaining gramma- 
tical and other errors pointed out by me in his ' translation on 
the last occasion. When I called attention in my last article 
to Peterson’s having translated the past passive participle 
by the present tence “ make, ” I, of course, did not mean he 
committed a schoolboy error ; but that the past tense of sr sfcWf : 
was an important point in the argument and consequently 
should be prominently noticed. But let us hear the defence. 
“ There is no restriction to time present, past or future in my 
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English sentence, any more than there is in the Sanskrit so- 
called ‘ past passive participle, 5 tPEfcrfl'i :. ” I admit there is no 
restriction to time present, past or future in the English sentence 
“The Mauryas make images ; ” but that is because it contains a 
general truth ; and general truths are always represented by the 
present tense, and never by the past. You must always say 
“ Elephants have trunks,” but never “ had trunks. ” The 
Sanskrit is a past passive participle, and as indicating past 

time it can never be used to express a general truth, and can 
apply only to a particular time and that particular time a past 

time. Therefore what is only true at a particular time cannot 

be a general truth. This is the difference between the present 
and past time in his English “ Mauryas make images ” and 
the Sanskrit Peterson tries to get rid of the dis- 

tinction by the contention that “for gain ” is the predicate in his 
sentence “It is for gain that the Mauryas make images” and 

** make images ” forms part of the clause which is used as the 

subject. But the subject clause “ the Mauryas make images ” is 
nevertheless a general proposition, and the distinction cannot be 
got rid of. But, says he, there is no restriction to a particular 
time in the Sanskrit “ so-called past passive participle ”• 

Why ? Is it not a past participle and does it not express past time ? 
If it does not, I must say Peterson follows a Sanskrit grammar 
and literature unknown to me and, I have no hesitation in saying, 
to all Sanskrit Scholars. But, says Dr. Peterson, he would 
“ prefer now to translate 'images are made by the Mauryas for 
gain, ’"and is “ confident that the so-called past passive parti- 
ciple in Sanskrit is the proper translation of * made ’ here. ” 
Again he says his first translation “ ‘ Mauryas make images for 
gain ’ is only a more idiomatic rendering of the same thing as 
* images are made by the Mauryas for gain. ’ ” What is all this ? 

‘ Pots are made of earth. ’ The Sanskrit past passive participle 
is the proper translation of * made 3 here. Therefore 
U3T: is the proper translation of that sentence. But that 

sentence is the same as ' They make pots of earth therefore 
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that is the Sanskrit translation of this sentence. Similarly the 
proper translation of ‘ Horned animals ruminate 5 is TrtT— 

or isH: ; of ‘ man sees colour by the eye ’, wswnjr 

fgn; and of c water removes thirst, ’ 33%? 

That is to say, Peterson is confident that -we should teach our 
pupils that general truths might be translated into Sanskrit by 
the past passive participle which implies “ no restriction to time 
past, present or future ” ! 

And notwithstanding all this Peterson immediately afterwards 
states that “ u^Rqa r- denotes no more than that the action of 
making is to be conceived as completed. ” Is the action of 
making to be conceived as completed in the English phrase “ the 
Mauryas make images ?” Certainly not. If so, your translation of 
srafi by “ make images ” must be wrong. Now if the 

action is represented as completed in the phrase jfrar v+'&Rtl v 

was it not completed before patanjali wrote or spoke those words? 
It must be. Then was it not past with reference to the time 
when he wrote, and may it not have been past with reference to 
that time by any number of years, say two or three centuries ? 
The answer must be “yes.” If so, this is all that I contended for ; 
and your “ traversing directly my contention ” means nothing. 
Contrasted with the word *ufrT as it is, must show a past 

action that took place a long time before Patanjali. And having 
been represented as completed with reference to the time when 
Patanjali wrote, has the action not been referred to a particular 
time ? If so, what is the meaning of your first statement that 
the Sanskrit so-called “past passive participle srsfo mu ” involves 
“ no restriction to time present, past, or future” ? One who en- 
deavours to defend the indefensible must fall into such contra- 
dictions. 

To my contention that qm: in tm&m: cannot mean “ which- 
ever of these;” for it is either the genitive or locative that has 
that sense and not the nominative, Peterson’s reply is, he will 
“ substitute for qirr- its antecedent " and then the .meaning 
it [ R. 0. Bhandiaku's work*, Vol. I.) 
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will be “ whichever images. ” But this is simply grammatical 
jugglery, and will deceive nobody who is not a simpleton. Why 
do you substitute it ? Patanjali’s word is cjnt: and you must 
interpret that and nothing else. And do you really think you 
have given us all we had before, when you give us only the ante- 
cedent spg?: ? Does not q^rr: mean ‘ these, ’ i. e., such as are 
‘ nearer to the speaker than others. ’ Do you give us that sense 
when you substitute srgf:? You surely cannot say you do. 
And what is it that you get after all this operation ? ‘The Maur- 
yas make images for gain. To those the rule does not apply 
and Ka must be appended. But whichever images are intended 
for worship come under the rule, ’ &c. If this is the construc- 
tion, one would naturally take * whichever images 5 in the last 
sentence to be different images from those made by the Mauryas, 
as Nagojibhatta and I take them ; especially because the assertion 
with reference to the images in the last sentence is directly the 
opposite of that in this. But this would cut off the.ground from 
below Peterson’s feet. For his idea is that these last images are 
to be included among those made by the Mauryas. This sense 
you have no chance of securing unless you allow the demon- 
strative to stand and at the same time mistranslate it as “of these.” 
Thus this grammatical jugglery, like other species of it, recoils 
on the person practising it. 

I will ask my reader to be good enough to consider this point. 
Patanjali uses the word cTT§; and in the same breath the word qar: 
( qua rt s *r wra; 1 tricar &c - )• ft^is the remote demonstrative, 
and means ‘ that, ’ while cjatEjs the near demonstrative and 
means ‘ this. ’ Is it possible that by these two inconsistent pro- 
nouns he should demonstrate or point out the same preceding 
thing, especially when the assertions, as I have stated, are con- 
tradictory of each other ? “ Mauryas make images. To those the 
rule does not apply. But of these whichever are intended &c., to 
them the rule does apply.” Can those and these here both refer 
to “ images ” in the first sentence ? For this reason, and also be- 
cause without the genitive or locative you cannot have the seflse 
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Peterson requires, the qrrr: cannot refer to the images made by 
the Mauryas. Dr. Peterson says : — “He is fully supported by 
Kaiyata and N&gojibhatta 55 in his construction of ^37:, but in the 
note immediately below, this expression is softened into “ I be- 
lieve that Kaiyata construes qre%c TT- as I do. ” Connecting q^rr: 
with the images sold by the Mauryas would have the effect, as I 
have already explained, of making the images used for worship 
c vendible images 5 at the same time, and of rendering Paninas 
Sutra inapplicable to them, and consequently vain and useless. 
This is a mistake that no native grammarian will make, much 
less men like Kaiyata and Nagojibhatta. And the reason for 
< Peterson’s belief is his own utterly groundless conjecture that 
wfajT: is meant as the nominative to by Kaiyata. But No ! 

Peterson does give evidence. “ I can only note here that in the 
India Office MS. Nagojibhatta seems actually to read ^ ( i. e. the 
Mauryas ) after qr** in Kaiyata. ” Excellent ! What we 

have got in the India Office MS., the photozincograph of which 
I have referred to, is <?rqT£ q*n qfol f Tc T* Commentators put at the 
beginning of their comment on a passage of the original the 
opening words of that passage with fm after them. This is 
called a Pratlka. Now the Pratika from Kaiyata given by Na- 
gojibhatta in the present case is st: qf^trfcr* This the copyist 
of the Manuscript through stupidity or mistake has written as 
qj: and this evident mistake of the man Peterson relies 

on and uses as evidence to prove that Kaiyata meant jfnjf* to be 
the nominative of 3 rarf%- If mr: ^ had been meant by Na- 

gojibhatta as Kaiyata’s reading, ffrT would have been put after 
and we should have had qj: cT ffcT- But we have not got 

it. The Pratika does occur in the form of qr: in the 

manuscript consulted by Goldstucker and in the two mentioned 
by me before. This speaks for itself. 

Kaiyata’s note on the passage beginning with q re^a nr:, on the 
contrary, is that “qmr signifies the images which are taken from 
door to door ” ; and they are thus distinguished from those with 
which the Mauryas are connected in the preceding sentence. 
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Nagojibhatta too disposes of the merchandise of the Mauryas by 
saying jjsr and speaks of other distinct 

images by Peterson’s misapprehension of the 

main point in Patanjali’s passage vitiates his interpretation of 
Nagojibhatta throughout: Then again, I am told that neither 
of the two takes q^rr: as I do. No one can be*sure of this as regards 
Kaiyata ; for he does not say that the images taken from door 
to door for worship were not the Sivah, Skandah, and Visakhah 
with which the argument began. Kaiyata not only may have 
meant them to be the same, but his counter-example 
a frarfr affords strong evidence that the instance of an image 
under worship meant by him was the occurring above. 
And as to Nagojibhatta, Peterson tells me nothing new, for I 
have said in giving my independent translation that I disagree 
with Nagojibhatta, and that he has assigned no definite sense to 
the word tjar: i. e. refers it to nothing, neither to the images of 
the Mauryas, nor to Sivah, Skandah and Visakhah. Nagojibhatta 
and I agree as to the main point, viz. that Sivah, Skandah and 
Visakhah are in the beginning spoken of as incorrect according 
to Paruni’s rule, in consequence of a certain action of the Maur- 
yas which made the images Panya. We also agree that the 
question about the correctness of these forms has to be decided 
somehow. Nagojibhatta thinks the Pariyata attaches to the 
images and cannot be removed ; therefore the forms ought to 
have Ka. I say that the Panyata is conferred on them only in an 
incorrect sense, and is removed by the Siddhantin. The other 
points of difference I have given before. This difference between 
Nagojibhatta and me arises from my assigning to ftTS and tjtrr: 
the sense that they have, viz. * those ’ or remote from the 
speaker, and * these ’ or near to the speaker. Nagojibhatta has 
not attached to qm: this its definite sense. I also take ^srfrT in 
its usual sense of c now, ’ * in these days, ’ and contrast it with 
the past tppforcrr: ; while Nagojibhatta explains it as ‘immediate- 
ly after their manufacture, ’ which sense the word cannot bear, 
and does not see the contrast. The other reason that I have 
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given in my last Paper is that when Pataiijali raises any question 
about a rule, he does so by bringing forward correct forms which 
apparently go against the rule. When in rare cases incorrect 
forms are brought forward, he tells us at the end of the discus- 
sion that they are incorrect by using such an expression as 
wrffcrorara;* 

Dr. Peterson again says : “ I feel sure that it ( cr^r: ) would 
have been made to stand before, and not after the adversative 
particle g if it had the meaning Bhandarkar now ascribes to it. ” 
Why he feels sure he does not tell us. But qr qttreg, which I 
suppose he would have, is unidiomatic. The Sanskrit idiom 
requires 5 and such particles to be put immediately after the 
forms of qq\ Innumerable instances might be given, but I will 
here quote a few from the Mahabhasya itself. f $r 5h~ 

' Mahabhasya, Edition ofKielhorn, Vol. I. p. 2; tjf&qnqh 
Ibid, p . 20 ; q^tr g Ibid. Vol. II. p. 332. 

In criticizing my translation of 1873 Peterson say: — "I should 
be more than human if I refrained from adding that in 1873 
Bhandarkar gave to the phrase atl 1 * precisely that reference 
which he now seeks to give to the admittedly converse phrase 
” Now that I have explained the correct sense of Na- 
gojibhatta, Peterson will see that this is in accordance with his 
comment. Again, “ qsrr: he naturally then took in the sense 
he refuses to admit for it now. ” I did not attach to q?TT: its 
definite sense of these, following Nagojibhatta ; but certainly I 
did not give to it Peterson’s meaning c of these ’ and refer it to 
the images made by the Mauryas, if that is what he means by 
the word “ naturally. ” 

As to the main question of Patanjali’s date, I have already 
stated that Peterson attaches no value to what I have set forth 
in my last papers and re-asserts most emphatically his own view, 
and makes other vague and general statements. I am ■ therefore 
not called upon to say -anything about them. I must however 
pot omit to potice pne point. Peterspn says that as for Pusya 
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mitra and -Candragupta, “ he has pointed out that the existence 
of two princes of these names, reigning at about the same time, 
is better guaranteed for the fourth century after Christ than for 
the third before Christ. ” So then, according to this authority, 
the Bhitari Lat Inscription, which is in such a dilapidated con- 
dition that no perfectly satisfactory copy has yet been .or can be 
published, possesses a far higher historical value than the works 
of the Greek historians of Alexander the great and his successors, 
who speak of Sandracottus or Candragupta as having established 
a powerful monarchy at Pataliputra about 320 B. C., and the 
Inscription in which his name occurs, as well as all the Buddhis- 
tic, Jaina, and Brahmanic books which mention both him and 
Puspamitra the founder of the Sufiga dynasty that succeeded the 
Mauryas. Perhaps Dr. Peterson considers all this literature and 
the Inscription to be fabricated, or assigns them to the period 
between 600 and 1000 A. D., or it is quite possibls he never 
heard about them. Peterson’s last paper did not show any 
appreciation of the value of the name of Candragupta for the 
determination of the question under discussion. It was Puspa- 
mitra al6ne he spoke of and the name Candragupta simply 
occurred in the translation of a passage from that priceless Inscrip- 
tion, that on the Bhitari Lat along with Kumaragupta, Samudra- 
gupta, and others. His coupling the two names together in the 
present paper is therefore an afterthought, and the statement 
that it has been done in the first paper is not accurate. 

How many of this long list of errors of all sorts are “ capital 
errors” or very serious errors I leave it to my readers to judge.. 

Lastly, I am much obliged to my friend Peterson for his pro- 
mise to make over the Patalavijaya to me if it falls into his 
hands “ in view of the effect the Prasasti, ” which he is sure 
it will contain, “ may have upon me. ” But I would advise 
my friend to give up the “ [ con- ] quest of the Dark Regions ” 
that he has been prosecuting so vigorously of late, and assure 
him that any number of such books dealing with “ the Dark 
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Regions ” are but trash in comparison with that “ Arsa-grantha” 
or “ Book of Light,” the Mahabhasya. I shall, therefore, have 
undoubtedly a stronger claim to Peterson’s gratitude than he 
will have to mine, if I ask my friend Kielhorn to send him a 
copy of his edition of the Mahabhasya with the following note 
on the title-page in capital letters — 

“ THIS IS NOT AN ANTHOLOGY. ’’ 
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ALLUSIONS TO KRSNA IN PATANJALI’S MAHABHASYA. 

[From the Indian Antiquary, vol. hi, 1874, pp, 14 ff. ]. 

A Vartika on Panini, III, 1. 26 teaches that the termination 
Aya, technically called Nic, should be appended to a verbal 
noun expressive of an event, in the sense of narrating the event. 
The derivative suffix is to be dropped, and the noun reduced to 
the form of the original root from which it was derived, and it is 
to this root that the termination Aya is to be applied. If there is 
any other noun depending on the verbal noun, it should be put 
in the accusative or other appropriate case, and govemed,by the 
verb in Aya. The example given by Patanjali to illustrate 
this is : Kamsavadhamacaste — Kamsam ghatayati ; i. e., the expres- 
sion Kamsam ghatayati means “ He narrates the story of Kamsa’s 
being killed.” — 'Now Ghatayati in this instance is, according to 
the theory of the author of the Vartika, got by dropping the 
suffix of Vadha, reducing it to its original form of Han ( to kill ), 
appending the termination Aya and making the changes necessary 
in the case of Han. Another instance given in the Bhasya is : Bali- 
bandhamacaste — Balim bandhayati. — Now Patanjali asks if this 
rule is applicable only to the settled names of stories, or to all 
nouns expressive of an event. His answer is to the latter effect, 
and, thus, one may use the expression Rajanam agamayati in the 
sense of “ he announces the coming of the king.” — This shows 
that Karhsavadha and Balibandha were the settled names of certain 
current stories. Now in this Vartika, Katylyana notices a usage 
in Sanskrit common to it with several other languages, in virtue 
of which the causal form of a root may be used to denote the 
narration or announcement of an event expressed by the root. 
The expressions “ He causes Kamsa to ' be killed, Bali to be put 
under restraint, and the king to come,”" mean “ He narrates 
Kamsa’s being 'killed” and “Bali’s being put under restraint, 5 ’ 
and “ announces the coming of the king.” But though die form} 
27 [ ft. G. Bhandarkur’s Works, Vol. I. ] 
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Ghatayati, Bandhayati, and Agamayati, are causalsof the roots Han, 
Bandh and Gam with A, the author of the Vartika does not here 
call them so, and hence the necessity of the new rule he has made. 
But Pataiijali, and perhaps Katyayana also eventually, looks upon 
them as causal forms, and decides that the rule is not requir- 
ed, and that the forms can be arrived at by Pacini’s general 
stitra about the causals : Hetumati ca III. i. 26. But there is some 
difficulty as to the Present Tense. In such instances as “ Having 
started from Ujjayini, he makes the sun rise (Suryam udgamayati) 
at Mahismati ( i. e., reaches Mahismati at sunrise ),” the Present 
Tense is appropriate, since at the time he is in Mahismati, the 
sun actually does rise. But its propriety is not so clear in such 
expressions as “He causes Kamsa to be killed,” and “ He causes 
Bali to he put under restraint,” for it is a long time since Karri sa 
was killed, or Bali restrained. Even here, says Pataiijali, the Pre- 
sent Tense is appropriate. For the narration or annountemement 
of a story or an event may be made in one of three ways : — 1st, 
by representing the story on the stage ; 2ndly, by representing it 
by means of pictures ; and 3 rdly, by narrating it by word of 
month : — In the first case, the leader or, manager of a dramatic 
corps does actually cause a person who calls himself Karh<a to be 
killed, and a person who calls himself Bali to be put under re- 
straint. Hence the Present Tense is appropriate. In the second 
case, the blows of Kamsa and Krsna are actually seen at the time 
in the pictures as aimed or received by the two combatants. In 
the third case the narrators give expression to what they know 
about them ( Kamsa and Krsna )from their birth to their death, 
and thus externally manifest what at the time exists internally. 
And that the things do exist internally or in the mind . is shown 
in this way. They ( the narrators ) are of various kinds, some 
are adherents or devotees of Kamsa and some of Vasudeva. Their 
countenances assume different colours ; the faces of some (whose 
favourite hero is defeated) become dark, the faces of others, red. 
And in such cases all the three tenses are used by people.. For 
example, they say “ Go, Kamsa is being killed;” “Go, Kamsa is 
to be killed “ What is the use of going ? Kamsa is killed .” 1 
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This remarkable passage then shows : — 

ist — That the stories of the death of Kamsa and the subjuga- 
tion of Bali were popular and current in Patanjali’s time. 

and — That Krsna or Vasudeva was mentioned in the story as 
having killed Kamsa. 

3rd — That such stories formed the subjects of dramatic re- 
presentations,, as Purapic stories are still popularly represented on 
the Hindu stage. 

. 4th — That the event of Kariisa’s death at the hands of Krsna 
was in Patanjali’s time believed to have occurred at a very re- 
mote time. 
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I now proceed to other passages. One of the Pratyudaharanas 
or counter-examples of the rule in Dr. Goldstiicker’s passage 
( Bhasya on Panini III. 2. 1 1 1 ) is : Jaghana Kamsam kila Vasu- 
devah : “ Vasudeva verily killed Kamsa.” From the context it is 
clear that this is given as an example, the occurrence mentioned 
in which is popularly known, but which was not, and could not 
have been, witnessed by the speaker, i. e., the story was ancient 
and popular. 

Again, we are told by the author of the Mahabhasya, tinder a 
Vaitika on Paflini II. 3.36, that Krsna was not well disposed or 
friendly to his uncle : Asadhur matule Krsnah* In the disserta- 
tion on Bahuvrihi compounds, Pariini II. 2. 23, the . following 
occurs in the Mahabhasya : Samkarsanadvitiyasya balarii Krsnas- 
ya vardhatam, “May the power of Krsna, assisted by Samkarsana, 
increase.”, From this we gather that Samkarsana was his con-' 
stant companion and assistant, as might have been, expected from 
their relationship* In the Vartikas that follow Pariini, IV. 2. 104, 
Patanjali gives as instances pf IV. 3. 64, Akruravargyah, Akrura- 
vargltjah, ( i, e. a follower of Akrura ), Vasudevavargyah, Vasu- 
devavarginah ( a follower of Vasudeva ). Akrura plays a con- 
spicuous part in the story of Krsna. Under VI. 3. 6 Patanjali 
quotes Janardanas tvatmacaturtha eva ( “ Janardana with himself 
as the fourth,” i. e., with three 1 companions ) as an apparent ex- 
ception to the rule. Janardana is another name of Krsna. -This 
and the second passage from the Mahabhasya form regular lines 
in the Upendravajra metre, while the third and fourth form one- 
quarter and one-half respectively, of an Anusfubh stanza, from 
which it would appear thVt these are lines quoted from an exist- 
ing poem on Kr§na. 

< 4 

, Not only was t^he story ©f"Kjjsna and Kamsa current and,; po- 
pular in Patanjali’s time, but it appears clearly that the former 
was worshiped as a god. Panini,, in IV. 3. 98, teaches us to ap- 
pend the termination Vun, i. e.. Aka, to Vasudeva and Arjuna to 
form nouns expressive of the adorer, adherent, or worshipper of 
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those persons. There is another more general rule ( IV. 3. 99 ) 
which teaches as to form such derivatives from names of Ksatriyas. 
Vasudeva, being the name of a Ksatriya, comes under that rule, 
and the form, made up according to it, is the same as that made 
up in conformity with this rule. “ Why, then,” Patanjali asks, 
“ are we told in this Sutra to apply Vun or Aka to Vasudeva ?” 
One reason may be, he says, that the word is put in here in 
order to indicate that in speaking of Vasudeva and Arjuna to- 
gether the name of Vasudeva should always be used first. Or, 
he goes on, this word Vasudeva is the name of the Divine Being* 
and not of a Ksatriya ; i. e., Vasudeva is to be taken here, in his 
capacity as a god, and not in his capacity as a mere Ksatriya ; for 
in this latter capacity, the name comes under the other rule.' 

I have thus brought together seven passages, from a work 
•written in the middle of the second century before Christ, which 
show that the stories about Krsna and his worship as a god are 
not so recent as European scholars would make them. And to 
these I ask the attention of those who find in Christ a prototype 
of Krsna, and in the Bible, the original of the Bhagvadglta, and 
who believe our Puranic literature to be merely a later growth. 
If the stories of Krsna and Bali, and others which I shall notice 
hereafter, were current and popular in the second century before 
Christ, some such works as the Harivamsa and the Puranas must 
have existed then. 
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[ From the Journal of the Royal Asiatic Sooiety of Great Britain and 
Ireland, London, 1910, pp. 168ffJ. 

In Part IV of the Journal of the Royal Asiatic Society of Great 
Britain and Ireland, London, for 1909 (p. 1122) Dr. Grierson, re- 
ferring to a previous note of Professor Kielhorn (Part II of JRAS. 
for 1908, pp. 302 ff ), states the Professor’s view to be “ that 
Patanjali therefore implies that here the word * Vasudeva ’ 
is merely an ordinary proper name, and is not the name of a 
god ”. This does not appear to me to be quite what Professor 
Kielhorn says. For his words are “ the word indeed conveys 
an honorific sense, but would be equally applicable to a human 
being. ” Professor Kielhorn, here, does not deny its applicabi- 
lity to a divine being ; but it must be confessed that the trend of 
his argument is towards making out Vasudeva to be an ordinary 
individual. For he says :— ( Vasudeva ) “ is the proper name of 
an individual called Vasudeva ... In either case the 1 word, 
* Tatrabhavatah, ’ by which ‘ Samjnaisa ’ is followed, does not in 
the least suggest that the personage denoted by the proper name 
is a divine being. ” Neither does it, I assert, suggest that he was 
not a divine being ; and this is plain from Dr. Kielhorn’s own 
statement that the word is equally applicable to a human being. 
“ Equally ” with whom ? It must be “ equally ” with divine 
beings. And certainly the word “ Tatrabhavat ’ means “ res- 
pected, " “ revered, ” “ worshipful, ” and may be applied to men 
as well as gods. And in the very passage in Patanjali, with 
which Professor Kielhorn compares the Vasudeva passage/ “Tatra- 
bhavatah ” is used of Prajapati, who is called “Sara”, i. e., “all. ” 
Prajapati can be “ all ” only in the sense that he is the material 
-■ cause ( ) of all that exists. This sense ,is assigned to 
Patanjali’s words “fnfw snmfcr: ” by Kaiyata. .Prajapati therefore 
is ‘the creator, and to him is applied the epithet “ Tatrabhavatah.” 
v£hy not, then, may the same expression be' understood -to 
imply that Vasudeva was a god or a divine being ? 
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I do agree with Professor Kielhorn in thinking that the 
correct reading is “ Tatrabhavatah,” and not “ Tatrabhagavatah ”, 
which I accepted on a former occasion on the evidence of the 
Benares edition. But “ Tatrabhavat ” is applicable equally to 
gods and men, Patanjali himself having used it in the case of 
the god Prajapati. 

In all the passages, containing forms of the word ‘ tatrabhavat ” 
referred to by Professor Kielhorn, except three, the grammatical 
co*nexion gives the substantives which are qualified by the 
epithet “ tatrabhavat In two, of these three, the wording of 
both of which is the grammatical connexion does 

not bring out the substantive qualified by the epithet, and the 
sense is : “ This is the name of the worshipful. ” Thus, stated, 
the word “ worshipful ” indicates one who is pre-eminently 
•worshipful, i. e., a god. In the passage under P. IV. II. 25, 
Prajapati is mentioned as equivalent to Ka ; but in connexion 
with another argument, and not with that which ends with 
“ asrw t w - ”• And this mention enables us to determine 
in the manner indicated above who it is that is meant by the 
epithet “worshipful” not followed by any substantive. If the 
general epithet “ worshipful ” thus indicates a god in this passage, 
there is every reason for understanding that that expression 
indicates a god in the Vasudeva passage ( IV. III. 98 ). 

Vasudeva is here associated with Arjuna, and in the whole 
literature in which they are so associated, Vasudeva is the name 
of a divine being. And the traditional interpretation of Patanjali’s 
passage is that by “ Tatrabhavatah ” is meant such a being. The 
instance from the Kasika, which I found out for myself when 
Professor Kielhorn’s Note first appeared, has already been given 
by Dr. Grierson. Kaiyata’s explanation is : " <roa?R^raT- 
f^rr 5? arr s& tr q?r?r fax# 1 " i. e., the sense is, Vasudeva i? to be 
understood as a certain eternal deity which is the supreme soul. 
The “ Tatrabhavatah ” occurring in the third passage is taken' by 
Professor Kielhorn as used in an ironical sense) But even here. 
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since it is used without a substantive, “ Tatrabhavatah ” is under- 
stood by Nagojibhatta in hi§ explanation of Kaiyata’s comment 
on Paranjali’s text as equivalent to Isvara or god. Isvara is 
supposed to have taken upon himself the role of an opponent 
of the Vedas to delude the Daityas, and to have uttered the- 
verse quoted by Patanjali . 1 Thus in all the three passages in 
which “ Tatrabhavatah ” is not followed by a substantive, i. e., 
is itself used substantively, the sense is “ of God, or a God ”, 
on the evidence of Patanjali himself, Kaiyata and Nagojibhatta. 

Patanjali, for these reasons, and on his evidence Panini also, 
may be safely taken to speak of Vasudeva as a divine being. 
I understood them in this sense in an article I wrote formerly ; 
and propose so to understand them in writing a work for the 
Grundriss, which I intend doing if my eyesight is restored. 


1 Pat. (Eielhorn's Ed., Vol. I, p. 3) ; | Kaiy; 
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BHAVABHUTTS QUOTATION FROM THE RAMAYANA. 

( From tee Indian Antiquary Volume II, 1873, p. 123 ] 

Prof. Weber's Essay on “ The RSmSyapa ” was translated by Rev. 
Boyd and published serially in the Indian Antiquary, Volume I, 1872, pp. 
120 ff, 172 ff, 239 ff. This translation was also published separately, and 
the verses under reference are quoted and discussed on pp. 88 ff, of this 
separate translation = p, 246 b, f„ of the Indian Antiquary.— I N. B. U. ] 

In his Essay on the Ramayana, Prof. Weber gives the 
verses quoted by Bhavabhuti in his Uttara-Rama-Carita from the 
last chapter of the Balakanda of the Ramayana, and points out 
corresponding verses in Schlegel’s and the Bombay and Seram- 
pore Editions, which resemble Bhavabhuti’s only in substance. 

• In Gorresio, he says, there is nothing corresponding to them. 
But about the end of the chapter, immediately previous to the 
one, to which Prof. Weber refers us, there are these same 
verses in Gorresio, identical in all respects with those quoted by 
Bhavabhuti, except apparently in two small words, which are 
Eva ( in the last line of the first verse ) and Tu ( in the last line 
of the second verse ) in Bhavabhuti and Adhi and Hi in Gorres- 
sio. But the difference in the case of the first word at least is 
rather a difference between Gorresio and the Calcutta Edition of 
the Uttara-Rama-Carita, and not between Gorresio and Bhava- 
bhati ; for in an old MS of the play existing in the Elphinstone 
College Library I find Adhi instead of Eva. 

But while Gorresio’s Edition agrees almost throughout with 
Bhavabhati in this point, there is a material difference in another. 
Bhavabhati quotes the verses from the last chapter of the Bala- 
Kanda, in Gorresio they occur in the last but two, while in 
Schlegel and the Bombay Edition the corresponding verses, 
though considerably differing in language, occur in the last. 
On comparing the several editions, one finds that Bharata’s 
departure to the country of his maternal uncle, which is despat- 

?8 [ R. G. Bhandarkar’s Works, Vol, I ]■ 
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ched in five verses in the other Editions, in Gorresio is expanded 
into almost a chapter of which it forms the first 44 verses. The 
remaining four verses of this chapter occur in the other Editions 
after the five verses about Bharata. — The last chapter, again, in 
Gorresio, which describes Bharata’s doings in the country of his 
uncle, and his sending a message to his father, is wanting in 
Schlegel and the Bombay Editions. And since these additional 
chapters contain no new incident except the sending of the 
messenger ( which has very little to do with the story ), they 
are propably interpolations. 



A NOTE ON MEANING OF GHATA 

(I) 

[Frohi the Indian Antiquary, Volume 1 . 1872, p. 128 ]. 

The following Note on Ghats was written in response to the request 
of an officer of the DinSjapur District, who wanted historical information 
about that District, and in connection therewith had quoted Babu Rajen- 
dralSl Mitra’s translation of a verse in an Inscription containing the 
word Ghata, this word being translated by RSjendralSl as “ three-fold ” 
or “plural”. ( Indian Antiquary, Volume 1, 1872 p. 127 ) — [ N. B. U. ] 

Babu Rajendralal gives no authority for taking Ghata as 
equivalent to three-fold ; and supposing that were its meaning,- 
“ threefold eight ” would be 24. But the instrumental Varsena 
is a serious objection, I think, to his Interptetation of Kunjara- 
Ghata-varsena,- for if the last word of the compound meant the 
“ year ”, and the other two 888, Varsa ought to be in the 
locative case. When a noun denoting time is in the instru- 
mental case it indicates the period occupied in doing a thing 
( Panini II. 3. 6 ), and thus the sense of the above expression, 
if it referred to time, would be ‘ the temple was constructed in 
888 yearss, ’ or at least that it took the 888th year to be con- 
structed. But the construction is awkward, and if it represented 
a date the compound would be difficult to separate grammatical- 
ly. I think the expression means “ he who pours forth an 
array of elephants or, if the Va is to be taken as Dha~, which 
is not unlikely,- * the defier of the ranks of elephants. ’ Varsa- 
mapo does not agree with the metre and is consequently inad- 
missible ; besides the compound would be ungrammatical. The 
word has two forms Varsma and Varsman ; if the former be 
taWn; the final word of the nominative singular of the compound 
would be Varjmo, if the latter, Varsma, but in neither case 
Var§mano ; but even were it not so the meaning would be 
« a 'temple in which there are bodies or carcases of many 
elephants. ” The idiom of the language does not admit of such 
a word as ‘‘ carved ” being understood, except when a double 
sense is intended. 
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To this N ote Babu RSjendralal replied at Indian Antiquary, Volume I, 
1872, pp, 195 f. The following ( Second ) note is a rejoinder to RSjen- 
dralal’s observations contained, there. Both letters are by Sir R. G. 
Bhandarkar himself.— [N. B. U.] 

(H) 

[ From the Indian Antiquary, Volume, 1, 1872, p. 227 ]. 

In reply to Babu Rajendralal, I must point out that he has 
given no authority for taking ghata to mean three ; or if he 
did so, for taking the expression three eights to represent 888, 
and not 8+8 + 8 or even 8x8x8. He says he thinks his inter- 
pretation is not forced ’ ; but is the word Ghata, which is very 
indefinite, ever used to signify figures in this way ? If the 
writer meant to express three, could he not have used one of the 
many symbolical expressions for it, instead of a word which simply 
means a collection ? And according to the usual way .of 
expressing numbers in this symbolic way, and to the rule : 
Aiikanam vamato gatih ’ 1 if Ghata meant three, would not the 
expression Kunjara-Ghata mean 38 ? And what is the necessity 
of restricting the collection to three ? It may mean any num- 
ber, even 9, in which case, though a row of nine nines, accord- 
ing to Babu Rajendralal’s way of. taking it, may not refer to 
any era, still the expression may mean 98. Altogether the 
supposition that the expression represents the date appears to be 
extremely improbable. The grammatical difficulty the Babu 
thinks I have myself solved, when I admit the alternative inter- 
pretation that “ the temple took the 888th year to be construct- 
ed.” Bjit what one would naturally expect to find in an Inscrip- 
.tion is that such and such a building was constructed in such 
and such a year, and not that it took such and such a year to 
be constructed. And the phrase that temple took the 
twentieth or any such year to be constructed is not Sanskrit as 
.it is not English. I admitted the interpretation only so far As 
. the grammar was concerned. The writer has not sinned against 
gramtpar- in using Bhusana as masculine, for abstract verbal 
nouns ending in Ana only are necessarily neuter but others, 
signifying the instrument or place of an action,, generally **ke 
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the gender of the noun qualified. This is clear from the Lifiga- 
nusasana ( Siddhanta -Kaumudi, Calcutta Edition, Volume II, last 
page). This appears to be more especially the case when the verbal 
noun has what may be called an Upapada or another noun 
depending on it. In the Siddhlnta-Kaumudi, under Panini III. 
3-1 13 and 1 17 the instances given are ?i 5 f >rt 5 r« TT: 31T<W ‘ 1 gsw* 
trasTT: 1 tot# > in which nouns in Ana take the 

gender of the nouns they qualify. Bhusana as an abstract noun 
is neuter, but in the sense of Bhusyate Anena it may take any 
gender. Many verbal nouns in Ana are used by Sanskrit 
authors in this way. In the present case Bhubhusaria qualifies 
Prasada, and hence it is masculine. 

Babu Rajendralal supposes a double entendre on the ex- 
pression in question, but such a double entendre appears to be 
purposeless. For the syntactical connection of a word on which 
such a play is intended is generally the same in both senses, 
but here in the one sense the compound becomes an epithet of 
Gaudapatina, and in the other, it stands independently. 

Babu Rajendralal calls the compound awkward when inter- 
preted in the way I have done, but he takes it to be a Bahuvrihi, 
which it is not. It is what may be called an Upapada compound; 
and is to be dissolved thus Kunjaranam Ghata = Kunjara- 
Ghata; Kunjara-Ghatam Varsatlti, =Kunjara-Ghatavarsah : Pariini, 
III. 2. x. Neither is it farther from the noun qualified than 
such epithets are even in such a simple Kavya as Raghu. 



WHITE AND BLACK YAJUR-VEDAS. 

[From the Indian Antiqary, Volume I, 1872, p. 163 ] 

It is worth noticing that the followers of the Black Yajur- 
veda are almost confined to Southern India, while the predo- 
minant or only Veda among the Gaudas of the North is the White 
Yajur. The Gujarat people have got a trace of one Sakha only 
of the former— the Maitrayaniya. Among the Marathas, the 
Citpavana Brahmans are nearly equally divided between the 
Rgveda and the Black Yajur-veda ; while the Desasthas are 
Vajasaneyins ( followers of the White ) and Rgvedins. Whether 
this is to be accounted for by a revolution or some such event, 
enabling the followers of the White Veda to drive their rivals to 
the South, or by the supposition of that part of India being the 
country of the origin of the Black Yajur-veda is not determined. But 
there is a prophecy in the Agni Purana which represents the 
White Yajur-veda as a conquering or triumphant Veda, saying that 
the only Veda that will prevail in the latter part of the Kaliyuga 
will be rhe Vajasenayaka 1 ; all others being lost, and the Purohita 
or priest of Kalki, the king that will overthrow the Mlechchhas, 
who will have overspread the earth, will be Yajnavalkya 2 . This 
latter part of the prophecy occurs in other Puranas also. Yajna- 
valkya is the founder or first teacher of the White Yajur-veda. 

Why should not a Census be taken of the several Vedas and 
§£kh&s, and of the most important sects of Theosophy or reli- 
gious philosophy ? 


1. Dasyavah sllahinasca vedo VSjasaneyakah | 

t. Kalki Yi?guyasah-putro YajSavalky a - purohitah I 



THE VEDA IN INDIA. 


[ From the Indian Antiquary, Volume III, 1874, pp-*32 ff. 1 

Every Brahmanic family is devoted to the study of a parti- 
cular Veda, or a particular Sakha of a Veda ; and the domestic 
rites of the family are performed according to the ritual prescrib- 
ed in the Sutra connected with that Veda. The study consists 
in getting by heart the books forming the particular Veda. In 
Northern India, where -the predominant Veda 1 is the White 
Yajur, and the Sakha Madhyandina, this study has almost died 
out, except at Banares, where Brahmanic families from all parts 
of India are settled. It prevails to some extent in Gujarat, but to 
a much greater extent in the Maratha Country, and' in Tailan- 
gana there is a large number of Brahmans who still devote their 
life to this study. Numbers of these go about to all parts of 
the country in search of Daksina, and all well-to-do natives 
patronize them according to their means, by getting them to 
repeat portions of their Veda, which is mostly the Black Yajur, 
with Apastamba for their Sutra. Hardly a week passes here in 
Bombay in which no Tailanga Brahman comes to me to ask for 
Daksina. On each occasion I get the men to repeat what they 
have learnt, and compare it with the printed texts in my posses- 
sion. With reference to their occupation, Brahmanas of each 
Veda are generally divided into two classes, Grhasthas anc 
Bhiksukas. The former devote themselves to a wordly avoca- 
tion, while the latter spend their time in the study of their 
sacred books and the practice of their religious rites. Both these 
classes have to repeat the Samdhya-Vandana or twilight prayers, 
the forms of which are somewhat different for the different 
Vedas. But the repetition of the Gayatri-mantra Tat-Savitur 
varenyam, &c., five, ten, twenty-eight, or a hundred and eight 
times, which forms the principal portion of the ceremony, is 

1. Compare the Note on the White and Black Yajurvedas 04 the last 
page in this Volujne.— [ J 3 . U. ] 



224 


The Veda in India 


common to all. The Samdhya-Vandana is performed early in 
the morning and at sunset by a few pious Brahmans, but the rest 
do it a little before the morning and evening meals, i. e., from 
io a. m. to 12 noon, and at about 8 p. m. Besides this, a great 
many perform daily what is called Brahmayajna, which is 
incumbent on all on certain occasions. This for the Rgvedis, 
consists of the first hymn of the first Mandala, and the opening 
sentences of the Aitareya Brahmana, the five parts of the Aitareya 
Aranyayaka, the Yajus-Samhita, the Sama-Samhita, the Atharva* 
Saihhita, Asvalayana Kalpa-Sutra, Nirukta, Chandas, Nighanfu, 
Jyotis, Siksa, Panini’s Grammar, Yajnavalkya Smrti, Maha- 
bharata, and the Sutras of Kanida, Jaimini, and Badarayana '. 

1. iWvalayana enjoins the Brahmayajfia in the following Sutra : — 

I ^P° n this * s based the following* as repeated by the 
Bgvedi Brahmans in these days 1. & °* U P to m 

I (Itgv, 1. 1) : 2, gffipf | ( Ait. BrSh. 1. 1) ; 3. 

sw qpsr^qr | < Ait. 1st Ira? ) ; 4 ^ qsqy | ( Ait. 2nd Aran. ) ; 5 . 

aWIcT: ^f|?T|qi OT i % r q ; I < Ait. 3rd Aran,); 6 I (Ait.4th Ira?.); 

7 - I (Ait. 5th Aran. ) ; 8 ^ I (' y »j ulf - 

vada Saihhita) ; 9 snqrff cfiiW | ( SSmaveda Samh.) ; 10. if) ^j. 

I ( Athar. Saihh.); 11, ^fTFTFTW I (Asv. Kalp. S. 12 ); fpTj. 

Riq: l ( Nirukta ) ; 13 I ( Chandas ) ; 14. 

tfitl JJTl I (Nighantu) ; 15, q^if^Ffqq; | ( Jyotis ) ; 16 gpq EftWnt \ 
( SiksS ) ; 17. | ( PSnini ) 18. I ( ^ 5 3 a . Smrti ) 

10. qraqat I ( MahSbhSrata ) . 20 gp^ agi^qppqiq: I 

( Kaijada Sutra ) 21. gpqjjj’j gq f^ T f flBT i (J a ‘ m * n ' MimSmsS ) ; 22. gp^jg} 

a^l fWT | (B5darSyana-VedSnta-Sntra); ?I ^^{^||(jf{g| 

wrfrt^T *r : i i§r*ng ^nr « ^ 

\\ I 3>° s[^ qqr qtr. 'rftsq qq atm^qr: i *nri *n% 

gqf fprj I. 1* would be hazardous to affirm 

that omr Brahma-yajna, as reoitedin these days, _was settled in Mva~ 
{Syana’s time, but it is evidently based upon his Si?tra quoted above* N<$. 1 
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Such Bhiksukas as have studied the whole Veda, repeat more 
of the first hymn, and a Khanda or more of the Brahmana, thus 
following the precept of Asvalayana : Sa yavan manyeta tavada- 
dhitya, '* having recited so much as he wishes. ” The Brahma- 
yajna of the followers of the other Vedas consists of the first 
sections of their Samhitas and Brahmanas, and the opening sen- 
tences or verses of the other Vedas. The Vedangas and the other 
works are dispensed with. 

The Vedic learning of the Grhasthas extends generally thus 
far only, but that of the Bhiksukas goes further. Some of these 
latter are what are called Yajnikas. They follow a priestly occu- 
pation, and are skilled in the performance of the sacred rites. 
They study the manuals of domestic rites based on the several 
Grhya Sutras. The manual used by and for the Rgvedi followers 
of Asvalayana is one composed by Nariyariabhafta and known 
by the name of Narayanabhatti. The Hiranyakesi Yajurvedis use 
the Mahesvara-bhattI, composed by Mahesvarabhafta, and the 
manual followed by the Apastambas is the work of one Candra* 
ctida, while a book of the name of Prayoga-Darpana is used by 
the Madhyandinas. There are a few other works of this nature 
which are occasionally referred to, but the usual practice of the 
rites is based on these. But a more important class of Bhiksu- 
kas are Vaidikas, some of whom are Yajnikas as well. Learning 
the Vedas by heart and repeating them in a manner never to 
to make a single mistake, even in the accents, is the occupation 
of their life. The best Rgvedi Vaidika knows by heart the 
Samhita, Pada, Krama, Jata, and Ghana of the hymns or Mantra 


corresponds, to bis Nos. 8*7 to sn^junft, No. ® to bis No. 9 

to No. 10 to aTgref| %3 {, No. 11, and perhaps the Vedangas from 

18 to 17, to and the rest to mssfr II T. oi thea <» 

latter the quotation from the MahabbSrata Ho. 19 oorre ondt remarked 
bly to A&ralSyana’s an ^ there is no reason to;thi k this did not 

form part of the Brahma-yajna repeated in his time. 

29 [ G* Bhandarkar’s Works, Vol. I J 
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portion of the Veda, and the Aitareya Brahmana and Aranyaka, 
the Kalpa and Grhya Sutra of Asvalayana, the Nighantu, Nirukta, 
Chandas, Jyotis and iiksa, and Panini’s Astadhyayi on Grammar. 
A Vaidika is thus a living Vedic Llibrary. The Samhita. and Pada 
our readers will understand ; Krama, Jata and Ghana are 
different arrangements of the words in the Mantras. All these 
I show below by an example : — 

Samhita 

Padas 

l r 2 3 4=5 67 8 9, 30 11 

| I ft I t I FT I I ^ I I I II 

Krama 

12 233 4 4. 5 566 7 77 8 

^ ft®g; i ROTjff i {f wi i ^4 %ut i 4ern% l ft ^4 i ^4 i 

. 9 10 9 10 11 ~ 11 

FTpt II I HHS5|W1% S353^ I fTft I TTH* 

II 

O 

Jata 

1 2., a 112, 2 3322 33 ,4 433,4 

I Tf wtif If Tf G 5'ffTOTif | ff ft ft 4^4 I 

4 5 5. 4 4 5 5665 5 6 6 7766 

4«n 4«n wf i ifai t 4 f4 %«tt yrt 1% i f4 ft 14 

"7 7 8 8 7 7 8 8 9 10 10 » #10 

% 1 44 ^4^4 i iqq; I i 

# 10 n > 1,10 io n ii 

I 3TBT iff* fl|T I iff* fft fff* || 

Ghana 

1 2 „2, 1 1 233 2 1 1 ! 8 2 33223 

ft^rifWff^ftt Rwiff ft iwwrif i ft’agft ft ftwrifwi[T 

* 4 3 2 2 3 4 6 4 4 3 2 4 5 5 4 

fpFH =ftp4 ff =sfoft i ft vfft w ft ft %«n %nt 
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, 10 11 i,i mo ii 

Wh spjsroofq; i qfp qigr i sin qrft « 


Padas are the different words of a Mantra repeated separate- 
ly. Sarfihita consists in putting them together according to the 
Samdhi rules and using the Samdhi accents. In Krama the 
first word is repeated along with the second, the second with 
the third, the third with the fourth, and so on, as shown iff the 
above scheme. The last word of a Mantra or a half of a Rik- 
verse, is simply repeated with the word Iti placed between. 
This repetition is called Vestana. In the Jata arrangement, the 
first word and the second, the second and the first, and the first 
and the second again, are repeated together, joined by the 
Samdhi rules and having Samdhi accents. In the same manner, 
the second and the third, the third and the second, and the 
second and the third are put together, and thus it goes^ on, 
each word in succession beginning a new Jata arrangement, up 
to the end of a half-Rik or ol a mantra, when the last word is 
simply repeated, as in the Krama. In the Ghana there is first a 
Jata arrangement of two successive words, and then, the third 
is added on, then the three are put together in the reverse order, 
and again in the converse. A Ghana is thus composed of the 
first and the second ; the second and the first ; the first and the 
second again, then the third ; the third, the second, and the 
first ; and the first, the second, and the third. The second word 
begins the next Ghana, and we have the second, third ; third, 
second ; second, third, fourth ; fourth, third, second ; second, third, 
and fourth put together. ' In this manner it goes on to the las 
VOrd, which cannot begin a new Ghana, and is therefore simply 
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repeated, as in the other cases. Whenever there is a compound, 
there is in addition what is called an Avagraha, i. e., a dis- 
solution of it into its parts, in all these schemes, as in the case 
of Samulham in the above. It ought by no means to be suppos- 
ed that to one who has got up the Padas these other arrange- 
ments are easy, since the Samdhi changes and accents are 
different in each scheme ; and in reciting, the horizontal and 
vertical ( Anudatta and svarita ) accents, as also the one 
compounded of these two, are distinctly shown by certain modu- 
lations of the voice. The Rgvedis do this in a way different 
from that followed by the Taittiriyas, or followers of the Black 
Yaju, while the Madhyandinas indicate the accents by means 
of certain movements of the right hand. The Kanvas, however, 
differ from these latter, and follow the Rgvedis, as do the 
Atharvavedis also. 

In this manner the Vaidikas learn to recite the Mantra 
portions of their Veda. The Brahmanas and other works are 
learnt and repeated simply as we find them in Manuscripts, i. e., 
in the Samhita way. The quantity that the Rgvedis have to 
get up is so large that a person who has carried his studies up 
to Ghana is very rarely to be met with, and generally the Vai- 
dikas of that Veda get up only the Samhita, Pada, and Krama of 
the Mantra portion, in addition to the Brahmana and the other 
works enumerated above. Amongst the Taittiriyas, however, a 
great many Vaidikas go up to the Ghana of the Mantra portion 
of their Veda, since they have to get up only their Brahmana and 
Aranyaka in addition. Some learn the Taittiriya Pratisakhya 
also ; but the Vedangas, including the Kalpa and Grhya Sutras, 
are not attended to by that class, nor indeed by any except the 
Rgvedis. The Madhyandinas get up the Saihhita, Pada, Krama, 
Jag and Ghana of their Mantra portion ; but their studies 
generally stop there ; and there is hardly one to be found who 
knows the whole Satapatha Brahmana by heart, though several 
get up portions of it. There are very few Atharvavedis in the 
JJombay Presidency, a few families residing at Mahuli, near Satara ? 
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and some more in Revakanta (See Indian Antiquary Volume, I. p. 
129). Last year, two Vaidikas of this Veda, very probably from the 
latter district, came up to me for Daksina. I took a copy of the 
German Edition in my hand and examined them, but they did 
not seem to know their Samhita well. The triumph of a Vai* 
dika consists in repeating his Veda fluently, in all the ways 
above detailed, without a single mistake in the letters or accents. 
The students of the Samaveda have their own innumerable 
modes of singing the Samas. These are now being published 
in the Bibliotheca Indica. The Samavedis get up their 
Brahmanas and Upanisads also. 

The Vaidikas support themselves generally on the gifts or 
Daksinas of those of their countrymen who are charitably’dispos- 
ed. Often recital-meetings, known by the name of Mantra-Ja- 
garas, are held by rich Grhasthas in their houses, at which the 
principal Vaidikas in the town or village are invited. The 
reciters of each Veda are divided into two parties, one of which 
repeats a portion of a Mantra in one or more of the several 
schemes, and the other party takes up the next ; and is then 
followed by the first again. Each of them is silent while the 
other is repeating. In this manner, they go on till the time for 
breaking up arrives. The reciters are provided with milk and 
other refreshments, and at the end a money-Daksina is is given 
to them by the host, according to his means. It is always a 
point of honour, at these meetings, who should recite first. By 
general consent, however, the first place is given to the Rgvedis; 
and after they have repeated their Mantras, the Yajurvedis begin. 
But, since there are two classes of Yajurvedis, the followers of 
Black Veda and of the White, this second place is the subject of 
contention between them. And sometimes the quarrel waxes 
so warm that it is often considered the safest course for the 
convener of the meeting, in order that his house may not be a 
scene of tumult, to invite members of only one of these. The 
third place is assigned to the Samavedis. 

The Veda-reciters are patronized by native princes also ; 
gpd the most libera} of these are the Gaikavad and the Raja of 
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Travancore, whose praises are sung by the wandering Tailanga 
Vaidika. The former has got a regular board of examiners, by 
whom every candidate that comes up from any part of India 
is examined and recommended for Daksina according to his 
deserts. But, with all these sources of income, the Vaidika is 
hardly in easy circumstances. Hence the class is gradually dying 
out, and the sons of the best Vaidikas in Poona or the Koftkan, 
now attend Government English Schools — a result not to be 
much deplored. 

Though the time and energy wasted in transmitting the 
Vedas in this manner, from the times of Katyayana and other 
ancient editors of the Vedas, has been immense, we should not 
forget that this class of Vaidikas has rendered one important 
service^ to Philology. I think the purity of our Vedic texts is to 
be wholly attributed to this system of getting them up by heart, 
and to the great importance attached by the reciters to perfect 
accuracy, even to a syllable or an accent. 

There is another class of Vedic students called Srotriyas, or 
popularly Srautis, which must not be omitted here. These are 
acquainted with the art of performing the great sacrifices. They 
are generally good Vaidikas, and in addition, study the Kalpa- 
Sutra and the Prayogas or manuals. Their number is very 
limited. Here and there one meets with Agnihotris, who 
maintain the three sacrifical fires and perform the for tnig htly 
Istis ( sacrifices ) and the Caturmasyas ( particular kinds of 
sacrifice ). The grander Soma sacrifices are now and 
then brought forward, but they are as a matter of 
course very unfrequent. There was one in the Konkan at a 
village called Golapa, near Ratnagiri, in May 1868, at which I 
was present, and another at Poona last year. The young Chief of 
Colaba has made preparations to institute at Alibag, at the end of 
this month ( April ), a sacrifice which is to be a compound of 
the species oaljed Aptoryama and of a ceremony known by the 
name of Cayana ; that is, the ceremony of constructing the 
Kunda of altar in a peculiar shape. This will occupy the first 
tyvplve days, and the whole will last for about twenty days. 



THE NASIK CAVE INSCRIPTIONS 


[ From the Transactions of the First International Congress 
of Orientalists, London, 1876, pp. 188 ff. ] 


In the following Translations of the Nasik Cave Inscriptions, 

I have mainly followed Mr. West’s excellent lithographs, given 
in Volume VII of the Bombay Branch of the Royal Asiatic 
Society’s Journal. Lieutenant Brett’s copies, from which Dr. 
Stevenson translated them, were also consulted. But finding 
that neither Collection was satisfactory in every rsspect, I visited 
the caves myself about three weeks ago, and compared the copies 
with the originals. I found a difference in several cases. 
These have been indicated in their proper places. I was accom- 
panied by my friend Mr. Abaji Visnu Kathavate, himself a San- 
skrit scholar, who was of much assistance to me. I have trans- 
lated all the Inscriptions with the exception of No 23, which 
consists of a few small and incomplete lines. The numbers used 
are those of Mr. West’s copies. The order in which I have 
arranged my Translations is as follows : — 


1. Gautamiputra’s Inscriptions, Nos. 26 and 25. 

2. Usavadata’s Inscriptions, Nos. 17, 19, 18, 16, and 14. 

3 . Inscriptions of private individuals containing the names 

of kings. 

4. The rest. 

No. 26 
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^ swwiwip 

qflrq fa ^Rfttiuqnsr t%?nqq;f§ifa 3Tq-pjriffcn$%r %ri*rcf *q- 

%«r- 


^ JW ^ I IIWRI#TOW SIHqi^f cSsraTf^fFT^W HqUScflPT- 

qiifew ° rc r ^R^n^iigw 


» f555i%'iWFriTi%^:r3T^?r arpmH h^t(t gqftaR sra- 
*W fM«r 3TIUSRH gqRKH 7*WET <^f[ <5 ]3 ^pST-TUTO <?£- 

i^FTO TW~ 

c ^g^rgsrq^sipqTRjiTS [ \ ^arngg^^Fi^K^ nprm- 


<> 5Wfi^% ^FrRjgqg.imi^iT WRrei- 

*rftR*rresr $<4%4 [ it raftNRqrFta H^fq nirruk 

cfq^MRM- 


i • rrmw?mPT ^^^f^^frgiWf^wFrw qjrftf cut 
away flq cut away T%iqTgtf[%vgqqFnfl^i RfHFRn^T^irTf^ ®of 
=sr ^[ot] *t?% 3 rrpCM’Trtn ’W^ptrfPTfi fSpmfl * r %i*t*fiqH 
wgrcms 

^ wi %t[>3T] i%fr[?r] Hfi^Nr 3 twr mruft 

of cut away frgqf?rq*m$gF g^ira *ttjt mqyfqqcw srq^^vr 
qi% i%n%fc. . . Niq^ToT...^. 


Though covered over with a black oily paint, this Inscrip- 
tion, with the exception of a few letters at the end, could be 
easily read. It is intelligible throughout, though not without a 
few difficulties ; and the words can be readily traced to their 
Sanskrit originals. The letters, not occurring in Mr. West’s litho- 
graph, and such as are different there from what I found them to 
he in the original, are underlined here, as in other Inscriptions, 



Notes on Inscription No, 26 283 

Lines 2, 3, Some of the names cannot be identified, 
fllftasr * s perhaps in Sanskrit. May this be Sri Saila on 
the Krsria ? — is very likely the Cakora mentioned in some 
of the Puranas. For the rest see Wilson’s Visnu-Purana and Vara- 
ha-Mihira, Chap. XIV. 

L. 6. WHIW or The right-hand stroke indicatory 

of 3TT is distinct in the original. 

L. 8 makes no sense. ^ must very likely be read 

before it, though it does not occur ; and then the word would 
correspond to ^%nnrrg°. must have been intended for 
Engravers not seldom make such mistakes, can have no- 

thing to do here ; Gautamiputra is compared to ancient kings, and 
not to gods, in the compound. Dr. Stevenson’s will not 
do ; for what is wanted here is an old Puranic king. 

L. 9. fM%or offers some difficulty. If taken as correspond- 
ing to I^dlui, there is nothing in the following words which it 
may with propriety be made to qualify, foftur: would 

hardly be good sense ; for the fight is with mortal enemies, and 
not with the wind, Garuda, etc. Nor would the compound end- 
ing with the word look well as an adverb. The letter representing 
Ca may not unlikely have been engraved for Dha, which it 
greatly resembles ; and with a small stroke to the right, Na would 
be and the whole word would be fafa qtr. This yields pretty 
good sense ; for what seems to be intended is that he propitiated 
the wind, Garuda and the rest by some processes, and then 
obtained an easy victory over his enemies, tnfpr, etc., 

stand for mg?, etc. instrumental singulars in Prakrit. 

L. 10. ftvog or more properly ( see No. 25, i. 8 ), 
corresponds to ( See No. 17, middle of 1 . 3, and No. 15, 

1 . 7 ), and was the name of the hill on whicb»these Cave-Temples 
are excavated. It occurs in No. 9, No. n, 1 . 2, No. 25, about 
the end of 1 . 9, and also in 1 . 1 1 of this. Dr. Stevenson makes 
“ Kanha mountain ” of it in one place ( p. 43 ), “ the rays of the 
setting sun” in another ( p. 50), and “ wilderness ” in 4 

SO ( B. G. Bbttdrtku’a work*, Vol. I.) 
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third 1 . t rcnyfto R ought to be (See to 11. and 13 below) 

which was the name of a Buddhistic sect.* 

L. 1 1 . &npn%?R is the reading of both Lieut. Brett 

and Mr. West ; but I could distinctly see *r instead of t and 
the genitive, is wanted here, =5 tftrRP?;. sspraw =311^91 : 

gen. “ of the venerable lady ” . is unintelligible^ 

Sanskrit of No. 26. 

% 1 ml n 


H ^ ; 3Fri^W!|^|:wr 1 




« jwcw Nc^norro. 

fsRTSRra^IT^lUOTt 5W^$sa[ ® 

*pt~ 


1. Joutnal of the Bombay Btanch of the Royal Asiatic Society* , Volume 
V, p. 55. 

8. Wassilje^ p, 230* 
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^ i'bt'i ?F5Rfl%NRI B*rtf$R$T {^rif^TST^f ’TOOT' 

Rn^ 1 !!^ WcRpfafor n$i^n ’ficFRn Wcdfr^n 

J r?H^Tu^iH<dsn 

s O JTtq^igrr?^ TFJrf^NSJSSRR^iH^RWRHl'IlTI spifta' cut 

Osw ^ 

away mrns&i mRWrriwT \ ^=5^r 

^Tq^WfcKMHlctj ^RMNriTR^ H^N'^(^ ) H^I ; -|*?RHl 

%^r(^) 1 


* <J ^ TOT Wmi PtRrT ^oq\ 3Ti%PTi: ffat- 

^ cut away 


Translation. 

This Cave-temple, a benefaction, the greatness of which is 
not excelled by the best (i) of Vimanas ( celestial cars ), is 
caused to be constructed on the snmmit of Trirasmi, which is 
like the summit of — , on the 13 th thirteenth day, in the 
2nd second fortnight of Grisma (2), in the year 19 nineteen of 
the King Sri Pudumayi, the son of Vasisthl, by the Great Queen 
Gautami, the presiding genius of power, taking delight in 
veracity* charity, forbearance, and abstinence from killing, 
devoted to religious austerities, self-restraint, vows and fast s, and 
acting (3) in every way as befits the title ot “ daughter (4) 
of royal sages, ” and the mother of Satakarni, Gautamlputra 
[ the son of Gautami], the King of Kings, whose might [ firm- 
ness ] is equal to that of the mountains Himalaya, Meru, and 
Mandara; who is king of Asika, Asmaka, Mudhaka, Surastra, 
Kukura (5), Aparanta, Anupa, Vidarbha, Akara, and AvantI, and 
lord of the mountains Vindhyavat, Pariyatra, Sahya, Krsna-giri, 
Malaya, Mahendra, §restha-giri and Cakora ; whose orders are 
obeyed by the circle of all kings, whose pure face resembles the 
lotus blown open by the rays of the sun, whose beasts of burden 
have drunk(6) the waters of the three seas, whose look is as 
graceful and lovely as the full disk of the moon, whose gait is as 
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pleasing as that of an excellent elephant, whose arm is as stout, 
rounded, massive, long, and beautiful as the body of the lord of 
serpents, whose fearless hand is wetted by the water poured in 
granting (7) asylums, who serves his living ( lit. not dead ) 
mother, who has well arranged the times and places proper for 
[ the pursuit of ] the triad (8), whose happiness and misery are 
the same as, and not different from, those of his citizens, who 
has quelled the boast and pride of Ksatriyas, who, is the 
destroyerer of the Sakas, Yavanas, and Palhavas, whe spends the 
[ revenue got from ] taxes levied only according to the law, who 
does not like to destroy life even in the case of enemies who 
have given offence, who has increased (9) the families of the 
best of Brahmans, who exterminated [ lit. left no remnants of] 
the race of Khagarata, who has established the glory of the 
family of Satavahana, whose feet are adored by the whole circle 
of kings, who has stemmed [ the progress of] the confusion of 
the four castes, who has conquered the host of his enemies .in 
innumerable battles, whose great capital is unappoachable to his 
enemies and has its victorious flag unconquered, to whom the 
great title of king has descended from a series of ancestors [ lit. 
men of his family ], who is the abode of learning, the support ot 
good men, the home of glory, the source of good manners, the 
only skilful person, the only archer, the only brave man, the 
only supporter of Brahmans, whose exploits rival those of Rama, 
Kesava, Arjuna, and Bhxmasena; who holds festive meetings on 
the occasion of the summer solstice, whose prowess is equal to 
that of Nabhaga, Nahusa, Janamejaya, Sagara, Yayati, Rama, and 
Athbarl§a ; who conquered the host of his enemies in the brunt 
of battle in a curious and wonderful manner in virtue of his 
innumerable worships and obvervances, and by means of rites 
concerning the wind, Garuda, Siddhas, Yaksas, Raksasas, 
Vidyadharas, ghosts, Gandharvas, Caranas, the moon, the sun, 
the constellations and planets ; who erects his neck high in the 
sky like (10) mountains and trees [ lit. who goes or makes 
towards the sky ], agd who has brought prosperity to his race, 
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The Great Queen, the mother of the Great King, and the grand- 
mother of the Great King, gives this cave to the Congregation, 
the host of mendicants of the Bhadrayaniya School. The Lord 
of — patha, desirous to please and to serve the venerable lady, 
the Great Queen, grants a village on the south-western side of 
the Trirasmi mount for the sake of the Caityas ( images ) in the 
cave-temple, in order thus to prepare a bridge for the fame and 
religious desert of her father and husband. 

Notes. 

The syntactical connection of the sentence ending with 

in the tenth line is g nafrute l kl fT 

tfelRdH,- The words from in the first line to — sft- 

in the ninth, are epithets of qr rcrenffi ; and from g g nfem to 

— favfa r t T m r of nhnft. 

» • 

(1) My friend remarked, when we came to this part of the 
Inscription, that below the plinth of the verandah of the Cave, 
were carved figures of men with poles on their shoulders, giving 
to them the appearance of Vimana-bearers, like the modem 
Palki— bearers, and to the Cave that of a Vimana. 

(a) It appears to have been the custom in some parts of the 
country in those days to mark the Rtu or season instead of the 
month. Each season is compsed of two months, and conse- 
quently of four Paksas or fortnights. Grisma comprehends 
Jyestha and Asadha. 

(3) is in form passive, while the active sense 
is required. It may have been a mistake of the engraver, 

(4) Daughter or daughter-in-law. 

(5) A portion of modem Rajaputana appears to have been 
known by the name of Kukura ; for it is called Kiuchelo by 
Huien Thsang, which General Cunningham identifies with 
Gurjjara. 1 But Gurjjara is nowhere mentioned as the - name 


} Ancient Geography of India, p. 312. 
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of a country ; and supposing that there was a country of that 
name, its position ought to be farther to the South. The Gurjjara 
dynasty which the General connects with that country reigned 
at Broach* (See Journal B. B. R. A. S. Vol. X). Kukura answers 
to Kiuchelo better than Gurjjara. Aparanta must be the Western 
coast below the Sahyadri ; for Kalidasa represents Raghu, in the 
fourth canto of the Raghu vamsa (Sloka 52, 53, and 58), to have 
crossed the Sahya to conquer that country, and to have, by 
means of his immense army, made the sea to appear “ as if it 
touched the Sahya mountain. ” Anu pa was a country on the 
Upper Narmada, with Mahismatl for its capital. 1 2 

(6) According to the usual Sanskrit idiom (Panini II. 2. 36) 
qtfr ought to be placed before fewggtfiu ’- But there are excep- 
tions, as noticed in Panini II. 2. 37. Such expressions as mpr- 

for ( Malatl- Madhava, Act VI.) are not un- 

common. Jagaddhara’s remark in this case is jm-Fftspr fftra sn^f 

. According to him, therefore, ad- 
jectives may be placed after the noun in Prakrit where this 
cannot be done in Sanskrit. 

(7) Properly the phrase ought to be translated thus, “Whose 

fearless hand is wetted by giving the water of asylum or safety.” 
But there is no object or propriety in comparing safety to water. 
The expression ought to be The compound, how- 
ever, may be dissolved as but this is hardly 

good. 

(8) The triad is ^ “ religious merit or desert ”, 
“wealth, possessions, or worldly interests,” and qjTW, “desires or 
pleasures. ” 

(9) To put a Brahman in a condition in which he may 
“ increase and multiply ” his race has always been considered an 
act of virtue. Usavadata is praised in Inscription No. 17 for 

1 Journal of the Bombay Branch Boyal Asiatic Society, Volume X. 

3 Baghnvamsa, VI. 37-43. 
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“ having given eight wives to Brahmans, ” i. e. given them the 
means of marrying. 

(10) The termination qr showing “ manner ” or “variety,” 
which in Sanskrit is applied only to numerals, seems to be 
appended here to common nouns. Hence JiirfsraT means “ in 
the manner of mountains and trees. ” 

By far the greater part of Dr. Stevenson’s translation of this 
Inscription is wrong, and wide away from the true sense. His 
“ Varaja, lord of the circle of Lanka ”, “ Surya going to the 
region of the lotuses at the suggestion of chaya ”, “ the spotless 
sister, ” “ Ksatriya flaming like the god of love, “ the four in- 
stitutes, one for the sick and infirm ”, “ Umakhelt, the queen, 
etc. etc., have all disappeared in my Translation. I need not 
criticize it further. Any one who will compare both with the 
original will perceive the truth of my remark. 

It will be seen that the cave was caused to be constructed 
and assigned to the mendicants by Gautami, the mother of 
Satakarni Gautamiputra, and not by his wife or widow, as suppos- 
ed by Dr. Stevenson and all subsequent writers. 


Below this Inscription there is another composed of about 
three lines in smaller characters, which is difficult to read. The 
time at my command was so short that I had to come away 
without comparing Mr. West’s transcript with it. But I do not 
think such a comparison would have been of much use. The 
engraver was evidently in haste, and wanted to compress much 
matter within the short space at his disposed, in consequence of 
which the letters are badly formed. The difficulty is increased 
by a portion in the middle of each line being destroyed. The 
context is thus cut off. I have, however, been able, by compar- 
the two copies, to make out the following:-- 

No. 26 A. 


1 1 snot?*# 

t? q&lt cut away ^ regsRvt 
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'iWt 5 ! qmt q T^Wf ftff? ^ffoviqi^ff f%t% qftqTPt 3[Ht 

^fw ^h*tpw qiqjq? ^ »fi? [q] qq ^ jq 

%* nwt[q]Hq^fr Hfl^l^llf 1 c^Hqn^q c50W 

qf&wft [3] *TT*f qq [fa] 55q^ qq cut away qq cut away 

3q qi%^q [fqqn^ri ] <jqq w *nqq qq [ft] aq^q ftf • 

qraq%n[f^ HHi^r qi^q 1 qq^raq%^ ^tk ] q^rq 1 nt q qqqr- 
rnqsqqq q sw^ 1 i-wnfeiq qqqtqqqvrrqr% Pww giqq 

faqqq wf 1 siqjqq ai^iuHgmV 3H3 gppiw [qfaq#F] 
qqsnqqqqn^F q ^r#r wmM w niq ] qqtfajaq^riiqk 1 q 
wqq [{fare ] raft ar^ [i^j qrqqqqqiggjqqiq faiqqWtfl aqwqqf f 
# qiqi % rt ^qiiqqiqR q Rq%q q^r. 

« 

When a reading not noticed below is not found in one of 
the copies, it should be looked for in the other. 

L. 12. sjfair looks like sft<T, but what is required is a Prakrit 
word having the sense of srquqtq;. • — q T faqf i j is the instrumental 
plural occuring again in N0.25, 1. 5. The q of the singular seems 
to have the plural termination attached to it in this case, as in 
the Marathi plural Trsqqff (=q# ), the singular being =tr * q M . 
The verb or participle of which T nr foqft is the agent in the in- 
strumental case is wanting, probably lost in the portion of the 
Inscription destroyed. It should be some word signifying 
“ given”. — q?r?r. The t seems to have been badly cut in the rock 
of compounded by the copyists with v. — q^Wt 
Whence the sr ought to be ft. The word occurs in the next line 
in the form of qftqar^= qftuqff<^ --%raqr£ may also be read as 
«Ttqq«U'qft :g<t district of Govardhana. ftqur is somewhat diffi- 
cult Mr. West has faftw- I prefer the former, and refer it to 
the Sanskrit HtWR or ffamq. —qqnftft. The it books like q, but 
there can be little doubt that * is the correct reading, since the 
word, occurs near the end of 1. 10 and in the middle of 1. 13. 
In the latter place it is distinct in Lieut/ Brett’s copy, — qftqrsr. 
The first letter is q in Lieut. Brett’s, and unreadable in Mr. West’s. 
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It must be 7, for the word is repeated in the next line, 
where the q is distinct. In the latter place the letter that looks 
like ? must be corrected to ?q, as we have got it here. — 

The vowel of the last letter is not distinct. The vowel occurs 
in the last line about the end. — gq. The vowel of the first letter 
is wanting in Mr. West’s, but some mark denoting it is to be 
seen in Lieut. Brett’s, though on the left side of the letter. Mr. 
West suspects the existence of xr after q, but that letter is not 
required here unless we read the whole word as qsixr- 

L. 13 *rnrt* This is nominative singular, but the sense 
requires the accusative. — qqf^xr appears to be the first person 
plural of the perfect. In Sanskrit, however, the root qq first class 
takes the Atmanepada terminations. Or if one q is considered 
redundant, and consequently to have crept in by mistake, the 
'form is of the root qr. But the Praktits generally have not 
preserved the Atmanepada. — The dots 
representing q sometimes stand for sr as in 1 . 5 of No 12, in 
which case the word is a re r fs E W - The plural is used as expressive 
of respect. — ^xi^qq might be taken as corresponding to or 

W or qq means a ” road ” or “ path but does 

not yield an appropriate sense. The letter, however, which 
looks like xr may also be read as far, in which case the expression 
is 'together with the ditches ( such as wells ) 

and roads. ” The expression occurs further on in this 
line and in the next. — atm. The isosceles triangle 

which represents q has in several cases in this in- 
scription lost one of its sides. Taking the first letter, 

therefore, as q, the word nearest to qqqq which makes sense is 
fSpnfafif or f^qrf^ir “ abandoned”. — %qw^nmqwi is somewhat 
unintelligible. The first word is very likely qqrq=q qHiq, the 
second must be one having the sense of “ a mendicant ” or 
“ beggar and third ; so that the whole expression 

appears to mean “ for the sake of gods and beggars and mendi- 
cants.” Generally these are the objects of charity. ( See tpfrp* 
below. ) The first letter is not distinct, as it looks like 
31 l E.G. Bhandarkar’s Works, V ol. I. J 
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— iftrow must be a mistake for itNvpt. — arg q w or if the 5 * is taken 
with the preceding to give it the form of the insrumental singu- 
lar, is hardly intelligible. But ^*7 may be read as ftrftq 
or ftftuij =f% 7 T and sra may be traced to in which case the 
expression is q t gfiSrqr “ attended ( lit. begirt ) with prosperity, - 
— WofTT g is perhaps the same man as fe qjgqr fij S tT , mentioned in 
No. 25 , 1. 2 . — is difficult. It may be the representative of ^jr. 

L. 14 . 317*1%, etc. These expressions are commented on in 
the notes on 1. 4 , No. 25 . — fbUTVT should be fbi 77 ( See 1. 5 2 nd 
11 No. 25 ). — s rifo r wHfl looks well as an .epithet 
of but is made part of the compound ending with 

which in Sanskrit will not do. 

Sanskrit of No. 2 6 A. 

Vi %I35tI^lft75frr , 

n %«> n nto 70 * f^cfo u 1 *pR»£* 7 ifilfSr- 

%3r tout away tpn 

mi N rTc^lsriJlf SlPt^R 

8 ^: I ^7 ttP WW gr I#*'- Tiepkm*. 

H srOTOTW SJ%SRcR51S. 

I cut away cut away ( pm ) RSCRiftt: stfcT- 
.Wf Ptelfta =7 7PFR SRSq^q fJr^qi55q?%IR?% 7R5# 

<7 1 qftfi 'h qftsrcfcr *'*w irftwwftirf r mq Prw^fiqJ^rM- 

afr? f^^qq&iwq^qiqftqi %qif^ns?era#r Ptf^nwlt- 

q&q*q l 

Translation. 

The prosperous Pudumayi, the lord of Navanara ( 1 ), com 
mands Sarvaksadalana, the Royal Officer in Govardhana :-r-The 
village in the Govardhana district, in the southern division 
which ( was granted ) on the thirteenth day of the second fort 



Translation of Inscription No. 26 A M 2 

night of Grisma, in the year nineteen of our ( reign ), by the 
Lord of Dhanakata, as a permanent provision for the keeping up 
of this said cave-temple, was disapproved by the mendicants ot 
the place, the Bhadrayaniyas in congregation, residing in the 
Queen’s cave-temple, and given ( back ). In its place we grant- 
ed, by ( issuing ) mandates, another village of the same area as 
the former, along with the wells and roads, as a permanent pro- 
vision for the keeping up of the cave -temple of the great venera- 
ble lady (or grand-mother) which is the bridge of religious desert 
to the donor ; and the management of the village, which was 
disapproved by the Bhadrayaniyas in congregation, was placed 
in the hands of the body of the protectors of the mendicants, 
( and of ? ) the body of the recluses ( 2 ), for purposes concern- 
ing gods and beggars ( generally ). We ( now ) grant the village 
to Buddha, the best of Jinas, the destroyer of the ignorance 
( lit. sleep ) of the crowd of mortals, by ( issuing ) commands to 
the prosperous Visnupala, the Royal Officer residing in Gona- 
bana. It is not to be entered on or interfered with by others, 
not to include what has been granted ( before ) or may be dug 
out, and not to be subject to the rules ( in matters of revenue ) 
applicable to ( other parts of ) the country, and to include all 
that may grow on it. ( We grant ) with these restrictions this 
village, along with the wells, roads, and appurtenances. This 
charter ( composition ) is engraved here by the general, the talent- 
ed Aksatasattva at the command (3) of the very respectful com- 
posers of all mandates ( or charters ). 

Notes. 

(1) I trauslate as “the Lord ofNavanara,” upon the 

analogy of the expression qsrcrtfwrf L Navanara must have been 
the name of Pudumayi’s capital. But it may be translated as “the 
new lord of men.” ^14 however, in the sense of a King, is 
hardly to be met with, and the epithet or “new,” as applied 
to the King, can have so significance, since about the time that 
it was used in this Inscription he must have been more ' than 
nineteen years on the throne. 
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(2) A distinction seems to be intended here between a flijj 
and a sra1%ft. The former term signifies a regular Buddhistic 
mendicant, and the latter, any one who has abandoned the world 
and devoted himself to the life of a recluse. 

(3) Command, i. e. the respected person composed the 
charter, and it was engraved as composed. The word swift 
may here be translated “ at the dictation of. ” 

The Lord of Dhanakata spoken of in this Inscription was 
Gautamiputra ; for the title occurs before his name in No. 25, l.i. 
He appears to be represented here to have granted a village on 
the thirteenth day of the second fortnight, etc., which is the date 
of No. 26. This, therefore, must be the same grant as that 
mentioned in 1 . 1 1 of that Inscription. From No. 26 A we see 
that the Bhadrayaniyas disapproved of the village granted to them 
by Gautamiputra, whereupon Pudumayi gave them another in 
its place, and the old one, which for some time had been devot- 
ed to charitable purposes generally, was assigned to the Buddhists 
by this charter. 

Govardhana appears from this Inscription, and from No. 25, 
to have been the capital of the province during the reign of these 
princes. There is a village of that name at present about three 
or four miles from the hill where these caves are constructed. 


No. 25. 

%ftiftt fa5ift%srei?r[T| jfasrftft ft[ft]ft$£f 

r %ft arn- 

ftraraSN gft farcr[ft] - 

■ a % x 0 0 <5# aw #ft [fjfjfftftftftift ft Ro • ftffaftni 
[gfwift] fftftw w =ft [ft]ft qftsrrc 

* mm arqifft aiftiwr erwiftriftlpr W- 



Translation of Inscription No. 25 


245 


H ^ [a] qftqi* ^ # ft«m ftf|[ft] gftSra arms 
^*1%* feqgtm [Pt] ^ti pr] triraift^r [5] ft 

S sarp] <#5^# n ?raiq% v» ft# etmuf 11 
wq# anrus *mqm #1 *mftar 

« vft ufa*ftq<rcr *rr<iqi[% u#ftq =q ftr uigtft q#* 

Wf# [am] =q *wfr arioift wcrft ^nrplqsft] ftr- 

« sift tnr smufi q?af<Ki§t% arsreuqft 1% qfcRsaiq qq- 
ftra# ft*jq uft iqrftg 3d #3 # af =q %ci 

r at sr-q' umr qqqfa qqp] nft If 1 qrftp] # q*#ft 

*Tq#Rr areftaqi aaf qqftcrw ftu# rrcasqmqqft 

s o %?ra ftqqq# q « • w =q qRqit fta*w arqiltf sRure 

3K5Hf#rzN; sqatraqftqiR$ =q. 

-n tjaftq qRffift qRiftft # =q a t<r qftirc =q t?*r ftq*rr ftsft 

rr qan 1 q% v- ft# q# ^ sftftq q>3f ftq$t ftqRi m^iK 
rv ftqm% » ? ft# r®. 

This Inscription is faintly cut, and the surface of the rock 
is so uneven that the natural indentations appear like letters or 
parts of letters. Hence neither of the published copies is satis- 
factory. Though Mr. West’s is superior as a whole to Lieut. 
Brett’s, the latter i§ in several places better than the former. 
With the assistance of these two I was able to make out a good 
deal, but there are several difficulties which cannot be satis- 
factorily cleared up. 

Line 1. %#fr. What is marked as X =# in Mr. West’s copy, 
has the mark of the vowel f above it, and looks so much like 
the letter which he has taken to be J = or, that I have 
put down both as sruft. — ftswft- The sense ’requires that Mr. 
West’s dt should be tgken as ft. --ftsf. [O looks distinctly like 
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ife— fifft. ffoniRr should be which represents the Sanskrit 

fINhrrt Hemacandra gives mf, ^r and fWTC as the Prakrit forms 
of ?Rft.' ( — 5R i art i cfR 1 ). The vowel marks 

are not distinct here. It is grift in Mr. West’s, but str in Lieut. 
Brett’s. It must very likely be aft. — The first letter 
should be read tr ( See No. 26 A. I. 12 ). The dot on a and the 
right hand stroke of gj must be mistakes. There appears to be 
a letter like % —ft after this word, but nothing satisfactory can be 
made out of it. — ftrrfa. when looked at from a certain position 
looks like and it must be so, for if it were simply at, 

the nether loop would not be so much below the level of that of 
tbfe next ft. The loop, therefore, ‘must be another letter, i. e., a- 
— ninth <jrh. ^ must have the mark of f, though I did not see it 
distinctly, — J is distinctly £, 

Line 2. aiRPTm%. The first two letters are: +J_ * sir ; 
Amust be X- — . The sense of this cannot be determined 
<vrth perfect certainty, but it must refer to the direction in “which 
the field lay. In No. 2 6 , 1. n, the word 3PR^i%vr meaning 
“ southwest ” occurs, and sytRiTRT in No. 19. The expression 
may therefore have been intended for STTOffi^rdfur. — s isrqngrehu 
probably corresponds to •— -faaftft. A an d 

A have been put together by Mr. West, but they appear separate 
in Lieut. Brett’s copy. 

Line 3. The mark for a hundred has a side stroke, though 
the copies do not give it. |It therefore signifies two hundred. 
•HSftRW. The first letter is omitted in Mr. West’s copy, but there 
is a perpendicular stroke to represent it in Lieut. Brett’s. The 
context requires the fa. — must very likely be ®fan«T=g5- 
«noilft. —What looks like ftft must be aft, for the phrase qaft aft 
occurs in No. 2 6 A. 

Line 4. anrfaft glft fflft a RgftPlftfi f y . Mr. West’s 

copy is not faithful to the original here. The third word is not 
distinct even in the original ; but it must be as I have put it, for 

s* 


’ i I Sftf I j 
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these expressions occur in I. 10 below, and in the last line o£ No. 
26 A. In this Inscription, however, we have or 

for the fourth expression. These phrases correspond 
to surerrcircsi^tp* or w?iuii>kMi w&wq, or 

^[TifTOTfra:, etc., occurring in copperplates of a later date 1 . 
is to be traced, I think, to s wre€ to 

or as it may be read, to s nqpTfrmq? or 

and the last probably to , or more in conformity 

With Sanskrit usage, to 3 Kivt< 8 r f 5 raq*i; , i. e. “ not to be controlled 
or dealt with in point of revenue in the same manner as other 
parts of the country, ” i. e. “ not to be subjected to taxes. ” 
— qafe«f . The q Appears to form part of the termination, the 
usual portion of the of the instrumental plural being written ‘ 
separately. 

'* Lines, qs^sr^rtris the reading' of Lieut. Brett’s copy. 
It should be qq qr ft — I found qfttK instead of cjftfTT-. — qw 

friqq is the reading of the original, .as of, Lieut..' Brett’s 
copy. ought to be f^fq, the ‘word occurring in the 

same circumstances in No. 26 A 1 . 14. gfea m f =. g f Mjw , “a 
learned man.” Compare in No. 26 A. 1 . 14/ 

These charters were writen by learned men'for those officers. 
“SITOT ought either to he or should be. taken as 

forming a compound with the following word. — s m%iH , Mr. West’s 
copyi s inaccurate here ; the other is better, g# represent* 
the Sanskrit %qt, or if there is a fsr in the blank, “placed,”' 

i. e.- “engraved.”— must be ayKnftwft . (See N0.26A,'. 
L 12, and the note ). — atqq. The perpendicular stroke to- the • 
right hand is wanting in the case ofsr.' ■ -■ 

■ Line 6. qf^qjorqqT^ is very likely “the preceding’ 

‘tor former”. — crrq^R . The mark of grr in m is distinct in the. 
original and in Mr. Brett’s copy. ^TSrftfEr may have been intended 
for 

1 See Journal of the Royal Asiatie Society, New Series, Volimie l ; 
Journal of the Bombay Branch of the Royal Asiatie Society I 

and X and Journal of the Bengal Asiatic Society, Vol f VI. 
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Line 7 sq-fir. I do not know what to make of this, If ^ 
were to he taken as the copulative particle, alone would not 
signify anything, and the context seems to require that the 
sense should be “ the Queen of Satakarni Gautamiputra, ” and 
not “ Satakarni Gautamiputra, and the Queen ” because in line 9 
we have the word fas? “ got from the father, ” i. e. patrimony, 
which expression would not suit in the case of the King. Per- 
haps it may be wm=wuiT or sr3TT=^q$. It may notwithstanding 
be ; the st may have existed, though it is not now 

seen, or it may be or equivalent to a term of honour 
used before the names of women, as it is is in Inscription No. 24- 
—WIS^Nr. I distinctly saw the word, though in the copies it is 
found in a mutilated form. The 5 for % may be a mistake of 
the engraver or owing to a defect in the rock. — sw 5 ?- There 
must have been in the blank before ; for the following 
name is the same as in 1. 6 , and it is preceded by there. 

— anrnftr. I saw this word distinctly. — What seems 
like may be and the first three letters countenance 

this supposition. It is difficult to say what the next four letters 
stand for. Perhaps the word is or f^raaitr= ftteft 

meaning “ situated 

Line 8. The % is not unlikely %, and I saw something 

like X below it. The expression, then, is a mmfo 

The copies are defective here, but I could descern these 
words in the original.’— 3 t§Jtnr. Lieut. Brett’s copy is accurate 
here and in the case of the next word, where, however, the k 
ought to have the mark of f , as it has in the original, nfir 
Here, again, I found Lieut. Brett’s copy to be correct. 

Line 9. srrofir. The older copy is better here also, qroftr 
ip 3^. The first two letters are very illegible in the original » 
the second looks like A; but it appears likely that the two stand 
for ips ; for it is in this way that the sentence yields any sense. 
Had the word in the last line been unrr, and had there been 
^ after fcar, I should have taken these two* letters to represent 

and their appearance would support this reading ; for the 
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sense in that case would be : — “ Formerly a village and a field 
were granted to the mendicants. The field is one hundred 
( nivartanas ), and the village nine. At the place where there is 
the grant of nine hundred is crownland on the boundary 6f the 
town, etc.” must be arid. — is a locative, for Sanskrit 
nouns ending in sj become masculine nouns ending in an. 
— Saw. So I read it. In Mr. West’s copy it looks somewhat like 
WHW> but in Lieut. Brett’s, decidedly more like and this 

gives the good sense. 

Line 10. The words in this line have been remarked dtf 
before. 

Line n. jp fetfcr . See notes on 1. 5 above. What 
looks like must be fofa. ■— We see from 1. 4 
that these should be the words here but the original is so bad 
that Mr. West has got some characters which look like the usual 
marks for the figure 10. Lieut. Brett’s copy is better. — 

Ptfrhlps the' name of the engraver = 5ifriurr% rr like occur- 
ring in Inscription No. 11. — aiWtff the v being 

probably a mistake for a*. 

Line' 12. is not unlikely qfciflHW . 

A good many of the anusvaras in the foregoing transcript 
do tf<§F ot&ur in' the two copies of the inscription referred to. 
Some of these I found in the original myself, and others have 
been put in only when the context undoubtedly required 
them. 

Sanskrit of No. 25. 

Wfosgrer ftagqifog qi » 

3 

*•<> TO* roo to 

[ im* forcw to vfarpr 

f, Vgjriruoi, PrSkrta-Prakasa, IV. 18. 

8S [ B. G. Bhandarkar’i Works, Vol. I. } 
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t$: trftsft- 


H ^rar asMr ?ffarc *r i ar?r farscftfa: rcrw- 

JPR [fSj]%5TT I *Tf 

X sjNRtfR*: ^ v ftR&...cn , TORt *er ii Rwri 
tfR^SrsRR^ swe^ riffl: i 


» *itr *fter4i5^rear qs wii^FR »ftqr- 

^s*rra«w^ srif ret#?Rsq: i r%- 


c s^sfisr^ qfafi ff pn wrofr t ft wft sfarcRiCsn] s reffr g R t 
[°^:] frr^rtgwr:] ^ i ^ ^rer- 


X ?rasrci *r =*r Ntti 5R^ i w-rfit qf r*r jRmftfcr wrabr- 
5R IRW JR^5TRT[t«r:3 f5r^?ff[^i] 


t e ft#rer<r s o o \^*r *? Srew <#rrc 



s s t$r: Tf^Rcra- ?ic^ t rR?R =sr i arsr r®r*t f%fa: gf^r*rw$r 
a%*rR$rat ^rar*n#sMn. i **• 


1 * *#Wf # r Er% q^r H ^cfRt ^ 1 ft*n% fSflISC: ^R#C 

Rv tfatR% r 1 f^% 1 e | 


Translation. 

To the Perfect One. Victorious in Senanl ( leader of the 
army of the gods ), who is on the gate of the Vijayatirtha (i) in 
Govardhana. The prosperous Satakarni Gautmiputra, the Lord 
of Dhanakataka, commands Visnupalita, the Royal officer in 
Govardhana : We grant to the men in the village (2) who have re- 
nounced the world, the field in .the Village ( measuring ) two 
hundred 200 Nivartanas (3) which is to the south-west, and is 
at present enjoyed by Usabhadasa. We grant the appurtenances 
also of this said field. It (4) is not to be entered on or interfer- 
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ed with by others, not to include what has been granted (before ) 
or may be dug out, and not to be subject to the rules (in matters 
of revenue ) applicable to ( other parts of ) the country, and to 
include all (5) that may grow on it. [ We grant J with these 
restrictions (various conditions) this said field and these appur- 
tenances. This charter ( lit. composition ) is engraved by the 
Royal officer Sivagupta, at the dictation of a learned man. The 
great lord gave another field in the previous year, 19, on the... 
day of the 4th fortnight of Varsa, for the sake of the ascetics. 

To the Perfect one. This is a Royal command to be 
issued to Sramaka, the Royal officer in Govardhana. Sramaka, 
the Royal officer in Govardhana, should be given this command 
at the orders of King Satakarni Gautamiputra, and of the* Great 
Queen (6) the honoured Vasisthl, the mother of the King. 
Formerly a field was granted in the south-westerly direction in 
the village to mendicants who had renounced the world, living 
in the cave-temple, which is our benefaction, on Mount Trirasmi, 
the haunt ( of ascetics ) situated in Govardhana. * That field 
measures one hundred, and the village, nine hundred. On the 
boundary of the town, at the place where the field measuring 
one hundred lies, there is a field belonging to the Crown which 
is our patrimony. Out of this field we grant one hundred 
nivartanas lying in the openings of Trirasmi (7) and the appur- 
tenances of the plot. It is not to be entered on or inter- 
fered with by others, not to include what has been granted or 
may be dug out, and not to be subject to the rules applicable to 
( the other parts of ) the country, and to include all that may 
grow on it. [ We grant ] with these restrictions ( various condi- • - 
tions ), this said field and its appurtenances. Pratibharaksita, 
the Royal officer, engraved this charter here at the dictation of a . 
learned man. In the year 24, 4th fortnight of Varsa, on the 5 
fifth day. For the sake of the worshipful ( persons ) this charter 
(8) was written (composed) on the 10th of the fourth (?) 
fortnightjof Grlsma in the year 24, 
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Notes, 

It will thus be seen that this Inscription consists of two 
charters containing grants of land to the mendicant priests and 
recluses. The first was issued by Satakarni Gautamiputra, and 
the second by Vasisthl his Queen. Dr. Stevenson thinks it to be 
a deed of sale executed by the proprietor of Govardhana, as he 
calls him, conveying the field over which this cave is construct- 
ed to Gautamfputra’s agem, and thinks the second part to be mere- 
ly a repetition of the first. The cave is excavated out of the rock, 
and there could be no field there to convey. His translation 
therefore is wrong in many places. 

(i). cannot be connected with frnfh, since this latter 

forms .the second part of a compound word. It must, therefore, 
be tafcen with the preceding. Vijayattrtha must have be,en the 
name of a shrine or sacred place in Govardhana, and an image' 
of Senini must have been placed or carved out on its gate, as. 
is i\ot unusual in Hindu houses or temples. 

(а) . 3 TBT for seems to refer to the village spoken of in 
1. a. The- village must bp one near Govardhana and 
Trirasmi. 

(3) . Nivartana is thus defined : — qt i s&n fee r ga gT fof- 

Brhaspati ; trirs&tf ftra&ra;, Matsya Purina, 

' both quoted by Hemadri ( Danakhanda ed. Bib. Ind. p. 505 )• 

(4) . The epithets, a wi ' ttetp^ etc., qualify in 1 . 3. 

(s> l 5 is in the accusative, wherefore forcpr: is, 

tq, be understood, or the accusative may be connected with the 
occurring in 1. 3. 

(б) . If the expression =gf^r were taken as equivalant. to 

*NT or some such word, the sense would be : “ At the orders; «$ 
"the Great Queen of king Satakarni Gautmiputra, the honoured 
‘Vasisthl. ** 

(7). Trirasmi is used in the plural in Inscription No. 17* 
The name probably derived its origin from the feet that these are 
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three hills in one line, detached from the adjoining ranges, on 
one of which the caves exist. Between these hills there are 
plains or valleys ; and the field conveyed by Vasisthl was per- 
haps in one of these. 

(8). r*!rN«r- This word originally signifies any piece of 
composition. It is then applied to the piece of composition 
issuing from a king. Hence the legal word fJRvsr, which signi- 
fies any hereditary office conveyed by a royal charter. The word 
is used in Inscription No. 18, 1 . 4. 

No. 17. 

1. 1 stwret '*«<»* 

argent NffpratsTssr 

# =^wirR8ferNst%«ra^ arrcwERW 

«rar ^rert *r €«*— 

sptfsH qft%crat^ §^g%,tr$£r =ar 

fenirft sfpnTts ^9 

tpfKipn Itfr tHfei ^ sn«ilcRi ^ h&lftflf ^*3 

r. a ^ tn^trt aprerar 3gflrasp$R ^ 

f?n, g&for *Ett qiaRtffi tF* =? *rf sol 

*arft ^wr %• 

No. 15s. 

=ni3r %=* 4^i%5ig & v&fM g&r *»sw®f- 

**■••• 4’WRK^n**fRrcr ScKWlR *w ^ 

ggsR ^igj^Rf PfseNs ipi?rct 

Translation. 

Tot the- Perfect one. This Cave and these small tanks were 
caused to. be constructed on the Mounts Trirasiai £*^ *® 
Qovardhaaa, by the benevolent U?avadata, the soa 4 nr-fia^ <4 
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King Ksaharata Satrapa Nahapana (2), son of Dinika, who 
gave three hundred thousand cows, presented gold, and constructed 
flights of steps on the river Barpasa, gave sixteen villages to 
gods and Brahmans, fed a hundred thousand Brahmans every 
year, provided (the means of marrying) eight wives for Brahmans 
at Prabhasa (3), the holy place, constructed quadrangles (4), houses 
and halting-places at Bharukacchha, Dasapura, Govardhana 
and Sorparaga, made gradens, tanks and wells, charitably enabl- 
ed men to cross Iba, Parada, Damana, Tapi, Karabena and 
Dahanuka by placing boats (5) on them ; constructed Dharmasalas 
and endowed places for the distribution of water, and gave capi- 
tal worth a thousand for thirty-two Nadhigeras ( 6 ) for the 
Caranas (7) and Parisads in Pinditakavada, Govardhana, Suvarna- 
mukha, Sorparaga, Ramatlrtha and in the village of Nanagola'. 
By the command of the Lord I went in the rainy (8) season to 
Malaya to release Hirudha the Uttambhadra (9). The Malayas 
fled away at the sound ( of our war music ), and were all made 
subjects of the Ksatriyas, the Uttamabhadras. Thence I went 
to Poksarani and there performed ablutions, and gave three 
thousand cows and a village. 

Notes. 

The first part of this inscription is in Sanskrit. The latter 
part contains a mixture of Sanskrit and Prakrit. 

(t). For TriraSmi see note No. 26, 1 . 10 and No. 25, 1 . .9. 

(2) , I think upon the whole that this way of interpreting 
the expression is more in consonance with known facts than 
making Nahapana .satrap of a king named Ksaharata. 

(3) . Prabhasa, as Dr. Stevenson says, is a place near Pattan, 
Somnath or Somnath itself. Bharukaccha is now known to be 
Broach. Dasapura must be some place in Gujarat or in the' 
Maratha country bordering on Gujarat. It occurs in Inscription 
No. 1. Sorparaga is Supara near Bassein. The Damapa and 
Dahanuka must be rivers flowing into the sea at those places 
ip the Thana District. Tapi is well-known. The others. I , am 
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notjable to identify. Ramatirtha is, I am told, a small place 
near Sopara. Usavadata’s charities do not seem, to have gone 
further to the north than Gujarat, or further to the south than 
the northern district of the Poona District. The expedition to 
die south described in the Inscription was occasional, the object 
being to assist a friendly race of Ksatriyas. , 

(4) is a house with an open quadrangle in the 

middle and halls on four sides. It has an entrance in each 
of the four directions : 11 

ffTmt %5%mafr (Matsya Purana). srfrRJPT is what is in 

these days called an sramsf, a place where travellers put up and 
are fed without charge. 

(5) . mf® or msW may be taken' 

as one name, and qjimm or mm another and the words 

as forming one compound with them and the rest. But the word 
mm is here in such a position that one cannot but think it was- 
intended to signify a “ boat Then mm would be instrumen- 
tal singular, and would stand at the end of the long compound. 
But the several rivers could not have but one boat ; and if the 
word m formed part of the compound, the sense would not be 
appropriate, for it would appear as if what Usavadata did was to 
render the “ passage across ” possible by means of the boats of 
Iba, Parada, etc. But the sense required is not the boats of Iba, 
Parlda etc., but the passage of Iba, Parada etc. by mans of a boat . 
Hence I think there ought to have been one m more, with 
a dot above it, so as to make it mm an d 

probably that letter must have been omitted by the engraver 
through mistake, as writers often do when they have two or 
more similar letters to write in succession. 

(6). I have translated the expression 

as in the text, since there is a similar expression in No. 16 ( sgffa- 
), and in No. 18, in the last line, which must be so 
translated. I do not know what sense to attach to meliU or 
as it is written in No. 16. Since even in this Sanskrit 
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inscription the word stands thus, it must signify something which 
was usually called by this name alone, and not by its Sanskrit 
analogue, supposing it had any. Perhaps it may be traced to 
wqftafo ® place where anything religiously auspicious was per- 
formed, since the gift is to Caracas and Parisads. Dr. Stevenson’s 
supposition that it signifies some currency will not do at all. 

. (7). 1 think we we must read here ^or instead of 

(§)• tt'fasS is intended in this Sanskrit-Prakrit inscription for 
Wii«i or aw. 

(9}. This was the name of the Ksatriya race whom Usava- 
data went to assist. 

Dr. Stevenson’s translation of this is correct except to three 
or four places. 

No. 19. 

This forms portion of No. 17, and is mosttly a mixture of 
Prakrit and Sanskrit, like the latter part of No. 17. 

STfepgfi re r sir= 3 ri%P aH^ “ io the hands of Asribhuti 
This expression occurs in No. 12, 1 . 5, and No. 26A, 1 . r3. Since 
the body of mendicants was itinerant, it was necessary tO‘ entrust' 
the benefactions to some persons. — This expression 
seems to correspond to trrfTHSR#, and must be taken to qualify 
The meaning would then be, “ which field measuring, 
seven, hundred ( probably Nivartanas )'. The usuial Prakrit 
representative of frw is fra, but frf^ra is ndt unlike the character 
ofTthis inscription, whtch is rather corrupt Sanskrit than Piakfit'. 
Or, frffafrcreaHT may be taken as one noun forming the name Of 
a place; I was told at Nasik that there is a place of the name Of 
in the vicinity, mama = maaf > 

not good grammar. gfifigifr , I saw a faint perpendicular stroke 
bdbvr, representing the 1 vowel 3; The expression seems* to 
signify “ the chief sustenance. ” 1 It may be taken as corres- 
ponding to-gtuTTgifh Or if the stroke is not real, the expression 1 
is «warfr =amTfrft “ provision for journey But beggars ' cart’ 


I, Compare the nee of am in 3}ST$if. 
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hardly be under the necessity of taking provisions with them 
while on a journey, for they go begging. 

The Sanskrit of the inscription is therefore as follows: 
re 0 e TOWiWIWI grirrcre f t <?WTOTOW TOW- 

Translation. 

He, Usavadata, has also given a field in the possession [ lit. 
in the hands ] of Asribhuti, the son of a Brahman ( named ) 
Vararha. It was bought for the sum of four thousand Karst- 
parias, measures seven hundred, and is in the north-westerly 
direction from the boundary of the town. This shall be the 
chief support of mendicant priests from the four quarters resid- 
ing in my cave. 

Notes. 

Dr. Stevenson’s translation of this is' altogether wrong. 
The grantor, according to him, was a person whose father was 
from the city of Sataka, and mother of the province of Uttararha. 
He seems to have divided the words beginning with q- thus : — 
TO fow wwromrw wrw and in doing so, he neglected the 

grammar of the sentence, the text, and the following word r%WTsr- 
He was, however, misled to some extent by the copy of the in- 
scription he had before him. He also represents the donor to have 
given “ a cave to the dejected ”, and speaks of “ a sin-removing 
abode for the Buddhistic priesthood 


No. 18. 

WTO WltJ%IW fW &JT 3 [Wf =#lW 



32 [ R. G-. Bbandarkar’* Works, VoL L | 
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s RifR V 

## sjg<T a# 

v ftnrrcrcra f^r«r [#] ^ **&&& ^sr ?rti^ 

^r 1 2 # V«| 'FT# $TFF# »• 

M h 3 qwi ] ^rrc sri^niTiJt ^ ^TOfprrfSr sraft •*•••• 

'rW-'W§#^#T ffom?TnoT(#) $ 

Line. i. gpn- This looks likes # in the original, but there 
is little doubt that it must be ^arr- ~- 3 T$FT fRfR, or properly jftfa is 
c< permanent capital ”. — tprfTTDFErf?rT- Though there is no 
mark of the obliteration of any letters after this, still there is no 
doubt some are wanted at the end of the first and second lines 
and perhaps of the third. Probably at some later time somebody 
must have smoothed off that part of the rock. At the end of 
this first line what is wanted is the number of the sahasras or 
thousands bestowed and also the termination RtCfbr) after 
WSTT- 

Line. 2. argctr = srgrBT “ Laid out at interest, invested ”, 
*— — 1#=I% “interest”. ~«T^=srfiRP “what 
is worth a Karsapana ” s . After j%qrr, R and words expressive of 
• the amount deposited or invested, together perhaps with that 
of the interest, are required. 

Line. 3. q r Mp r w . This is to be traced to The 

word wres rer occurs in Inscription No. 12. Buddhistie mendi- 
cants generally wandered about during fair weather, and resided 
in one place durning the four rainy months ; and then they held 
what was called their vassa , corresponding to tprf, and read what 
was called band* trfi%tr =i^rf?n- For it is clear (see translation) 
that he left two thousand Karsaparias for providing civarikas. 
The donor in Inscription No. 12 leaves a hundred Karsapaijas 

1 See Vartika on PSpini V. L 25. 

2 See Hardy, Eastern Monaohism, chapter XIX 
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aid directs that the one mendicant residing in his cave should be 
provided with a civarika ; so that if one hundred suffices for 
one, two thousand ought to suffice for twenty. And the cave 
in which this inscription occurs has accommodation for so 
many, for there are sixteen cells in the interior, and two larger 
ones at the two ends, each of them sufficient for two. 

or properly is the garment worn by 

Buddhistic mendicants. snrffe meaning “belonging to 

or given in the rains ” or “ annual ”. The robing month among 
the Buddhistic mendicants was the third of the rainy season, 
when laymen presented garments to them. 5 That was a regular 
ceremony ; hence these gilts. Endowments of this nature are 
recorded in Inscriptions No, 12 and 21, and in Nos. 16, 17, 
18, 24, 39, 44, at Kanheri 2 , in which latter the 

words vflu?, trcrsrsra - , and srmres occur. In 

* the first of these ( No. 16 ) we have distinctly the words ijcft 

=qHw^ trofafs?! wal 

— qig*r. I take this to be equal to qr <fo r “ less by a quarter 
The interest of two thousand was one hundred ; of this capital “a 
quarter less,” i. e. seventy-five. — n r . I have not been able 
to determine the sense of this word ; but probably it means some- 
thing connected with the Buddhistic rite of Kasina ( Spence 
Hardy’s East. Mon. Chap. XXI ). 

Line 4. ftqsKnaw - Instr. sing.=“ by the assembly or cor- 
poration of the town ”, or “ by the townspeople generally 
It may be taken as Gen. or Loc. sing. also. — For ftu# see 
note. Inscription No. 25. --q»gras«rft. VIT means “a door” 

( see note, Inscription No. 25), and qraraj “a slab,” “the 
door of a slab of stone ”. It should rather be on the 

slab of the door ” ( see note 6, Inscr. No. 26 ). — atft = ^HrT- 
After the figure for 40 there is a vertical stroke, which does not 
seem to signify anything ; or if it does, it perhaps shows that 
there is no odd number after 40. 

1 See Hardy, l. c. Chapter XII. 

2 See Mr. West’s copies. Journal of the Bombay Branch of the Boyal 
Asiatic Society, Volume VI. 
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Line 5. is not Prakrit, —m'k is a mistake for « lfk< 
— It is difficult to say what tSHTTf or htt^ corresponds 
to. 

Sanskrit of No. 18. 

^fqgraprr[{ 3 r s # » « ! ] i 

r r ^tftVtc Nftpf Vft$ i r « « « 

fif: si&rfr; i 37 q<ii%:R^r [^«»« !]i 

3 ^RJtpmr ^fare^-rf Pre-pi P'wtt r 

strw *pp q#tq^^cii f 1 ifp 3[ i 

•* SnPR T^Wf^ 1 *ptS^T TR ^ 

r% 'jl+.qq v ®. 

H *T*Rtrt[ J tqiHTL^t: ] 5r^FTHT[0T«f: ] R • 

^WfaVRTprnST RRfR re a a q?fftXi¥ fq§r ...Crt » 

Translation of No. i8. 

.This cave has been dedicated by Usavadata to the ( mendi- 
cant ) priesthood of four quarters. He has also given a perma- 
nent capital of [ 3000 three (1) J thousand Karsapanas. The 
Karsapanas are deposited with the guilds residing in Govardhana; 
with the body of weavers 2000, interest a hundred Kar§apanas , 
with the other body of weavers [ 1000 a thousand ]. From this 
[ interest, should be given] a garment in the rainy season to each 
of the twenty mendicants residing during the rains in my cave. 
From the xooo (2) laid out at an interest of three-quarters of a 
hundred Karsapanas, Kusana [ should be provided ]. This good 
deed has been published in the assembly of the town (or amongst 
thetowns-people), and this inscription on the slab-door praises it. 
Moreover, in the year 41, on the fifteenth of the bright half of 
Kartika, and in the previous year 40, on the fifteenth, he gave 
4000 four thousand Karsapanas and a capital of thousands of 
Suvanias for [ the acquisition of ] thirty-five golden Katadis, to 
the worshipful gods and Brahmans. 
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Notes. 

(l). I gather that the sum he deposited was three-thousaad 
from Inscription No. 16 , which also mentions this endowment. 

(3). This must have been the thousand deposited with the 
other body of weavers. 

Dr. Stevenson’s translation of this is wrong, with the ex 
ception of that of the first line. He did not understand 
srrera t, fft, Spjftj and such other words. 

No. 1 6 . 

1 fcw ^rw rpirr 

r r ^rNjjstr rrr^trr fEfa%r t^RR rrirtt . 

3 M rr ra ^torr T^ffr ^irh R?<nRR snRfRt; 

V fa fafa 3 0 9 6 RRR =RJ§%W R 5R^r HR RRIRTR RRRfa ftR. 

'R^RRlt^TR 1 t*R R ^Tfmi 3 RT(t^mi RT§^?- 
[R[}RT ^RT R?srrfa % R 0 0 0 R Rli$pB]RR[R> 

^ ^ RfR fRROTlt <?Rffa Rlii^IR 3 RcSRSOTR 3*5 

< 0 0 » R RR' ] ^ 3 ^ rRr* Rtfa. 

The first two lines of the above form an independent in- 
scription, which is the same as No. 20. 

from 3 {rrt$R “ an inner apartment. ” From the 
same word comes sfrR# f., a provincial Marathi word having the 
same sense. 

Translation of No. 16, Lines i, 2. 

To the Perfect one. This appartment is the benefaction of 
Dakhamitra, the daughter of King Kshaharata Satrap Nahapana 
and wife of Usavaduta, son of Dtnlka. 
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Line 4. fa faftr- Two or more letters which are required 
before the first fa must have dropped. There is, however, no 
indication of the existence of any in the original. at least is 
wanted so as to make the first word fSTfa- — «ntiWW- This 
may be the genitive of the present participle ^ Sk., Pr., 

or may be equivalent to “ living during the rains. 

Line 5. srfafam « vf%mrnr=ff^iRT: “bearing interest *\ 

As to the rest, see notes on No. 18. 

Sanskrit of No. 16 , Lines 3-6. 

3 faSH; I # vr W : ^TiHfsrr 

v [^cit] fa 3000 

[or qsr^nql] nfastrfa 1 

H ^ 3 0 0 e 1 ^ 

^ ^ ^ 5ttH fffifa 

« o 0 0 1 *?n£r 1 

Translation of No. 1 6 , Lines 3 - 6 . 

To the Perfect One. In the year 42,, in the month oj 
Vaisakha, the son of Dinlka, and son-in-law of King Kshaharata 
Satrap Nahapana, gave three thousand 3000 to the priesthood 
from the four quarters residing (1) in this cave during the rains, 
as capital for [ providing ] garments and Kusana. Out of this 
sum, on 1000 the interest is three quarters of a hundred [ i. e., 
75 ] Karsapanas (2). These Karsapanas, bearing interest, are not 
to be repaid. Out of this [sum] two thousand, which is the 
capital bearing an interest of one hundred Karsapanas, is fo r 
garments (3). A capital of 8000 for Nadigeras was given in 
Kapurahara, and the village of Cikhalapadra. All this [inscription] 
on the slab-door praises the good deeds. 



Notes on Inscription No. i 6 


268 


Notes. 

(1) . The syntactical connexion, when is the reading, 

is tr: s"t?r sfasyfa gwr With 

there is no difficulty. 

(2) . Out of this interest Kusana was to be provided (see No. 
1 8 and below). 

(3) . Lit. “Two are Civarika-thousands, those that are the 
capital bearing an interest of too Padikas. ” 

?T. 

From this and No. 18 it appears clear that Usavadata gave 
three thousand Karsapanas ; — two deposited with one body of 
weavers, bearing an interest of 100 Padikas or Karsapanas, from 
which civarikas or garments were to be provided, and one with 
another body of weavers, bearing an interest of 7 s Padikas, out 
of which Kusana was to be given. Lines 4 and 5 c f this and 
3 of No. 18 are thus consistent with each other. 

We see from the above that the cave was dedicated to the 
use of mendicants in the year 42, and from No. 28 that Usa- 
vadata bestowed other charities in the years 41 and 40. What 
era these are to be referred to will be considered in the remarks. 

Nearly the whole of Dr. Stevenson’s translation of this is 

wrong. 


No. 14. 

* m 

H fsrat saw? 
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£ %r g-g cr^ ^ffrr 
\ ^ sff?rap#T OT 
s » surore ^ 

11 f«f 1. fcT4^^ ?I(f 
i* % 

These lines are complete on the right-hand side, but in- 
complete on the left, the rock having broken off on that side. 
There is, therefore, not one sentence complete. Still the 
general sense is clear, as will be seen from the following. 

Translation of No. 14. 

1 Sofi-in-law of Satrap Nahapana — — t 

2 Usual deeds of Ushavadata, the Saka ( 1 ) 

3 In Cecika, city of Dahanukt, Kekapura 

4 In each village, in Ujjayinf ( 2 ), Sikha 

5 [ Feeding ] a hundred thousand worshipful Brahmans 

6 [ Giving ) a hundred ( thousand ) cows to the worshipful 

Brahmans 

7 Given to gods and Brahmans 

8 On ( 3 ) the fifteenth of the bright half of Caitra, Ksahari 

9 Usa{vadata ) who gave a hundred thousand cows 
to On the river Banasa 

1 1 Second of bright half 

The Inscription thus appears to be of the nature -of No. 17, 
recording nearly the same charities. 

Notes 

( I ) This has been usually taken to be Saka, as if there 
were no doubt about it, but it is not quite safe to do so in the 
mutilated state of the Inscription. 

( 2 ) This is not without doubt. 

( 3 ) Another inscription seems to begin here, since K$aha« 
rita appears again. 
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No. 6 . 

qqSfrf NgW I riaf ifrfftw 

Sanskrit. 

1 gTrreif?Tf$ 

\ SfH^PT N?m%DT 55*R 1 

( This J cave was caused to be constructed by the Sramapa 
officer of Krsnaraja of the Satavahana race, residing in Nasika. 

gnif is well known to be the Prakrjt form of Krsna. 1 i fffireqg 
belonging to or inhabitant of Nasika. The termination or 
^ is added upon the analogy of the words embraced in Pin. IV. 
2.121-130. This Inscription is not translated by Dr, Stevenson. 

, This Krsnaraja was the second king of the Andhrabhjtya 
dynasty of the Purapas, as will be shown in the remarks. 


No. 3. 

1 j?rir mt fnw *#rg- 

* sip 

3 '4^ f<n. 

To the Perfect One. In the year 2 of the King, the Lord, 
the prosperous Pulumai, the son of Vlsisfhi, in the 4th fortnight 
of Hemanta, on — day. Before this, by the householder or 
husbandman Dhanama. 

No. 27. 

<1 NrafijcW qtq g t m ^ f?mq% h 

To the Perfect One. In the sixth year of the King, the 
prosperous Padumaya, the son of Vasisthi, in the 7- fortnight of 
Grisma, on the fifth ? day. 


1 V'araruoi-Prak?ta-Fraks£a III. 83. 

34 [ R.G. Bhandarkar'a Work*, Vol. L ] 



266 


The Nasik Cave Inscriptions 


No. 4 

i first pnt ?rra^'» ^kWr% 

3 

R ^ %f%^r HfiWrfto R(N)qntafl nfiton- 

'triSr Isw 

3 ?]*r qq^f 5 q%if 3 t gf^r 

* * 5 W ^ fapsre sfr( 3 T)q% ^tf?r. 

Line 2. qigrrr. ^ or may be the name of the lady 
or a t?rm of honour used in her case, as =g^r or in the case 

of those spoken of in Inscription No. 24. Probably the ^ of. 
dramatical language is the same as this. 

Line 3. qfln&j idH srerro = gm % sT3*f treyr . Or if the ^r, which 
with the vertical stroke looks like i?, is to be so taken, gfa feq -ffr 
=gtvf%tn% aipfcrTftTW* This will not necessitate *n$f 
being 'considered a mistake for wq. 3?$?*. is the 

word we should expect to find in such a case ; but has the 
sense of “ cutting, ” and with 35, of “ cutting out, ” which 
would. do very well in the present case. W in 3$^ is the re- 
presentative of frf3T=rtr. 

Sanskrit of No. 4. 

3 . I Wl J TidHI4^'tq' ^TTN«fiq , i^IT^of: ^ 4 ^ v* 

qir ^ s. 

\ 

3 srgrprft q qri ffitbw q^rn sffcj 

—> '* J 

HRI?- 


x r ftsptRqraif 



26 f 


Notes on Inscription No. 4 

Translation of No. 4. 

' To the Perfect One. On the fifth day, in the 3rd third fort- 
night of Hemanta, in the 7th seventh year of the King, 
the Lord, the prosperous Yajna Satakarni, Gautamiputra, (1) 
the Cave of Vasu, Lady Senapati, the wife of Bhavagopa, 
the Senapati ( commander-in-chief), inhabitant of Kesi was, 
the Sramana (2) having died, carried to completion, after 
having been', under excavation for many years, for ( or by ) 
Yamana (3), the ascetic of Bopaki ( or for the ascetic of Bopaki 
honoured by good men ), and given for the use (lit. protection) 
of mendicant priests from the four quarters. 

Notes. 

1. She is called not because she commanded* any 

army, but because she was the wife of the or comman- 

der of the army. The only way I can think of, of conveying 
this sense when another expression wrar has also to be 

translated, is that adopted in the text. 

2. The Sramapa must have been the husband of the 

lady. 

3. Iam not quite satisfied with this. I was attempting so 

to construe the expression j fc r fet rfi w as to yield the 

sense “ having done so-and-so or while this was doing, the 
Sramana died ; ” but have not suceeded. So the best way is to 
take the genitive and interpret it by the prepositions “ for ” or 
“ by ”. And there is Hemacandra’s authority for it. 

|rsrr > 3I5S& 1 » 

*rafrT 

Dr. Stevenson’s translation of this is mistaken in many 
places. He takes the third line to consist of names only. 

Who is the Gautamiputra here spoken of ? Dr. Stevenson 
translates descendant of “King Gotamiputra ”. But there is 
no word here which means “ descendant ”. And this king 
Yajna is called Gautamiputra in the other inscriptions in which 
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he is named. 1 It appears to have been a custom in the case of 
these kings to apply to them an epithet expressive of their being 
the sons Of certain mothers. The Great Gautanuputra was so 
called because he was the son of GautamI, though his real name 
was Satakarni. Pudumayi was called Vasisthiputra because he 
was the son of Vasisthl. In the same manner, Yajna Satakarni 
must have been called Gautamiputra because his mother also was 
named Gautami. 


No. 15. 

The language of this inscription is Sanskrit, with the except 
tion of but a few words. It is, considerably mutilated towards 
the end. Even in the first part the letters are not fully formed, 
and have to be determined by the sense and context. In - most 
cases, however, my readings are obvious, and can admit of 
little doubt. 


3 wu 1 wt 

r ^ Ft- 

3 % H# v %§ 3 3 

rnitw- 

* 

\ snWtPRtis 1 1 3<t: RJisrreuT 

3 e gpr <i e e o — q ffrs p ftmf ^TTW [%] g R .... 

33 Wit 'fcf V • E tefitowNl .... 

33 $ xtnirti .... 

Ht i jL ■■■wit 

1 1 — ...rm *r 

1 See Kanhefi Cate Inscriptions, No. 44, Journal of the Bombay 
Branch Of the Boy&l Asiatic Society, Volume ’VL 
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Notes 

x. is doubtful. 

4. m gm TR is unintelligible. may be in 

which case the name is and the 9 the last syllable of 

the preceding word. 

6 . is very likely ^=q^UT. The first two letters are 

unintelligible, but they may have been intended for or 
so that the whole compound is or 

8. The three letters after ate unintelligible. They may 
have been intended for firajpTR or sr^re;. — tPTOT- One or two 
letters are lost here. Probably the word was 

9. was probably intended for grrrag,. 

10. The first two letters before are unintelligible. 

They may have been intended for This and the succeed- 
ing lines have lost a good many letters. 

Translation. 

To the Perfect One. On the 13th day of the fourth fort- 
night of Grisma in the 9th year of the king Virasena, the Abhira, 
the son of Sivadattlbhlra and of Damar!, a permanent capital 
was deposited as follows with the guilds residing now or in fu- 
ture in Govardhana (?) by. the worshipper Vi?nudatta, the daughter 
of Karpavarman, wife of Rebhila Gauapaka ( the leader of a 
host ), and niece ( or adopted daughter ) of Visvavarman Gana- 
paka ( the leading host ), for the benefit and good of all 
creatures, and for providing medicine to the body of the 
mendicant priests residing in the caves on mount Trirasmi • 

A thousand Karsipanas with the guild of the weavers, two 
thousand with the guild of the — engineers, five hundred 
with the guild of — and — hundred ttitb the guild of the 
grinders of sesamum ( oilmen ). These Karsapanas — together 
with interest — 

This is a new Inscription* and was not translated before, 

No. 1. 
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* ftropEHJSRi Vt- 

5 fNl R \ 3T% qlitqT 3m...H H HFTT. 

•*• ht! Ef^r. 

To the Perfect One. [ This ] cave and [ these ] two tanks 
are f the benefaction ] of the Saka Damadka, writer [ or engra- 
ver ) and usurer ( or carpenter ), son of Visnudatta and inha- 
bitant of Dasapura. One of these tanks ... is intended for 
( the spiritual good of ) my father and mother. 

Notes. 

fftrern = probably “ a usurer ”, or = sNhi “ a car- 

penter ”. srrsnrcr = sreram. 


No. 2 . 

i fN ire* srafsreir 

To the Perfect One. Tank of Damadka,* the Saka, writer 
[or engraver ] and usurer [ or carpenter ]. 


No. 5. 

'i 

^ fnn *Rnqr srh 

This cave is the benefaction of Marma, a worshipper. 


No. 8. 

Benefaction of Nandabhikagama, inhabitant of Nasika. 


Nos. 9 and 10. 

These two are parts of one inscription, both together form- 
ing but one sentence. No. 10 is the first and No. 9 the second 
S»rt, 
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171 


? sgfi sfisstf- 

a q wsqrf^R otto 3f^ra»RRr gsrarcrcft- 
$ wfcrra sRomin^ <t^ 
v a[ft3rmi[fa] faraqrf 

L. i . The first lecter does not occur in Mr. West’s copy. 
Lieut. Brett’s has it. The initial letter of the second word, read 
as at, may have been intended for *r, in which case we have the 
genitive — In the & may have beenintended for 

5ft, in which case the expression would mean “native of 
In such inscriptions it is usual to mention the native places of 
the persons named. — urs. This syllable occurs at the end of 
each of the three names of men. Very likely it is an honorific 
termination corresponding to our modern Marathi jtte appended 
to the names of Mahars, and traced to the Sanskrit 
This may be qtr tf PT or 

L. 2. = aamfgiqR r or v req t fgrem . The first 

means “ protectress of a fortress ” and the second “ of soldiers ”, 
but Mdmfes r is an unusual expression. Perhaps it is aam&qflq , 
used as an attribute of the following noun, and meaning “ native 
of ” or “ residing in a g t n fiN ”• r T dicfc ' K r ^OTH = “ native of areT- 
” perhaps, but it would not do to take it so if the word fTJ- 
HT^btr were to be interpreted as proposed last. This word, 
however, may be read as “ one 

whose look and deeds are commendable”. In this inscription no 
difference is perceptible between the letters t and bh. 

LI. 3, 4. Some vowel-marks, which undoubtedly are re- 
quired, are wanting. I have not attempted to reduce the proper 
names to their corresponding Sanskrit forms. 

Sanskrit. 

* jttw otwwri %rjjs q$fr 

1 frsrfttR 1 
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Translation. 

This Caitya-tempk was etablished on the mountain Tri- 
rasmi by the worthy Kusi, the daughter of Balisitanaka, the king’s 
officer, residing in Rahala, the wife of Agiyatanaka, the king’s 
officer residing in Tatapalika, whose look and deeds are com- 
mendable, and the mother of Rapaoanaka, 

Dr. Stevenson treated these as two separate inscriptions. I 
seed not make any remark on his translation of them. 

No. ii. 

% wtaijcrcr Nnctrai 

m 

a f m mraffarffli arafot sr drflnr =? 

% <rc sfor %<jr wi3%*r fsjrqx- 

To the Perfect One. This is the cave of the charitable 
Indragnidatta, the son of Dharmadeva, a Northerner, a Yavanaka, 
native of Dittamitri, excavated on Mount Trirasmi. The interior 
of this cave is a shrine for a Caitya, and there are tanks also. 
This cave was caused to be constructed with a view to ( the 
spiritual good of } mother and father, and is dedicated to the 
mendicant priesthood of the four quarters, for the worship of all 
Buddhas, by Dharmaraksita and his son. 

Notes, 

** "belonging to or inhabitant of the North”.* 

qiTfn %41 was the name of a town in Sauvlra in the vicinity 
of Sind. In the Siddhantakapmndl this is given as an instance 
of a Sauvlra town under Pacini IV, 3, 76 , Dr. Stevenson’s trans- 
lation of this contains several mistakes, lie makes the father of 
the donor "prince regnant under Datamini.” 

1. vartika on PBijini, IV. 2. 104. ~ ’ 
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This Inscription shows how wide the fame of our Trir&smi 
was spread. It also points to the settlement of the Greeks near 
Sind and to their adoption of Buddhism, may be 

Demetria. 


No. 12. 

1 qdsqqpq hotw 

x *rt ftitqq ftqifM s^[ai] q[qi]- 
v Jiq ai^R^fq $ftq!ral 3 1s« 
h qqq qat qqqqq qqfgq fqqft - 
s * sraq qivre 

This cave is the benefaction of Ramanaka, a merchant, native 
of Chakalapaka. It is dedicated to the mendicant priesthood of 
the four quarters. He has also given a permanent capital of a 
hundred Karsapanas into the hands of the towns-people. From 
that a garment should be given in the rainy season to the ascetic 
living here during the rains. 

is very likely “a merchant”. 

in the fifth line may mean “the congregation of the 
mendicant priests”. For the rest see notes to Inscription No. 18. 

Dr. Stevenson’s translation differs a good deal from this. 


No. 13. 

To the Perfect One. [ This ] cave is the benefaction of 
Ramaqaka, the sofa of Sivamitra, the writer. 


*5 t fi» G. Bhafcd aekaCs Work*, VoL l . J 
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No. 21. 

i wffa sqfarcff ^r J xqs* %m 

qjfogg- 

* 3qw?f 5 ct*t sra^k sns$ %lr J 3rafttfl*r <jgr ^ t^rat 

faiftl ; 1 q*?a... 

This cave is the benefaction of the worshipper Mugudasa, 
a Khatika ( a butcher ) (i) and his family. Dharmanandl, the son 
of the worshipper Bodhigupta, has given a field in the Western 
(a) Kanhahini for this cave. From this field a garment [ to ] an 
ascetic 

(0 ^rrfcPE may have been the name of a tribe. It may 
also correspond to “ a butcher The vernacular word 

for a butcher, or is very near to this. 

( 2 ) stqf^Jtr — is a termination applied to nouns in the 
sense of “ belonging to,” “ existing in ”. fe g g g) ^ I ^ 

hist- I jjftg — 

Hemacandra. The same termination in the form of $<sy exists in 
Marathi, arrfe therefore seems to mean “ Western 
must have been the name of something. 


No. 22, 

fWs cave: isithe -benefaction of Mugudasa, a fisherman, and 
his family. 

No. 24. 

1 for dk 1 

' fiWN 555- 

* q x^t ^7 ri_ 

V ftfsw w&m fonfta 



Noras oh Inscription No. 24 JW 

To the Perfect One. [ This] cave is the bene&ctioa of the 
merchant Varagahapati, { one } apartment, of his wife the worthy 
Nandasri, [another] apartment, of his daughter the worthy 
Puru§adatt 3 . The cave thus composed of four parts is dedicated 
to the mendicant priesthood of the four quarters. 

Line a. may perhaps be traced to tprw, or if read as 

to NT*. 

Line 3. *rar probably from “ a hollow ", 

“a cave”. 


Remarks. 

As I have observed before, the cave numbered 26 by 
Mr. West was constructed and assigned to Buddhist mendicants 
of the Bhadrayanlya school by Gautami, who is distinctly men- 
tioned as the mother of the king Gautamlputra Satakarni, whose 
exploits are described in the inscription. Gautamlputra there- 
fore was so called because he was the son of Gautami, while 
his own proper name was Satakarni. Pudumayi is called Vasithi- 
puta or Vasisthiprutra for the same reason. Vasisthi, as I have 
pointed out, granted the field conveyed in the second charter in 
Inscription No. .25. She is there spoken of as the Queen erf 
•Gantamiputra, if we accept the interpretation given in 'the note f 
and even if we follow that adopted in the -text, and Under- 
stand them as issuing orders conjointly, there could be no 
reason why their names should be so coupled together 
unless that relation existed between them. Pudumayi therefore 
was the son of Gautamlputra, and not his father, as the late 
Dr. Bhau Daji thought. 1 

Gautami is described as the mother of a king and -grand- 
mother of a king, while Vasisthi is mentioned simply as the 
mother of a king. , Gautami therefore appears to be the 

1. Journal of the Bombay Branch of the Royal Asiatic Society, Volume 

V3H.-R. 237 . 
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more elderly of the two, which she could not be if her son 
were the son of Pudumayi, whose mother was Vasisthi. 

No. 2 6 is dated in the year 19 of Pudumayi, when Gautamf, 
who is spoken of as dedicating the cave in the present tense, 
must have been alive. Her son Gautamiputra Satakarui issued 
the charter No. 25 ( first part ) the next year, and is represented 
in No. 2 6 and No. 26 A as having granted a village in the same 
year for the support of the inmates of the cave-monastary of his 
mother, though his name does not expressly occur. He must, 
therefore, have been alive when the cave was dedicated. As 
noticed above, Gautami is spoken of as the mother of the Great 
King and the grandmother of the Great King. There is no 
object in such a statement . unless the son and grandson were 
kings *at the time when the statement was made. How could 
Pudumayi then come to be king during Gautamiputra’s life-time ? 
Instances are not wanting in Indian history of sovereigns 
appointing their sons as governors or kings of distant provinces. 
Asoka was king of Kashmere during the life-time of his father, 
and Agnimitra, of Vidisa, while Puspamitra reigned at Pataliputra. 
In the same manner, Pudumayi seems to have ruled over this 
side of the country, since the inscriptions containing dates at 
Nasik and Karla are dated from the commencement of his reign, 
while his father Gautamiputra Satakarni reigned at his own 
capital. Gautamiputra Sri Yajna Satakarni was one of their 
successors, whose name occurs in these inscriptions. The elder 
Gautamiputra is mentioned in No. 26 as having "estab lish ed the 
glory of the Satavahana race”; whence it appears that the dynasty 
called Andhrabhrtya in the Puranas was known by the name of 
Satavahana. 

Gautamiputra is spoken of in Nos. 25 and 26A as “ the Lord 
of Dhanakata or Dhanakataka • Huien Thsang mentions a 
country of the name of Tonakiatsekia, which name is properly 
considered as the Chinese representative of Dhanakataka. This' 
General Cunningham identifies with the ancient Dharauikot 
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situated on the river Krsni, in the Guntur district of the Madras 
Presidency. From the bearings given by the Chinese traveller, 
it does appear that Dhanakataka is to be looked for somewhere 
in that part of the country. That Gautamlputra’s Dhanakataka 
was the same as or situated near Dharnikot is confirmed by the 
fact that coins of the Satavahana dynasty are found in that 
district. These being leaden coins, the place where they are 
found may very reasonably be regarded as that of their original 
circulation. Some of these are figured by Sir Walter Elliot in 
Plate XI attached to his article in the Madras Literary Journal, 
Vol. iii, New series. Of these, one ( No. 96 ) has for its legend 
‘Sata-kanisa ranuo’, another ( No. 101 ) has ‘ Gotamiputasa’, 
and a third ( No. 105 ) ‘ Ranno Gotamiputasa sariyanna- 
satakanisa V The legend on a fourth ( No. 100 ) may fcbe read 
Putumavisa, though I am somewhat doubtful. The Puranic 
name of the dynasty also indicates that its original seat, or the 
province over which its kings immediately ruled, must have 
been somewhere in the Andhra or Tailanga country. At first, 
the princes of the family must have been subject to the para- 
mount sovereigns of Pataliputra, and were hence called bhrtyas 
or servants of those sovereigns ; and afterwards they raised them- 
selves to supreme power. 

The three princes named above are not the only ones of 
this dynasty that are named in the inscriptions. There is 
another of ths name of Krsnaraja, spoken of in No. 6 as belong- 
ing to the race of Satavahana. The characters in this inscription 
are far older than those in Nos. 25 and 2 6 . The Va, consisting 
of a circle with a vertical stroke above, is very mnch unlike 
the isosceles triangle of these latter, and this letter and the Da, 
made up of a small rectangle with the left hand side wanting 

1 General Cunningham reads this as Kajuya Gotamiputa Satakanisa, 
but I observe the letters Sari after Gotamiputasa distinctly, and others 
further on which look like Yanna. He reads the legend on No. 100 as 
PudumSvisa, and does not give that on No. 101, but I have little doubt 
it is Gotamiputasa, ( See Ano, Geogr. of India, p. 341. ). 
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and frith two vertical strokes upwards and downwards, as welt 
as the general style, look more like those of Afoka inscriptions 
than those of these later ones. do. This in itself shows that a 
considerable interval of time must have elapsed between K?$na~ 
raja and Gautamiputra. And this is confirmed by the Puranas, 
which, though there is not so much agreement amongst them 
as might be desirable, in the case of this dynasty, place about 
nineteen kings between Krjnaraja, who stands second in the list, 
and .Gautamiputra. 1 There are two other circumstances that 
deserve remark. In the time of Krsparaja, the capital of the 
ptoyince seems to have been Nasik (Nisika), for his officer or 
general resided, there, as we gather from No. 6, while in 
Gantamiputra’s time it was Govardhana. There is still a village 
near Nasik of the name of Govardhana, as I have observed before. 
The other circumstance is that while out of the five kings, 
beginning with Gautamiputra, the names oi three occur in the 
cave inscriptions on this side of India, not one out of the 
nineteen successors of Krsnaraja is mentioned. This would tend 
to show that the Satavahanas possessed these provinces in the 
time of Krsnaraja, but that some time after him they were 
deprived of them by another race of kings, who must have held 
them till Gautamiputra regained them and re-established the 
power of his dynasty. And in No. 2 6 he is mentioned as 
having exterminated the race of Khagarata and “ established the 
glory” of his race. The dynasty of Khagarata therefore must 
have ruled over these provinces during the interval. But what 
other indications have we of the existence of this dynasty ? In 
the first place we have the inscriptions of Usavadata, which 
mention a king of the name of Ksaharata Nahapana, 
who is also called Ksatrapa or Satrap. Ksaharata looks 
Very much like Khagarata and the characters in these in- 
scriptions occupy a 'middling -position between those of No. 6 
and No. 2 6 . Ksaharata Nahapana therefore may well have been 
rite -founder -of the dynasty which displaced the Satavahanas 

l Soe Wilson's VisfcjparSija, sOhSpta^XEOV^BDSk TV. 
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some time after Krsijaraja. And coins of a race of kings Calling 
themselves kings and Ksatrapas or Satraps have been found -in 
Gujarat and elsewhere, and amongst them one of Nahap&na 
himself. There are two inscriptions also in Gujarat, which 
mention some of these kings. Very likely therefare it was this 
dynasty that Gautamiputra displaced. 

A passing examination of the coins of the Satavahana 
dynasty mentioned above points to the same conclusion. If we 
look at the figures of the coins bearing the devices of a horse, 
four wheels, and a pyramid composed, of arcs of circles with a 
wavy line below and a crescent on the top, we shall find that 
these are alternative emblems. Some of the coins have the first 
and the second, others the first and the third, and, the rest the 
second and the third. • The first two occur on No. 9 6 and No. 
92, the former of which bears the legend Satakanisa Ranno. 
This was the name of one- of the earlier kings of the dynasty. 
Of the coins which bear the third emblem, those which have a 
legend at all contain the names of Gautamiputra and his suc- 
cessor. Now this third device is universally seen on the reverse 
of Sah coins ; it does not occur on a Satavahana coin of a king 
earlier than Gautamiputra, while it does occur on his and on 
those of his successors. This would show that the device was 
borrowed from the Sahs, and was perhaps used by the Satava- 
hanas to indicate their conquest of them. And since it occurs 
first on Gautamlputra’s com, it must have been he who over- 
.threw them. An examination of more coins of this dynasty, if 
available, would throw further light On this subject. But so far 
as my present information goes, the fact tends to confirm 
what we have gathered from other sources, viz. thar Ga utami - 
putra put an end. to the Sah dynasty. 

These inferences would be rendered highly probable, oi 
almost certain, if what is known or believed with regard to the 
dates of these kings were made to harmonise with the similar 
information we have with regard to the dates of Krssarija and 
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Gautamlputra. The coins of the Satrap or Sah dynasty bear 
dates, but it is not known to what era they are to be referred. 
For the dates of the Satavahana kings the only authorities are 
the Purinas. Though there is no very satisfactory agreement 
amongst them as to the names and number of the individuals 
composing the dynasty, the period of its total duration, given 
by all, nearly corresponds. Starting from the date of Candra- 
gupta Maurya, which is generally believed to be 315 B. C., and 
deducting 294, the number 1 of years for which the intervening 
dynasties reigned, we have 21 B. C. as the date of the founda- 
tion of the Andhrabhjtya dynasty; and going on further in the 
same way, we have 2 A. D. for Krsnaraja’s accession; and 319 
A. D. for that of Gautamlputra. How if we take Nahapana to 
be the founder of the Saka era, and refer all the Sah dates to 
that era, the information got from the caves and the inferences r 
based on it are perfectly consistent with these dates. Nahapana’s 
career of conquest must have ended in A. D. 78, when the era 
began ; and this agrees with what we have stated above that the 
Satavahanas were deprived of the province of Nasik some time 
after Krsnaraja. In the same manner, if the statement that 
Gautamlputra exterminated the race of Khagarata is true, the 
last of the Sah dates must come up near enough to 340 A. D., 
that being the date of Gautamiputra’s death, or of the end of 
his reign. This last date, if the era is Saka, is, according to 
Mr. Fergusson,* 376 A. D., in which case it would not agree 
with the other, but there is a mistake here. Mr. Justice Newton, 
whom he follows, assigns 235 A. Dj to Svami Rudra Sah, the 
25th in his list, on the supposition that the era is Vikrama’s, 
whence it appears that he reads the figure on the coin of that 
monarch as 291. But if we turn to the copies of the figures 
given by him at page 28, Vol.- VH. Journ., BBRAS. we shall 

1 Wilson, VisijupurS^a, Chapter XXIV, book IV. 

2 Journal of the Koyal Asiatie Society, New Series, Vol. IV. 

3 Journal of the Bombay Branch of theBoyal Asiatic Society. Vol. IX„ 

p. 18 . 
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find that there must be some mistake as to the right-hand stroke 
on the mark for a hundred in the last of the three dates given 
under Svami Rudra Sab. For the firss of these is 224, the 
middle figure being the mark for 20, since the circle has one 
diameter 1 * ; and the second 192, the mark for a hundred having 
no side stroke. It is impossible then that the king, whose 
date is 192, should be reigning in 291. It is extremely pro- 
bable that this king, No. 18 in Mr. Newton’s first list (Journ. 
BBRAS. Vol. VII. ) or No. 25 in his second ( Vol. IX. ), whose 
date appears thus to have been misread, or improperly engraved, 
is the same person as No. 12 in the former or No. 19 in the 
latter. For the name of the individual and of the father is the 
same in both cases. There is only the prefix Svami, “Lor ( d, ” 
in the former, which make no difference, and the date 192 m 
the one case and 197 in the other. The final date of the Sahs 
therefore is that of No. 17 ( p. 28, Vol. VII. BBRAS), which 
is 250, for the figure resembling the letter Ai sa stands really for 
50, as I have shown in my paper 3 on the Valabhl dates. 

This date in the era of the Saka Kings is 328. • About that 
time then, i. e. about nine years after his accession, the Sahs 
must have been conquered by Gautamiputra. If, on the con- 
trary, we should take the era to be Vikrama’s, Nahapina’s date 
would be about 60 B. C., i. e. he reigned 62 years before Krs- 
harija, which, it will be seen, does not agree with the evidence 
of the caves, the Satavahana dynasty having been in possession 
of Nasik in A. D. 2. In the same manner, the final date, which, 
according to Mr. Newton and Mr. Fergusson, is 23 5 A. D. on 
the hypothesis that the era is Vikrama’s, but which really should 
be 196 A. D. in conformity with my reading of the dates, is so 
remote from Gautamiputra’s 31? A. D., that he can in no sense 
be said to have exterminated the “ race of Khagi.r8.ta, The 

1 See the numerals in the Nasik Cavo Inscriptions and my paper in 

Journal of the Bombay Branch of the Royal Asiatic Sooiety, VoL X, p. 6T. 

3 Ibid, p. n. 

W l R. O. Bhandarkar’s Work*, Vol. L ] 
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Vikrama era will therefore not do. The objection brought by 
Mr. Fergusson against the Saka is that if the dates were referred 
to it, the Sahs would overlap the Guptas by a considerable 
period. But this period has now been reduced to about ten 
years, the Guptas being supposed to have come into power in 
319 A. D. And a difference of xo years in the uncertain con- 
dition of our chronology is almost nothing. Besides, there is no- 
thing to show that the Guptas obtained possession of the countries 
over which the Sahs ruled in 319, or immediately after. Thus 
the date 319-340 A. D. for Gautamiputra, and the 5 aka era for 
the Sah dates, alone appear to be consistent with what we find 
in the cave inscriptions about that monarch and the Satavahana 
dynasty. The dates in Usavaduta’s inscriptions, therefore, viz. 
42, 41 and 40, would be 120, 1 19 and 1 18 A. D. respectively. 

The other inscriptions show that in the early centuries of 
the Christian era Buddhism was flourishing in this part of India. 
Mendicant priests from all quarters assembled at Trirasmi during 
the rains, and held what is called their vassa ; and laymen made 
presents to them, especially of garments, during the robing 
month. For this purpose it was usual for persons who possess- 
ed the means, to deposit sums of money out of the interest of 
which the garments were given. The followers of Buddhism 
appear to have belonged principally to the artisan and labouring, 
classes. Brahmanism was not in a condition of decline. Usa- 
vadata made as many presents to Brahmans as to the B uddhis ts ; 
and in these Buddhistic cave inscriptions they are spoken of 
with reverence. Gautamiputra also takes pride in calling him- 
self the protector of Brahmans, and credit is given to him for 
averting the confusion of castes, i. e. destroying the effects of 
foreign inroads on Brahmanism and the system of castes and 
re-establishing them. 

Inscription No. 1 5 is dated in the ninth year of a king 
named Virasena, who is called an Abhira or cowherd. The 
Puranas place a dynasty of that name after the Andhrabhrtyas, 
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and it was one of the many that ruled over the country, contem- 
poraneously it would appear. They must have come into power 
after 416 A. D., and, according to the Vayu-Purana, ruled for 
67 years. The Abhiras do not seem to have been very powerful 
kings, and possessed only this part of the country. The tradi- 
tions about a Gaulirajya current in the Nasik and Khandesha 
districts not unlikely refer to them. 



THE RAMAN (JJIYA AND THE BHAGAVATA OR 
PANCARATRA SYSTEMS 

{ From the Berichte des VII. Internationalen Orieutatisea Congresses 
held at Vienna in 1886, Wien 1889. ] 

A work entitled Arthapaiicaka that has recently fallen under 
my observation gives a summary of the doctrines of the school 
of Ramanuja. The whole subject is treated of under five heads 
viz, (i) jiva, i. e., animal spirit or dependent spirit ; (n) Jsvara, 
i. e., God ; (hi) upaya, i. e., the way to God ; (iv) phala or 
purusartha, i. e., the end of life ; and (v) virodhinah, 1. e,, 
obstructions to the attainment of God. 

I. — Jivas are of five kinds, viz. (r) nitya, i. e., those 
who never entered on samsara or the succession of lives and 
deaths at all, such as Garuda, Visvaksena, and others ; (2) mukta, 
i. e., those, who have shaken off the fetters of life and whose 
sole purpose and joy is attendance (Kaimkarya ) on God; (3) 
Kevala, i. e., those, whose hearts being purified, are fixed on the 
highest truth and who are thus free from the succession of births 
and deaths ; (4) mumuksu, i. e., those, who having experienced 
the misery of life, are averse to its enjoyments and have fixed 
their desire only on the highest end, viz., the attainment of the 
condition of an attendant on God 5 and (j) baddha, i. e., those 
who devoting themselves to life, whether of a God, man, or 
brute, that their previous merits or demerits ( karman ) have 
assigned to them, seek only the enjoyments of such a life and 
are averse to the joys of Brahman. 

II. The manifestations of Isvara or God are five ; viz., 

(1) Para, i. e., he who lives in Vaikuntha and whose pre- 
sence is enjoyed by the Nitya and Mukta spirits who dwell near 
him, who is unbeginning and endless, who wears celestial orna- 
ments, celestial garments, and celestial weapons, who possesses 
celestial beauty and an endless number of holy attributes, and 
who is' accompanied by Sri, Bhu, and Lila ; 
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(2) Vyuha, i. e., the forms of Samkarsana, Praduymna, and 
Aniruddha, assumed for the creation, protection, and dissolution 
of the world ; 

(3) Vibhava, i. e., incarnations such as Rama and Krsna 
for the establishment of Truth, the protection of the good and 
the destruction of the wicked ; 

(4) Antaryamin, who has two forms in one of which he 
dwells in everything and rules over all, is bodiless, all-pervading, 
and the store of all good attributes and is called Visrm, Narayana, 
Vasudeva, etc., and in the other he possesses a body bearing 
celestial weapons such as a counch-shell and a discus, and 
celestial ornaments, dwells in the heart of man, is the store of 
all good attributes, and is known by the names of Hrsikefa, 
Purusottama, Vasudeva, etc. ; 

(5) Area, i. e., idols of stone, metal, etc., in which he 
dwells and allows himself to be worshipped by his devotees. In 
the Yatindramatadipika, to be noticed below, and in other places, 
the Vyuhas are given as four, Vasudeva possessed of the six great 
attributes being the first, Samarsaria, possessed of two, viz. Jnana 
and Bala, being the second, Pradyumna having Aisvarya and 
Virya, the third, and Aniruddha possessed of Sakti and Tejas, 
the fourth. The first Vyuha is assumed in order that it may 
serve as an object of devotion, and the other three for creation 
etc. of the world. In the present work, the Vasudeva Vyfl ha 
is put down as the second form of the Antaryamin. 

III. The Upayas or ways to God are five, viz. ( 1 ) Karma- 
yoga, ( 2 ) Jnanayoga, ( 3 ) Bhaktiyoga, ( 4 ) Prapattiyoga, and 
( 5 ) Acaryabhimanayoga. Under the first comes the whole 
Vedic sacrificial ritual and the Smarta or domestic ceremonies 
along with the fasts and observances by going through which 
the person is purified. Then by means of Yama, Niyama, etc., 
mentioned in the Yogasastra, one should concentrate one’s mind 
upon oneself. This concentration leads to Jr&nayoga which 
consists in fixing the mind on Narayana or Vasudeva, described 
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in the VSsudeva Vyflha, as the person on whom one’s own self 
on which the mental powers have already been concentrated 
depends. Thus the devotee arrives at God through himself. 
The jninayoga leads to Bhaktiyoga, which consists in continu- 
ously seeing nothing but God. Prapatti is resorted to by those 
who cannot avail themselves of or are not equal to the first three 
methods. It consists in throwing one’s self entirely on the 
mercy of God. There are many details given which need not be 
reproduced here. The last method, Acaryabhimanayoga, is for 
one who is unable to follow any of the others, and consists in 
surrendering oneself to an Acirya or preceptor and being guided 
by him in everything. The preceptor goes through all that is 
necessary to effect his pupil’s deliverance, as a mother take s 
niedicm.e herself to cure an infant. 

IV. The Purusarthas are five, viz., (i)Dharma, (2) Artha, . 
(3) Kdma, (4) Kaivalya, and (5) Moksa. The first three do not 
differ from those ordinarily called by those names, and the last 
two are the conditions attained by the Kevala and Mukta spirit 

( I. 3 and 2 above ). 

V. The Virodhins are five, viz., 

(r) Svasvarupavirodhin, i. e., that which prevents one’s own 
real or spiritual nature from being seen, such as the belief that 
the body is the soul ; 

( 2 ) Parasvarupavirodhin or that which prevents one’s 
approach to the true God, such as devotion to another or false 
deity or belief in God’s incarnation being but a human being etc.; 

( 3 ) Upayavirodhin or that which prevents the true ways 
from being resorted to, as the belief in ways other than those 
mentioned above being more efficacious or in the latter being 
inadequate ; 

( 4 ) Pnrusirthavirodhin, or attachment to other than the 
true or highest object of life*; 
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( 5 ) Priptivirodhin, i. e., the being connected with a body 
that one’s own Karman has entailed or with other spirits who 
are so embodied. 

At the end of another work, viz. the Yatindramatadipika, 
the author gives a variety of views entertained by different 
classes of writers belonging to this school. The Suris admit only 
one entity ( Tattva ) ; the Rsis divide it into two, Atman and 
Anatman ; and the Acaryas professing to follow the Sruti, pro- 
pound three Tattvas or entities, viz., (i) Bhogya or what is 
to be enjoyed or suffered ; (2) Bhoktr, the enjoyer or sufferer ; 
(3) Niyanfror the ruler and controller. Some Acaryas teach the 
system under the four heads of (1) Heya, or what is to be 
shunned, (2) the means of keeping it off, (3) Upadeya or what 
is to be sought and secured, and (4) its means. Other teachers 
( Desikas ) divide the subject into five parts, viz., (1) what is to be 
attained or got at ( Prapya ), (2) he who attains it ( Praptr ), 
(3 ) the means of attainment ( Upaya ), (4) the fruits or objects of 
life ( Phala ), and (5) obstructions or impediments. These are 
the five topics or the Arthapancaka described above. Some teachers 
add one more topic which is called Sambandha ( relation ), and 
thus expound six. There is no real difference according to our 
author between these several views, since the variety is due to 
the adoption of a different principle of division by each teacher. 
The true substance of the Vedanta or Upanisads is that there is 
only one Brahman with the animal spirits and the dead world as 
its attributes ( Cidacidvisistadvaitam ). 

The doctrines of Ramanuja’s school here given are the same 
as the doctrines of an older school, that of the Pancaratras or 
Bhagavatas, reduced to a systematic form. In the Narayanlya 
section of the Moksadharmaparvan which forms part of the 
twelfth or the Santiparvan of the Mahibharata, there occurs a text 
in which the Samkhyayoga, Pancaratra, Vedas or Aranyakas, and 
Pasupata are mentioned as five distinct systems of religious truth.' 

1 Chapter 349, Bombay Edition. 
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The Vedas or Araiiyakas here spoken of are the system after- 
wards known by the names of Aupanisada and Vedanta. The 
doctrines of the Pancaratra system are explained in Chapter 339 
of the same book. Vasudeva is the supreme, unborn, eternal 
and all-pervading soul, the cause of all. From him sprang 
Saihkarsana, or the soul that animates all bodies, regarded as one, 
from him Pradyumna, the sum total of all intelligence ( Manas ), 
and from him, Aniruddha who represents Ahamkara or egoism, 
and who created all objects. Varaha, Narasimha, Rama, Krsna and 
others are represented as subsequent incarnations of the Supreme 
Vasudeva. Bhakti or love and faith is the way of reaching God. 
The Narayaniya section is older than Ramanuja, since he refers 
to it in 9. passage in his Vedantabhasya, to be noticed below, and 
older also than Samkaracarya, who quotes in his Bhasya under 
II, 1, 1. from Chapters 334 and 339, 1 and 350 and 351. 2 In his - 
VedantasQtrabhasya Sarhkaracarya gives under II. 2, 42 these 
same doctrines as maintained by the Bhagavatas, and refutes 
them on the ground that if Jiva, or the animating soul, is to be 
considered as created by Vasudeva, it must be capable of de- 
struction, and hence there can be no such thing as eternal happi- 
ness. Then under Sutra 44 he gives the same doctrines in a 
modified form. Saihkarsana and others are not the animating 
soul, intelligence, and egoism, independant of Vasudeva, but they 
are different Vyuhas or forms of the same Vasudeva, regarded as 
possessing certain attributes, viz. jnlna and aisvarya, sakti and 
bala, and virya and tejas, respectively. This too is refuted by 
Sarhkaracarya. In connection with this modified doctrine, the 
name Pincaritra is used as of those who advocated it. 

Ramanuja in his Vedantasutrabhasya introduces his com- 
ments on these Sutras by the observation, ‘Raising an objection 
against the authoritativeness or truth of the Pancaratra dispensa- 
tion which was revealed by Bhagavat and which shows the way 
to the highest bliss, from its being a (separate) system like those 


1 Pago 409, Vol. I ( Bibl. Ind. Edn. ) . 
I Page 413, ibid. 
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of Kapila and others ( which have been refuted ), he refutes it.’ 
The objection that is raised is this. The Bhagavatas maintain 
that Samkarsaria, the animating soul, and others were created ; 
but the Srutis lay down that souls are not created. Then under 
Sutra 44 which, however, is 41 in his Bhasya, Ramanuja says 
that this objection is based on a misconception of the doctrine 
of the Bhagavatas. The correct doctrine is that Vasudeva, the 
supreme soul, assumes these four forms out of love for those 
who depend upon him, in order that they may resort to him 
under those forms. In support of this he quotes a text from the 
Pauskarasamhita and another from the Satvatasamhita is quoted 
to show that the worship of these four forms is really the wor- 
ship of the supreme Vasudeva. The supreme Vasudeva is 
attained by his devotees when they worship him according to 
their abilities in his Vibhava and Vyuha manifestations or in his 
original subtle form. By worshipping the Vibhavas, they reach 
the Vyuhas and through the Vyuhas they reach the subtle form. 
The incarnations Rama, Krsna, and others are Vibhavas, the 
Vyuhas are those mentioned above, and the subtle form is the 
supreme Brahma(n) called Vasudeva, possessed only of the six 
attributes, Jnana, Aisvarya etc. 

According to Ramanuja, therefore, the Bhagavata doctrine* 
when properly understood, is not opposed to the Sruti and it is 
therefore not reputed by the author of the Vedantasutras but 
pronounced as correct. It will thus appear that the system was 
known by two names, Pancaratra and Bhagavata, though Ba$a 
in his Harsacarita speaks of these as tyo different schools. If 
they were different, the distinction between them was probably 
due to one having adopted one form of the doctrine explained 
above and the other, the other. Under Sutra 45, Samkarac&rya 
accuses the Pancarsitras of treating the Vedas with contempt, 
since it is stated in one of their books that Sandilya, not having 
found the way to the highest good in the four Vedas, had re- 
course to this Sastra. Ramanuja answers this accusation by 

37 ( B. G. Bfaaudarkar*§ Works, VoL L J 
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saying that a similar statement occurs in the Bhumavidya (Chan- 
dogya Up. VII. I. ). Narada is represented there as saying that 
he has studied all the Vedas and other branches of learning and 
still he only knows the Mantras and not the Atman. This does 
not involve the contempt of the Vedas, but the object of the 
statement is simply to extol the Bhumavidya or the philosophy 
of the highest object that is explained furthet on. Or the sense 
is that. Narada studied all the Vedas but was not keen enough to 
comprehend the nature of the Atman, though set forth in those 
works. Precisely the same interpretation should be laid on this 
statement of Sandilya’s not having found the way to the highest 
good in the four Vedas, and it should not be construed as in- 
volving contempt for the Vedas. 

r 

Ramanuja’s system is thus the same as the Pancaratra or 
Bhagavata. The sacred books of this latter are the Pancaratfa- 
Samhitas, three of which, the Pauskara, Satvata, and Parama, are 
quoted by Ramanuja in the passage referred to above. The 
following exist in the library of Jasvantrao Gopalrao of Patan : 

a Laksmi-Samhita, Gr. S. 3,350. 
b Jnanamirtasara-Samhita, Gr. S. 1,450. 
c Paramagamacudamani-Sariihita, Gr. S. 12,500. 
d Pauskara-Samhita, Gr. S. 6,350. 
e Padma-Samhita, Gr. S. 9, 000. 
f Vrddhabrahma-Samhita, Gr. S. 4,533. 

The book printed as Naradapancaratra in the Bibliotheca 
Indica is only one of these that are marked b. A copy of c 
was purchased by me for the Government of Bombay two years 
ago. Whatever may be the time when these and other Sam- 
hitas were written and the religion received a definite shape, 
the root of the Bhagavata or Pancaratra system is to be traced 
to very remote times. Its distinguishing features are, as we 
have seen, the worship of Vasudeva as the supreme Brahma and 
the doctrine of Bhakti or faith and Love as the way to salvation. 
It does not trace all our finite thought and feeling to a principle 
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alien to the soul such as Prakrti or Maya, as the Samkhya or 
Advaita Vedanta does, and look upon freedom from that sort 
of thought and feeling as Moksa or deliverance. It is a system 
of popular religion and has not such a metaphysical basis as either 
of those two has. Vasudeva was recognised as the supreme deity 
even in the time of Patahjali, for under Panini IV, 3, 98, the 
author of the Mahabhasya states that the Vasudeva occurring in 
the Sutra is not the name of a Ksatriya, but of Tatrabhagavat, 
which term is explained by Kaiyata, as signifying a certain [ form 
of the ] Supreme Deity. And since Panini himself directs us in 
that Sutra to append the termination aka to Vasudeva in the 
sense of ‘one whose Bhakti or object of devotion is Vasudeva’ 
the worship of Vasudeva is older than that grammarian also. 
In forming some conception of the origin of this cultus, -other 
circumstances than those hitherto mentioned must be taken 
into consideration. In the Narayaniya section of the Maha- 
bharata, the Pancaratra is represented as an independent religion 
professed by the Satvatas and is also called the Satvata religion 1 ; 
and Vasu Uparicara, who was follower of that religion, is 
spoken of as worshipping the Supreme God according to the 
Satvata manner ( vidhi ) which was revealed in the beginning 
by the Sun. 2 The religion is stated to be the same as that taught 
to Arjuna by Bhagavat himself when the armies of the Pandavas 
and the Kurus were drawn up in battle-array and Arjuna’s heart 
misgave him. 3 Thus the Bhagavadgita belongs to the literature 
of Vasudeva worship. In the Bhagavata-Purana, the Satvatas 
are represented as calling the highest Brahma ( n ), Bhagavat 
and Vasudeva, and as worshipping and adoring Krsna in a 
peculiar way. 4 Ramanuja too refers, as we have seen, to the 
Satvatasamhita. Satvat was the name of a descendent of Yadu 
as we learn from the Puranic genealogies, and his race was the 
race or clan of the Satvatas. The Satvatas are mentioned in the 

1 Chapter 348, verses 34, 55, 84, 

% Chapter 335, verses 19, 24. 

3 Chapter 348, verses 8 ; chapter 346. serses 11. 

4 BhSgavata PurSpa, is. 9. 49 ; si. 21. 1. 
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Bhagavata along with the Andhakas and Vrsnis, which were two 
of the Yadava tribes . 1 Vasudeva himself was a prince of that 
race, being called Satvatapumgava . 3 About the time when 
Panini flourished or when the Upanisads were written, and even 
later when Buddhism and Jainism arose, the energies of the 
Indian mind were directed to religious speculation, and we find 
a variety of systems coming into vogue. In this intellectual race, 
the Ksattriyas took a much more active part than the Brahmans. 
In the Chandogya Upanisad, a prince of the name of Pravahana, 
the son of JaibalaJ and Asvapati, King of the Kekaya country , 4 
appear as teachers of religious truth and Brahmans as learners ; . 
and in’the former passage it is even stated that the Ksatriyas 
were the original possessors of that knowledge. Similarly, in the 
Kausftakibrahmanopanisad, we find Ajatasatru, king of Kasi, ex- 
plaining the true Brahma(n) to Balaki the Gargya, who had only 
pretended to teach it to the king, but did not know it really. 
The same story is told in the Brhadarariyaka. Buddha was a 
Ksattriya and belonged to the Sakya clan ; so was Mahavira, who 
'belonged to the race of the Jnatrkas. Since then the Ksatriyas 

were so active at the time in propounding religious doctrines and 
founding sects and schools, we may very well suppose that a 
Ksattiiya of the name of Vasudeva, belonging to the Yadava, 
Vrsni, or Satvata race, founded a theistic system as Siddhartha of 
the Sakya race and, Mahavira of the Jnatrka race founded atheistic 
systems. And just as Buddha under the title of ‘Bhagavat’ is 
introduced as the teacher in Buddhistic works, so is Vasudeva 
as Bhagavat introduced in the Bhagavadglta and some other parts 
of the Mahabharata. That must have been one of his most 
prominent names, since his followers were in later times -called 
Bhagavatas. Or perhaps, it is possible that Vasudeva was a 
famous prince of the Satvata race and on his death was deified 

1 BhSgavata PurEi/a, 1. 14, 25 : III, 1, 22. 

2 Ibid, XI. 2 7 , 1 ; 1. 2. 32. 

3 V.3. 

4 V. 11, 
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Pancaratra turned into a Vedantic System 


and worshipped by his clan ; and a body of doctrines grew up 
in connection with that worship, and the religion spread from 
that clan to other classes of the Indian people. In the course of 
time other elements got mixed with it. We have seen that 
Ramanuja considers Rama, Krsna and others to be only Vibhavas 
or incarnations of Vasudeva and they are so represented in the 
Narayanlya also. This means that the legends and worship of 
those deified heroes became identified with Vasudeva ; and the 
traditions about the Vedic Visnu and the Puranic Narayana, 
who drew out the submerged earth were also in subsequent 
times referred to him, and thus the various forms of modern 
Vaisnavism arose. 

It is therefore clear that the Pancaratra was a distinct system 
independent of the Vedas and Upanisads. But during the* early 
centuries of the Christian era, while the country' - was under the 
domination of foreigners of the Saka, Palhava, and Yavana races, 
the Buddhists had grown powerful. With the restoration of the 
native dynasties in the fourth century, the influence of Brahmans 
increased, and they then began a fierce conflict with all heretics. 
These were cried down as scoffers, atheists, nihilists (Vainasikas), 
etc. The great Mimamsakas— Sabarasvamin, Mandanamisra, 
Kumarila, and others, flourished during this period of conflict. 
They ran down even the Aupanisadas or the holders of the Jnana- 
marga, i. e., the religion of the Upanisads, as against the Karma- 
marga or the sacrificial religion. The Bauddhas and Jainas who 
had no regard for the Vedas whatever met them on independent 
or rationalistic grounds. But the Aupanisadas fought them on 
the field of the Vedic orthodoxy and succeeded in maintaining 
their position. There were unquestionably in ancient times 
several Aupanisada systems ; but it was the doctrine of the un- 
reality of the world and the unity of spirit with which the name 
of Samkaracarya is connected and which has been characterized 
by the Madhvas as but Buddhistic nihilism in disguise, that 
succeeded on the present occasion. And that doctrine was by 
Others considered as subversive of religion and certainty. 
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$am£arlcarya and his followers did not treat tenderly the reli- 
gious systems that had become popular, such as that of the 
Bhagavatas or Paficaratras and ot the Pasupatas. It was, therefore, 
Ramanuja’s endeavour to put down the pernicious doctrine of 
Maya or unreality, and seek a Vedantic and philosophic basis for 
the religion of Bhakti or Love and Faith that had existed from 
times immemorial ; and thus the Pancaratra system, which was 
independent of the Vedas before, became in his hands a system 
of the Vedanta or an Aupanisada system. 



A BUDDHIST JATAKA STORY IN PATANJALI. 1 

[ From the Transactions of the Ninth International Congress of 
Orientalists, London, 1892, Volume, pp. 421 ff ]. 

The Adiccupatthanajataka, No. 175 of FausboU’s edition ( vol. 
II, p. 72 ), is to the following effect :-In former times, while 
Brahmadatta was reigning at Benares, the Bodhisatto was bom 
in the family of a Brahma$a, and after finishing his education 
at Takkhasila, became an Isi hermit( Rsi ), and lived on the 
slopes of the Himalaya togethei with a crowd of followers or 
disciples. After having spent a long time there, he came down 
from the heights, and lived together with his followers in a hut 
made of leaves in the confines of a village in the vicinity. 
When the hermits went into the village for alms, a monkey 
•used to get into the hut of leaves, spill the water, break the pots, 
and clear his bowels in the fire-sanctuary. After the hermits had 
lived for a year in the village, they made up their minds to re- 
turn to the slopes of the Himalaya, as the heights had at that time 
become charming by means of flowers and fruits ; and begged 
leave of the villagers. The villagers expressed their intention to 
give a feast to the hermits at their hut before their departure 
and the next day brought a great many nice eatables to the 
hermitage. The monkey, thinking of inducing the villagers to 
feed him also, assumed the appearance of one practising religious 
austerities and of a pious being, and stood adoring the sun. The 
villagers seeing him in that attitude, and observing that those 
who lived in the vicinity of good men became good themselves, 
said — 

*rfirr I 

Bns'rfOT 11 * 

“ Among beings of all species, there are ( some ) who are enno- 
bled by their virtue ; see, a vile monkey adores the son. ” The 

1 This and the following two articles appear as “Miscellaneous 
Notes *' in the Transactions of the Congress [ N. B. IT. ]. 



*96 


A Buddhist Jataka Story in Patanjali 


Bodhisatto, finding that the men were praising the monkey in 
this manner, and observing that they were pleased with an 
undeserving creature, said - 

3Tfwr§?r39 fiPSTT II TcT I 

“ You do not know his conduct ; you praise him without know- 
ing ; he cleared his bowels in the fire-sanctuary, and broke pots. ” 

Thereupon, knowing the hypocrisy of the monkey, they 
struck him with sticks and fed the hermits. 


Under Panini I. 3. 25, Patanjali gives as an instance of the 
first Varttika “ he adores the sun ” and quotes 

the following verses 


r%rrfr? 1 

wr trearr r? trsrr ^ 1 


“ Among many unintelligent beings there is (possibly one) who 
is intelligent, seeing that in this crowd ( army ) of monkeys, one 
adores the sun. 


“Do not think he is intelligent and is as we are; even this is 
his monkeyism, that he adores ( apes the adoration of the ) Sun.” 

Here the story is not given ; but there can be no question 
that whatever it may have been, a monkey is seen putting him- 
self into an attitude of adoring the Sun, and in this respect it 
resembles the Buddhist Jataka. In both, the two verses are 
spoken by two different persons. The speaker of the first 
verse supposes that the attitude the monkey assumes is out 
of real devotion for the sun, wherein we have another point of 
resemblance. But in the Mahabhasya the adoratiop is regarded 
as indicating such an intelligence in a monkey as men possess ; 
while in the Jataka story it is attributed to piety. The camp 
word, stha with upa, is used in both ; but the verse in Patanjali 
being in Sanskrit, where the distinction between the Atmane- 



Common Origin of the Stories f&t 

pada and Parasmaipada is to be carefully observed, the Attnane- 
pada is used, as real adoration of the sun is meant ; in the Pali 
the distinction between the voices is lost. The impression of 
the first speaker is corrected in both by the second, wherein we 
have a fifth point of agreement. But intelligence is denied by 
the second speaker in the one case, and piety in the other, 
which difference depends upon the original difference pointed 
out above. In the Mahabhasya story, a crowd of monkeys is 
seen before him by the first speaker ; while in the Jataka there is 
only one monkey. In the second verse in Patanjali, the Paras- 
maipada is used, as reality is denied to the adoration, and it is in 
consequence no adoration. Whatever, therefore, may have 
been the story from which these two verses have been extracted 
in the Mahabhasya, the resemblance between it and the Jataka 
story is so great as to warrant us in attributing a common origin 
to them, and regarding them as different versions of the same 
story, though we have no grounds for holding them as identical. 


38 [ R. G. Bhandarkar** Work*, Vol. L 



DATES OF THE VEDANTAKALPATARU, VACASPATl, 
UDAYANA AND RAMANANDA. 


[ From the Transactions of the Ninth International Congress of 
Orientalists, London, 1892, Volume I. pp. 423 ff. ] 

In noticing the Vedantakaipataru of Amalananda, Dr. Hall, 
in his “Index to the Bibliography of the Indian Philosophical 
systems”, says : — “It was written in the days of one Raja Krsna, 
who had a brother Mahadeva.” 

A more definite statement was not possible at the time 
when Dr. Hall wrote. But since that time we have made 
greater progress in the knowledge of Indian antiquities, and can 
now with ease determine who this Raja Krsria was who had a 
brother of the name Mahadeva. The verse occurring in the 
Kalpataru is as follows s — 





o 

“I begin the Kalpadruma ( wish-fulfilling tree ), calc ulat ed to 
adorn the garden of Vedanta, while the King Krsna, the son of 
Jaitra, is protecting the earth in a manner to exalt the Ysdava 
race by his fame, along with his brother Mahadeva ; and the 
Lord of the serpents is resting himself after the long-continued 
exertion consequent upon ( bearing ) the burden of the earth.” 

These princes, Krsna and Mahadeva, who were sons of 
Jaitra, and belonged to the Yadava race, were the princes of 
those names of the Yadava dynasty of Devagiri. The introduc- 
lion to Hemadri s V edanta— khanda and the inscriptions speak of 
them as the sons of Jaitrapala, and we are told that they suc- 
ceeded their grand-father Singhana. During Krsrta’s lifetime 
Mahadeva only assisted him in the government, and became 
?ole king himself after Krspa’s death. Krsna reigned from 1249 
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a. d. to 1260 a. d. 1 The Kalpataru was therefore written in the 
interval between these two dates, i. e. about the middle of the 
thirteenth century. Vacaspatimisra, on whose work, the Bhamatl, 
the Kalpataru is a commentary, lived sufficiently long before 
this date to acquire reputation as an important author. 

Another latest limit to Vacaspati’s date is Saka 1174 or 1252 
A. D., in which year a commentary on Bhasarvajna’s Nyayas&ra 
was written by R^ghavabhatta, who mentions or quotes from 
Vicaspati and Udayana. 2 Dr. Hall gives the time of Bhoja of 
Dhara as the earliest limit ; for, Vacaspati, he says, quotes Bhoja. 3 4 
Unfortunately he has not stated where Bhoja is quoted by him ; 
but if it is the passage from Rajavarttika quoted at the end of the 
Samkhyatattvakaumudl that he means, the Rajavarttika has not 
yet been discovered, and we do not know for certain who its 
author is. The statement made by Dr. Hall that it was com- 
posed by Bhoja is based simply on the information given by 
Kasinathasastri Astaputre, which is more than questionable.* 

But if the supposition that the Rajavarttika was written by 
Bhoja is correct, the earliest limit for Vacaspati’s date is the 
period between 996 a. d. and 1051 a. b. Vacaspati thus 
flourished between about 1050 and 1250 a. d. But in this 
period we have also to place Uda)^ana, and assign to him a date 
later than Vacaspati, for Udayana has commented on the Vartti- 
katatparyatlka of Vacaspati. Another earliest limit to the date 
of Udayana is saka 913 or 991 a. d., in which year Sridhara’s 
Kandali was written. In his commentary on Udayana’s Kirani- 
vall, Vardhamana, the son of Gangesa, says in his explanation 
of one passage that therein Udayana sets forth the view of the 
Kandali. 


1 See my Early History of the Decean, p. $6. 

2 Dr. Hall's Bibliography, p. 26 . 

3 StokbyasSra, Introduction, p. 40 , note. 

4 Ibid, p. 42, aate. 
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The Kalpataru is mentioned by Ramananda in his com- 
ment on Samkaracarya’s Bhasya on the Vedantasutra I. 4.11.* He 
states that the explanation given by the author of the Prakatartha 
about the accent in the word Pancajana has been refuted by the 
author of Kalpataru. Thus we have the author of the Praka- 
tartha first, then Amalananda, the author of the Vedantakalpa- 
taru, about 1250 a. d. ; and after him Ramananda, the author 
of the Ratnaprabha, published in the Bibliotheca Indica. 


Bid. BibL Ind., Volume I, p.j 383. 



The latest limit of the date of the origin of the 

CONCEPTION OF THE TEN AvATARAS OF VlSNU AND OF THE 

Widow Marriage Text. 

[ From the transactions of the Ninth International Congress o 
Orientalists of 1892, London, Volume I, pp. 425 ff ]. 

A manuscript of a work entitled Dharmapariksa, by Amita- 
gati, a Digambara Jaina and the author of the Subhasitaratna* 
samdoha, which was written in Vikramasamvat 1050, in the 
reign of Munja of Dhara, has recently fallen into my hands. It 
was composed in 1070 Vikrama, as we are told in the following 
verses : — 




“ When a thousand and seventy years of King Vikrama had 
elapsed, this sastra, full of the incomparable nature of the reli- 
gion of the Jinendra, in which other creeds have been con- 
demned, was finished. * 


Amitagati makes use of a story to convey his precepts, 
in the course of which the God Visnu, and the several acts un- 
worthy of him as the Supreme Being which he did while he 
lived in the world as Rama and Krsna, are spoken of. In con- 
nection with this I find the following verse : — 

sfjrf?T i 

^arr ; u 

“ A fish, a tortoise, a boar, a Man-lion, Vamana ( dwarf ), 
Rama, Rama, Rama, Buddha and Kalkin, — these are known as 
ten ( forms of Visnu ). * 


There is a marginal note on Prthu in which the word is 
explained as meaning Sukara or boar. The three Ramas are 
gf course Parsurama, Rama, the son of Dasaratha, and Balarama 
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or Krsna. The last is spoken of independently’in several places 
as an incarnation of Visnu. 

In another place, when the divine character of Vi??u is 
called in question, 'we have — 

vm ; n*.- nr<#r s : %er:‘ii 

<< Why did he, like an ordinary miserable living being, become 
a Fish, a Tortoise, a Boar, a Man-lion, Vamana ( dwarf ), and 
Rama thrice ? " 

Here we see that the idea of the ten incarnations of Visnu 
had become quite an ordinary article of belief in 1070 Vikrama 
or 10x4 A. D., and Buddha had been received into the popular 
Brahmanic pantheon. In the latter verse the two last incarna- 
tions have been omitted, probably because the object was to re- 
present the births of Visnu in previous ages of the world ; while 
the ninth belongs to the present, and the tenth to a future age. 

A little farther on, a story is told of a recluse of the name of 
Mandapakausika. On one occasion he sat down to dinner along 
with other recluses. Seeing him sitting in their company, the. 
other recluses rose up, afraid to touch him, as if he were a 
Clndala. Mandapakausika asked them , why they rose up as 
they should at the sight of a dog. They told him that he had 
become a recluse immediately after he had been a Brahmacarin, 
and without going through the intermediate order by marrying 
a wife and seeing the face of a son. A man without son does not 
go to heaven ; nor are religious mortifications successful, if gone 
through by one in that condition. He then went away and 
asked men of his ’caste to give him a girl in marriage ; but as he 
had become an old man, nobody would give his daughter to 
him. Thereupon he went back to the recluses and told them of 
this, when they advised him to marry a widow and assume the 
life of a householder. By doing so, no sin was incurred by either 
party, as stated in the scriptures of the recluses ( tapasagame 
For they said — 



Thb Text about Widow Rkmarruce SOI 

sraftirr^r sw% fir ' 

fevfafr n 

“ In these five distressful conditions, viz., when the husband has 
renounced the world, is an eunuch, is not found, has fallen away 
from caste, or is dead, another husband is allowed to women. ” 

The text on the subject, occurring in the Smrtis of Parasara 
and Narada, and also in that of Manu, according to a statement 
of Madhava contained in his commentary on Parasara, though 
not found there now, is as follows : — 

WRfori 'TlrNwfl <1 

The difference, we see, is little ; the words are merely transposed 
in the first line, and we have spi% for This transposition, 

however, allows of the proper locative crWf of <rfft being used, 
without the violation of the metre. It will thus appear that the 
text was known in 1014 A. D., and widow marriage was not a 
thing quite unheard of at that time. 



THE RELATIONS BETWEEN THE SUTRAS OF ASVALA- 
YANA AND SAMKHAYANA AND THE SAKALA AND 
BASKALA SAKHAS OF THE RKSAMHITA. 

[ From the Transaction of the Ninth International Congress of 
Orientalists, London, 1893, pp. 411 ff ]. 

A Manuscript of a work Anukramanikadhundhu was pur- 
chased by me for the Government collection about two years 
ago. It was bought by my agent from a Brahman of Samkha- 
yana school, living at a village called Brahmapol, about two 
miles from Jayapur, along with other Vedic works belonging to 
the school. It consists of the Sarvanukrama in a tabulated form. 
In each line we have first the number of the hymn, then the first 
pada of the first verse, and afterwards follow in order the num- 
bers of the vargas and of the verses of which the hymn is com- 
posed, the name of the Rsi, and the deity, and the metre. The 
next hymn is treated similarly in the next line. When the parti- 
culars referring to a hymn cannot be completely given in a 
single line, we have more than one, i. e., a paragraph. The 
Suktas are numbered continuously from i to 1017, and the end 
of the Adhyaya is simply marked with the letters Adhya. The 
Vldakhilyas come between hymns 668 and 66 9, i. e., after viii, 
48, and are numbered from 1 to 10. The manuscript was tran- 
scribed on Sunday the 7th of the dark fortnight of Bhadrapada, 
in the Samvat year 1796, and is thus a hundred and fifty years 
old. 


This tabulated Anukramanl agrees in all respects with the 
Sarvanukrama of Katyayana, as I have found from a comparison 
of parts here and there with the statements at the top of the 
hymns in Professor Max Muller’s edition and with the original 
Sarvanukrama, The number of verses in vii, 21 is, however, 
given as nine, because it would appear, at first sight, the tenth is 
the same as the last verse of the previous hymn. In other places, 
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however, where the same verse occurs at the end of two succes- 
sive hymns, it is not left out of account ; so that there is pro- 
bably a mistake here. The number of hymns, 1017, is the same 
as that given in the Anuvakanukramani, indexed in the Sarvanu- 
krama,and found in the Vulgate. But our Dhundhu differs from 
the last in omitting one of the eleven Valakhi’lya hymns, viz., that 
beginning with yamrtvijo ( viii. 58 ) ; but agrees with the Sarva- 
nukrama. For this also omits the hymn, and an anonymous 
commentary on the work, existing in one of my recent collec- 
tions of manuscripts, agrees with the text, as it contains no 
reference to it. 

The author of the Bhasya on the Caranavyuha, often noticed 
by scholars, says that the omission of viii. 58 constitutes the dis- 
tinction between the Samkhayana and Asvalayana Sakhas. At 
*the same time, he notices the Insertion of two of the three verses 
composing the hymn into X, 88, but only as a khila, and, con- 
sequently, not to be counted. The work before me does not 
notice the insertion, probably just on this account, assigning to 
the hymn nineteen verses, which it has in the Vulgate. It will 
thus appear that the statement of the commentator as to the 
omission of viii. 58 mthe Samkhayana Samhita is confirmed by 
my manuscript ; and the Sarvanukrama, agreeing with both, seems 
to follow the text used by the school of Samkhayana, rather than 
that used by the Asvalayana school. 

But the statement of the commentator and this conclusion 
are contested by Prof. Oldenberg, and the grounds are these 
In thp Upakarapa ceremony, usually called Sravani by us, after 
the name of the month in which it is performed, oblations are 
thrown into the fire after the repetition of the first and last verses 
of each Mapdala. In the Samkhayana Grhya Sutra the last verse 
that is directed to be repeated is “ tac chamyor avrnimahe, ” etc., 
which, therefore, must have been the last verse of the tenth 
rmmdala of the Samhita followed by Samkhayana. Similarly in 
another place in the Sutra, the teacher having taught to the 
pupil the whole of the Veda ending with Samyor Barhaspatya, is 
39 [ R, G. Bkandaokar’s Work*, Vol. L J 
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spoken of. Samyor Barhaspatya here means, according to Vina- 
yaka, the commentator on the Sutra, the second verse, “d-ttfdHl 0 ” 
etc. occuring at the end of the last hymn, and not that same 
verse occurring in the middle. Now, on the evidence of a Karika, 
quoted in a Prayoga or manual of domestic rites, noticed by 
Professor Weber in his first Berlin catalogue ( p. 314), it is 
concluded that the Baskala Samhita of the Rgveda ended with 
the verse “ cr#dtTT°” etc., and since Samkhayana prescribes that 
verse for the last oblation, that this is the Samhita that Sam- 
khayana followed, and that his Sutra was written for those who 
accepted the Baskala Samhita. 

To determine this point, it is necessary to trace the source 
of the- information contained in the Karika noticed by the two 
scholars, and to bring together the statements of subsequent 
writers based on that source. The Karika occurs in the 
work entitled Asvalayana-Grhya-Karika, attributed to Kumarila. 
Whether this writer is the same as Kumarila the great Mlmam- 
saka is a point which I, at least, do not consider to be settled. 
There is a copy of it in the Government collection of 1883-84 
made by me, it bears the number 509. The collection A. of 
1881-82, also made by me, contains two copies of a Bhasya on 
the Karikas, Nos. 176 and 177. No. 176 is an excellent manu- 
script and contains the original as well as the commentary. The 
author of the latter does not give his name ; and though the 
name Nar&yaija does occur in one place, still it is written in such 
a manner that it remains doubtful whether it is meant as the 
name of the commentator. In the introduction we are told, 
“ First of all, Narayaria, the author of the Vrtti, composed his 
work, as it was difficult for persons of little learning, who had 
simply a smattering of a part of the sacred lore, to perform the 
various ceremonies prescribed by Asvalayana with the help of 
the Sutra alone. Taking the Vftti as a basis, and considering 
the views of Jayanta and others which are in conformity with the 
SQtra, the author of the Karika composed the- Karika, setting 
forth the procedure in order. Still, some people neglecting this 
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Karika, though of use to carry one through the rites, on account 
of the difficulty arising from its brevity, and regarding a paddhati 
( manual ) alone to be useful in this respect, perform the rites 
for themselves, and cause others to perform them ( in accordance 
with it ). Therefore, on account of the impossibility of remo- 
ving doubts, by a mere Paddhati as to what is first and what is 
last, whether a thing exists or does not exist in the whole body 
of rites, prescribed in the Grhya Sutras, some one, through the 
favour ol the deity, presiding over the ceremonial having sat at 
the feet of a master, the like of whom is not to be found, of 
the name of Vuppadevabhatta, residing in the city of Kalamba, 
and belonging to the Asvalayana school of the Rgveda, for 
receiving instructions in the interpretation of the Karika, is now 

expounding the whole Karika, for removing doubts concerning 

* 

the body of rites that are performed, making use of what was 
taught to him by his master. 

From this it appears that the Karika was written in accord- 
ance with Narayana’s Vrtti, the views of Jayanta and others 
being also represented ; and in the work itself the Bhagavadvrtti- 
krt and Jayanta are frequently mentioned. 2 Now, as regards 
the point in question, Naidhruvi-Narayana’s Vrtti on Asv. Gr. iii. 
j. 9, is •• “ It is well known to students that this itself ( and no 


1 35 *- 

ffawrcmi ffvHpRig; i crrfo tra 

g#r WRpftfa f^irirr I —From Mo. 176 of A. 1881-88. 


2 See also Dr. BUhler's review of my Report for 1883-84, Indian 
Antiquary, Volume XVIII, p. 188a, 
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other ) is the Sutra and Grhya of the Sakala traditinal text and 
the Baskala text. For the Sakalas f Samanl va akutih ’ is the 
verse, because it is the final one of their Sariihita ; while for the 
Baskalas, ‘ tac chariiyor avrnlmahe ’ is the one, being at the end 
of their Sariihita. Construing it thus is proper 1 . ” The Karika 
based on this Vrtti is that noticed by Professor Weber in the first 
Berlin Catalogue, and runs thus The last oblation ( ahuti 
thrown into the fire ) of the Sakalas is after the repetition of 
the Rk. c samanl vah, ’ and the last oblation of the Baskalas, after 
( the repetition of) the Rk. ‘tac chariiyor .” 3 The commentary on 
this is :-“In the province of Rgveda there are five different 
Sakhas, Asvalayani, Sariikhayanl, the Sakalas, Baskalas and Man- 
dukas. Of these, the last oblation of the Sakalas is by repeating 
‘ samanl vah . 5 and the last oblation of the Baskalas is by repeating 
c tac chariiyor . 2 * Everything else is the same. This same Asva- 
layana Sutra is of use for the performance of the rites to the' 
followers of the Asvalayana Sakha, and to the Sakalas and 
Baskalas. 3 ” Jayanta in the Vimalodayamala thus speaks about the 
point Since this itself ( and no other ) is the Sutra of Sakala 
and Baskala, and this the Grhya of the two Sariihitas, those 
who end their Sariihita by the verse, e Samanl va akutih ’ throw an 
oblation into the fire after repeating this verse and then offer 
to the Svistakrt ; while those who read e tac chariiyor avrnlmahe * 
at the end of their text throw an oblation on repeating that 
verse and then offer to the Svistakrt and not on repeating 

1 See p. 168, Bibl. Ind. Edn. 
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—From MSS. No. 509 of 1883-84 and 176 of A. 1881-82. 
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From No. 176 of A. 1881-83. 
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* samanl va akutih. 5 This sense is obtained from the word c eka/ 
which occurs in both the Sutras, 1 

It will thus be seen that the source of the information 
used by Professor Oldenberg is Naidhruvi-Narayana’s statement 
in the vjrcti ; and though Jayanta’s direct connection with Nara- 
yanans work is not mentioned, still the passage from his work is 
so greatly like that occurring in the vrtti, that there is hardly any 
reasonable doubt that it is based on the vrtti, or both derived 
from a common source. If, then, the Baskala Samhita ended 
with “tac chariiyor” etc., while the Sakala with “Samani va 
Akutih”, the Samkhayana Sutra, which prescribes “tac charhyor” 
etc. as the verse for the last oblation in the Upakarana cere- 
mony, must be a Sutra of the Baskala Sakha ; and as according 
to Saunaka, the Samhita of this school had eight hymns more 
than that of the Sakalas, and the arrangement of some of the 
smaller books composing the first Mandala was different, it 
follows that the statement of the commentator on the Carana- 
vyuha that Samkhayana Samhita differed from Asvalayana’s, 
which is the same as that of the Sakalas, only in excluding viii. 
58, cannot be true, and there is no Samhita exactly correspond- 
ing to the Sarvanukrama, which also excludes this hymn. At 
the same time, though my manuscript was in the possession of 
a Brahman of the Samkhyayana school, along with the other 
works decidedly belonging to that school, still it should be con- 
sidered as not representing the Samhita of that school. But, on 
the other hand, it must not be forgotten that those same writers 
who give us the information w T hich leads to these conclusions 
tell us as a fact well known to students of Asvalayana’s Sutra, 
that that was the Sutra and Grhya of Baskalas as well as of the 
Sakalas. The same fact is stated by Gargya-Narayana in his 

1 *Tcr: qF E Pcgg n ^ 5^1*. ^ 1 cR % 
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comment on the first Srauta Sutra of Asvalayana. The expres- 
sion fidam eva’ or f etad eva,’ used by them, would show that this 
same and no other was, according to the commentators, the 
Sutra of the Baskalas ; and if the Samkhayana Sutra was pecu- 
liarly theirs and the Asvalayana that of the §akalas, they were 
not aware o' the fact. Again, if, following these commentators 
and looking to the present condition of the text, we exclude the 
hymn containing ‘tac chamyor’ etc. from the Sakala Samhita, 
and hold it to have at no time formed part of it, the traditional 
number of Rks in it, viz. 10580V4, exceeds the real number by 
15, which is exactly the number of Rks contained in that hymn. 
This in itself would show that the hymn formed part of that 
Samhita at some time, and if we interprete the Grhya Sutras iii. 
5, 8 and 9, independently of Naidhruvi-Narayaria, and in ac- 
cordance with Asvalayana’s usual style, we shall find that he 
supports our inference. And if this inference is correct, all the 
difficulties pointed out above will disappear, and Samkhayana’s 
Sutra as well as Asvalayana’s will have to be considered as a 
Sutra for both the Sakalas and the Baskalas. 

According to Narayana, Asvalayana uses the word eka in 
iii. 5. 8 to indicate that the verse “Samani va akutih” should be 
used to the exclusion of “tac chamyor avrnimahe”, which is 
prescribed in the next sutra ; and the word eka in this last stitra 
or iii. 5. 9 is used to indicate that e tac camyor avrnimahe’ should 
be used to the exclusion of ‘Samani va akutih’. Thus the sense 
is, that or this verse should be used, and not both, i. e., vikalpa or 
option is here allowed ; but it is a vyavasthita vikalpa, i. e., one 
course is to be followed by one class of men and the other by 
another. Now, Asvalayana’s usual way of expressing a vikalpa 
is by the use of the word Va, as in i. 10. 9 ; i. 11. 13 ; i. 14. 5 ; 
i. 15. 6 ; i. 19. 2 ; i. 20. x etc. etc. and we find the word used 
even a little before in the section under consideration in the 
Sutra iii. 5.3. Different courses for two classes of persons are 
prescribed by naming one of the classes, as in i. 7. 9 where 
Jamadagna$ are tnentioned, and i. 10. 9, where we have th§ 
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Pancavattis, or by using the word eke, i. e. “some”, as in i.4. 2; 
i. 13* etc. So then, if he meant the verse mentioned in iii. 5. 
8 tor the S^kalas and that in iii, 5. 9 for the Baskalas* we should 
expect him to name the first school in the first Sutra or the 
second in the second. At any rate, even if this mode of expres- 
sion should be considered unnecessary, the word va is quite in- 
dispensable. Again* Narayana interpretes the word eka in these 
two sutras in quite a different manner from that in which he 
interpretes it in iii. 5. 6. In this last sutra the word is used to 
prevent the repetition of the next verse in the text of the Samhita* 
while in the two, it is, he says, used to prevent the verse in the 
next or the preceding sutra from being repeated in addition to 
the one occurring in the Sutra itself. And Narayana himself is by 
no means certain about the explanation he has given ; for he 
winds it up by saying “ ity evarii niveso yuktah, ” which means 
“ This construction is reasonable, ” or rather according to the 
sense of the word nivesa as used by the grammarians, it means* 
“Asvalayana should properly have put in words to that effect.” 

The true explanation of the two sutras seems to me to 
be this. Asvalayana evidently meant to prescribe the first and 
the last verse of each Mandala. But since those for whom he 
wrote were supposed to know the whole Samhita by heart con- 
tinuously without proper divisions, or perhaps to possess 
a book in which the verses were written continuously 
without a break, he prescribes a pair of verses in each case, 
the first of which is the last of the previous Mandala, and 
the second the first of the next Mandala. This mode of ex- 
pression can evidently not be used in prescribing the first verse of 
the first Mandala* or the last verse of the last Mandala hence* 
they must be prescribed separately and singly. But to prevent 
the possibility of the learner connecting the word dvjrca, “pair of 
verses,” with the first verse that has to be prescribed singly, and 
of his repeating the second verse also of the first Mandala, the word 
‘eka 5 is used in the Sutra* iii. 5. 6* “Agnim ide purohitam ity eka.” 
But there is no such necessity in the sutra which prescribes the 
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last verse of the tenth" Mapdala, for even if the word "pair" were 
brought over to it, it could mean nothing, as nothing follows the 
last verse. If, notwithstanding this, the word eka is used in 
that sutra also, the reason must be the same as that which holds 
in the case of the sutra about the first verse of the first Mandala, 
i. e., it is used to prevent the next verse for being repeated. The 
conclusion to be derived from this is that some verses followed 
the verse “samani va akutih” in the text as it existed in Asvala- 
yana’stime. And the last of these additional verses is also 
prescribed in iii. 5. 9 by Asvalayana ; and there too, he uses the 
word eka. What could be the meaning of the word there ? No 
more verses can be supposed to follow the last of the addittonal 
verses. We can understand the meaning or Asvalayana’s object 
in using the word only if we suppose that the additional verses 
which followed “samani va akutih” constituted such a hymn as 
the samjnana hymn with fifteen Rks, as given by the author of 
the commentary on the Carnavyuha, the fifth of which was 
“tac chamyor” etc., and the fifteenth or last also the same. If 
the word eka had not been used in the sutra which prescribes 
“tac chamyor” etc., the learner, by connecting the word “pair” 
with it, might hav- used the first “ tac chamyor " etc., i. e. the 
fifth verse of the hymn, and along with it the sixth also, 
“Nairhastyam' 5 etc. But eka prevents the use of this, and the 
result is that the last verse only of samjnana hymn is prescribed. 
But now the question arises, if another hymn followed “ samani 
va akutih,” why does Asvalayana not prescribe its last verse only, 
“tac chamyor” etc., as is done by Samkhayana, and why does he 
prescribe “Samani va akutih” etc. also. The reason must, I think, 
be sought for in some such fact as this, that in his time the sam- 
jnana hymn was considered as a necessary appendage of the Sam- 
hita, though the text of the latter ended with “samani va akutih," 
or there was no general agreement that that hymn was not a 
part of the Sariilnta ; some included it, while others did not. 
To meet both these views, Asvalayana prescribed both the verses ; 
so that it is not vikalpa or option that Asvalayana allows ; an 
option to be construed as resulting in one verse being prescribed 
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for one of the two schools, and the other for the other ; but 
twenty-one Rks are prescribed, and twenty-one ahutis or obla« 
tions for the followers of Rgveda generally. And since the 
scholiasts we have consulted inform us of the tradition that 
Asvalayana sutra was intended for the Sakalas as well as the 
Baskalas, the twenty-one Rks and ahutis must be understood 
as laid down for both. 

If, for these reasons, we reject Narayana’s interpretation, and 
admit the supposition that Asvalayana prescribes the two verses 
either because the samjnana hymn formed a necessary appendage 
of the Samhita, or its rejection was not accepted by all, Sam- 
khayana must be understood to prescribe the last verse only of 
that hymn, not because he intended his Sutra for the Baskalas 
^only, but because he acknowledged the samjnana hymn as 
decidedly the last hymn of the Samhita, and not a mere appendage; 
or the view of its being apocryphal was not started in his time, 
or he did not notice it. But that view, which is only indicated 
by Asvalayana, gained strength gradually, especially in the 
Sakala school, and about the time of the Anukramanls, the hymn 
was rejected by that school. But the Baskalas were more 
conservative, and retained it. And even the Sakalas, though the 
hymn was thrown out, repeat at the present day the last verse oi 
it, “ tac chamyor ” etc., in winding up the Sarhdhyavandana and 
the Brahmayajna. It is repeated before the verse “namo brah- 
mane,” which is prescribed by Asvalayana in iii. 3.4; and both 
are prescribed in the Grhya-parisista (Ed. Bibl. Ind. p. 270, 1 , 8) 
This circumstance might not improperly be taken to point to its 
ancient connection with Sakala samhita. By the way, it would 
appear, from what I have stated, that the Anukramanls are 
chronologically subsequent to Asvalayana’s Grhya. 

And now all the difficulties which I mentioned before have 
been cleared. What the commentator on the Caranavyuha says 
as to the difference between the Samhitas of the Asvalayana and 
the Samkhayana schools is true, as the Samhita of the latter is 
not necessarily that 01 the Baskalas. These two Sakhas are only 

44 f &.G. Bbaa4«rkar*ft Work* Vo 1* L 
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-two Sutra Sakhas like those of' Apastamba, Hiranyakesin, and 
-Baudhayana, and do not point to a difference of the Samhita text. 
If we believe the scholiasts, Asvalayana’s Sutra was intended both 
for the Sakalas and the Baskalas, and we may regard Samkhayana’s 
also as ‘intended for both. That the Sakha of Asvalayana is a 
Sutra Sakha only, and is not tied down to a particular Sariihita, is 
also indicated by the present practice of Brahmans of that school, 
who at the end of their Sarhdhya adorations, have to describe 
themselves individually as Rgvedantargatasvalayana-Sakala-sakha- 
.dhyayin. The name of Sakala is added to show what Samhita 
it is that he studies, as the name Asvalayana by itself does not do 
so. The Baskala Sakha seems to be extinct now ; for the author 
of the commentary on the Caratiavyuha, after giving its peculia- 
rities on the authority of a Vrtti on the Auukramani, says 
“evam adhyayanabhavacchakha’bhavah, ” “ such a text is ncft 
studied, therefore the Sakha does not exist. ” The only Samhita, 
therefore, to which both Asvalayana and Samkhayana now refer 
is that of the Sakala school. And the text used by the two Sutra 
schools differs only in the omission of Rv. viii, 5 8, by the 
followers of Samkhayana. But in this respect they agree with 
the Sarvanukra.ua ; and it is the Asvalayanas who have admitted 
that hymn into their text, or allowed it to remain there in oppo- 
sition to that work. My manuscript, also found with a Brahman 
of the Samkhayana school, really represents the text of his 
school, and of no other ; and the traditional number of Rks in 
the Sakala Samhita, 10580V 4 , is now justified, since at onetime 
the Samjfiana hymn formed a part of that Samhita. 

It may be remarked in conclusion that the Siltras of Asva- 
layana and Samkhayana about the Upakarana ceremony which 
we have been discussing are adduced by the commentator on 
the Cataijavyuha as authorities for including that hymn in the 
text of the Samhita. One can understand how in his eyes the 
Sutra of the latter is an authority, believing as he did that the 
Samhita of Samkhayana was the same as that of the Sakala 
school. And probably he attaches the same significance to Asva- 
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layana’s prescribing the use of “ tac chamyor ” as to Samkha- 
yana’s ; but he has not explained why it is that the former pre- 
scribes the last verse of X. 191, “ Samani vah, ” etc. also. He, 
of course, does not adopt Narayana s interpretation. A;cording 
to the commentator, the Samhita of all the Rgveda schools is 
the same ; which is true, as we have seen, in the case of the four 
that are extant. The fifth, the Mandukt, has not yet been traced. 

There are two copies, recently transcribed, of the commen- 
tary on the Carnavyuha in the Deccan College collections, No. 19 
of 1871-72, and No. 5 of 1873-74. Neither of them contains the 
name of the author. But the work has been lithographed at 
Benares, and also printed in the Benares Sanskrt series, as an 
appendix of the edition of the Pratisakhya of the W 1 te Yajurveda. 
In both, the name of the commentator is given as Mahidasa, who 
wrote the work in the year ( expired ) tridaslngadharamite, 
which in the edition in the Benares Sanskrit series is given as 
equivalent to 1613, but which really means 1633, tridasa, mean- 
ing “ gods ”, denotes 33, the traditional number of the gods. 
This Mahidasa or Mahidasa is probably the same as the author of 
the commentary on the Lilavati, written in 1644, and noticed in 
my Report for 1883-84 under No. 205 ( pp. 82 and 368 ). The 
dates refer to Sarhvat, i. e. the era of Vikrama, and thus 
correspond to 1577 and 1588 A* D. 
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Your Excellency,. Ladies and Gentlemen, 

I sincerely thank you for having elected me President of 
this Conference. My only qualification for this post is that I 
am the oldest of you all, and if time allows, I intend to give you 
an illustration of my age by mentioning the several controversies 
which I have carried on since I began life as a scholar. I take it 
that our body here is composed of two classes of learned men, 
those educated as Pandits of the old school and those who have 
been studying the literature of the country and the inscriptions 
and the antiquities which are found scattered in the different 
provinces, by the application of the critical and comparative 
method. As to the former class, there are at present two Sastras 
mostly studied, namely Vyakararia and Nyaya. In the former, 
Bhaftoji Diksita’s Siddantakaumudi and Manorama and portions 
of Nagojibhafta’s Sabdendusekhara and his Paribhasendusekhara, 
and the Navahnikl and the Angadhikara from Patanjali’a Maha- 
bhasya are taught. My only suggestion with reference to this is, 
that the Mahabhlsya is such an important and informing work 
that it should be the aim of the Vaiyakarana school to read the 
whole of it with its pupils. I had an occasion in connection 
with a controversy to give the correct sense of the passage of the 
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Mahabhasya under Panini V. 3. 99 given in the footnote. 1 My 
difficulty was great especially because Nagojibhatta in his Uddyota 
on the passage interprets Mauryas as manufacturers of idols. I 
consulted learned grammar-pandits, but they were not able to 
give me the correct sense off-hand, because this portion of the 
Mahabhasya does not come within the range ot their studies, 

I then wrote a Sanskrit commentary on the passage, and they 
saw the propriety of taking Mauryas as a race of princes. My 
interpretation, that the Mauryas are spoken of in the passage as 
having used golden images for their purpose when they were in 
need of gold, was accepted by Prof, Kielhorn, who was opposed 
to me in that portion of the controversy, as he wrote to me in a 
private letter and did not contest my view again in the Indian 
Antiquary for 1887, in which the controversy was carried on. 

The other school, that of the Nyaya, deals with what is 
called the Navya ( or modern ) Nyaya, based upon the Tatva- 
cintamani, composed by Gangesopadhyaya of Bengal, the many 
abstruse commentaries beginning with the Dldhiti of Raghu- 
nathabhatta Siromani, and ending with the JagadisI of Jagadisa 
Bhattacarya and the Gadadhari of Gadadhara Bhattacarya, are 
taught and studied in this school. 

The whole learning has become extremely artificial and 
the student of this school acquires a certain intellectual 
acumen, which, however, is not of much use in ordinary 
matters. It is very unfortunate that this modern Nyaya 
should have driven out of the field the system of Logic and 
Didactics of Nyaya, founded by Gautama and elucidated by 
Vatsyayana in his Nyayabhasya, for about the time when this 
Bhasya was written, the Buddhist Mahayana school had ac- 
quired prominence and the two systems carried on controver- 
sies which are interesting to students of the progress of 
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thought. Vacaspati gives some valuable information about 
this point and I have given elsewhere a translation of his 
remark in the following words:— “The revered Aksapada 
having composed the Sastra calculated to lead to eternal 
bliss,, and an exposition of it having been given by Pak§ila- 
svamin, what is it that remains and requires that a 
Vartika should be -composed ? Though the author of 
the Bhasya has given an exposition of the Sastra, still 
modern scholars like Dinnaga and others having enveloped 
it in the darkness of fallacious arguments, that exposition is not 
sufficient for determining the truth. Hence the author of the 
Uddyota dispels the darkness by his work the Uddyota, i. e., 
light ( torch )”. On this Uddyota there is a commentary by 
Vacaspati himself, entitled Vartikatatparyatlka and on this again 
Udayana wrote the Tatparyaparisuddhi. These works repre-, 
sent the Brahmanic side of the argumentation with the Maha- 
yanists and a study of them would be both interesting and 
instructive. But this study has disappeared before the cumbrous 
subtleties of the modern Nyaya. Still, however, I hear that 
some of these works are read in the Mithila country. 

There are other schools also which might be styled (i) the 
literary, (ii) the medical, and (iii) the astronomical or astro- 
logical schools. In connection with the first, Kavyas, dramatic 
plays and works on Poetics such as the Kuvalayananda, the 
Kavyaprakasa and the Rasagangadhara are generally taught and 
studied. The course of this school might be improved by 
including some of the works alluded to in the last two treatises „ 
As to the other two schools I have nothing to say. I am not 
aware, whether in any of the indigenous establishments there 
exists a Mlmamsa school ; but I think that there ought to be 
such a school In connection with Dharmasastra in which the 
most important treatises on religious and civil law should be 
taught and the rules of interpretation given* by the Mimamsakas 
applied for the decision of legal points. I consider it advisable 
that in connection with this Dharmasastra and Mlmamsa schopl 
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the oldest ti causes, the Bhasya of Sabaraswamin and the Vartikas 
of Kumarilabhatta, should be legularly studied. 

As to the other class of our body heic, viz. that composed 
of critical scholars, the first thing we have to bear In mind is 
that the study of the Indian literature, inscriptions and antiquity 
according to the critical and comparative method of inquiry, 
so as to trace the history and progress of Indian thought and 
civilization, is primarily a European study. Our aim, therefore, 
should be to closely observe the mannei in which the study is 
carried on by European scholars and adopt such of their methods 
as recommend themselves to our awakened intellect. To an 
intelligent man this ought to be enough to qualify him for the 
pursuit of critical scholarship, and the Government of India 
seemed, at the Conference held at Simla in 1911, to favour the 
idea of opening Research Institutes at the Capital City and 
presidency-towns ; but subsequent events led to the idea being 
set aside, and instead, the Government provisionally adopted the 
plan of sending qualified Indians to Europe and America to be 
trained under famous Western scholars. We have now among 
us several gentlemen, who have returned after serving out their 
period of apprenticeship. There are others among us, who 
have qualified themselves for the purpose by the method alluded 
to above by me. 

Between the Western and Indian scholars a spirit of co- 
operation should prevail and not a spirit of depreciation of each 
other. We have but one common object, the discovery of the 
truth. Both, however, have prepossessions and even prejudices 
and the same evidence may lead to their arriving at different 
conclusions. Often, however, wjien controversies are carried 
on, the truth comes out prominently, and there is a general 
acquiescence when it does so. To express the same idea in 
other words, the angle of vision, if I may use an expression that 
has become hackneyed, may be and is different. The Indian's 
tendency may be towards rejecting foreign influence on the 
development of his country's civilization and to claim high 
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antiquity for some of the occurrences in its history. 1 On the 
other hand the European scholar’s tendency is to trace Greek, 
Roman or Christian influence at work in the evolution of new 
points, and to modernize the Indian historical and literary 
events. It is on this account that there has been no consensus 
of opinion as to the approximate period when the most ancient 
portion of the hymns of the Rgveda was composed. Some 
refuse to assign it a higher antiquity than 1 5 centuries before 
Christ, while others carry it far to the beginning of Kaliyuga, 
i. e. to about 3101 B. C. A scholar may have conceived a 
prejudice against the Indian race and may look down upon the 
Vedic Rsis. Thus, our critical method is unfortunately too often 
vitiated by extraneous influences. But this probably is due to 
human weakness. A critical scholar should consider his func- 
tion to be just like that of a judge in a law-court ; but even there 
human weakness operates, and renders a uumber of appeals 
necessary, so that one judge differs from another, and so does 
one critical scholar from another. 

Now as to the subjects to which our critical studies are 
directed, the principal one is that of the interpretation of the 
Vedas. This has been the monopoly of the European scholars 
and we Indians have not taken any considerable part in it. 
But it is indispensably necessary that we should enter the field. 
A European scholar may give up the function of a judge which I 
have attributed to him, and assume that of a prosecuting counsel. 
A certain individual, looking to what are called the Dana-stutis 
or praises of gifts, has given it as his general opinion that the 
old Rsis or seers had no higher aim than the materialistic one— 
the acquisition of wealth. Thus he bases a universal judgment 

1 Notable instance^ of the former are afforded by the persistent 
efforts made by some of us to prove that the twelve signs of tho Zodiao 
are not adopted by the Hindus from the Greeks s* though names of the 
signs are the translations of the Greek names, and oven these last are 
given in a verse of VarShamihira. Garga, as quoted by the latter states, 

• The Ywanas are the Mlecchas among whom this SSstra ( astronomy, 
and astrology ) is well known ; they even are worshipped like Rsis. ” 
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oa what he finds in about 15 or 1 6 hymns out of 1017. In the 
same Vasistha Maiidala in which he finds such a praise of gifts 
(hymn 18), there are the outpourings of a contrite heart 
afflicted with a deep sense of sinfulness, and humbly begging to 
be forgiven. But such points as this last do not attract the 
attention of the prosecuting counsel. Then again the same 
scholar asserts that C£ The hymns of the Rgveda are for the most 
part composed with the technical object of some ritual and this 
object stands quite near to the later ritual. ” This is perfectly 
wrong. The Rgveda collection has been treated, from the times 
of the Aitareya Brahmaria down to the present day, as a store- 
house of sacred texts to be uttered and used whenever any new 
ceremony has to be sanctified. Thus the Brahmana again and 
again states “ That contributes to the success of the sacrificial 
worship, which is possessed of an appropriate form, i. e., 'when 
'the act performed is alluded to by the Rgveda. ” This rule has 
been followed by all writers on later ceremonies. The resem- 
blance between the verse and the act may be simply verbal as in 
the prescription of * Sukram te, etc. ’ ( Rgveda VI, 58, 1 ) in 
which there is mention of the bright form ( Sukra ) of Pusan, 
i. e., his form during the continuance of the day, to the invo- 
cation of Sukra or the planet Venus in the ceremony called the 
* Grahamakha. ’ And this adaptation of different Rgveda verses 
for the performance of the Soma services also, such as a Sastra 
repeated by the Hota, i. e. a priest, and for the choice of the 
AnuvakyS and Yajya verses, is apparent from the services and 
the verses themselves, so that there is no question that the 
hymns of the Rgveda form the storehouse for the preparation of 
the services required for rites that came on in later times. 
( See my Report on the search for Sanskrit MSS. for 1883-8884, 
pages 32 ff. ). Thus it will be seen that the Rgveda hymns were 
mostly composed for purposes other than those connected with 
the sacrificial ritual and there are a great many hymns which are 
to be recited in the morning on the first day of the Soma 
sacrifice ( prataranuvaka ), which are addressed to Agni, U§as ? 

41 [ &. Q. BbawUrkar’* ~W ork*. Vol« I. j 
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and the Asvins. The commentator on the Aiv. Sr. Satra 
(IV, 15, 11 ) states that Usas has nothing to do with Soma 
sacrifice ; still as the goddess is connected with the preceding 
Agni and the following Asvins, hymns to her are intended in 
this list. Thus the theory that the hymns to the Vedic deities 
were inspired by the poetic inspiration of beauty holds its ground 
firmly, notwithstanding the assertions of the above-mentioned 
prosecuting counsel of a scholar. The three deities, Agni, Usas 
and Asvins, are represented as manifesting themselves in the 
morning. The old Aryans were accustomed to rise very early 
and enjoy the beauty of the Dawn and its thickening away into 
brighter light. It will be seen from all this that the cult follow- 
ed the composition of hymns and did not precede it iu a far 
outweighing measure. 

Then again an attempt has been made to throw discredit - 
on the ritual prescribed in the Grhyasutras and the SrautasUtras 
by tracing them to the practices of savages like the Red Indians of 
America ; and even the Upanayana and the marriage ceremonies 
of the domestic rites and the Diksa ceremony are treated similar- 
ly. But the main points involved in these ceremonies are 
neglected. The priest in the case of Upanayana is the father of 
the boy himself and not a developed form of the “medicine man ” 
of the barbarians. The boy is dedicated to the service of the 
God Savitar in the words “ O God Savitar, this is thy Brahma- 
carin ; preserve him, may he not die ” ; and the object of the 
ceremony is not to scare away the evil spirits of whom the 
Acarya or father is afraid. The putting on of the hide of an 
antelope in the Diksa and other ceremonies, the fasting which 
precedes them, and sucii other practices came down to the Hindus 
from their residence in the forest, where the antelope was a 
familiar figure, and from the necessity of preserving the body 
in an unencumbered condition before the performance of any 
rite. This is done even at the present day when the Brahmans 
have to perform holy functions such as meditation, celebration 
pf the birth of such a god as Kpsija, the performance of the 
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Snddha ceremony, etc., and these practices are certainly by no 
means to be traced to the weird performances of the medicine- 
man of the savages. The question of magic rites is an indepen- 
dent one and should not be confounded with the cults pres- 
cribed in the Sfltras. As shown by an inscription, regarding 
a treaty between the king of the Hittites and the king of 
Mitani, found in Asia Minor, the Aryans who ultimately 
migrated to India were the neighbours of the Assyrians or 
Asuryas and must have learnt from their connection with 
these and the Babylonians the art of magic, and the subsequent 
composition of the Atharva-veda must have been greatly influen- 
ced by this circumstance. Therefore, whatever weird and magical 
practices are to be found in the Hinduism of the day, are not 
unlikely to be traced to this source. 

. Notwithstanding such aberrations of scholars as we have 
noticed, European scholarship deserves our highest respect, and 
the erring individuals are corrected by other scholars and on the 
whole no great harm is done. Still, we Indian scholars ought 
to devote ourselves strenuously to Vedic study. Yaska tells us 
that a science should not be taught or communicated to a fault- 
finding or prejudiced man and the mood to be observed in 
studying a subject is, according to the Bhagavadgita, that of 
Sraddha, i. e., a disposition to receive whatever strikes as 
reasonable or an attitude of open-mindedness. We are likely 
to be more actuated by this spirit in the study of our Vedas than 
any foreign nation. Still those of us who have not become 
critical scholars by closely observing the method of European 
scholars, or serving out a period of apprenticeship to them, 
exhibit a number of faults and weaknesses which entirely 
vitiate their reasoning. A young man, the editor of a good 
many Sanskrit works, asks me with a derisive smile what the 
necessity was of naming a MS., showing the country it came 
from and the age in which it was written, when the mere fact 
of its presenting a varied reading is enough for all purposes. He 
did not know that when a judge noted down the age ot a wit- 
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ness appearing before him, the name of the caste or the com- 
munity or the country to which he belonged, he got information 
from him which had a value in the estimate of the evidence. 
Similarly another young man, not fully acquainted with the 
critical method, said that Namadeva and Jnanadeva were con- 
temporaries, but that the difference between their languages was 
due to the mistakes of successive scribes. He thus believed that 
the scribes could reconstitute the grammar and lexicon of a 
language, forgetting to ask himself why the marvels effected by 
the scribes in the case of Namadeva should not have been effect- 
ed by them in the case of Jnanadeva himself, whose language 
they had not altered. I do not give these as solitary instances 
but as due to the working of a spirit which has rendered Jnane- 
svara-, the author of Jnanesvarl, which does not contain the 
name of God Vithoba at all and whose Marathi is very archaic, 
to be the same individual as the author of the Haripatha, whose 
abhangas teem with allusions to Vithoba and Rakhumai and 
whose language considerably approaches modern Marathi. The 
Marathi literature which has come down to us is full of such 
strange theories, It is a very disagreeable matter to dwell at this 
length on the faults of our Indian scholars, but it is an allegiance 
which I owe to truth. 

The study of Vedantism among European scholars is domi- 
nated by the views of Prof. Deussen, who is a follower of 
Samkaracarya’s system of world-illusion and the spiritual 
monism, but it is wonderful that nobody should have pene- 
trated below the surface of che question and seen that it is not 
6ne system that the Upanisads teach, but several, inconsistent 
with each other and each supported by an Upanisad text ( see the 
Introductory chapter of my Vaisriavism and Saivism etc.). I have 
already alluded, in connection with the modern system of Nyaya, 
which forms the stock-learning of the existing Nyaya school, to 
the growth of a controversy between the Brahmans and the 
Mahiytna Buddhists, the Brahmanic side of which is represented 
by VatsySyana, Bharadvaja, etc., and the Buddhistic side by 
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Diftnaga and others. This controversy might well form the 
subject of close study among modern critical scholars and 
perhaps even a clue to Samkaracarya’s theory of world-illusion 
might be found in the Nihilism of the Buddhist Mahayana school. 

Another very important branch of our study is that of 
inscriptions, which are scattered over the whole country and 
are engraved on stones or on copper-plates. These last are 
mostly deeds of gifts of villages or of the revenues of villages 
to Brahmans or for the support of temples and other religious 
establishments. These deeds contain the pedigrees of the 
donating monarch, with notices of important points in the 
careers of his ancestors and in that of the reigning monarch 
himself. These notices have a historical value which must be 
judged of by our usual canons of criticism. We are thus 'ena- 
bled to reconstitute sketches of dynasties and of the principal 
points in the history of the provinces concerned. The in- 
scriptions on stones contain records of specific events which 
enable us to find a clue to the progress of the occurrences 
described therein. We should be groping in the dark if there 
were no chronological light thrown on the events recorded in 
our reconstituted sketches. Such chronology we have for 
post-Christian occurrences. We have an era which originally 
dated from the coronation of a Saka king and was called also the 
Era of Saka kings. By a mistake in identification, such as those 
we have noticed in our vernacular literature, the name of the 
§aka king was supplanted and that of the Salivahana or Satava- 
hana Dynasty which followed those kings was substituted in its 
place. In the usual practice, the two names are put together 
and the era is called u Salivahana Saka ” which can denote the 
names borne by two dynasties. There is another era to which 
the name of Vikramaditya is attached. There is a third bearing 
the name of the Gupta princes, which has been in use for some 
centuries. Its initial date, as compared with the Saka era, was 
given by the Arabic writer Alberuni as 242 Saka, but unfortu- 
nately that writer stated it to be the era of the extinction of the 
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Gupta dynasty. It was however found to have been used by 
the Gupta princes themselves and hence scholars and antiquarians 
not only disbelieved this fact, but threw discredit on Alberuni’s 
statement of the initial date of Gupta era. Long and pungent 
controversies followed on this matter, new initial dates for the 
Gupta era being proposed. I also took part in the controversy 
and my conclusion, recorded at the end of a note in the Appendix 
A to the second edition of my Early History of the Deccan, is 
as follows : — “ Thus, then, the evidence in favour of Alberuni’s 
initial date for the Gupta era appears to me to be simply over- 
whelming. ” Subsequently in an article in the Indian Anti- 
quary, Vol. XLII, pp. 199 etc., I had to consider the relation 
between the dates found in Mandasor inscriptions. These dates 
are given as the years that had elapsed after the constitution of 
the Malavas as a Gana or a political unit. This Malavagaoa 
came afterwards to be identified with the name of Vikramaditya, 
just as the §aka era came to be associated with the name of 
Salivahana or Satavahana. The only Vikramaditya that became 
famous, after the institution of the era of the political unity of 
the Malavas, was Candragupta III of the imperial Gupta dynasty, 
who came to the throne about A. D. 400, conquered Ujjain, 
made it one of his capital cities, drove out the Sakas and was 
consequently called Sakari. These two ears then, that of the 
§aka and that of Vikrama, have become our guides in determining 
the chronology of the post-Christian occurrences. 

Another source of information is that which is afforded by 
comparison of the statements by foreign writers with those 
found in the indigenous records. Thus Megasthenes is men- 
tioned by Greek writers as an ambassador sent by Selukos to the 
court of Sandracotta. Sandracotta is the same as Candagutta, 
the popular pronunciation of the Sanskrit Candragupta. Hence 
we gather the contemporaneity of Candragupta, the Maurya, 
with Selukos. 

Similarly, in the inscriptions of Asoka “ Antiyoko nama 
Yona Raja ” is mentioned as a friend pf Asoka, as also four 
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others^associated with Antiocus. Thus the age of Candragupta 
is about 325-315 B. C. and that of Asoka’s coronation is about 269 
B. C. Similarly we gather chronological information through 
the comparison of Chinese literature with the Indian. The 
Karikas of Isvarakjrsna on Samkhya philosophy and its com- 
mentary, for instance, was translated into Chinese between the 
years 557 A. D. and 569 A. D. Pulakesin came to the throne 
in 610 A. D. and was the only southern monarch to conquer 
whom the efforts of Siladitya or Harsavardhana proved fruitless ; 
he remained an independent sovereign. These facts are gathered 
from the writings of Hiuen Tsang and our copper-plate inscrip- 
tions, which tally with each other. 

In this field of the study of inscriptions the most confusing 
points are those connected with the dynasty of Kaniska. It is 
a great desideratum that ail inscriptions and other scraps of in- 
formation connected with the family should be brought together 
and attempts should be made to fix their dates. No such com- 
prehensive attempt has, I believe, been yet made, and it is now 
left to those of us who have paid special attention to this branch 
of our study to make it. The Epigraphia Indica has been doing 
good service by the discovery and publication of new inscrip- 
tions and the whole department of Archaeology is devoted to 
making excavations and bringing to light new sources of infor- 
mation. Such a source is that of a Greek of the name Heliodora, 
having been discovered by means of an inscription at Besnagar 
as a Bhagavata and a worshipper of Vasudeva, the rise of this 
sea b ei ng shown as early as the 2nd Century before the Christian 
era ( See my Vaisnavism etc. pp. 3-4 ). The field of research in 
this connection is extensive ; to cultivate it and to bring out 
fruitful results it is necessary that more of us should devote 
themselves to the subjea. 

During the period that I have been working in this line. 
I have had to take part in several controversies. One of these 
I have already mentioned, and that is about the Gupta era. 
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I now close, the address by briefly setting forth the points in- 
volved in one that is still agitating us, and that is about the 
genuineness of the Arthasastra attributed to Kautilya, which has 
been recently discovered. Prof. Jacobi believes that it is the 
production of Canakya or Visnugupta, who overthrew the 
Nandas and raised Candragupta, the Maurya, to the throne. 
Prof. Hillebrandt, on the other hand, attributes the authorship 
to a member of the school of Kautilya and not to the great 
Canakya himself. The point I wish to make out is that it was 
not written so early as in the times of Candragupta, the Maurya, 
but later; The earliest notice of Kautilya’s work is that con- 
tained in tne Kamasutra of Vatsyayana, in which occur a number 
of passages which are the same as in Kautilya. It is then men- 
tioned by Kamandaka in the third century, by Daridin in the 
sixth century and by Barta in the seventh century A. D. But 
its existence is noticed by no writer earlier than Vatsyayana’s 
Kamasutra. Patanjali, the author of Mahabhasya, throws side- 
glances on the things existing in or about his time. He men- 
tions the Candragupta-Sabha, the greed of the Mauryas for gold 
and their selling golden idols, and the beating and the soun ding 
of the Mrdanga, Sankha and Panava in the temples of Kubera, 
Rama and Kesava, the existence of a sect of Sivabhigavatas 
holding an iron lance in their hands. In the extent of the 
literature written in the Sanskrit language, he enumerates a 
number of Vedic words with the Ahgas, Vakovakya ( which 
is defined by Samkaracarya and Ranga-Ramanuja as Tarka- 
sastra ), Itihasa, Purana and Vaidyaka, but there is no room 
anywhere here for Kautilya or for his work the Artha&stra. 
Now as to the arguments that may be taken as pointing to 
an earlier date for the Arthasistra, the following may be men- 
tioned : — 

(i) Anvik§iki as defined by Kautilya consists of Sariikhya, 
Yoga and Lokayata. This is the popular philosophy of the 
time of the Svetasvataropanisad and the Bhagavadgita, while the 
Anvik§iki of Vatsyayana’s Nyayabha$ya is the system of Gotatna 
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himself. They should rather show a later date for Nyiya 
Philosophy than an earlier one for the Arthasastra. 

(ii) Then again, Kautilya speaks of his writing a Bhasya 
on his own Sutra and of apadesa, i. e. the statement of the 
views of others and lastly of the Siddhantin. Now in the 
chapter on Tantrayuktis he mentions this last circumstance as 
the yukti or the device for the exposition of the system, so that 
it should not be necessarily understood that the views of the 
Sid dhant i n or the last writer are given by himself. Similarly 
in the Vedantasutra, when the views of other authors are first 
given and that of Badarayana at the end, it ought by no means 
to be understood that Badarayana himself was the writer. Hence 
the occurrence of the name of Kautilya should not be taken as 
indicating his authorship of the whole statement. 

Now as to the date of the Arthasastra itself, it depends on 
that of Vatsyiyana’s Kamasutra. Vatsayana lived after Kuntala 
Satakararii Satavahana, whom he mentions as having killed 
his queen Malayavati in an amorous sport by a pair of scissors. 
Kuntala must have flourished in the middle of the first century 
B. C. and consequently Vatsyayana lived about a hundred years 
afterwards, so that he may be placed in the first century 
of the Christian era. Since these calculations are rough, 
we may assign him to the first or the second century A. D. 
This is the earliest date to which we can refer Kautilya. The last 
sloka of the chapter on Tantrayukti is : — 

the sense of which is “This Sastra was composed by him who, 
unable to bear it, extricated this Sastra, the insignia of authority 
and the country under the sway of Nandarija.” The second 
word Sastra which occurs in the last line refers to the book 
actually written, while the word occurring in the first line 
alludes to the conception and development of the idea of the 
Sastra. This conception and the development were attributed 
it [ B. G. Bhaadukar'a Work*, VoL L J 
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to Visrmgupta by tradition, as well as the removal of the insign i? 
of authority and the overthrow of the sway of Nandas. The 
Arthasastra therefore was attributed to Kautilya, because tradi- 
tionally he was the conceiver of it. 

The study of the Avesta or the sacred literature of the 
Parsis has been associated with the study of our Sanskrit litera- 
ture. There is a close resemblance between the languages of 
this literature and of the Vedic Sanskrit, so much so that, with 
but the slightest changes, certain passages from the one can be 
turned into the other. But a critical study of the Parsi Scrip- 
tures began with a French scholar named Anquetil Duperron, 
who came to this Presidency in the 18th century, discovered 
that literature and was struck with its importance. Critical 
studies were undertaken in Europe and several scholars such as 
Martin Haug, etc., devoted their lives to it. In India critical 
scholarship of the European type was introduced by the late 
Mr. K. R. Kama, in whose memory there exists an Institute 
erected by his friend Mr. Sukhadwala. Avestic studies were 
subsequently conducted by a number of Parsi scholars, promi- 
nent among whom is Dr. Jivanji Jamshetji Modi. It is very 
desirable that intelligent Parsis in greater numbers should enter 
into the field and conduct researches into their ancient religion 
and customs. 

The Arabic and Persian literature also should prove a 
fruitful field of study. Early Arabic and Persian writers like 
Alberuni, have much to say about the contemporary history, 
religions, customs and manners of India. Their study is, there- 
fore, bound to prove of great use. Again our modern verna- 
culars, especially the Aryan ones, have borrowed much from 
these sources and many points connected with their etymology 
cannot be satisfactorily solved, unless we seek help from the 
Persian and Arabic languages. I am glad to note that the 
attention of young scholars is drawn in this direction also. In 
this connection I have to note with satisfaction the useful work 
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that the Hyderabad Research Society is carrying on under the 
patronage of His Most Exalted Highness the Nizam’s Govern- 
ment. I do hope that scholars will take greater interest in these 
subjects, as also in the Chinese and other literatures, without 
which Oriental studies are bound to remain incomplete and one- 
sided. 

Now, gentlemen, I close. I am very glad to observe that 
critical scholarship has, notwithstanding the defects alluded to 
by me, been flourishing among us. Good books and lectures 
have recently been published, especially in connection with the 
Calcutta University. Our own University has not extended 
that support to original research that we might expect from it. 
Still, I close the active years of my life with an asured belief that- 
sound critical scholarship has grown up among us, and that it 
will maintain its own against aspersions and attacks. I am very 
glad to observe that a large number of papers will be read at the 
session we begin to-day, a good many of which must be 
important, so that in every way we have reasons to congratulate 
ourselves ; and this our Conference will, I trust, be a landmark 
in the progress of our f studies. 
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[ From the Journal of the Bombay Branch of the Royal Asiatic 
Seeiety* Volume XVII ( 1889 ) pp, ], 

Being a paper read before the Bombay Branch of the 
Royal Asiatic Society, on February iith, 1887. 

When my college friend and class-fellow, Mr. javirilal 
Umiashankar Yajnik, saw me a few hours after my return to 
Bombay from Europe, and proposed that I should give an 
account of my visit at a meeting of this Society, I had no hesi- 
tation in saying that that was the last place I should myself 
think of for such a purpose. My visit to Europe was of a very 
short duration, and though I could say something that might 
interest an ordinary native audience, I had very little to com- 
municate that was worthy of being listened to by such a learned 
body as the Bombay Asiatic Society. Besides, even as regards 
a mixed native audience, so many natives of the country had 
visited Europe before me, and lived there for a number of years, 
and communicated their experiences to their countrymen after 
their return by publishing books and pamphlets and delivering 
lectures, that short as my visit was, I could have nothing new to 
tell even to such an audience. My scruples, it appears, were 
communicated to the respected President of the Society, who 
thereupon suggested that I should give principally an account of 
the Congress of Orientalists held at Vienna to which I had been 
deputed, and in connection with that, some of the impressions 
which what I saw in Europe had produced on my mind. To 
this I assented, and I thus appear before you to-day. 

I arrived in London on Saturday, the 28th of August, and 
stayed there till Thursday, the 9th of September. On the 
afternoon of this day I left for Oxford, where I spent the next 
three days. On Monday I went thence to Birmingham, and 
returned to London on the following Wednesday. The next 
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four days I spent in London, and left England for France on 
Monday, the 30th, In London I saw St. Paul’s Cathedral, 
Westminister Abbey, the House of Commons, India Office, the 
National Gallery, the Guildhall, the British Museum, the Tower 
of London, the Kew Gardens, Hampton Court, the Royal Ex- 
change, the Bank of England, the Hyde Park, the Albert Memo- 
rial, the Albert Hall, and the Indian and Colonial Exhibition. 

I had unfortuantelv none to guide me in London, as I had in 
Oxford and Birmingham, and therefore I did not see as much or 
as well as I might have. I met our late Secretary, Dr. Cod- 
rington, in Vienna, and on my informing him that I had been to 
London, he told me he was in London during the time I was 
there, and had he known of my being there, he would have been 
glad to take me with him and show me all the sights. I was 
very sorry that I did not know Dr. Codrington was in London ; 
but as it was, everybody was very busy and nobody could make 
it convenient to go with me. I cannot stop here to give the 
impression that each of the buildings and institutions I saw 
produced on my mind, and my general impression I will give 
further on. 

I wore in Europe my usual Maratha costume, the turban, 
the long coat, and the white upariteth or scarf. In the streets 
of London and in the places I visited, therefore, I often met 
persons who stopped me with the words bahut garml hotl hai, 
salfim, &c. The conversation thus begun in Hindustani was 
continued in English, and I was asked to what part of India 
I belonged, and where I was going. These were Anglo-Indians ; 
and they told me how long they were in India and in what part, 
and spoke of the days they spent in the country with agreeable 
feelings. I was once accosted in Marathi near the Royal 
Exchange with the words “ Whence do you 

come ? ” I said I was from Bombay, and asked the gentleman 
whether he was in the Maratha country, to which he replied in 
Gujarati, sfa ^r^^rffTr f?rr, “I was in Kattiawar,” arrcj tprar 5 15 
f< What office did you hold there ?” I asked. aOr ({iff 
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frfT “I was Political Agent/’ was the reply. Then I asked in' 
Marathi stiw “Are you Anderson Saheb ?” 

to which he replied, “Yes” Then we went on speaking in 
English together, and he was kind enough to go with me and 
show me the Office of the Oriental Bank to which I wanted 
to go. 

The first person I saw in London was Dr. Rost, Librarian, 
India Office, who received me very kindly. I visited him several 
times, and on one occasion he remarked that my lectures on the 
Sanskrit and the derived languages, three of which the Society 
did me the honour of publishing in their journal last year, were 
very important, and wished me to complete them as soon as I 
could. The second time that I saw him in the India Office 
library* Dr. Eggeling, Professor of Sanskrit in the University ot 
Edinburgh, happened to be there, and I was introduced to him ** 
by Dr. Rost. Professor Eggeling has been compiling a descrip- 
tive catalogue of the Sanskrit Manuscripts in the India Office 
library, on the model of Professor Aufrecht’s Oxford Catalogue, 
and he had come that day to London to examine some of the 
manuscripts carefully. I had an interesting conversation with 
him, and in his congenial company, and in that of Dr. Rhys 
Davids, the Pali scholar, to whom I was introduced by Professor 
Eggeling three or four days afterwards, I felt myself at home. 

I passed a very agreeable evening with them at the National 
Liberal Club, of which Dr. Rhys Davids is a member. We had 
a long conversation on a variety of topics, ranging from Buddhis- 
tic metaphysics to English and Indian politics, including the 
annexation of Burma. Dr. Rhys Davids seemed to be full of 
admiration for the freedom, boldness, and truth of the religious 
and philosophic thought of ancient India about the time of 
Buddha, to which the modern world according to him presents 
no parallel. Professor Eggeling did not quite agree with him* 
taking into consideration the development of philosophic specu- 
lation since the time of Kant, and I was disposed to sympathize 
with him, though as regards religions ideas and theories I per- 
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fectly agreed with Dr. Rhys Davids. According to Dr. Rhys 
Davids, the Buddhistic ideal is the condition of an Arhat who 
enjoys profound internal peace undisturbed by passion. It is a 
condition of holiness, goodness, and wisdom. This seems in his 
opinion to be at the bottom of the religious aspirations of man, 
or probably the only thing that is valuable in those aspirations, 
and this alone Buddhism set up as an ideal to be striven for by 
the religious man, to the exclusion of the ideas of God, the 
human soul as one unchangeable substance, and eternal exis- 
tence. Dr. Rhys Davids is an enthusiastic Pali scholar, and has 
succeeded in organizing the Pali Text Society, in connection 
with which, with the aid of other scholars, he has been publish- 
ing in annual instalments the sacred books of the Southern 
Buddhists. The service he has thus been rendering to the -cause 
of scholarship and research is invaluable. But it is very much 
to be regretted that he cannot devote his whole time to his 
studies, and has to work for his bread at the bar. If he had 
been a German he would have got a Professorship somewhere. 
He is, however. Professor of Pali in the London University, but 
without pay and without pupils. He is a candidate for the 
vacant Secretaryship of the Royal Asiatic Society, which is a paid 
appointment ; and I have no doubt, if elected, he will be of very 
great service to the Society ; but it is by no means certain that 
he will get the appointment. I saw him on one occasion in his 
rooms in Brick Court, when he showed me some splendid Pali 
Manuscripts which had been presented to him, if I remember 
right, by the king of Siam. 

Another gentleman with whom I came in contact in London 
and who was very kind to me was Colonel Henry Yule, Mem- 
ber of the India Council and President of the Royal Asiatic 
Society. Mr. Edward Thomas, a Bengal Civilian, who, after 
his retirement devoted himself to the study of Indian antiquities, 
and Dr. J. Fergusson, a zealous student of ancient Indian archi- 
tecture and archaeology, both of whom were active members of 
the Royal Asiatic Society, are dead. The Society’s Secretary, 
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Mr. Vaux, has also rather suddenly been removed by death at an 
early age and another not yet appointed ; so that the Society is 
not in a very flourishing condition at present ; and Colonel Yule 
observed to me how difficult it was for them to get enough 
matter for the Society’s Journal. I also came in contact with 
Mr. J, S. Cotton, Editor of the Academy, who was once em- 
ployed by the Secretary of State to examine the materials in the 
India Office, and digest them into a report on the advancement 
or condition of India ; and he seemed to be very familiar with 
Indian matters. 

At Oxford I was received with cordiality and almost enthu- 
siastic kindness by my old master, Mr. Sidney Owen, who was 
Professor of History and Political Economy in the Elphinstone 
College, from January 1857 to April 1858, and his family. Here 
I had before me the charming and edifying spectacle of a well- 
regulated, high-toned, and happy English family. The one 
object of father, mother, sons, and daughters seemed to be to 
please me ; and I felt I was in the midst of persons who had, as 
it were, found in me a long-lost son or brother. Oxford was 
at this time empty, the Colleges having vacation, and all I could 
see was the buildings. Mr. Owen showed me Magdalen, Christ 
Church, Worcester, Baiiol, and others. The quadrangles with 
the green grass nicely trimmed, the gardens and walks, and the 
canals give a rural, quiet, and pleasing appearance to the scene 
calculated to compose the mind and dispose it to contemplation, 
thought, and study. Within the premises of the same colleges 
there are often buildings in three different styles of archi- 
tecture, the mediaeval, that of the seventeenth century, and 
the modern. It was a curious sight of a nature to awaken 
historical associations rather than produce a sensation of 
harmony, the stone of the mediaeval buildings in particular 
being in a crumbling condition. But even this characteristic is 
calculated, I suppose, to confirm the reflective mood. I also 
saw the Sheldonian Theatre where the commemoration >s held, 
the Bodleian Library, the Martyr’s Memorial, and others. I paid 
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a visit to Prof. Max Muller, who unfortunately was not m good 
spirits on account of the recent loss of a favourite daughter. He 
regretted very much that he should have been in that condition 
at the time of my visit. He wished to see more of me than he 
could under the circumstances. Still I had a pleasant and 
interesting conversation with him for an hour and a half. 
He told me he had quoted my lectures in a -paper that he had 
been publishing in a German periodical, and read a passage from 
that paper in which he interprets the expression Bhasarthah, 
occurring in connection with certain roots in the Dhatupatha as 
meaning “roots the sense of which is to be known from the 
spoken language.” Though of course I am a strong advocate of 
the view that Sanskrit was the Vernacular of the Indian Aryans, 
and think I have proved the point in my last lecture, still I ' did 
npt believe that the expression Bhasarthah meant what the 
Professor said, and was sorry not to be able to agree with him. 
Then he spoke to me about a letter he had received from the 
late Divan of Bhavnagar, Mr. Gaurisamkar, which was written on 
the occasion of his assuming the order of Samnyasa, and about 
a copy of the new Samnyasin’s work on the Vedanta, presented 
to him by the author. Professor Max Mtiller spoke approvingly 
of the doctrine of the Vedanta that the contemptibility and 
misery of life come to an end when an individual soul knows 
himself to be the same with Brahman or the Supreme soul. As 
I am not an admirer of the doctrine in the form in which it is 
taught by Samkaracarya and which alone is now the prevalent 
form in India, I observed that though according to his system 
a man must rise to the knowledge, “ I am Brahma,” previous to 
his entering on the state of deliverance^or of eternal bliss, still it 
is essential that the feeling of me or egoism should be destroyed 
as a necessary condition of entrance into that state. The me is 
the first fruit of ignorance, and it must be destroyed in the 
liberated condition. A soul has no individual consciousness 
When he is delivered, and in that state he cannot have the 
knowledge, “I am Brahman.” The illustration often given of a 
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liberated soul that becomes one with Brahman is that of the space 
or ether that is enclosed in an earthen jar becoming one with 
the infinite outer space or ether when the jar is broken to pieces. 
In such an absorption into or identification with Brahman when 
there is no individual consciousness and no knowledge that “I am 
the Brahman,” what happiness can there be ? Besides, the propo- 
sition, “lam Brahman,” does not according to Samkaracarya’s 
system mean I am one with the Supreme Soul, who is the author 
of the Universe and who dwells in the Universe, so full of beauty 
and grandeur. This, I believe, is the idea of the author of the 
Vedantasutra and of some of the Upanisads ; but with Samkara- 
carya, the Universe or Creation is an illusion like that perceived 
by a man who sees a rope in darkness and mistakes it for a 
serpent, and flies away from it through fear. Misery, worldly 
happiness, sinfulness, littleness, and indeed all finite thought and 
feeling, are illusions. When these are dispelled the soul is free 
and happy and without finiteness or limitations, so that the pro- 
position, “I am Brahman,’ means “I am not the miserable, sinful, 
little soul, tied down to this or that mode of thought or feeling, 
that I appear to myself to be ; but a free, blissful, unchanging 
and unconditioned soul.” This is the real nature of the soul, 
and anything at variance with it that is felt is an illusion ; so 
that Samkaracarya’s ideal is not to become one with another 
being who is the Supreme Rulei of all, but to see that oneself 
ir really a blissful and unconditioned being. Though I might 
admire the doctrine about the first ideal, I do not think the 
latter to be very charming. This discussion we carried on for 
some time, and then we turned to other matters. Professor Max 
Muller made me a present of a copy of the four parts of the 
Anecdota Oxoniensia as a (memento of our short meeting, and 
with a few complimentary remarks on my work in the field of 
scholarship, for which I feel very thankful to him, brought the 
conversation to a close. 

On Sunday, the 12th, I was introduced by Mr. Owen to 
Professor Jowett. He received me very kindly, but nothing of 
importance was said in the short conversation that followed. 
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I went to Birmingham to have a glimpse of Industrial 
England. Fortunately I found an obliging friend in Colonel A. 
Phelps, late Commissary-General, Bombay. The British Asso- 
ciation for the Advancement of Science recently held its meetings 
at the place, and an exhibition of the arts and industries of 
Birmingham had been got up for the occasion. Colonel Phelps 
took me twice to see the exhibition, and there I saw the products 
of an immense variety of industries with the latest improve- 
ments, from a new apparatus for electric lighting without the 
high tension so dangerous to life that is a drawback in the 
present mode, to a machine for washing clothes by means of 
steam, and school furniture so manufactured as to avoid the 
evils such as shortsightedness, which results from the use of the 
present kind of furniture. The kind Colonel also showed ’ me 
the engine factory of Tangyes, Gillott’s pen factory, and a pin 
factory. He then .took me to the Birmingham Municipal 
Offices and Town Hall, both of which are splendid buildings, 
and in the afternoon to the Liberal Club, where I saw a great 
many members in the dining and the smoking-rooms. Mr. 
Chamberlain came in a short while after we entered, and I was 
introduced to him by the Colonel. A short but interesting con- 
versation followed. Mr. Chamberlain endeavoured to excuse 
himself from attending to the affairs of India, while I strove 
hard to fix the ultimate responsibility of governing the country 
on the British Parliament and through it on each member, and 
especially on the leaders of parties. 

After having seen so much of England I started from 
London for Vienna on the 20th. I went by way of Paris where 
I could spend only two days, during which, however, I saw so 
much as to make my head giddy. I saw the artificial lakes, the 
grand cascade, the race-course, the dismantled palace of St. Cloud, 
the palace, galleries, and park of Versailles, the Louvre, Luxem- 
bourg, Pantheon, the porcelain and tapestry manufactories 
which, I was told, are maintained at the expense of Government, 
4nd other places. Paris appeared to me to be a beautiful town, the 



340 


My visit to Vienna Oriental Coegress 


palace at Versailles with the parks and avenue in front is superb, 
and the pictures at that palace and in the Louvre are innumerable 
and beautiful. The French appeared to me to be a nation of 
lovers of beauty and spared no expense, since the Government 
maintained even factories for painting pictures on procelain and 
weaving them by means of coloured thread. But when certain 
places in the town called to my memory the frightful deeds of 
the people during the first revolution and of the Commune in 
1871, the melancholy reflection forced itself on me that even an 
intense love of beauty, which I consider to be heavenly, is not 
necessarily associated in the human heart with a heavenly or 
angelic character, and that it is a mere passion in the human 
breast like rage and resentment. I was sorry not to have met 
any. of the French Oriental scholars in Paris. I had very little 
time, and besides I was told that one of them, Monsieur Senart, 
was not in town, and I subsequently learned that even Monsieur 
Barth was absent. From Paris I went to Munich, where I 
stopped for a day. I found it to be a charming little town. 
There is an excellent museum, and a building in an elevated 
position called the Maximilian College, which commands a very 
fine view. I saw these and also a bronze colossus representing 
Bavaria, behind which there is a corridor in the shape of three 
sides of a rectangle with marble busts of the great men of the 
country placed in niches in the walls. The view from this point 
also is commanding, and in the light of the morning sun the 
place looked very charming and well suited for contemplation. 
From Munich I went on Saturday, the 25th, to Vienna, the 
place of my destination, which I reached at about 9 p. m. 

The next morning Dr. Rost and Dr. Kielhorn came to see 
me at the Hotel de France, which is situated close to the Uni- 
versity. We walked together for about an hour and returned 
by a tramcar to the University. The meetings of the Congress 
were held in this building, and the office of the managing 
committee was also located there. We stepped into the office 
and signed our names in the Register of members, In the even- 
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ing a conversazione was held at one of the hotels in order that 
the members of the Congress might make each other’s acquain- 
tance. The attendance was very large, and I was introduced to 
and exchanged cards with a great many scholars. There were 
two Egyptians with an ivory complexion and Turkish caps, 
a Chinaman, the Secretary of the Chinese legation in his national 
costume with the long pigtail, a Japanese in European cos- 
tume, an Indian Mussulman, native of Aligarh and educated at 
Cambridge, similarly dressed, and myself with my turban and 
uparyeth. The Chinaman’s knowledge of French was greatly 
admired, and they said he spoke the language perfectly ' as well 
as a Parisian. 

The next morning at ten o’clock the members of the Con- 
gress gathered together in the large hall of the University. 

. Opposite to them on the other side of a large table sat the mem- 
bers of the Committee of Organization with the minister of 
Public Instruction and Archduke Rainer, who is a great patron 
of learning in Austria. The Archduke in a short speech de- 
clared the Congress open, after which the Minister of Public 
Instruction rose and welcomed the members of the Congress in 
the name of the Government. He was followed by the Presi- 
dent, Baron Kremer, who delivered a long, address in French. 
Then the leaders of the different deputations rose one after 
another and made a few observations, and those who had brought 
presents for the Congress laid them on the table. In the after- 
noon the different sections met in the rooms assigned to them, 
and after the election of the President and Vice-President, papers 
were read and discussed. As I belonged to the Aryan Section I 
witnessed the proceedings of its meetings only. I will therefore 
confine myself to an account of them. Our President was 
Prof. Roth of Ttibingen and Vice-President, Prof. Weber. 
Among the members who attended were Dr. Rost of the India 
Office; Professors Buhler of Vienna, Kielhorn of Gottingen, 
Ludwig of Prague, Jacobi of Kiel, Leumann of Strasburg, Kuhn 
of Munich, Jolly of Wurzburg, and Windisch of Leipzig; 
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Drs. Hoernle of Calcutta, Cartellieri; of Vienna, Macdonell of 
Oxford, and Stein of Buda-Pest ; and Messrs. Bendall of the 
British Museum, Grierson, a Bengal Civilian, and McAuliffe, 
a Panjab Civilian, and Capt. Temple. Dr. Cust of the Royal 
Asiatic Society of London attended some of the meetings, and 
we had an American gentleman of the name of Leland, who has 
made the language of the Gipsies his special study. There were 
two French scholars of the names of Milloue and Guimet, and 
an Italian scholar named Lignana. There were other members 
whose n^mes I do not remember. Our average attendance was 
about 45. Prof. Max Muller did not come on account of the 
unfortunate occurrence I have already mentioned, and the other 
scholars conspicuous by their absence to me, at least, were 
Professors Oldenberg of Vienna, Aufrecht of Bonn, Kern of 
Leyden, Eggeling of Edinburgh, and Dr. Bohtlingk of Jena, 
The Aryan section met also on the following days, the last 
sitting being held on Saturday. Englishmen and myself read 
papers in English, and the German scholars in German with the 
exception of Dr. Stein, the Hungarian, and Dr. Hoernle, who 
used English. One of the French scholars only read a paper, 
and this was in French ; and the Italian read in the language of 
his country. These four languages only were recognised by the 
Congress. Mr. Bendall read a paper on the discovery in Nepaj 
of a new alphabet with arrow-head characters. Specimens were 
exhibited on the occasion, but I felt convinced that the alphabet 
was only one of the many varieties of the Nagari, and what look- 
ed like arrow-heads were only the short horizontal strokes which 
occur at the top of each Nagari letter. They were thicker in 
this manuscript than usual and written in a manner to make one 
end narrower than the other. Mr. Grierson appeared before the 
section twice, to read a paper on some of the dialects of the 
Hindi, and at another time with observations on Tulasidasa 
and other Hindi poets. This gentleman has been doing very 
useful work by studying the peculiarities of the Hindi, as spoken 
in the provinces of B$har and Mithila, and publishing grammars 
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of the dialects prevalent there. The Aryan section adopted a 
resolution recommending to the Government of India the insti- 
tution of a regular survey of the spoken dialects of India. I read 
at the first day’s meeting, extracts from my Report on the search 
for Manuscripts which is now in the Press, and placed before the 
section an old Palm-leaf Manuscript of a Jaina work, hitherto 
unknown that had been discovered in the course of the search 
now conducted by Dr. Peterson and myself, and which would 
have been placed before the section by Dr. Peterson himself if 
he had been present. This excited a good deal of curiosity, and 
one of the scholars gave it as his opinion that the work belonged 
to that branch of the Jaina sacred literature which is known by 
the name of Purvas, and which is by some believed to be more 
ancient than the other branches, without, in my opinion, suffi- 
cient reason. At another meeting, Prof. Roth made a few ob- 
servations on the peculiarities of Vedic grammar, dwelling prin- 
cipally on the fact that when a noun and an adjective are used 
together, the case termination is often found affixed to one of 
them only, as in the instances crvfr stfrnsi, h%ht &c. 

Prof. Jacobi read a paper in which he endeavoured to show that 
the Br.ihmanic hero-god, Krsna, was admitted by thejainas very 
early, more than a century before the beginning of the Christian 
era, into the list of their holy personages. Prof. Kuhn appeared 
with a paper on the dialects . of Kasmir and the Hindu Kush. 
One of Dr. Biihler’s pupils, a young man of the name of 
Dr. Cartellieri, showed, by comparing passages in Subandhu’s 
Vasavadatta with similar ones occurring in Bana’s Kadambari, 
that Bana adopted, in a good many cases, Subandhu’s images, 
and often his very words and expressions, so that the doubts 
thrown on Subandhu’s priority to Bana were groundless. 
Dr. Hoernle read a paper on an old Manuscript of a work on 
Arithmetic found at Bakkhali in the north of Panjab in a ruined 
enclosure. It is written in a character which is a variety of the 
Kasmir character known by the name of Sarada; and Dr. Hoernle 
thought it was transcribed in the 8th or 9th century. The 
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character appeared to me not very different from, or very much 
more ancient than that in which Kasmir manuscripts about 
loo or 150 years old are written. Dr. Hoernle had read a paper 
on the same Manuscript about three years beiore at a meeting of 
of the Bengal Asiatic Society. Mr. Leland read a paper on the 
Gipsy language, in which he traced the origin of the Gipsies to 
India ; Captain Temple gave some account of the Dictionary of 
Hindustani Proverbs that he has been compiling ; the Italian 
scholar read a few remarks on the words Navagva and Dasagva 
occurring in the Rgveda ; and the French, an essay on the myth 
of Vrsabha, the first Tlrthamkara of the Jainas. A few other 
papers were also read. 

At one of its meetings, the Section adopted a resolution 
asking the Government of India to restore the appointment oi 
epigraphical surveyor, as the arrangements proposed by 
Dr. Burgess for getting translations of inscriptions done by 
different scholars willing and qualified to do them, were con- 
sidered unsatisfactory, and to re-appoint Mr. Fleet to it. I must 
here observe that I did not quite approve of such a personal 
question being brought before that learned body. 

One thing in connection with the work of the Semitic sec- 
tion that came to my notice must here be mentioned. Prof. 
Karabacek read a report on the paleographical results, furnished 
by some of the papyri or documents written on pieces of the 
papyrus which were found in Egypt. These were purchased by 
the Archduke Rainer, who paid more than 25, 000 florins for 
them. I went to the place where they are kept and exhibited, 
and was told that some of them were more than two thousand 
years old. There is among them an original order issued by the 
Caliph Amru, which bears his own signature. The papyri were 
found rolled up, and it is a very difficult thing to unroll them in 
a manner not to break them into pieces. This however is done 
very carefully by Prof. Karabacek and his coadjutors ; and there 
is a large photographical apparatus in the building, by means of 



Evening Party and Excursion 


845 


which the papyri are photographed, and copies of the size of the 
original printed off from the negative in the colour of the 
original. 

On Monday, or the first day, an evening party was given 
by the Minister of Public Instruction. Besides the members of 
the Congress there were other distinguished guests, among 
whom was the British Ambassador, Sir Augustus Paget. On 
Wednesday, a sumptuous entertainment was given in the after- 
noon by the Burgomaster in the large banqueting hall of the 
Rathhaus. The Rathhaus or Townhall is an extensive and noble 
building round which the learned guests were taken, previous 
to their being led into the banqueting hall. Refreshments were 
laid on the table, and the best available music provided for the 
occasion. In the evening of the same day, there was a reception 
a«t the residence of Archduke Rainer. There was an unlimited 
supply of the best Viennese sweetmeats, and tea, coffee, and ices. 
A good many persons, including myself, were introduced to the 
Archduke and the Duchess, who spoke a few words to them in 
German, French, or English. On Thursday, a grand dinner 
was given in the evening by the Committee of organization, and 
there were toasts and post-prandial speeches as usual. In the 
afternoon of Friday, the members of the Congress were taken in 
river-steamboats by the Danube canal and by a special train up 
a hill in the vicinity called Kahlenburg, the view from which is 
splendid. The whole city of Vienna lay at our feet at a short 
distance, and with hills on the sides, the scene was charming. 
We spent about an hour at the place and returned home 
a little after sunset. 

Dr. Buhler had told me a day or two before the dinner on 
Thursday to compose a few verses in Sanskrit and sing them in 
reply to one of the toasts. I said I would rather sing them at a 
meeting ol the Aryan section, where I should have a select 
audience that would understand me. Accordingly I composed 
eight verses 1 in different metres and sung them in the manner 

1 Printed at the end of this article. 
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we usually do in India, at the final meeting of the Aryan section 
on Saturday morning. After that was over, I read some of the 
hymns in the Rgveda Samhita in the manner in which they are 
recited by Vaidika Brahmans here, as some of the German 
scholars were anxious to hear how the accents are indicated in 
pronunciation. 

The sight of so many men from different parts of Germany 
and Europe who had chosen a life of study and thought, and 
who applied themselves with such devotion and zeal to the 
study of the sacred language of my country and its varied litera- 
ture, was very gratifying to me. The spirit that actuated them 
appeared to be that of the old Rsis of India, who cared little for 
worldly possessions, and devoted themselves to a life of study 
and -meditation. In the ancient times in India, whenever any 
grand sacrifice was performed by a great king. Brahmans from 
all parts of the country assembled at the place and held debates 
and discussed abstruse points. One such congress of Rsis is 
reported in the Brhadarariyaka Upanisad and the Vayu-Purana. 
Janaka, the king of Mithila, performed a horse-sacrifice, and a 
great many learned Brahmans from the Kurupancalas or the 
country about Thanesar, Mathura, Delhi, and Agra flocked to 
the place. Janaka wished to find out who among these was the 
most learned and knew the Brahma or the highest truth the 
best, and therefore brought forth a thousand cows and tied 
pieces of gold of the weight of ten tolas to the horns of each. 
Then he said to the Brahmans : “ That one among you who 
knows the Brahma the best should take away these cows. ” 
None of the Brahmans dared to take them, when Yajriavalkya 
said to a pupil of his, “ Young man, drive these cows home. ” 
The pupil began to do so, when all the other Brahmans got 
angry, saying, “What, does he think himself to be the one 
among us who knows the Brahma the best ? ” Janaka had a 
priest of the name of Asvala, who said to him : “ Well, Yajfia- 
valkya, are you the one of us all who knows the Brahma the 
best. ” Yajnavalkya replied, “ I am but an humble servant of 
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one who knows the Brahma the best ; I only want the cows. ** 
Then the priest Asvala put a question to Yajnavalkya, and he 
was followed by a great many others who put similar questions, 
requiring him to explain a large variety ot points concerning the 
ritual, the gods, the soul, the supreme cause of the world and 
the soul of all, good deeds, bad deeds, &c. Among his interlo- 
cutors was a lady of the name of Gargi Vacaknavi who, in her 
own words, “ attacked him with two questions as a warrior of 
Kali or Videhas attacks an enemy with two arrows on his strung 
bow. ” Yajnavalkya answered satisfactorily the questions of all. 
This is a celebrated chapter in that Upanisad, and is very im- 
portant for the history of ancient Indian thought. The idea I 
endeavoured to bring out in the verses sung by me at the Con- 
gress was that this body of holy and learned Rsis, adored by 
gods and men, that had assembled at Mithila, the capital of the 
king of Videhas, on the occasion of the horse-sacrifice, had risen 
up again at Vienna, the capital of the Emperor of Austria, to 
dispel the darkness that had overspread the earth in this sinful 
age of Kali, out of pity for man. Asvala, the priest of Janaka, 
had assumed the form of Biihler, Yajnavalkya appeared as Weber 
and Roth, and Sakala as Kielhorn. Kahoda manifested himself 
as Jolly ; and the remaining Rsis as Ludwig, Rost, Jacobi, and 
the rest. There was a Viennese lady who attended the meetings 
of our section, and who takes very great interest in Indian litera- 
ture and has read nearly all that has been written about it, as 
well as translations of Sanskrit works. She was our Gargi 
Vacaknavi. 

Such a compliment, I thought, these European scholars, and 
especially the Germans, deserved. Ever since the discovery of 
Sanskrit, the Europeans have devoted themselves with their 
usual energy to the study of the language and its literature, and 
to the solution of the various problems suggested by it. They 
have successfully treated the affinity of the Sanskrit with the 
ancient languages of Europe, classified the languages of the civi- 
lized world on a scientific principle, and the races that speak 
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them, shown that the Aryans of India, composed of the three 
castes, Brahman, Ksatriy a and Vaisya, belong to the same race 
as the ancient Greeks and Romans and the nations of modem 
Europe, except the Turks, the Hungarians, and the Fins, pene- 
trated into the secret of the formation of human speech and the 
growth of myths, and constituted the science of language and 
comparative mythology. They have collected manuscripts from 
all parts of India, and from Nepal, Ceylon, Burma, and Siam ; 
and the Government of India has been assisting their efforts by 
instituting an archaological survey arid search for Manuscripts. 
They have examined the Vedas carefully, and traced out a great 
many facts concerning the original history and condition of the 
Indian Aryans, and compiled dictionaries, concordances, and 
grammars. The Mahabharata, Ramayana, some of the Puranas, 
and the law books, as well as the dramatical literature, have 
been subjected to a similar examination. Buddhism, the memory 
of which has faded away in India, has again been brought 
to our notice ; and its sacred texts, Manuscripts of which are 
nowhere now found in India, have been rendered available to us. 

In this work of study and research the Germans, of all the 
nations of Europe, have been the foremost. Most of the great 
achievements I have briefly indicated above are due to their 
patient industry and critical acumen. We have had one great 
French scholar, and there are now two or three. Englishmen 
first of all discovered Sanskrit, as was of course to be expected 
from the fact of India’s having fallen into their hands, and we 
have had first-class English scholars, such as Colebrooke and 
Wilson. But somehow Sanskrit and philological studies have 
not found a congenial soil in the British isles. While there are 
at present twenty-five German scholars at least who have been 
working in the different branches of Sanskrit literature and have 
published something, we have not more than five among 
Englishmen. England employs Germans in connection with her 
philological work. The best Sanskrit scholar in the country is 
a German, and the Professor of Sanskrit at Edinburgh and the 
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Librarian of the India office are Germans. There is a German 
in charge of Manuscripts in the British Museum and the Assistant 
Librarian at the Bodleian is a Hungarian. The Germans are the 
Brahmans ot Europe, the French the Ksatriyas, and the English 
ihe Vaifyas ; though, as was the case in India, the Brahmans of 
Europe have now taken to a military occupation. The great ex- 
cellence of German scholarship consists in the spirit of criti- 
cism and comparison that is brought to bear on the facts that 
come under observation, and in the endeavour made to trace 
the gradual development of thought and language and to deter- 
mine the chronological relations of events. 

So much for the bright side of the picture. But it has also 
a dark side, to shut our eyes to which will do no good to the 
cause or to anybody. The proper and fruitful exercise of the 
'critical and comparative, or what might be called the historical 
spirit, depends upon innate ability and a naturally sound judg- 
ment. These are not to be found everywhere, and often we 
meet with instances in which very comprehensive conclusions 
are based upon the most slender evidence. Though it is true 
that a native does not easily look at the language, thought, and 
institutions of his country from the critical standpoint, while 
the first impulse of an intelligent foreigner is to do so, still there 
are some disadvantages under which the foreigner must labour. 
He has no full and familiar knowledge of what he subjects to a 
critical examination. In the case of European Sanskrit scholars 
there is besides always a very strong disinclination to admit the 
high antiquity of any book, thought, or institution, and a ten- 
dency to trace Greek influence everywhere in our literature ; 
while not seldom the major premise in the reasoning is that the 
Indians cannot have any good in them, since several times in 
the course of their history, they allowed themselves to be 
conquered by foreigners. Oftentimes the belief that the 
Brahmans are a crafty race -prevents a full perception of the 
truth. Of course, scholars of ability and sound judgment shake 
off such tendencies and prejudices ; and among these I may 
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mention, since I do not wish to make invidious comparisons be- 
tween living scholars, Dr. Muir of Edinburgh and Prof. Gold- 
stiicker. 

But independently of such defects in the exercise of the 
critical faculty, there are very important branches of Sanskrit 
literature which are not understood in Germany and Europe. I 
had a conversation with Dr. Kielhorn on this subject the day 
after I reached Vienna. I said it appeared to me that works in 
the narrative or Puranic style and the dramatic plays were alone 
properly understood in Europe, while those written in the style 
of discourse or works on philosophy and exegesis were not. 
He replied that even several of the dramatic plays and works on 
Poetics were not understood. Mistakes are constantly made 
whern a scholar endeavours to interpret and criticise a work or 
passages in a work belonging to any of the Sastras, as we call - 
them ; and often the sense of passages containing idiomatic ex- 
pressions in other works also is not perceived. A scholar reads 
such a work or interprets such expressions and passages with the 
aid of a grammar and a dictionary ; but a clear understanding of 
them requires an amount of previous knowledge which cannot 
be derived from either. As to positive command over Sanskrit, 

I had an illustration in the shape of a card which was given to 
me by a Professor at the Congress on which two verses in the 
easiest of Sanskrit metres, the Anu§tubh, composed by him, are 
printed. In three of the four lines the metre is violated, and 
there is a bad compound in the second verse. If the study of 
Greek was not successfully carried on in Western Europe before 
the fall of Constantinople drove many learned Greeks into that 
part of the continent, it is of course not reasonable to expect that 
Sanskrit literature should be properly understood in Europe 
without instruction from the old Pandits of India. This defect 
was first of all clearly perceived by those German scholars who 
spent a good many years in India ; and now it has been acknow- 
ledged by others also, though there are still some whose reliance 
on a grammar and a dictionary continues unboun4ed f And the 
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Germans have already begun to remedy the defect. Dr. Garbe 
was sent more than a year ago to this country at the expense of 
the Prussian Government to study Indian philosophy. He lived 
at Benares for a year and read one or two works with some o f 
the Pandits there., and has recently returned to his country. 
Dr. Kielhorn has undertaken to publish an edition of the Kasika, 
an old commentary on Panini’s Sutras, containing copious notes 
and explanations of a nature to enable the European scholar to 
understand the intricacies of the style of grammatical exegesis. 
And on the last day oi my stay at Vienna, Dr. Biihler told me 
that he had on that day called on the Minister of Public Instruc- 
tion to represent to him the necessity of having an Assistant Pro- 
fessorship of Sanskrit in connection with the University of 
Vienna. This he means for Dr. Hultzsch : but his ultimate idea 
is that large Universities, such as those of Berlin and Vienna, 
should have an Assistant Professorship to be held by a Sanskrit 
Master of Arts of the Bombay University, and on Dr. Hultzsch 
being raised to the Professorship or provided for elsewhere, he 
will have an Indian in his place. This I believe is a good idea, 
in the interests of both European and Indian Sanskrit scholarship ; 
but the principle involved in it, viz., a close intercourse between 
the scholars of the two countries, deserves to be carried out in 
other ways. This also has not escaped the attention of Dr. Biihler; 
for though he is not now in his bodily form present in India, he 
carries on an active correspondence with many persons here, 
and has recently issued a prospectus about a Vienna Oriental 
Journal which will contain several articles in English intended to 
be read by us here. I have no doubt that such a close inter- 
course will be productive of benefit to us here. New ideas and 
views about matters in Sanskrit literary history are constantly 
started in Germany, and these will stimulate thought and inquiry 
among us, and we shall be able to make use of our knowledge 
either to confirm or refute them, and put forth new ideas and 
views of our own. It is very much to be wished that more of 
us devoted ourselves to learning and research. Every year our 
University turns out a good many Sanskrit scholars, and but few 
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have hitherto made scholarship the occupation or pleasure of there 
lives. But physical wants claim attention first, and unless some- 
body in his liberality makes provision for them, there is little hope 
that we shall have many scholars among us. The necessity of 
endowing Professorships for the advancement of learning and 
science among us was recently urged with characteristic ability 
on the attention of his audience by the Vice-Chancellor of the 
University and our President ; and 1 gave expression in my 
humble way to the same idea in my first Wilson Lecture and in 
my evidence before the Education Commission ; but there is no 
hope of Government being able to do anything in the matter 
in the present state of circumstances, while as regards ourselves 
there is little public spirit among us, and the liberality of 
Khojas, Parsis, and Hindus flows in other channels, and no one 
has the power of diverting it into this. 

Another feeling which the sittings of the Congress evoked 
in me and to which I gave expression in my verses was that of 
admiration for the respect for human nature and brotherly sym- 
pathy for mankind which, I thought, were evinced by the 
interest which so many people took in the condition, the thought, 
and languages of the people of Asia, Africa and Polynesia, so 
inferior to Europeans in all that constitutes civilization. I also 
thought that international congresses such as this were calcu- 
lated to promote good feeling between the different nations of 
Europe, so as to render war impossible in the course of time. 
And from what I saw during my hasty visit it appeared to me 
that Europe was approaching towards a realization of this ideal. 
There is hardly so much difference as regards external appearance 
and manners between the different nations of Europe as there is 
between the different races of India, though their languages are 
more widely different than those of Northern India. Their dress, 
their modes of eating, their social manners, and their institutions 
are a good deal more alike than ours. Any invention or dis- 
covery made in one country finds its way easily into another. 
The railway trains of one country run in continuation of those 
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of another, and the postal and telegraphic arrangements are such 
as one might expect only in a country under one and the same 
Government. Travellers are always going from one country to 
another, and everywhere there are hotels where their comfort 
and convenience are carefully attended to. So that, to an ex- 
ternal observer, Europe appears in times of peace to be one 
country. And I saw a pantomimic show in one_pf the theatres 
in Vienna which intensified my general impression. At first 
girls in European costume appeared dancing on the stage. Then 
was shown the digging of the Suez Canal and the plying of 
steam-boats in it. This was followed by a representation of the 
cutting of the Mount Cenis tunnel ; and afterwards appeared men 
and women in the costumes of all countries, with some in our 
Indian costume, and a number of negro boys. And they all 
danced together in joy, the negro boys beating time. This idea 
of a universal brotherhood was, I thought, the most precious 
product of European civilization, more valuable by far than rail- 
ways and electric telegraphs. And it was in such a mood of 
tnought that I opened my versified Sanskrit address with the words, 
“ Supreme over all is that brotherly feeling for mankind which 
prompts the constant endeavours of these men to study the 
languages, the sciences, and arts of Eastern races so utterly 
different from themselves ; ” and ended it by saying, “ May Con- 
gresses such as this conduce to knit different countries together in 
friendship, to the cessation of war, and to the prosperity of 
mankind . 93 

I was however not free from disturbing thoughts. Though 
all this Oriental learning had probably its origin in a respect for 
human nature, still a mere love of reputation and a desire to 
conform with the fashion of the day are the motive causes in 
most individual cases. Though the whole external look of 
Europe makes for peace, still ever since the idea expressed in 

the lines 

iK r n n v--*- w— *- *»-’ T ’ 
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Till the war-drum throbbed no longer and the battle-flags were furled 

In the Parliament of man, the Federation of the world,* 

was distinctly formulated, there have been many wars in Europe, 
and many more times have the Europeans fought Asiatics and 
Africans and crushed them. And I remember that the advance- 
ment of oriental learning was looked forward to in some quarters 
as one of the happy results of one of these latter wars • so that, 
love of oriental learning is not necessarily associated with good- 
will for the oriental races. A German Sanskrit Professor once 
said to me that he liked social equality being given to the 
natives of India, but not political equality, and that he considered 
the Ilbert Bill to be mischievous. I told him that in Ceylon and 
the presidency towns the native magistrates did actually exercise 
the power of trying European offenders. He did not know that, 
he said, but still proceeded to defend his position, and, bringing 
his oriental learning to his aid, observed, cf Oh, Buddhism has 
softened the Ceylonese, so that they might exercise that power ; 
but the case is different m India. ” 1 listened quietly, thanking 
my country’s stars that she had not fallen into the hands of 
Germans. And two of the most civilized nations in Europe have 
tor the last fifteen years been making preparations with their 
usual energy for a grand human sacrifice, in which the blood of 
about eight million human victims is to be poured on the altar 
of the goddess of nationality. Even the Oriental professors of 
those two nations are full of warlike sentiments ; and there is a 
firm determination to destroy the hated enemy or die. So that, 
the spirit of humanity, though evolved in the course of European 
history, has been entirely driven out of the field of action by 
the spirit of nationality. The very physical energy of the 
European races and the importance attached to mere material 
greatness are unfavourable to the further growth of that spirit. 
And in this matter at least the prophecy of the old Locksley 
Hall has not been fulfilled, and there is ground for the despon* 
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dency expressed in the new. After the Congress was over I 
stayed for a week more in Vienna, and saw the museums, the 
picture galleries, and other sights. I left the place on Sunday, 
the ioth of October, for Venice, where I spent three days. 

I have already taken up so much of your time, that I have 
little left for conveying to you some of my general impressions. 

I will, however, do so hastily. Everywhere the energy of the 
European races and the orderly shape that they give to every- 
thing made a deep impression on my mind. On my way from 
Brindisi to Calais, I observed on the sides of the railway in Italy 
vines and trees planted in straight lines at equal distances, and 
in Southern France, happy-looking villages with nice roads laid 
out, and grass so well trimmed as to give the fields and even the 
slopes of hills a smooth appearance. Everywhere the hand' of 
man was to be seen. In London I was impressed with the 
immense wealth of the people, and their devotion to business. 
In private dwellings and in shops all things are nicely arranged. 
The shops are generally in substantial buildings, and the shop- 
keeper is always seen standing or sitting on a high stool, ready 
to attend to his customers. The affairs of every large establish- 
ment where a number of men are employed are conducted with 
the regularity of a machine. Wherever I went I could not avoid 
making comparisons between what I saw and what exists in 
India. I felt that with our fields neglected except for getting a 
harvest or two, our things lying about in a disorderly condition 
in our houses and our shops, and our shops constructed of 
wooden planks and our shopkeepers often dozing in their seats, 
we are considerably inferior in point of energy to the European 
races, and especially to the English. When I saw the exhibition 
at Birmingham and observed how some improvement 01 other 
is always made in machines, implements, and arts, and how 
new arts and industries spring up, I could not avoid remarking 
to my kind friend Colonel Phelps, “ Your intellects are always 
awake, ours are dormant, * Indian implements and arts are 
now in that condition in which they were in the time of Manu. 
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The English people possess a vast power of organization. Those 
of them who hold the same view on any matter easily combine 
together to advance that view, and thus form clubs and associa- 
tions. I was struck when I heard that the National Liberal Club 
in London had 5, 000 members. In India hardly so many as 
five persons can be found to lay aside their jealousies and com- 
bine for the advancement of a cause. In every one of the towns 
I visited, there are one or more museums, and in most of them 
picture galleries. Both the Government and the people take 
pride in them and in othei institutions of the kind, and are ready 
with their contributions of money for their improvement. We 
have no museum anywhere in India worthy of the name, and 
picture galleries are never dreamt of. I saw a splendid free 
library at Birmingham maintained by the Municipality, and in 
the Guildhall in London, and was told that all the municipalities 
in England had such free libraries. We never heard of anything 
of the kind in India. Even such a rich municipality as that of 
Bombay, with its surplus of five lacs, does not maintain an 
institution of the kind, and it is a matter of no little wonder that 
the idea should not have been put into the heads of the members 
of our Corporation by any European gentlemen or a native who 
has been to England. The means of communication throughout 
Europe are, as I have already stated, perfect, though the Customs 
Officers on the frontiers of a conntry give some trouble, and 
there are establishments in all places for the accommodation of 
travellers. Travelling, therefore, is so easy, that a timid Hindu 
like myself, who cannot speak French or German, could go from 
London to Vienna, and thence to Venice, alone, without the 
least difficulty. All that I saw in Europe deepened the impres- 
sion that, as we are, we are an inferior race in point of energy. 
We are far behind Europe, and especially England, in all those 
matters that I have just noticed, and ours is what Principal 
Wordsworth alls a feeble civilization ; though I believe the 
vigorous civilization of Europe is now on its trial, and the war 
between the French and the Germans which must come some 
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day, and the socialistic and nihilistic movements, if they make 
further progress, will determine whether it is not one-sided, and 
its ideals have not been chiefly, if not exclusively, material. 
And in this respect we should by no means be very anxious to 
realize it among ourselves. 

One point more, and I have done. When I set my foot on 
the soil of Italy and saw the Italian Custom-house officers, 
policemen and others, exercising their authority, the thought 
entered my mind, “ But a few years ago this country was cut up 
into a number of little states, most of them despotically govern- 
ed, and now these people have become one nation and got re- 
presentative institutions ” ; and I cast a wistful eye at their newly- 
acquired independence. While in London I once went to see 
the Tower with my friend Dr. Rhys Davids, and when I was 
- shown the place where Anne Boleyn, Catherine Howard, and 
Lady Jane Grey were executed, and also the dungeon into which 
those persons who were obnoxious to the reigning prince or his 
courrier were cast quietly and in a manner unknown to any- 
body, I observed to my friend, “ You are a wonderful people ; 
three centuries ago you were governed by monarchs nearly as 
absolute and despotic as any that reigned in India, and you have 
now gradually worked out your freedom without shedding much 
blood ; while we have not succeeded in emancipating ourselves 
during the last twenty-five centuries. ” Notions such as these 
were present in my mind during the time I was in Europe ; but 
atter a while I asked myself, what it was that I wished ? Should 
I like that the English had never conquered the country ? I at 
once said, <c No. ” For, as I had already observed to my friend 
we really were not free under the old native monarchs. Under 
them there was no possibility of our having any idea of that 
European civilization which I so much admire, there was hardly 
much security of life and property, and there was little possibility 
of a man travelling from one province to another without being 
looted. And we should in that case have had no post-office or 
ro*ds or railways or electric telegraphs or printing presses ; and 
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above all, that education which has now opened our eyes to our 
own defects, and given birth to new aspirations. And how was 
it possible that they should not subjugate the country when it 
was in the lowest state of political degradation, with selfishness 
reigning supreme, rival competitors for thrones or for power 
intriguing against each other and asking their aid, and the people 
at large maintaining their traditional indifference? Would I 
then wish that the English voluntarily retired from the country 
— for driving them away was out of the question — and left us to 
govern ourselves ? Even here I had no hesitation in saying 
“ No. ” If they should retire, we should immediately return to 
the old state of things. For though we talk about public spirit, 
public duty, nationality, and things of that sort, these ideas have 
not deeply sunk into our nature. Self-interest is as strong a 
motive with us as it ever was before. There is a lamentable want 
of serious thought amongst us. Childishness is rampant every- 
where. We are divided into castes and communties that have 
not yet learnt to make common cause with each other. We still 
want that energy and those orderly modes of action, and that 
power of organization, which are necessary in order that we 
may progress in civilization ; and we shall only lose the ground 
which we have gained under the British, and shall be unable to 
forma strong Government; and all the benefits of a higher 
civilization that we at present enjoy will be lost to us. I believe 
it to be an act of Divine Providence that the English alone of all 
the candidates who appeared about the same time for the 
empire of India should have succeeded. The Marathas, the 
Portuguese, the Dutch, and the French were all weighed in the 
balance and found wanting, and the empire was given to the 
English. For the Marathas possessed the usual vices of Indian 
rulers, the Portuguese were intolerant and forced their religion 
on the people, the Dutch have made the natives of the countries 
they conquered hewers of wood and drawers of water, and the 
French are volatile and have no settled principles. Of the other 
nations of Europe, the Germans and Austrians do not them- 
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selves enjoy that freedom that we do under the British, and 
Russia is the most despotic of all European States, and is perhaps 
as barbarous as ourselves without our mildness. But England 
is a nation that has worked out its freedom. She gave liberty to 
the Negro slaves at a vast sacrifice of money ; and it is the only 
country in Europe where the sentiment of humanity has made 
progress. It is impossible that such a country should treat us 
as slaves ; or, like the Dutch, reduce us to the condition of mere 
artisans and labourers. Reflections such as these quieted me, 
and I was content that the English should rule over us, notwith- 
standing that there are very few Sanskrit scholars among them. 
In this frame of mind I got on board the steamer “Siam.” The 
next morning, a fellow-passenger of the name of Colonel Noble, 
Commissioner of Sahet Mahet in Oudh, came and sat near me. 
He asked me a variety of questions, one of which was, “How 
will you manage about caste after your return to your country.” 

I said : “When I go back I shall live with my family as a Hindu 
that I am, as if nothing extraordinary had happened, and will 
not invite caste opposition. If, notwithstanding, I find myself in 
difficulties, these must be put up with ; for it is of the highest 
importance that we should visit Europe, if we would march on, 
side by side with our rulers, towards a higher goal.” “That 
word ‘rulers,” says Col. Noble, “that you have used, I do not 
like. For, it is the feeling of a great many Englishmen, that we 
are but your brothers to direct and guide you towards a brighter 
future.” I was highly delighted, and thought that if all the 
statesmen and officers in whose hands the destinies of India were 
placed were actuated in all that they did by such a feeling as 
this, we should be the happiest people on earth ; we should 
forget that we were governed by foreigners, and look upon the 
British Government as our own national government. There 
were a good many other passengers on board who were very 
courteous and kind to me, and with whom I had pleasant con- 
versations. Among them were Mr. Sheppard, Revenue Com- 
missioner, Northern Division, and a good many other civilians 
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belonging to Bombay, Madras, and the North Western Provinces. 
The charge of hauteur , usually brought against Anglo-Indians, 
I found to be false on board the steamer. The Siam dragged its 
slow length along the Mediterranean, the Suez Canal, the Red 
Sea, and the Indian Ocean, and at last we found ourselves in the 
harbour of Bombay. In the bustle and commotion which 
followed in consequence of everybody’s desire to go on shore at 
once, I made my way to the place where Colonel Noble was, 
and took his leave with the words, “ Your sentiments with 
regard to my people are, no less than your name, Noble,” and 
came away. 
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THE 

CRITICAL, COMPARATIVE, AND HISTORICAL METHOD 

OF 

INQUIRY, 

As applied ro Sanskrit Scholarship and Philology and 
Indian Archeology, 

[ Being a lecture read at tlie Public Meeting held under the auspices 
of the Free Church College Literary Society of Bombay on the 
31st of March, 1888, originally published by the Author 
at Bombay, 1888]. 

A critical inquirer is one who does not accept an account 
of an occurrence just as it is presented to him, whether orally or 
in writing. He subjects it to certain tests calculated to prove its 
truth or otherwise. He takes care, for instance, to ascertain 
whether the person giving the account was an eye-witness to the 
occurrence, and if so, whether he was an unprejudiced and at the 
same time an intelligent observer. If his information is based 
on other sources, the critic endeavours to ascertain the credibi- 
lity or otherwise of those sources. When it is a thing or a veri- 
fied occurrence that he has to deal with, he does not satisfy him- 
self with that view of its nature and relations that appears 
plausible at first sight. He seeks for extraneous assistance to 
enable himself to arrive at a correct view. One of the most 
efficacious means employed by him is comparison of like things 
or occurrences. This comparison enables him to separate the 
accidents of the thing or occurrence from its essential nature, 
and sometimes to arrive at a law which includes the thing or 
occurrence as a particular case and explains it. Though com- 
parison may thus be considered one of the means of a critical 
examination, still its own proper results are so important that it 
deserves to be considered an independent method of inquiry. 
The history of a thing, i. e. a comparison of the various forms it 
presents at different well-ascertained periods, is also of the 
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greatest use for the determination of its real nature. Often, 
when no written history is available, the inquirer determines the 
historical or chronological relations between the several forms 
of a thing by referring them to an obvious standard, and 
arrives at some important conclusions based on such rela- 
tions. Thus for instance, the Greek estnei ‘ we are ’ is more 
ancient than the Sanskrit smas, for it retains the original a of the 
root as in the form of e which Sanskrit has lost ; and the 
Sanskrit santi 1 they are,’ more ancient than the Greek c enti ’ 
which has lost the whole root as. From an observation of many 
such forms the conclusion to be drawn is that Greek is not 
derived from Sanskrit, nor Sanskrit from Greek, but both from 
an older form of speech. The comparative and historical 
methods correspond to the inductive method used in the physical 
. and experimental sciences. In those branches of knowledge in 
which you cannot from the nature of the case make experi- 
ments, you have recourse to comparison and historical observa- 
tion. The inductive method began to be used in Europe about 
the end of the sixteenth century, and since that time very great 
progress has been made in the discovery of the laws of the 
physical world. The critical, comparative, and historical 
methods began to be well understood and employed about the 
end of the eighteenth century, and within a hundred years since 
that time, an equally amazing progress has been made in other 
departments of knowledge ; and geology, paleontology, compara- 
tive philology or the science of language, comparative mythology, 
evolution and the origin of species, scientific history, comparative 
jurisprudence, archeology, sound scholarship, and even compara- 
tive religion are the grand results. Before the employment of the 
inductive and experimental method such theories as that nature 
abhors a vacuum passed current ; and before the application of 
the comparative and historical method the beliefs that the world 
was created in six days and that the Hebrew was the primitive 
language of which all the rest were offshoots were equally pre- 
valent. But just as an experiment with a tube longer than thirty- 
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three feet, in the case of water, was enough to explode that 
theory, so did the observation and comparison of the different 
strata of which the earth is composed and the discovery of 
Sanskrit and its comparison with Greek, Latin, and other 
languages dispel those beliefs. And this critical and comparative 
method is necessary not only for increasing our knowledge of 
the world and of historical man, but also for arriving at correct 
views of things in ordinary practical life. I must use criticism 
and comparison if I wish to have a true knowledge of the 
character of any man, public or private, or to understand any 
individual action of his correctly. Criticism and comparison are 
necessary for the politician, the legislator, the lawyer, the 
merchant, and, last but not least, the newspaper writer if he is 
to rise above the level of scurrilous journalism. 

Criticism and comparison are of use not only in enabling us 
to arrive at a knowledge of what is true, but also of what is good 
and rational. A man born in a certain country with certain 
social and religious customs and institutions, and in a certain 
range of ideas, thinks those customs, institutions, and that range 
of ideas to be perfectly good and rational, and sees nothing 
objectionable in them, unless he is a man of genius. When, 
however, he comes to know of other customs, other institutions, 
and other ideas, and compares them with those to which he has 
become accustomed, he is able to find out any evil that there 
may be in the latter, and to see what is better and more rational. 
The comparison of the jurisprudence of different countries is 
calculated to afford valuable hints to the legislator for the im- 
provement of the laws of his own country. Similarly, the critical 
observation and comparison of the social institutions of other 
countries and even of other religions will afford guidance to the 
social and religious reformer. Critical comparison is also of use 
in giving us juster notions of the beautiful. These general 
observations, applicable as they are to all the branches of know- 
ledge I have indicated, I will expand and illustrate by taking 
instances from those subjects to which I have deyoted som$ 
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attention, vi%. Sanskrit scholarship and philology, and Indian 
archeology. 

Before admitting the narrativelcontained in an ancient work 
to be historical, one ought to ask oneself whether the object of 
the author was to please and instruct the reader and excite the 
feeling of wonder, or to record events as they occurred. If the 
former, the narrative cannot be accepted as historical, but legen- 
dary. Our obvious and almost axiomatic notions of ordinary 
probability should also be brought to bear on the question. If a 
king, for instance, in such a narrative is represented to have 
reigned a thousand, or even two or three hundred years, one 
ought to understand that the author wants to excite the feeling 
of wonder and admiration in his reader, and was in all likelihood 
under the influence of that feeling', himself. If we apply these 
tests to our existing Sanskrit literature, we must declare the 
Ramayana, the Mahabharata, and the Puranas to be not historical 
works. Of course, it is possible that they may have a historical 
basis, and some of the persons mentioned in them may have 
really existed ; but we cannot assert that they did exist, without 
corroborative evidence such as is to be derived from contempo- 
rary inscriptions and the historical writings of foreigners. Now, 
if the object of the authoi be the latter, and the narrative answers 
to our tests of ordinary probability, the work must be accepted 
as historical. But we have very few such works in Sanskrit 
literature now extant. Probably, there were many more, but 
they are lost to us. The Vikramankacarita, the Harsacarita, the 
Gaudavadha, and the Rajatarangini are works of this nature. I will 
also include deeds of grants inscribed on metallic plates, stone- 
inscriptions, and coins among the historical documents now 
available to us. It appears to have been the custom in ancient 
times, as it is even now, to preserve genealogies of royal families. 
We find some given in the Puranas. These have a historical 
value as they are confirmed by inscriptions. But as the readings 
have in the course of time become corrupt, and the genealogies 
of different royal families seem to have been confused together. 
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they are not to be relied on implicitly, without check and com- 
parison. Now as to the contemporary caritras or the deeds of 
kings spoken of above, it ought to be remembered that the 
writers, being dependents or servants of the princes whose 
account is given therein, cannot be expected to be impartial 
historians of their patrons and masters ; and must be regarded as 
open to the temptation of bestowing extravagant praise on them 
and their ancestors. Accordingly, the virtues that they ascribe 
to the princes in the most general terms cannot safely be accepted 
as historically true ; but the specific statements such as those of 
their being at war with certain other princes or of their having 
constructed certain public works must be; and if corroborative 
evidence becomes available, we find them confirmed. Thus, all 
the copperplate grants of the successors of Pulakesi II of the 
Calukya dynasty of Maharastra, who ascended the throne in the 
year 610 a. c., speak of his having defeated or remained unsub- 
dued by Harsavardhana, the sovereign lord of the whole of 
Uttarapatha or Northern India, and obtained in consequence the 
title of Paramesvara or sovereign lord. This is confirmed by 
what the Chinese pilgrim Hwhan Thsang, who travelled in India 
from 6 29 a. c. to 645 a. c., tells us about the prince. Siladitya, 
as Harsavardhana is also named by him, invited the ablest 
generals, and sending a large army under them, and on one 
occasion taking the command himself, fought with the people of 
Maharastra who were at that time ruled over by Pulakesi, but he 
was not able to conquer them. Now, the point to be considered 
with reference to such a book as the Rajatarangini is that though 
the author is to be considered a contemporary historian so far as 
the period in which he lived is concerned, what were his authori- 
ties for the history of previous tunes ? He does mention previous 
writers and speak of having consulted eight historical works. But 
he begins his history with Gonarda I, who was the contemporary 
of Yudhisthira, and gives three names after him. The next 35 
princes are, he says, unknown by name ; and then mentions 1 3 
more. This is the period for which, he says, he did not find 
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full authorities, and mentions the books from which he got the 
17 names given by him. The next period begins in 1184 b. c., 
when a prince of the name of Gonarda III ascended the throne. 
The history is then carried on by Kalhana without a break up to 
his own times. One of the princes, however, is represented by 
him to have reigned for 300 years ; and the average duration of 
the reigns of the princes in the different groups is sometimes 48 
years, sometimes 38. When it is remembered that this varies 
from 18 to 22 only, the chronology of Kalhana in the older por- 
tion of his history must be considered as not reliable. Though it 
appears very probable that he himself did not put on paper any- 
thing for which he found no authority, the works he consulted 
cannot be considered to be quite reliable themselves. And 
looking generally to the manner in which the text *of old 
works gets corrupt in the course of time, this is perfectly intelli- 
gible. Still, since Kalhana mentions his having used inscriptions, 
and edicts or proclamations of kings, and states with what public 
works in Kasmir the names of some of the princes are connected 
and makes specific statements about them of another nature, the 
narrative portion of his history should, I think, be considered 
generally reliable, and also the chronology of the period nearer 
to his own time. But the older chronology and even to a 
smaller extent the latter require rectification, as we have seen 
from the internal evidence ; and there is ample external evidence 
also. For Kalhana mentions three Turuska or Scythian kings 
who reigned before his historical period, i. e. before 1184 b. c. 
and whose names he gives as Huska, Juska, and Kamska. There 
are coins of all these kings, and inscriptions also, from which it 
appears that the last was the founder of the dynasty. Kalhana 
mentions Buddhism as flourishing in Kasmir during the reigns 
of these monarchs, and represents them to have constructed 
monasteries in a country in the vicinity which appears to me 
to be Afghanistan. Now here, Buddhistic records and traditions, 
which represent Kaniska as a great patron of the religion, con- 
firm Kalha^a’s account. But his chronology is entirely wrong. 
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For, from the evidence of the inscriptions, coins, and Buddhistic 
traditions, Kaniska has been placed about the end of the first 
century of the Christian era ; and I have found reason to refer 
him to the middle of the second. Similarly, a comparison with 
Chinese chronology, which is believed to be very accurate, has led 
to a correction in the date of a later prince named Lalitaditya, 
who conquered Yasovarman, the sovereign of Kanoj and the 
patron of Bhavabhuti and Vakpatiraja, the author of the Gauda- 
vadha, and who, according to Kalhana’s chronology, reigned 
from 695 to 732 a. c. The Chinese account represents his 
brother who was king before him to have sent an embassy to 
China in 713 a. c.; while according to Kalhana that brother died 
in 691 a. c. But even supposing that the Chinese account is 
not correct, Prof. Jacobi has recently calculated the date of an 
annular eclipse of the sun which is represented in the Gauda- 
vadha to have occurred about the time Yasovarman’s position in 
his kingdom was shaken, apparently by a foreign invader whom 
that scholar understands to be Lalitaditya. The eclipse occurred 
on the 14th of August 733 a. c. and reached its middle at 
Kanoj at 40 minutes after 4 o’clock in the afternoon. Now, if 
the danger to Yasovarman’s position that is spoken of was really 
that caused by Lalitaditya, which appears indeed very likely, 
Lalitaditya must have been living and in the height of his glory 
in 733 a. c,, while the Rajatarangini represents him to have 
died in 732 a. c. 

Here I have given you a specimen of the sort of criticism to 
which books or documents of a professedly historical character 
ought to be subjected. As to the other class of works — the 
Ramayana, the Mahabharata, and all poems, plays, and religious 
books such as the Vedas, — though the narrative therein contained 
is not historical, still they are of great historical value in so far 
as they place before us the thoughts and feelings, the aims and 
aspirations, and the manners and customs of the people at or, 
possibly in some cases, before the time when they were written, 
and thus present to us a picture of the life and civilization of the 
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period. If, for instance, woven or sewn garments, ships, chariots, 
and weapons of war such as a sword and an axe, are incidentally 
mentioned in the Rgveda, it must be inferred that these were 
used at the time when the hymns, in which they are mentioned, 
were composed, and the arts of manufacturing them were known 
and practised. If the Atharvaveda tells us that “when a woman 
has had one husband before, and gets another, they shall not be 
separated if they offer the ajapahcaudana offering,” we may 
safely infer that the practice of widow-marriages existed in those 
days. We may arrive at the same conclusion, and also infer the 
existence of polygamy in some cases at least and the absence of 
polyandry from the words of the Aitareya Brahmana that “ one 
f man J may have many wives ; but one [ woman ] cannot have 
many husbands simultaneously When we find that the Mantras 
or formulas contained in the Rgveda which the bridegroom 
addresses to the bride on the occasion of marriage contain allu- 
sions to the indissoluble character of the union into which they 
have, entered and to their bringing up a family of children, it 
must be supposed that when these Mantras or formulas were 
composed, the two parties to the marriage were not children but 
capable of understanding and appreciating the sense of what one 
says to the other. When in the Ramayana and Mahabharata 
Ksatriya girls are represented as calling a meeting of their possible 
lovers and choosing that one from among them that they liked, 
the custom must be considered as existing at or before the time 
when they were written. In Bana’s Kadambari the Queen 
Vilasavati is spoken of as going to the temple of Mahakala and 
hearing the Mahabharata read. This shows that our present 
custom of reading that work and others of the kind in temples 
for the edification of visitors existed in the middle of the 
seventh century after Christ, when Bapa wrote; and his 
mentioning the Bhagavadgita as a part of the Maha- 
bharata shows that the work is older than the seventh 
century and formed an episode of the epic then as it 
does now. From the fact that Rama, the hero of that very 
47 [ R. G, Bhb»d&rk&r's Works, Vot. I. J 
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popular epic the Kamayana, is represented as a rigid adherent ol 
truth, regardless of the worldly sacrifices that such a course 
entails, as unswerving in his attachment and fidelity to his 
one wife, and as possessed of such equanimity and firmness of 
character that “ when lie was invited to his father’s palace to be 
installed as Crown Prince, but was instead sent to live in a 
forest, divested of all worldly greatness and enjoyments, there 
was not the slightest change observable in his countenance,” 
the conclusion is legitimate that the higher Hindu mind loved 
and admired these virtues. A wife’s faithful devotion to her 
husband and her following him cheerfully through dire vicissi- 
tudes of fortune, with her love and respect for him unabated, 
were equally objects of admiration with Hindus, as, is shown by 
the characters of Sita, Damayanti and Tara. 

Perhaps the distinction between the ways in which the two 
classes of works are used for historical puroses, will be best illus- 
trated by a specimen of the mistakes which writers in the verna- 
cular papers make on the point. One such writer, waxing warm 
in the course of a dissertation against the Poona High School for 
Girls said, “ What, had we not learned women in ancient times 
such as Gargi, Sita, and Tara ? But did they attend a High 
School ? What then is the necessity of a High School in these 
days ? ” And on another occasion in that same paper, another 
or the same writer in giving advice to the women of these days 
said something to this effect, “ You are ambitious of rivalling 
Gargi, Sita, and Tara ; but you should attend to your domestic 
duties first.” I do not remember the exact words now, but this 
is certain that the writer made no distinction between Gargi, 
and Sita or Tara as historical personages. Sita and Tara occur 
in poetical or legendary works ; and though they may have 
existed, we have no grounds for believing that they did. They 
are not represented as possessed of learning, rhough they were 
educated women ; but supposing they were, all that it would 
prove is that in those times it was possible for women to become 
learned, and that some did become so. But the existence of Gargi 
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as a historical personage, [as a woman of learning 9 and as a Vedic 
teacher, is not a matter of reasonable doubt. For a Rgvedin 
Brahman has, as a portion of his daily religious exercises, to 
recite portions of the Vedas and other sacred treatises, and pour 
water in the name of and, technically, for the satisfaction of 
three classes of beings, vi%. deities, Rsis, and Acaryas. This is 
prescribed in the Grhya Sutra of Asvalayana, and the names are 
given there. The Rsis mentioned are the composers of the 
Rgveda hymns, — Grtsamada, ^Visvamitra, Vasistha &c. ; and 
since these hymns exist, their authors also must have existed. 
The Acaryas are the Vedic teachers, or writers as we should call 
them in these days, and in the list there are the names of authors 
of works called Brahmanas and Sutras, some of which have come 
down to our times. Thus, Sakalya whose name occurs a in the 
list was the author of the existing Pada text of the Rgveda ; 
Pingale wrote a treatise on the sacrificial rites which is mention- 
ed by the grammarians ; Asvalayana did the same and his work 
is now extant ; Aitareya and Samkhyayana were the authors of 
Brahmanas which are extent ; Saunaka wrote the Rgveda Prati- 
sakhya ; and Baskala and Sakala were the names of teachers of 
two different recensions of the Rgveda. All these being histo- 
rical personages, the three women, Gargi Vacaknavl, Sulabha 
Maitreyi, and Vadava Pratitheyl, whose names occur in that 
same list of Acaryas or teachers, must be so likewise, though 
their works have not come down to us. 

Since then it is from our ancient literature that we have to 
find out the history of our people, it becomes a thing of the 
greatest importance to determine the form in which the works 
we are concerned with, were written by their authors. The 
readings of passages are not the same in different manuscripts of 
the same work. A variety of this nature we find to a pretty 
large extent even in ordinary works such as the poems and 
dramatic plays. Sometimes, numbers of the whole stanzas are 
to be found in certain manuscripts and not in others, as in the 
case of • Kalidasa’s Sakuntala. But in the Ramavana and the 
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Mahabharata, the two most important works of the non-Vedic 
period, the differences are bewildering. No two manuscripts 
from different parts of the country agree. Often there are, m 
some, whole chapters which are omitted in others. Sometimes 
new stories or legends are found. It is, therefore, the duty of 
the critical scholar to collect Manuscripts from different parts of 
the country and collate them, with a view to arrive at a correct 
text. In the performance of this task, which often is very labo- 
rious, he ought to be guided by definite principles. He should, 
in choosing or rejecting a certain reading or a certain passage, 
see whether it gives good sense, whether it agrees with the con- 
text, whether it is in keeping with the author’s general way of 
thinking, whether it is found in the oldest manuscripts, whether 
the idea or mode of expression was current in the author’s time, 
whether it involves redundance or tautology, and so on. In - 
some parts of India such as Bengal, people have been in the habit 
of taking very great liberties with the text of their author ; and 
in Southern India they have been as a general rule very con- 
servative. This fact I would take into account in determining 
the correct text of a work. When, however, the differences are 
very great, the best way is to treat the texts found in different 
provinces as independent editions or recensions. And this is 
what the old Indian Vedic scholars did. In the Vedic texts also 
different readings sprang up in the course of time ; and one 
active cause of this was the fact that they were handed down 
orally. But when scholars like Sakalya, Saunaka, Katyayana, 

, and others arose and gave a definite form to the Vedic literature, 
they took into account these differences and established separate 
recensions or editions of the texts, known to us now by the 
name of Vakhas, which represent the forms of the text taught in 
different schools, such as those of Sakala, Baskala, the Taittiriyas, 
the Maitrayapiyas, the Kanvas, the Madhyandinas &c. It is the 
business of a scholar of the present day to compare these several 
texts, as well as the several recensions of later works, determine 
the circumstances under which they arose and their mutual relg- 
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tions, literary as well as chronological, and find out which of 
them have a greater claim to be considered genuine and original. 

Now as to the mode of interpretation of the texts so settled. 
The first rule is that a word as occurring in a book must be inter- 
preted in the sense which usage has : given to it. Etymology 
may serve as a guide ; but it ought never to be set above usage. 
Consequently, no word should be understood in an etymological 
sense only. Oftentimes it is difficult to find the correct ety- 
mology, and a man has recourse to one that is fanciful. An 
interpretation of a book based on such fanciful etymologies must 
be incorrect. Then again, the literature of a country is divisible 
into periods, and the usage of one period differs from that of 
another. A word, therefore, occurring in a certain book, should 
be understood in the sense which it has in the usage of the 
period in which the book was written. A better way still is to 
interpret it in the sense in which the author himself uses it in 
other parts of his work. Our oldest literary period is that of the 
Vedas, and this again is clearly divisible into the, period of the 
hymns and the period of the Brahmarias. The lauguage of the 
hymns is archaic and very different’from the later Sanskrit ; that 
of the Brahmanas is much nearer to the classical Sanskrit. The 
hymns contain a great many words which do not occur in later 
Sanskrit, and there are also a’good many which have a different 
sense there from that which they have in the latter. Under these 
circumstances, the only proper way to understand the hymns is 
to bring together and compare the] passages in which:'the same 
word occurs, taking etymology as a guide only where necessary. 
In the same manner, the ideas and modes ‘ of thinking 'which 
from our acquaintance with the period we have seen to be pre- 
valent should be referred to]for help in interpreting a passage. 
If, instead of resorting to these methods, we take an isolated 
passage and interpret it according to modern usage, modern ideas, 
and fanciful or even true etymology, we may make it mean any- 
thing ; and we shall thus find in the Vedas not only pure theism. 
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but even railways and electric telegraphs. These observations 
are also applicable to works belonging to other periods. 

Having disposed of books and other written documents, I 
will now endeavour to estimate the value of traditions. If we 
accept traditions as we find them, we shall often be deceived. 
There is a tradition among us, for instance, that Bhavabhuti and 
Kalidasa were contemporaries ; but we have now found that 
Bhavabhuti lived in the first quarter of the eighth century of the 
Christian Era, and Kalidasa long before 634 a. c., since he is 
mentioned as a famous poet in an inscription bearing that date 
and also by Bana who lived in the middle of the seventh century. 
Bhavabhuti, it has recently been discovered, was a pupil of Kuma- 
rilabhatta ; and Kumarilabhatta quotes from Kalidasa’s Sakuntala. 
Similarly, the authors, Dhanvantarin, Ksapanaka, Amarasiriiha, 
Kalidasa, Varahamihira, Vararuci, and others who formed the 
tarditional nine gems, are said to have lived at the court of 
Vikramaditya the founder of the Samvat Era, the initial date of 
which is 37 b. c. But Varahamihira, as stated by Amaraja in his 
commentary on Brahmagupta’s Khandakhadya, died in Saka 509 
or 587 a. c.; and the epoch year of his Pancasiddhantika is 427 
Salta corresponding to 503 a. c. ; and the existence of Vikararaa- 
ditya in 57 b.c. has not yet been traced. Alberuni,who accompanied 
Mahmud of Ghazni in his invasion of Gujarat in the early part 
of the eleventh century, reports a tradition that the Gupta era 
dates from the extermination of the Gupta dynasty. But princes 
of the Gupta dynasty date their inscriptions in their era, which 
therefore, was in use before their extermination. Tradition 
makes Partini a contemporary of Katyayana, and represents him 
as having been a blockhead who by austerities pleased Siva and 
obtained a new grammar from him. Katyayana held a disputation 
with him for eighty days and, though Panini paoved a powerful 
antagonist, he was ultimately vanquished. The fact, however, as 
we know it, is that Katyayana is the writer of Vartikas or 
comments on Panini’s grammar, in which he explains, rectifies, 
and supplements Panini’s rules. Jt was in consequence of his 



The value of tradition 


375 


having thus rectified and supplemented Panini that the story of 
his having vanquished him must have arisen, — and traditions often 
have a basis of this nature and no better — but it is impossible that 
he should have written those comments, a good many of which 
are explanatory on the work of a contemporary. Besides, from 
a comparison of the works of the two, it appears that the Sanskrit 
langnage was in a somewhat more archaic condition in the time 
of Panini. Hence, therefore, the tradition cannot be true ; and 
there are also inherent improbabilities in it. Sometimes the 
tradition of one sect contradicts that of another. The Svetambara 
Jainas, for instance, claim to represent the original Jainism and 
speak of the Digambara sect as having been founded by one 
Sivahuti in 83 a. c. ; and give childish explanations of the origin 
of the two peculiar doctrines of that sect, vi\. nudity and: denial 
of absolution to women. The Digambaras, on the other hand, 
represent themselves to be the original Jainas, and state that a 
sect of the name of Ardhapbalaka separated from them about 272 
b. c., and out of that arose alter a long time the Svetambara sect. 
Still, however, traditions are not to be entirely rejected. An 
endeavour should be made to ascertain their antiquity, as 
their credibility must be considered to be proportionate 
to it ; and if they are in themselves probable and 
stand all critical tests, they may be provisionally accepted. 
Thus, the tradition about the nine gems has been traced 
up to the year 1,005 Samvat or 948 a. d. In an inscription 
bearing that date, found at Buddha Gava, it is stated that Vif rama- 
ditya was a renowned monarch in whose court there were nine 
learned men celebrated under the epithet of the Nava-ratnani or 
nine jewels of whom Amaradeva was one. That portion of the 
tradition which refers to Vikramaditya’s being a great patron of 
learning ascends still higher into antiquity. In the introduction to 
Vasavadatta, a work mentioned by Bana in his Harshacarita and 
consequently written before the middle of the seventh century, 
its author Subandhu, who also is mentioned by name as a 
previous poet in the Gaudavadha by Vakpatiraja,-— who lived in 
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the middle of the eighth century, — speaks regretfully of the sweet 
or tasteful poesy of the time of Vikramaditya, having, when he 
lived, dried up like the waters of a lake which once was full. 
And the manner of his regret, looks like that of one whe lived 
near to the times of Vikramaditya. But nothing has yet been found 
to confirm the date ; and it occurs only in the Jyotirvidabharana, 
the author of which pretends to be the great Kalidasa, but which 
has been satisfactorily proved to be but a recent forgery by all 
scholars who have noticed it. Since the tradition is thus 
confirmed, it may be accepted as correct ; but the date of the nine 
jewels and of their patron Vikramaditya should be taken to be 
that which we have got for Varahamihira on unimpeachable 
evidence. And a great king of the name of Harsa Vikramaditya 
is mentioned by Kalhana in the Rajatarangini as a paramount 
sovereign ruling at Ujjayini. He drove away Sakas and all 
Mlecchas from the country, and was a great patron of learning. 
According to Kalhana’s chronology which in this palce is, as I 
have already observed, very faulty, this Vikramaditya lived in the 
first half of the second century of the Christian era. But descrip- 
tion of the king suits so well the patron of the nine gems, that 
we may correct the date assigned by Kalhana in the light of that 
of Varahamihira, and suppose Harsa Vikramaditya to have reigned 
at Ujjayini in the middle of the sixth century and patronized 
Kalidasa, Amarasimha, Varahamihira, and the rest. And nothing 
that has yet been discovered goes against the contemporaneity of 
those three ; so that the tradition, when corrected as regards the 
date of Vikramaditya, agrees with everything that is known and 
seems highly probable. It may incidentally be observed here 
that Subandhu appears thus to have lived after Vikramaditya and 
before Bapa, that is between 550 and 650 a. c. And this is in 
keeping with his regretful mode of expression noticed above ; and 
both together lend strong support to another tradition that he 
was the son of a sister of Vararuci, one of the nine gems of 
Vikramaditya’ s Court. But the chief use of a tradition is to 
confirm, corroborate, and strengthen other evidence ; and it should 
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not be put in the place of such evidence. This will be illus- 
trated further on. 

I will now proceed to give instances of our method from 
philology and point out the errors due to superficial analogies. 
People seem to think that mere external similarity between a 
word in one language and another in another language is enough 
to enable us to decide that the two are one and the same word. 
Thus I have heard the word Dutch, ( Germ. ) Deutsch, traced to 
the Sanskrit word Daitya, which means £ a demon’ or c an enemy 
of the gods’, Taittirlya identified with Tartar, Caspian with 
Kasyapa, and Chitpavan or Chipte with Copt or Gypt. It is 
melancholy to see such etymologies and a great many others of 
the same nature put forth without the slightest evidence, and 
against all the rules of philological comparison. Now there are 
•languages which bear a close affinity to eaeh other, and there are 
others which do not. Words in a language belonging to the 
former group observe certain laws in assuming the forms which 
they possess in another belonging to the same group. Thus the 
High Ger man in which we have the word Deut, sch being an 
adjectival termination, is related to Sanskrit. But Sanskrit 
consonantal sounds assume certain forms in German. And there 
is a law with reference to that point known by the name of 
Grimm’s law. The German d corresponds to th in the Gothic, 
with which also low German or Anglo-saxon, i. e., the modern 
English agrees, and to t in Sanskrit. Thus German drei is English 
three, and Sanskrit ft ; Germ, dass, Eng. that, Skr. Germ, du, 
Eng. thou, Skr. ?sr in c?r; ; Germ, durch, Eng. through, Skr. ftpu.; 
Germ, durst, Eng. thirst, Skr. ip^, i. e., a<f & c. Similarly, Germ. 
t is Eng. d. and Skr. g ; as in the instances, Germ, mit, old H. G. 
mitte, Eng. mid, A. S. midde, Skr. just ; Germ. tag. Eng. day, Skr. 
some such word as gsj. You will thus see that there is a law 
which determines the forms that Sanskrit words should assume 
in German, and that law ought to give to daitya some such from 
as ieudh ; so that we should not allow ourselves to be deceived by 
the mere similarity of daitya and deut . Besides, from all the 
48 [ E. G. BhsudMkar’a Works, Vol 1. 1 
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observation that the great founders of comparative philology 
have made, they have come to the conclusion that the affinity 
between the Sanskrit and the European languages dates from 
prehistoric times, i. is due to the fact that the ancestors of us 
all spoke one and the same language before they separated and 
formed distinct nationalities. This was long before the time when 
the Vedas were composed. Now the word daily a does not occur 
in the Vedas and was formed later. How could such a word be 
found in the German, not having existed in the Sanskrit itself a 
long time after the Aryan-separation ? There are, indeed, instances 
in historical times of independent Aryan communities having 
again been’ k brought into connection with each other and exchanged 
a few later words. Thus our astronomical works, and especially 
those of Varahamihira, contain several Greek terms, as will be 
hereafter noticed. If we suppose the word daitya to have been 
communicated to the Germans by us in historic times, is there 
any record anywhere of our having gone into the forests ot 
Germany and established a kingdom there, as we have of the 
Bactrian Greeks having established one in the Panjab ? And arc 
there more such instances ? None has been pointed out. The 
other etymologies must also bo similarly condemned. Are we 
to suppose that the students of the Taittiriya recension of the 
Yajurveda came from Tartary, and our Chitpavan Brahmans from 
Egypt, and that these foreigners were admitted into our exclusive 
Hindu community and assigned the highest place ? Is there a 
tittle of evidence to show that ? The Jews came to our country 
in very early times, and the Parsis later ; but have they become 
incorporated with our community, taken our Gotras, and become 
students of our Vedas ? 

There are many instances of false and unscientific Marathi 
etymologies in our books. Unless you resort to comparison and 
historic observation and discover laws which explain the particular 
case before you, your etymology must be empiric. Thus our 
ordinary root srt ‘to sit 5 has been traced to Skr. g^‘to dwell ’. 
Of course ? and 7 constantly interchange places in our languages 
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and there is no difficulty on that point. The sense, however, of 
gg^is not appropriate ; but even that is no great objection. Still, 
if we have recourse to observation and comparison, we shall find 
that this etymology is wrong, gw has another form ffar, and 
since the tendency of languages is always to drop an element and 
not add, If ft is an older form of the root ; and that it is a form of 
that same root and not an independent root is shown by such 
contractions as igw c a she-buffalo’ for r%rr, wht ‘as’ for wwt, gwT 
‘so’ for ^rr &c. Again, the analogy of the cognate languages 
also shows that is the real form of the root ; for the Gujarati 
has gw, and the Hindi avt, though Its is more common. Now 
Marathi, Hindi and Gujarati have descended from the old Prakrits ; 
and ct in the first two and cr in the last is a combination of the 
vowels at and f, brought together by the dropping away of 
uninitial consonants, which forms a characteristic of the Prakrits, 
as will be seen from the following instances : — 

Skr. wfgr ‘a certain tree’, Pr. ngf* 1 M. H. P. G. 

— srsfhrf ‘ a bullock’, — g^g gw — gw- 

— fTI^T ‘like that’, — Ap.g^w HWT — 

— WT%tfr ‘a she-buffalo’, — wt % WT M. *|w>H.P.*fw — ^w. 

— WTWfft ‘a sister’, — wfnft, M. dial, H. |g — gg. 

So that gw or gw must be g^w in Prakrit or g$w, since g 
and g are always interchangeable. Now, we know that Skr. 

which means ‘ to sit ’ appears in the Prakrit in the form of 
gg p t, g being changed to g as a general rule of which there are 
many instances, and g being dropped as in tpf for qjflr, Tf for ^fg 
&c. Then the initial vowel w is dropped since it is unaccented, 
as it is in the following cases : — 

Skr. spfgww ‘inside’, H. M. 

— wrgf ‘a water-wheel’, H. ^gr, M. 

1 Here and in the following pages M. = Marathi, H. = Hindi, Ap. = Apa- 
bhrarh^a, G. = Gujarati, P.= Panjabi, S.^Smdbi, B. —Bengali, ard 
0. = Oriya, 
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Skr. stwhstst ‘to be soaked’, H. tfisRT , M. ftrsTnt, G. 

— *&&&! ‘collected’, H. gpgr 

— grtnWflT ‘a teacher, ‘a priest’, M. qnarT, P. qro 

— S'qft ‘above’, M. qr 

Here then, there is an analogy at every step, and the M. tr?r 
is thus derived from the Skr. g - qf^ t- 

Another instance of the necessity of a close observation and 
comparison of facts is afforded by the derivation of masculine 
nouns ending in air in Marathi and Hindi. It is supposed that 
the an - of these is a remnant of the ait of masculine nouns in 
Prakrit, such as $?9 stt, grit &c. But the question is, by what rules 
of transformation does ait become an, and why is it that a great 
many nouns such as f[?r ‘hand’, qr*r ‘feet,’ qrR ‘ear’, and others are 
without it ? Besides, in such a language as the Sindhi, those 
nouns which end in at in Hindi and Marathi end in short g-, 
while those ending in an have ait for their final ; as f«j, qrg for 
$T«r, &C. and vfrsr ‘a horse,’ for dtlT, trait ‘a bed-stead’ for 

jTT^rr, irsrt ‘head’, ‘top’ for tTPJl &c. The correct way of finding 
the origin of these forms in arr appears to me to be the following 

In modern vernacular pronunciation there is a law of accen- 
tuation which has produced important results. The penultimate 
syllable of a word is in all our dialects pronounced with 
a stress the tendency of which is to lengthen that syllable 
and drop the final vowel, and in most of them this 
tendency has worked itself out. The preceding vowel, 
however, is not always written long, but still the long 
or at least the emphasized pronunciation does exist. Thus 
‘virtue’ is pronounced by us as jjjjr in M., jjq; in H., ^55 ‘a flower’ 
as gps;, ‘strength’ as ( baal ), ‘god of love’ as 
( madaan ), &c. In these instances, though we write the penulti- 
mate vowel short, it is really long. The final f or g- of Sanskrit 
words recently imported into the languages have been dropped 
in virtue of this law of accentuation. Thus : — 
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M. H. G. ‘method’, ‘mode’, Skr. qrg-fa. 

M. H. G. P. irt ‘condition’, Skr. ^frf. 

M. G. finer, H. P. ‘finer’, ‘misery’, Skr. firmr- 

M. H. P. G. B. ffa - ‘manner’, Skr. ftffr. 

M. H. G. P. B. srieT, ‘species’, ‘caste’, Skr. srrfo- 

M. H. H. G. P. qfor, ‘fame’, Skr. 

M. H. P. G. rror ‘a heap’, Skr. *r%. 

M. H. P. G. ^hT ‘mortality’, Skr. sfrfrr- 

M. G. qRfr, H. P. sr^r, ‘a thing’, Skr. c^g. 

H. P. gpj ‘ z g° 0( i man’, Skr. gTg- 

M. G. H. P. jrtar ‘honey’, Skr. rrg . 

Not only does this law characterise the vernacular speech of 
.the day, but it must have been in operation for centuries, since 
the old Prakrit words, which like the above have not recently 
been imported but have descended to the modern languages from 
the spoken dialects of ancient times, have also been similarly 
changed. Thus : — 

M. B. H. G. B. -ssr, P. spin, O. fa ‘hunger’, Pr. ipRjrr, 
Skr. fs$rr. 

M. H. P. G. sftw, B. O. i%*r, S. r%N, ‘tongue’, Pr. fspswr, Skr. 
fsTiT- 

H. P. M. G. ^th, S. ysi ^stt, a bed , Pr. Skr. qiuir* 

M. H. G. *far, P- or B. O. fins, ‘alms’, Pr. 
finnr, Skr. w^tr- 

M. fa, H. P. fff?, S. ‘sleep’, Pr. fSrsr, Skr. rst- 

M. sW, H. G. #, P. B. O. 5J3T, tfe ‘trunk of an 
elephant’, Pr. Skr. 

M. G. <?re, H. ^nr, ‘a jaw’, ‘a grinder’, Pr. Skr. 

H. S. *T*T, B. ST? or O. ‘wish’, ‘longing’, Pr. *rgrr‘ 
Skr. 
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M. G. 133?, H. S. qjfe, B. O. P. ‘dust’, Pr. 

Skr. tjj%. 

M. srffOT or lor, H. lor, srfro or sr^H, G. 1 st, B. str, ‘ sister ’, 
Pr. sTfoft, Skr. *rr*tsft. 

M. *|to H. Ih, G. Itt, P. Its or 'a shc-buffalo’, Pr. R%#, 
Skr. 

H. P. ^rssr, G. pg-, M. ‘a Side of the abdomen’, Pr. 

Skr. 

M. TRctj H. #m, ‘a fellow wife’, Pr. ^rrn,'.Skr. to#- 

M. *TTOT, H. sgifr, £ a mine’, Pr. to#, Skr. tgR. 

H. Tmr, P- KW, M. G. to;, ‘motner-in-law’, Pr. toto Skr. 

M*. G. P. faTusr, ‘lightning’, Pr. ttoto, Skr. r% a;. 

M. 3 R, H. 3 TO or &T, P. a=rer, Pr. TOf, Skr. 

H. G. TO, P. tort, B. O. toto, ‘the eye’, Pr. totot, Skr, to%- 

M. G. B. O. mr, H. gR, or f^r, P. gf or Pr. 3 t#, 
Skr. 3 TTOT- 

In this manner the final to, g , g, $ and 3 r of Sanskrit and 
Prakrit nouns have, in almost all cases, been dropped in the verna- 
culars or changed to a silent to Final to is similarly treated. Even 
in the Apabhramsa period this rule of accentuation must have 
prevailed, since the ending vowclsjare similarly shortened in a 
good many cases. The Prakrit 3! of the nominative singular of 
masculine nouns is mostly shortened to 3- in that dialect, and 
sometimes altogether dropped, The modern vernaculars have 
thus got a great many masculine nouns ending in the silent to 
such as gra or grsr * hand ’, grot ‘ ear ’, gR ‘ tooth ’, ‘ bold ’, 

TO 1 ‘ the Banyan tree ’. When the final vowel is preceded by 
another, and not by a consonant as in these words and the 
others given in the above lists, that other vowel, being accented 
by our rule, shows a tendency to become long ; and the original 
final being dropped, the accented vowel becomes final. Thus : — 
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Skr. mT% 5 EH; ‘a pearl’, Pr.^fogr, M. trf?rr, G. P. H. wtfft. 

Skr. <Tr«fhifc ‘water’, Pr. M. G. qrofr, H. tmt- 

Skr. ‘a flowering bush’, Pr. 3J]%3 tt, M. H. G. gfr or ^jf. 

Skr. ‘a mare’, Pr. mfVsFT: M. G. H. P. 

Skr. ^rrfe^T ‘a garment’, Pr. ^m% 3 TT, M. G. H. 

Skr. ‘earth’, Pr. nf% 3 tr, or mfftar, M. wmr, H. 

See. 

Skr. ‘a seller of oil’, Pr. and Ap. W%3Tf-3-, M. h55T- 

Skr. srrfoer ‘a barber’, Pr. nmuNT or ?fTT^ 3 ?r, Ap. M. 

H. htI. 

Skr. ‘a scorpion’, Pr. r?T3fpif, Ap. f%3fg3\ M. rg^r, H. 

P- r%, S. B. O. rsnrr- 

- Skr. fcet ‘a louse’, Pr. sj^r, H. P. G. 3j, M. 37. 

Skr. ‘an enclosre’, Pr. =nT? 3 tr or 371% ®ft, M. G. H. 

B. m^r- 

Skr. ‘ a roll of betel leaf, &c. ’, Pr. sftfesrTj M. f%^f, G. 

rWr, H. Crtr. 

Skr. sfte: ‘life’, Pr. sfratf, Ap. ufty, H. sft. 

Skr. * 5 tff?r^ ‘blood’, Pr. wrffst, G. ®tp, H. P. 

Skr. srejfatT ‘a leech’, Pr. Tr^i^r, M. sig-, G. tri^r. 

Skr. ‘sand’, Pr. cTTgstT, M. G. srrg’, H. srr^. 

Thus then, the Sanskrit and Prakrit penultimate vowels 
become final in the vernaculars and, being originally accented 
in consequence of the law we have been considering, retain that 
accent in most cases, and are thus lengthened. When the penulti- 
mate happens to be at it is lengthened to srr, as in 

Skr. ‘a horse’, Pr. Ap. M. H. P. B. O. trter. 

Skr. ‘mercury’, Pr. trstt, Ap. <ms, M. H. P. B. O. trRT- 
Skr. 3 nw» 9 >: ‘a kind of myrobalan’, Pr. armstsft, Ap. 

M. arfsrar, H. P. B. gtfsrssT or 
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Skr. 3 TOI3# : ‘hog-plum myrobalan’, Pr. ?, Ap. 

ws, M. tsmm, H. siwr?r. 

Skr. ‘beleric myrobalan’, Pr. Ap. sft^, M. 

ilfirT, H. P. 

Skr. 5 fcl^ 3 r ‘a volume’, Pr. Ap. qW?, H. P. <ftaiT. 

Skr. gnjsgj: ‘a thorn’, Pr. qtvHW, Ap. gjojrr, M. H. B. #?r. 

Skr. iit&P- ‘a ball’, Pr. nfoair, Ap. M. P. jttot, H. B. 

TO' 

Skr. ‘brother-in-law’, Pr. HT^3ir, Ap. prras, M. H. ^rranr, 

H. prr?TT- 

Skr. ^tpp: ‘a lamp’, Pr. Ap. M. %tt, P. tfttrr, H. 

B. f^trr. 

Skr. rr^: ‘a bedstead’, Pr. jrasrsTt, Ap. pt^S', M. ht^T- 

Skr. ‘head c , Pr. PTFsjtir, M. (Goan. Mai. and Chit.) imrf ; 

by a change of gender, Pr. PtfstaTf, Ap. presra, M. H. B. urai, 
P. PTPSIT. 

Skr. ‘a wristlet’, Pr. M. ( Goan. Mai. and Chit. ) 
^T- 

Skr. sfcrap: ‘a worm’, Pr. ctftesrr, Ap. M. %ST, H. P. 

^t, B. sif^T. 

It may be urged that in modern pronunciation when the 
penultimate si is accented, it does not become atr, even though 
pronounced long, as observed before. How is it then that it 
becomes an here ? In modern times several new modes of 
pronunciation have arisen, but as regards the matter in hand, to 
lengthen at into an was the old process. And often when the 
old processes have disappeared from what is considered as the 
standard form of a language, they are found preserved in some 
dialect of that language. Thus, while in the standard Marathi 
the penultimate at is simply pronounced long, it becomes atr in 
the Goanese and Malvani dialects. 
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Thus : — 


St. M. 

Mai. Goan. 

TOSff ‘ a garment \ 

MlriloS’- 

Sjroi - ‘ cloth 

Wl?. 

^iTH ‘ hereditary property 

srmsT. 

STfR 1 ‘ careful preservation 


e a garment’. 


‘ a roek ’. 



In this manner, then, the penultimate sr became art in con- 
sequence of the accent and, the final vowel being dropped, itself 
became the final, and has preserved its accent. Thus the nouns 
ending in snr in Marathi and Hindi are derived from Sanskrit nouns 
with the penultimate and final syllables ending in sr. The conso- 
nant of the final syllable is dropped in the Prakrits, and the vowel 
3T is together with the nominative termination changed to 3 rr. This 
aft, being unaccented, is first shortened to sr in the Apabhramsa 
dialect, and afterwards entirely dropped ; while the accented ^ of 
the penultimate syllable is lengthened to srr and becomes the final. 
In most cases the final syllable is applied in Sanskrit to modify 
the original sense in some way. Instances of those nouns which 
are seen to have ^ as the ending syllable in Sanskrit have been 
given above, together with their Marathi and Hindi forms in srr. 
And in those cases in which the Sanskrit forms of other Marathi 
and Hindi words in an* are not seen with a final g?, it must have 
been applied to them in the spokeen language, since Panini gives 
a very general rule as to the addition of % to all nouns, and we 
actually find its remnant ^ in a great many words, including past 
and present participles in the Prakrits. I have spent so much 
time on this instance in order to give you. an idea of the extent 
to which it is sometimes necessary to make close observation, 
discover analogies, and trace the operation of laws, to enable us 
to arrive at correct etymologies. A mere hap-hazard assertion 
without any proof is unscientific and will not do in philology 
any more than in other subjects. 

49 [ R. G. Bhandarkar*s Works, VoL L ] 
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In connection with this matter of insufficient or- superficial 
analogies, I may mention that those who are engaged in the 
studies I have been speaking about are peculiarly open to their 
influence, especially when they lead to or support a theory which 
is striking. Thus, the Ramayana is supposed by some to 
represent the stuggles between the Brahmanas of India and the 
Buddhists of Ceylon ; that the Raksasas that disturb the rites of 
the Brahmanas in the Dandakaranya are Buddhists ; that the red 
clothes worn by the priests at the magic rites of Indrajit are the 
brown garments of Buddhist mendicants &c. Again, Sita’s 
ravishmemt is the same incident as the ravishment of Helen, and 
Siva’s bow which Rama bent is the bow of Ulysses. Therefore, 
Valmiki must have been influenced by Homeric ideas, and the 
poem written after the Hindus came in contact with the Greeks. 
I cannot stop to give you a detailed account of this controversy ; 
but will observe that if such analogies are to be used as arguments 
in favour of a certain theory, an antiquarian in the re- 
mote future may declare that the Maratha Hindus had no 
family names before the British conquered India ; but that 
they learned .to use them, having seen the British doing 
so. Hence some of their family names arc but mere tanslations 
of British names ; thus Gore or Dhavale is a translation of White; 
Kale, of Black : Landge, of Wolf, Kolhe of Fox ; Parvate or Don- 
gre, of Hill ; Barve, of Wells ; Gole, of Ball ; Ghate of Bell, &c. 
But as we now know that we had these names before we heard 
of the British, the theory cannot be advocated at the present day. 
And to my mind the analogies about the ravishment of the wife 
of another and the bending of a heavy bow are more natural and 
less due to intercommunication than this close correspondence 
of family names. For, what incident is more common in an 
early condition of society than for one powerful man to take 
away forcibly the wife of another ? Even in a highly civilized 
condition of society the incident is not uncommon, though the 
forces used are of a more delicate nature. The same remark 
applies to a heavy bow. And the state of society pictured in the 



Superficial Analogies 


887 


Ramayana is very* archaic ; the whole Maratha country was a forest 
infested by Raksasas or savages, the ancestors of our Bhils and 
Gonds ; and the gentler races of the South were so uncultivated 
that they were compared to monkeys. Valmlki does not mention 
a single Maratha town, while in the Mahlbharata the names of 
Karhad and Supara occur. He has heard a few names of places 
in Southern India, but does not seem to be familiar with the 
geography of the country ; while, in the third and second centuries 
before the Christian era, the Aryas became more familiar with 
the South, as we see from the inscriptions of Asoka, Patanjali’s 
Mahabhasya, and Buddhistic tradition. And to this must be added 
the weight of the tradition which represents Valmiki as the first 
or earliest poet of the non-Vedic Sanskrit. Similarly resemblances 
have been traced between the ideas expressed in the Bhagavadgita 
,and those expressed in the New Testament, and a Christian 
influence detected in that work. But a good many of these 
rescmblences are more apparent than real, the whole tone and 
manner of the Gita are different from those of the New Testament, 
and most of the notions suspected to be borrowed from the Bible 
are found expressed in the Upanisads and such older works, as has 
been shown by the late Dr. Muir. Scholars seem sometimes, 
when they have to advocate a theory, to forget our common hu- 
manity to which a great deal that is common in our notions 
must be attributed. 

On the other hand, when the evidence is irrefragable it is 
unscholarlike to deny foreign influence. For instance, the Indian 
astronomical works written during the first five centuries contain 
several Greek terms. The names of the twelve signs of the 
Zodiac are translations of the Greek names ; and the original Greek 
names even are given by Varahamihira in the following Arya 
quoted by Bhau Daji : — 

I 

Where we have Kriya i. e . Krios, Tavuru i . e . Tauros, Jituma 
U e. Didymos, Leya /. e. Leon, Parthona i . e . Parthenos, Juka 
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i. e. Zygon, Kaurpya i. e. Scorpios, Taukshika i. e. Toxdtes, Ako- 
kero i. e. Aigdkeros, Hrdroga i. e. Hydrochoos, Itthasi i. e, 
Ichthy's. Some of the other terms are Heli * the sun ’ i. e. 
Helios, Kona i. e. Kronos, Kendra i. e. Kentron, Jamitra i, e. 
Diametron &c. Altogether there are 36 such terms. These 
are not Sanskrit words ; and to endeavour to give them an un- 
natural Sanskrit etymology is vain and unscholarlike. We have 
the clearest evidence of the close connection between Hindus and 
Greeks from about the third century before Christ to the first after 
Christ, in the inscriptions of Asoka and others, in coins which 
bear the names of Bactrian Greek monarchs, in Greek as well as 
Indian characters, and in Buddhistic literature. Garga as quoted 
by Varahamihira says “ The Yavanas are Mlecchas among 
whom this Sastra (i. e. astronomy and astrology ) is well known ; 
they even are worshipped like Rsis The Greeks were at that 
time called Yavanas ; for in an inscription of Asoka, Antiochus 
king of Syria is called a Yonaraja. So also Milinda who reigned 
at Sakala in the Panjab and who has been identified with the 
Bactro-Greek monarch Menandros is called a Yona king in Pali 
books. The Hindus had their own astronomy before they came 
in contact with the Greeks ; but they borrowed from the latter 
what was necessary for their own further progress. Prof. Weber 
thus expresses himself on the point : — “ Although most of these 
names denote astrological relations, still, on the other hand, in 
the division of the heavens into Zodiacal signs, decani, and 
degrees, they comprise all that the Hindus lacked, and that was 
necessary to enable them to cultivate astronomy in a scientific 
spririt. And accordingly we find that they turned these Greek 
aids to good account ; rectifying, in the first place, the order 
of their lunar asterisms, which was no longer in accordance with 
reality, so that the two which came last in the old order occupy 
the two first places in the new ; and even, it would seem, 
in • some, points independently advancing astronomical science 
further than the Greeks themselves did,” 
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I will now give a specific instance to show how previous 
history enables us to understnd the nature of a thing, though 
what I have hitherto said in connection with other points contains 
a good deal calculated to illustrate this also. At present we use 
an era which is called Salivahana Saka ; and ordinarrly we under- 
stand the word Saka in the sence of c an era/ and believe that the 
era was founded by a king of the name of Salivahana. But the 
word Saka has not the sense of an era in the Sanskrit language ; 
and the expression Salivahana Saka has been in use for about three 
or four hundred years only. Before that, and even in some 
books of the subsequent period, the expression used is Sakakala. 
Varahamihira calls it Sakendrakala or Sakabhupakala, i. e. the era 
of the Saka king. In an inscription dated 500 Saka, it is called 
the era of the coronation of the Saka king ; and in another dated 
556 Saka, the era of Saka kings. In all old copperplate grants 
the expression used is Sakanrpakala or Sakakala i. e. the era of the 
Saka king or Saka. Thus, then, this is an era founded by a great 
king of the Saka or Scythian race. And that India was exposed 
to the inroads of the Scythians and that they established a king- 
dom in the country, is proved by many an inscription and coin. 
There was a dynasty of kings who called themselves Satraps and 
ruled over UjjayinI, Kathiawar, and Gujarat. In the beginning 
at least they were in all likelihood the viceroys of the Saka kings. 

Salivahana or Satavahana was the name of a royal family 
which ruled over Daksinapatha or Southern India. The prin- 
cipal branch reigned at Dhanakataka in Telingana, and the 
younger princes of the family, or a subordinate branch, ruled 
over Paithana. The Satavahanas came in contact with the 
conquering Sakas, who established their power also over a part of 
the country ruled over by the Satavahanas. But after a short 
interval of time, one of the princes of this family succeeded in 
driving away the foreigners and regaining the lost provinces. 
The Sakas and the Satavahanas were by these events associated 
together in the popular memory ; and it must have been on this 
^tcount that the names of the two families came to be connected 
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in after times with the era, which thereafter was called the 
Salivahana Saka. More information, however, is wanted to 
enable us to understand satisfactorily how the name Salivahana 
came to be connected with the era ; but at present we do not 
possess it. 

Thus, then, the great lesson we have to learn is that if we 
wish to know and understand the truth about a point, whether 
in science or practical life, we should seek analogies, find out, if 
we can, the history, and criticise, not foolishly and ignorantly 
as we often do, but according to well defined and rational 
principles. 

And now, gentlemen, and my Hindu friends in particular, a 
word as to my object in taking up this subject for to-night’s 
discourse. It is no use ignoring the fact that Europe is far ahead 
of us in all that constitutes civilization. And knowledge is one of 
the elements of civilization. Experimental sciences and the 
sciences that depend on the critical, comparative, and historical 
method have made very great progress in Europe, and what 
deserves our earnest attention is that they are every day making 
further and further progress. The Europeans have derived much 
greater advantage from our connection with them than we have 
from their connection with us. They have turned to account 
their acquaintance with the sacred language of our country, and 
have added the sciences of comparative philology and comparative 
mythology to their existing store of knowledge. The old principle 
of the classification of races has been given up, and a new one 
based on the affinity of languages adopted. Civilized mankind 
has in the first place been divided into three races,* — the Aryan, 
the Semitic, and the Turanian. The first has again been subdivided 
into the Hindus, the Hellenes, the Italians, the Slavs and 
Lithuanians, the Kelts, the Teutons including the Scandinavians 
and the Germans, &c. So strongly and universally has the fact 
that affinity of language points to a community of descent and 
Consequently to a common nationality been grasped in Europe 
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that “ to it/’ as Sir Sumner Maine remarks, “we owe, at all events 
in part, the vast development of German nationality ; and we cer- 
tainly owe to it the pretensions of the Russian Empire to at least 
a presidency over all the Slavonic communities/’ — So that, it may 
be remarked by the way, the many wars that have been fought 
in Europe since 1855, and are likely to be fought during the next 
twenty years, have or will have for one of their causes the discovery 
of Sanskrit. Though in itself this is by no means a very gratifying 
result, still I allude to it simply to show how deeply the Europeans 
have been influenced by the new ideas. Similarly, I think the 
liberality that is now observable in the religious thought of 
Europe is due to the study of Sanskrit and Pali literature. All 
this will show the activity of the European intellect, and convince 
us that the principle of progress is very strong in their civilization. 
But what advantages have we derived from them ? A great deal 
of what they have got from us has but very indirectly been 
given to them by us ; while they have placed before us a whole 
civilization, which undoubtedly is far superior to ours in a great 
many points. The impulse to be communicated to us by it ought 
to be a hundred-fold stronger than that which we have commu- 
nicated to them. Just as they have used the critical and compara- 
tive faculty with energy and produced the results I have just noted, 
we should use it and direct it not only to find what is true in 
science, but what is good and rational in social and religious insti- 
tutions. But have we received the impulse, have we been using the 
faculty? Who can say we have, while our new literature is scanty 
and barren of any original idea and we are still quarreling about 
female education, caste, and religion ? Why should we not move 
on, side by side with Europeans, in the great fields of thought ? 
Why should discoveries be made in France, Germany and England, 
and not in India ? If you say that in most of the branches there 
are facilities in Europe for making fresh additions to the existing 
stock of knowledge, while we have none in India, surely no costly 
laboratories are required to enable us to study the ancient 
literature of our country and.its architectural remains and inscrip- 
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tions, and to throw light on its politiical and literary history 
and its philology. This is a field in which we may suc- 
cessfully compete with Europeans, and in which we enjoy 
certain peculiar advantages, But these advantages can be 
turned to account only if we follow their critical, com- 
parative, and historical method. My object, therefore, has been 
to call your attention to the nature and requisites of this method, 
in order that by its successful application to the branch of study 
I am speaking of, we may take our legitimate place among the 
investigators of the political, literary, and religious history of our 
country, -and not allow the Germans, the French, and the English 
to monopolize the field. And here I feel myself in duty bound, 
even at the risk of displeasing some of you, to make a passing 
allusion to’ the most uncritical spirit that has come over us of 
praising ourselves and our ancestors indiscriminately,seeing nothing 
but good in our institutions and in our ancient literature, asserting 
that the ancient Hindus had made very great progress in all the 
sciences, physical, moral, and social, and the arts, — greater even 
by far than Europe has made hitherto — and denying even the most 
obvious deficiencies in our literature, such as the absence of 
satisfactory historical records, and our most obvious defects. As 
long as this spirit exists in us, we can never hope to be able to 
throw light on our ancient history, and] on the excellencies and 
defects of our race, and never hope to rise. While, if we shake 
ourselves free of such a bias, and critically and impartially examine 
our old records and institutions, we shall do very great service to 
our country ; we soall be able to check the conclusions of some 
European scholars who are swayed by an opposite bias ; and at 
the same time that by a clear perception of out great national 
defects we prepare the ground for healthy progress in the future, 
we shall, I promise you, find a great deal in the past of which we 
may honestly be proud. 

But an honest and discerning pride in the achievements of 
our ancestors entails a heavy responsibility and duty. We should 
render ourselves the worthy sons of<he fathers whom we respect. 
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A son that is no better than the father or is worse certainly dis- 
honours him. Have we then not been dishonoring our ancestors, 
of whom we profess to be so proud, by going backwards and 
thus becoming worse than they, or, at the best, standing where 
they left us ? For, if you examine your history you will find 
that your philology is where Panim and Katyayana left it, and 
your philosophy and literature where Kapila, Kanada, Gotama, 
Valmiki, Vyasa and others left them ; and your social institutions 
are actually far more irrational than theirs were in the very olden 
age. Let us therefore do honour to them by showing that we 
have their capacities and can use our rare opportunities. We 
have just seen how fifteen hundred years ago, the Hindus 
availed themselves of the astronomical knowledge of the Greeks ; 
they ‘worshipped’ the Greek astronomers, in the words of Garga, 

* as Rsis 5 , and finally, according to Prof. Weber, who is by no 
means fond of praising us, advanced astronomical science further 
than they did. Let us act likewise, and, sitting at the feet of the 
English, French, and German Rsis, imbibe the knowledge that 
they have to give, and at least keep pace with them, if not go 
beyond them. Let us learn, let us reform. If we do not do so, 
fifteen centuries hence, the antiquarian of the period will, unlike 
Weber, say, “ the English placed before the Indian Aryas the 
highest civiliization which Europe had reached by the end of the 
nineteenth century ; but in the hot plains of India, the Indian 
Aryas had grown so degenerate, that it produced no influence 
whatever on them, and their degeneracy deepening, they even- 
tually became hewers of wood and drawers of water, or were 
swept off the face of the earth by the inexorable law of the sur* 
vival of the fittest.” 


50 [ R. G. Bhandarkar’s Works, Vol. 1. 1 
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[ From the Sanskrit Research, Bangalore, 1915, Vol. 1, pp, 51ff, being 
a lecture originally delivered under the auspices of the Free Churon 
College Literary Society of Bombay in 1905. ] 

It gives me very great pleasure to find that a school of criti- 
cal scholarship is growing up amongst us. The young men 
who were sent to Europe and America by Government to work 
under European and American scholars ior two or three years, 
or who went there on their own account, have been endeavour- 
ing, with the assistance of an energetic young gentleman, who 
is both a scholar of the old and new school, to organise, in con- 
nection with an institute at Bangalore, a series of lectures on 
subjects connected with Sanskrit literature and Indian Archeo- 
logy, treated on the principles, accepted and approved by critical 
enquirers, and also to issue a periodical magazine. 

In 1888, just 27 years ago, I delivered a lecture on “ the 
critical, comparative and historical method of inquiry " in con- 
nection with the Free Church Literary Society, Bombay, and 
published it in the form of a pamphlet.' It does not appear to 
have attracted the notice of our Sanskrit students, and there has 
been very little work done by Indians in the field of critical re- 
search. I therefore call the attention of students again to the 
lecture. Seventeen years later, i. e., about ten years ago, I 
delivered another lecture in the same institution. Therein I sug- 
gested or pointed out fresh fields for research in the various 
branches of Sanskrit literature and Indian antiquities. This 
lecture has remained unpublished to this day, and I deem the 
present one to be a fit occasion, when we have so many young 
men prepared to work in connection with original research, to 


1 Printed in this Volume, ante, pp. 862 ft'. 
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publish it. This I do in the following pages, omitting only a 
few introductory sentences. 

Before I proceed, allow me, gentlemen, to state that what- 
ever is done must be done strictly in accordance with the critical 
method. There is nothing mysterious about this method. It 
is the same method as that pursued by a judge in coming to a 
decision in the civil and criminal cases that come up before him. 
But I must lay special stress on one or two points in connection 
with our province of enquiry. We must discard certain supposi- 
tions which, as natives of this country, have taken a firm posses- 
sion of our minds. The Ramayana and the Mahabharata should 
not be regarded as books of sober and authentic history. VySsa 
should not be believed as the author of all the Puranas in face 
of the facts that their contents are not only inconsistent with 
each other, but positively betray hostility towards the views and 
creeds of each other. Nor should all the Puranas be regarded as 
ancient because they pretend to be so. Some of them are very 
modern. Several other such suppositions might be mentioned. 
I would recommend you, for the practical understanding of the 
method, to read carefully the works of European and American 
scholars. 

The most ancient Sanskrit work is the Rgveda Samhita. 
European scholars have been working at it for the last fifty years 
and have published editions of the original and Siyapa’s com- 
mentary on it, dictionaries giving references to all the passages 
in which a certain word occurs, grammars, translations, innu- 
merable essays discussing particular points, books containing 
descriptions of the deities and the genesis of the conceptions 
involved. But the language of the Rgveda is very old ; a great 
many of the words, grammatical forms and idioms are unintelli- 
gible. The question therefore is what are the helps to the study 
of the Rgveda-Samhita. There is a long commentary on it by 
Sayana. But the interpretations given by him sometimes appear 
unnatural and far-fetched ; in some cases the same word is ex- 
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plained differently in different places and the same verse is 
interpreted differently in different Vedas. Sayana, therefore, 
had no traditional interpretation of the Veda to guide him. 
Some European scholars, headed by Roth, therefore set him 
aside entirely and, regarding the Rgveda as an Indo-Germanic 
work, i. e., a work containing the thoughts of the early ancestors 
of the whole stock rather than a work belonging to the Indian 
branch of the race, interpret it by means of etymology, grammar, 
comparison of all the passages in which a word occurs and by 
one’s own idea of what is appropriate in the case of primitive 
thought. Other scholars have recently contested the truth of 
this view and laid down that the Rgveda is essentially a Hindu 
work ; that though Sayana interprets the same words and 
passages in different places in different ways, still cm of the ways 
at least is often found correct and therefore he was in possession 
of some tradition ; that the same holds good of Yaska, who, 
though he interprets words by means of etymology, often-times 
mentions the Aitihasikas ( or knowers of legends ) and Sampra- 
dayavids ( or persons acquainted with the tradition ) ; that the 
Nighantus, though they contain but a few words and only give 
their general sense, must be considered as based on tradition ; 
that there is no wide and impassable clift between the Rgveda 
and the later literature and that therefore all the help we can 
derive from this last we must avail ourselves of ; that wc should 
seek Hindu ideas ( or at least the primitive forms of Hindu 
ideas ) in the Rgveda rather than Indo-Germanic ideas. The 
necessity of comparing parallel passages and even the aid of ety- 
mology are not dispensed with by this school. Pischel and 
Geldner are the scholars who have put forth this view, and 
I believe it is correct. Though there is a break in the tradition 
and a great many changes and revolutions took place in later 
times, still we cannot say that between the Vedic and later 
Indians there is that difference which exists between two entirely 
different nations. I will give an instance of persistent conti- 
nuity'. Caranas or bards in Gujarat and Rajputana narrate 
stories the verses in which have been composed by others ; but 
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the link between them is supplied by the Caranas orally in prose, 
so that if the tradition of the stories is lost and only the verses, 
as having a permanent form impressed on them, are preserved, 
these verses become unintelligible without the oral prose link 
supplied by the living bard. Now the practice of telling such 
stories existed in Buddhistic times and in those represented by 
Brahmana literature, and there are hymns in the Rgveda also 
which are called Akhyana hymns and which contain verses only. 
The connection between them was once orally supplied but has 
now to be guessed to render the verses intelligible. Here then 
we have a continuous literary practice from Vedic times to this 
day. And in these days we are as anxious about praja (progeny), 
pasu ( cattle or wealth ), and daksina as the old Vedic bards 
were. The Rgveda has been translated from Roth’s point of 
view by Grassmann and to a certain extent by Ludwig also. 
But if any one of you are disposed to work in this direction, I 
would recommend its being translated in accordance with Pischel 
and Geldner’s idea. But rather than undertake such a laborious 
work at once it would be well for you to confine yourself to 
parts or to the elucidation of certain words and expressions by 
means of the processes above mentioned. A student of the 
Rgveda will have to read it many times from different points of 
view. Even the grammar has not been fully investigated, espe- 
cially the syntax. Roth has noticed a curious phenomenon in 
the omission of the termination of a case after some nouns when 
it is used after others in a sentence. In the case of the omission 
the termination is to be brought over to the noun from another 
noun after which it is used. Thus in viii. n. i we have 
sr<TCT fcr s*T mtm 1 “ Thou O Agni, art the protector of the 
law among gods and mortals. 5 ’ The sense does require our. 
understanding as , the 5 being brought over from 
So also ^rr Arrets v l 3 - 7 * “ The fire roars in trees 

and bushes ”, having 5 supplied to it from Simi- 
larly Wrt ( i. 81. 1 ). “We invoke him 

( Ipdra) ip fights large and small” Evidently spf is here cop- 
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trasted with irffg and should therefore be 3T$hj. Several more 
such cases have been adduced by Roth. 

The text of Rgveda, there is reason to suppose, is not quite 
the same as it was originally. Some Suktas and Rks are found 
in the other Vedas, and there the readings in some cases are 
different. What the original readings were will have to be 
determined, if at all possible, by comparing the variation and 
taking a good many other facts into consideration. The way 
has been shown by Oldenberg, and it is quite open to any of us 
to follow it. 

Another question that will have to be considered is whether 
the sacrificial ritual that prevailed in the times of the Rgveda 
was as elaborate as that detailed in the Brahmanas ; and if not, 
to determine its nature and compare it with that ■which came in 
later. The supposition that the Brahmana ritual was elaborated 
in later times is supported by the fact that the Mantras used in 
some of the ceremonies are not to be found in the same place 
in the Samhita, i. e., are chosen from different parts of it, and 
the principle laid down in the Aitareya Brahmana is that that Rk 
should be used which has some reference to the ceremony that 
is performed. So then here we find the practice of attaching Rk 
verses to every new ceremony to confer sanctity on it in its 
initial stage. In latet times the connection between the Rk used 
and the ceremony did not go beyond the sameness of sound, 
howsoever entirely different and inapplicable the sense of the 
verse was. 

There are several questions to be considered in connection 
with the Upani§ads. As to the text, the following facts should 
be borne in mind. Sometimes the same verse occurs in more 
Upanisads than one, sometimes a whole passage or story found 
in one is repeated in another, and sometimes in the same 
Upanisad. These phenomena appear in an exaggerated form in 
the Mahabharata. A number of verses in the same are to be 
found in the Manusamhita and certain stories or discourses 
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occurring in one book are repeated in another ( or the same ), 
sometimes in an expanded form. The occurrence of the same 
verse or verses in different works I have in other place accounted 
for by the theory that since writing was in ancient India intro- 
duced at a late period and was not generally in use even after 
its introduction, verses containing a moral or religious idea were 
composed and handed down orally and, after a time, the name 
of the author was forgotten. Then when books came to 
be composed they were appropriated by different authors. 
The same is the case with regard to long passages containing 
stories or discussions. They were, so to say, in a floating con- 
dition, i. e. in the mouths of people, and were afterwards 
incorporated in books. As to the same discourse ( such as 
that addressed by Yajnavalkya to Maitreyl in the Brhadarariya- 
kopanisad ) being repeated in another part of the work, this 
circumstance is, I think, to be accounted foi by the supposition 
that the works in which such repititions occur were made up by 
collecting matter from different places. The book is really a 
collection, and not one composed by one and the same author. 
Hence different versions of the same discourse, found in different 
quarters, were incorported in the same book. The repeated dis- 
course often-times contains additions, omissions or variations of 
reading and thus, though in substance it agreed with a preceding 
one, it was retained on account of its peculiarities. From this 
reasoning as well as from the fact that different doctrines are 
sometimes inculcated in the same Upanisad, it would appear that 
these works are generally collections of the observations or dis- 
courses of different Rsis. 

One thing I would recommend in connection with the 
Upanisads is the study of the growth and development of philo-’ 
sophic and religious ideas from the philosophic hymns of the 
Rgveda to the Upanisads. It should be determined what it was 
that communicated an impetus to the thought of a Rsi ; why it 
was that the Ksatriyas are mentioned as particularly active in 
such speculation ; whether one same doctrine is taught in all the 
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Upanisads ; whether, if Pantheism is taught, it is of the nature 
that all reality consists of one soul, eternal, pure, and knowing, 
and every thing else is an illusion, or that God by means of self- 
determination assumes the form of the whole external world ; 
and whether there are not purely theistic principles. If there 
are such, it should be found out what attributes are assigned to 
the supreme soul, what is represented as the relation between it 
and the individual soul, and what is aimed at as the summuvi 
bonum. All other doctrines, if there are any, should be traced. 
I have mentioned in a paper I published about five years ago 1 
an allusion to the doctrine that the soul is not a permanent 
substance, and what remains of a man after death is his karma , — 
a doctrine that in later times was adopted by Buddhism. An 
attempt should also be made to trace the influence of the 
Upanisad ideas on the later development of Hindu religion and* 
philosophy. For the purposes of such an essay as this the 
Upani?ads must be interpreted philologically, i. e., according to 
grammar, usage, context, comparison of parallel passages, and any 
historical information that is available, and not according to the 
commentary of any particular school, though all the existing 
commentaries belonging to the different systems should be read 
in order that the varying interpretations may serve as guides. 

We will now turn to Vyakarana or Grammar. The know- 
ledge of the Grammar of Sanskrit must have been fully attained 
before the -time of Panini and from the very arrangement of his 
rules Panini’s object seems to be to reduce the whole to the 
shortest possible compass and give it a systematic form. But the 
question is what is the language taught by Panini. It is not that 
.of the Vedas, since its grammatical peculiarities are specially 
noticed by him, nor of the Ramayana and Mahabharata, for 
there are a good many forms in them which violate Pacini’s 
rules. The later literature was not popular literature and 
the author specially learned Panini’ s grammar and wrote in con- 


1 *' A Peep into the Early History of India,” Ante. pp. 7 ff. 
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formity with it. Some European scholars, and especially the 
American Sanskritist Whitney, have expressed their utter want 
of confidence in the grammarians and consider the language 
taught by them as fanciful or existing only in their imagination. 
A love of an artificial system is attributed to Indians generally, 
and if some matters cannot be brought into harmony with a 
preconceived system, they are made to be so. Thus, the SQktas 
in the Vedas have each an author mentioned in connection with 
them. In some' cases the author’s name is unknown; but to 
carry out the system thoroughly, a word from the hymns is 
taken out and understood and mentioned as the name of the 
author. Whitney, therefore, does not believe in the reality of 
the forms taught by the grammarians unless they are found 
actually used in the language. And first about the Dhatupatha 
it is stated that only about 850 roots out of about ’1700 
given in it can be traced in the language. The rest, therefore, 
are invented by the grammarians. Now, as to the lists given by 
Panini they do not afford a fair ground for judging of his 
accuracy. For, there is every probability that there are inter- 
polations in them and if there are more roots given in the 
Dhatupatha than are found in the literature the fault may be of 
l^ter writers or readers. Still, though not found in the existing 
Sanskrit literature, some roots are found in the Pali stories called 
Jatakas, as has been pointed out by Dr. Bixhler, and some in our 
present-day Vernaculars. No instance of the use of the root 
t0 touch has been given in the Petersberg Dictionary ; but 
in the form of Hindi and f$T«r[ 5 i] Marathi it does exist in 
our languages. Similarly, in the case of forms the change of 
to ^ in the perfect, as in prescribed by the gramma- 

rians, he asserts, is due to “down-right unintelligent blundering”, 
because there: is nothing here which might be expected to change 
the dental to a cerebral. Why not ? There is the same thing 
here as in the case of and which forms Whitney 

gives in his grammar as correct. He does not find ^3#^ in the 
literature, but he does not find 53-$^ either ; then why condemn 
SI [ E. G. Bhandarkar’s Works, VoL I. ] 
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the former in such violent terms ? It is only a person who does 
not understand Pariini and is prejudiced against Indian writers 
geneially that can use such expressions in speaking of him. 
Whitney’s attacks go much further and he even condemns the 
logic of his system. But the German scholars, the venerable 
Hofrat Dr. Bohtlingk and Dr. Keilhorn’s pupils have defended 
him. Now, to be able to say that the grammarians are untrust- 
worthy because the forms and phrases they teach are not found 
in the existing literature, it is necessary that one should have 
before one a vast literature composed of works of all sorts, 
works containing discourses, narrations, and lively conversations. 
But all styles are not fully represented in the existing Sanskrit 
literature. Here, as in the case of roots, our Vernaculars may 
sometimes assist the inquirer in finding out whether the gram- 
marians have taught the language correctly. Thus expressions 
like urff tTfifricT tTTfcT “ goes again and again,” or h #n9Pnftr E' 

“ I do not think it probable that his honour 

will abuse Hari ” as applicable even to a past time in which he 
is asserted to have abused him, are not found in the old litera- 
ture ; but still our Marathi has the phrases, as in stt err srrat and 
Wl# 3?r rft fifepr said in reply to one who has 
reported, ftjffr ffH’r fnrsrr % 55 T- It would certainly not do here to 
say that in teaching these phrases Panini drew on his imagina- 
tion. — If then some of Papini’s forms and phrases are not found in 
the existing literature, but his grammar does teach a real language, 
what was that language ? About thirty-seven years ago I showed, 
In the Preface to my Second Book of Sanskrit, that the several 

past tenses are used in the Aitareya Brahmana exactly in the 

senses attached to them by Panini. Dr. Keilhorn’s pupils have 
carried on the examination further and the conclusion follows 
that the Bhasa or spoken language of which Papini teaches the 
grammar was akin to that of the Aitareya and other Brahmanas. 
A question connected with this is whether Sanskrit was ever 
a spoken language. Curious views are held with reference to 
this by European scholars, some of whom dlo not seem to be 
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actuated quite by an impartial spirit. These I have considered 
in my Seventh Wilson Philological Lecture published in the 
Bombay Asiatic Society’s Journal, and arrived at the conclusion 
that the Sanskrit was the language of educated people and the 
Prakrit of the lower strata of society, and the area over which the 
former was spoken gradually became narrower and the Prakrits 
went on developing until they have become the modern Verna- 
culars. Dr. Franke has written on the subject and arrived at 
similar results, and recently a paper followed by a debate was 
read at a meeting of the Royal Asiatic Society. No two 
scholars approach the subject from the same point of view, the 
question often becomes confused and it is very difficult some- 
times to apprehend precisely the difference between two writers 
and speakers. Still the whole question is worthy of reconsi- 
deration ; and I would recommend to your attention Patahjali’s 
Mahabhasya, which is a great work well worthy of close study. 
The style is pure, sometimes lovely, the argumentation is close 
and subtle, and it is real pleasure to read and understand the 
book. But often it is difficult to apprehend the connection 
between the several sentences. The instances given and the 
observations frequently made are full of information, but these 
have already been collected by Weber. Still a careful reader 
will glean much more than Weber has done. It is worth the 
while of a critical student to devote close attention to the work. 

I will now turn to the Mahabharata. European scholars 
have but recently begun to study this epic and grapple with the 
innumerable questions connected with it. One of the main 
points is whether the Mahabharata is a Smrti, i. e. a didactic 
work, or an Epic. If the former, the principal object must be 
considered to be to teach morality, the main story and other 
smaller ones being narrated to illustrate and support the doctrines 
inculcated. On this theory the whole book, it is said, will have 
to be considered as having from the beginning existed in the 
form in which we find it to-day. But I have already, in going 
over the Upanisads, given a reason why the Mahabharata must 
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be considered as a collection of heterogeneous matter and 
not as one whole. Again, southern Mss. of the Epic aie 
different from those in the North. A copy of Asvamedha 
Parvan in Telugu characters was once examined by me ; and I 
found it contained stories and other matter which the Bombay 
edition did not contain. Again, Patahjali mentions the names 
of Yudhisthira, Bhima, Arjuna etc., and the family name 
Pandava, and tells us that the Kurus fought in accordance with 
the law, i. e. theirs was a fair fight in which no undue advan- 
tage was taken and that Yudhisthira ,and Arjuna were well- 
known. Taking these facts into consideration and the circum- 
stance that the name Mahabharata is mentioned by Asvalayana 
and Panini, 1 arrive at the conclusion that a Mahabharata existed 
in Pjtanjali’s time. Still, under Panini iv. 2. 60, he tells us that 
Yavakrltika is one who reads and knows the Akhyana of Yava- 
krita and Yayatika one who reads or knows the Akhyana of 
Yayati. Here these Akhyanas are evidently spoken of as having 
a separate existence. But at present we have them in the 
Mahabharata alone. And since we have supposed that a Maha- 
bharata existed in the time of Patanjali, these stories did not 
form parts of it. Even if they did, and the stories existed sepa- 
rately also, the circumstance would show that the Mahabharata 
was made up by collecting matter from different quarters. — 
Again, the different parts of the Epic are unequal and written 
in different styles. I have elsewhere given a reason why I con- 
sider the chapter iu the Anusasanika Parvan in which the 
relations between the Sakas and Yavanas on the one hand and 
Brahmans on the other are represented to have been written 
after those races had lost their predominance in the country, 
i. e. about the end of the fourth century. In the epic itself it is 
represented as having been edited at different times, the editions 
differing from each other in extent. From all these reasons 
it appears that even in the beginning, when the first shape was 
given to it, it was a work of the nature of a collection like the 
Upanisads ; but unlike these, additions were made to ,it later 
from time to time, 
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But a didactic character it seems in some way to have borne 
from the beginning. Patanjali, as already noticed, reports the 
tradition which exists at the present day that the Kurus fought 
in conformity with the law ( Dharma ), i. e. the moral law. If 
the war was so regarded, the idea of making it serve a moral 
purpose must have existed in very early times ; and if it did, it 
is easy to understand how the Epic should attract material of a 
didactic nature from different quarters. It is by no means 
necessary to suppose that the existence of that idea must neces- 
sarily have led to the Epic being at once cast into the form in 
which it now exists. The idea was there and it served as an at- 
tracting centre. The Mahabharata, as I have elsewhere stated, is 
mentioned in inscriptions dated a. d. 492-3 and 495-6, and as 
a Satasahasri or composed of a lakh of slokas as it now is in < one 
of the year a. d. 532-3. The Bhagavadgita formed an episode 
of the work in the time of Bana, i. e. middle of the seventh 
century, and the Narayaniya which we have at the end of the 
Santiparvan, in the time of Samkaracarya in the beginning of the 
ninth century. Looking to the fact that what we at present 
consider the regular metres mostly prevail in the Mahabharata 
and to the frequency with which the irregular ones occur in the 
Upanisads, the work must be supposed to have been composed 
after them and about the same time as the metrical works in 
Pali, i. e. about the fourth century before Christ. 

These questions of the nature, composition and state of the 
Mahabharata deserve your attention. But the Mahabharata is a 
mine of information about the literature and philosophy, aims 
and ideals, manners and customs, and social and moral condition 
of the periods to which its different parts refer. It deserves 
study from this point of view, and as it is a huge work certain 
points or portions only might engage the attention of one 
scholar. Before however setting to work one must read what 
the European and American scholars have written about it. We 
have in German the volumes published by A. Holtzmann, 
father Dahlman, and Jacobi, and in English that published by 
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Professor Hopkins as also an article on the “ ruling caste ” in 
the Journal of the American Oriental Society. 

The Ramayana also deserves our attention. Mss. of the 
poem differ widely from each other. One often-times contains 
verses and passages which are paraphrases of the corresponding 
ones in another. A chapter in one is sometimes longer than 
that which answers to it in another, or has a portion of the text 
in the later incorporated in it. This has been accounted for by 
the supposition that the poem was learnt by heart by rhapsodists, 
who went from place to place and recited it for the delectation 
of their hearers, and when it was committed to writing by 
different persons from the mouths of different rhapsodists, the 
Mss. came to be in the condition in which wc find them. The 
last or Uttarakanda and also the first or Balakanda were added in 
later times ; and the story really begins with the exile of Rama, 
Sita and Laksmana to a forest. These points you will have to 
consider if you mean to devote yourselves to the study of the 
Ramayana. The condition of the country South and North as 
depicted in the poem will also be an interesting study as well as 
the manners, customs, aims and ideals of the people, as in the 
case of the Mahabharata. You will also have to consider why 
it is that the characters in the Ramayana are not mentioned in 
the Mahabhasya as those in the Mahabharata are, and why even 
Amara gives the name of Krsna among the synonyms of Visnu, 
but not of Rama. It will also be useful to compare the story 
with that in the Dasaratha Jataka, which represents Rama, called 
Ramapandita, Laksmana and Sita, the children of the eldest wife 
of Dasaratha, to have been banished to a forest for twelve years, 
because the wife that had succeeded the mother of Rama wanted 
Dasaratha again and again to assign the kingdom to her son 
Bharata ; and Dasaratha feared that she might even take away 
the life of Rama and the other two. But nine years after, Dasa- 
ratha died and Bharata instead of ascending the throne went to 
Rama and endeavoured to persuade him to return and assume 
the sovereignty. But since he had- been banished for twelve 
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years and there still remained three, Rama would not return. 
At the end of the three years he came back and took possession 
of the throne. Curiously enough, Sita though represented as 
Rama’s sister, was raised to the dignity of the Chief Queen. 

I may here mention that the large number of Jataka stories 
in Pali, which have now all been printed and some 1 of which 
have been translated, deserve careful study. As already stated. 
Dr. Biihler made use of them to point out to Professor 
Whitney that some of the roots in the Dhatupatha, the existence 
of which he attributed to the inventive faculty of the Indian 
grammarians, were in vernacular use. Another scholar has 
written a book based on them on the “ social divisions in Eastern 
India at the time of Buddha”. The stories are interesting in 
more ways than one and the information to be gleaned from 
them as to the manners and ways of thinking of all sorts of 
men from the king to the common labourer in the street and the 
condition of Indian Society generally is very valuable. They 
vividly represent the virtues and vices of the times to which 
they refer. 

Puranas ( and usually the Purapa ) are mentioned in some 
of the Brahmanas and Sutras. The contents of a Purana are five- 
fold : i. creation, 2 . resolution or dissolution, 3. family or 
geneology, 4. the Manus or certain periods, and 5. the doings 
of persons belonging to certain families. The idea has been 
started by Mr. Jackson that originally there was only one Purapa 
as in speaking of it the singular ( Purapa ) only is used. But 
that is not the invariable practice ; the plural also is used. But 
while comparing the' Vayu, the Markapdeya, and Linga 
Purapas it appeared to me that the sections on creation agree in 
substance as well as words in those Puranas as if they were* 
derived from a common source ; while the Vispu has an abridg- 
ed form of them. It appears that the Puranas were written tQ 
extol particular deities such as Vi?pu, Siva, Durga, etc. and 


1 Since the above was wtitten all have been translated. 
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advance their worship, to sanctify customs that had come into 
use and lay down certain religious duties and prohibit others 
which had become obsolete. The earliest of them mentions 
Gupta princes and consequently must have been written, as I 
have elsewhere stated, in the last quarter of the fourth century. 
They are of use for tracing the growth of the religion that took 
the place of the old Vedic fire-worship. Most of the facts and 
observances of the religion of the day have their authority in one 
or other Purana. 

As to the Hindu Law which we study it is based on certain 
metrical works which are ordinarily called Smrtis. There are 
older works which are called Dharma Sutras. Patanjali seems 
to know of those only and not of the Smrtis. Some Dharma 
Sutras, such as those of Apastamba, Gotama, Vasistha etc., are 
extant. Each of these belonged to a certain Vedic school or 
Carana, and thus religious and civil law grew up within the 
limits of that body. A demand for a law binding on all was 
not, it appears, felt for a long time ; but it cam* to be felt 
eventually, and the metrical Smrtis began to be written for 
general use. Some of these, there is reason to suppose, were 
based on the Dharma-Sutras ; and as I have stated elsewhere, 
the Vinayaka-Santi in the Yajnavalkya Smrti agrees almost word 
for word with the Sutras of the Katha school on the subject. 
The doctrines laid down by the Smrtis have been expounded by 
tha authors of the Commentaries or Nibandhas, such as Medha- 
tithi, Vijnanesvara, Apararka and Nilakantha. It would be worth 
the while of a Sanskrit scholar who is at the same time a lawyer 
to trace the history of Hindu Law, both religious and civil, from 
its beginning in our oldest literature through the Dharma-Sutras 
' and the Smrtis, to the Nibandhas or Commentaries ; and if this 
is a wide subject, any portion of it only might be taken up for 
such a treatment. The Tagore Law-lecturers at Calcutta, in- 
cluding Professor Jolly, have done good work in connection 
with the subject. The introduction to the translation of law 
books published by Dr. Biihler and Jolly in the -series of the 
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Sacred Books of the East will give the readers a good knowledge 
of the development of Hindu Law up to the rise of the Smrtis. 
An easier work, though laborious, would be to trace the quota- 
tions from Smrtis given in the Nibandbas to their source to 
enable one to find out whether the Smrtis before their authors 
were exactly those which we have at present under the same 
names. 

European scholars have not yet done much to elucidate 
Indian philosophy. I have considered the first portion of the 
subject already in going over the Upanisads. The notions put 
forth in those works were worked out in the older times by 
authors whose names are like those of the Rsis, such as Audu- 
loma, Asmarathya, Badari etc., but all we know of their work 
are the extremely short notices contained in Badarayana’s *San- 
' raka Sutras. This latter work, as the principal work of the 
Vedanta, has been commented on by the founders of the various 
Vedantic schools of modern times. Most of them twist the 
sense of the Sutras whenever they have to interpret them in ac- 
cordance with their own doctrines ; but it is a useful task to 
find out what Badarayaria’s [own system was. Dr. G. Thibaut 
has already done this to a large extent. But there is room for 
more work in connection with it. The author of ihe Sutras 
does not support the doctrine of Maya ; and it would be worth 
the while of a scholar to trace the history of the.doctrine through 
all the available works, including Buddistic works of the Madhya- 
mika and Yogacara schools, the Yoga-Vasistha and the system of 
the Kashmir Saivas. A similar treatment should be accorded to 
Ramanuja’s doctrine of the reality of God, the individual soul 
and the inanimate world as three distinct substances, the last 
two being under the perfect control of the first, who is their 
internal soul and whose bodies they constitute. A work compar- 
ing the doctrines of the various Vedantic systems that prevail, viz. 
those of Samkara, Ramanuja, Madhva, Vallabha, Nimtbarka and 
others. together with an account of their attitude towards rhe pre- 
vailing religion of ceremonials is very desirable. 
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There is a great deal of work to be done in connection with 
the system of philosophy not proposing to be based on the Upa- 
nisads. What the Samkhya system is is, I believe, not yet clearly 
understood. Hitherto it has been usual to translate the 
Prakrti of this school by Nature which, of course, is inanimate 
nature. But the first product of Prakrti is Buddhi or definite 
conception (g ra rs T E T Wr) and through it is produced Ahamkara or 
consciousness of self. How this can be a product of Nature in 
its ordinary sense is more than I can understand. The Samkhya 
philosophy is the earliest. The words Samkhya and Yoga as 
well as some of the peculiar terms of the system ( Mahat , Avyakta, 
Fradhana, Purusa or Rfetrajna ) occur in the Upanisada. In the 
Bhagavad-gita and other parts of the Mahabharata also there are 
some of these terms ; and the Puranas explain the genesis of the 
world by speaking of the production of the Samkhya principles 
from the Avyakta or Pradhana put into motion by God. The chief 
authority for the system is Isvarakrsna’s Karika. The so-called 
Samkhya Satra I consider to be spurious. The doctrines arc 
atheistic. But the Samkhya alluded to in some of the works 
mentioned above is theistic, and probably the words Samkhya 
and Yoga are not used in their technical sense. I would propose 
that somebody should take up this subject, collect the passages in 
which these words and some technical terms of the system occur, 
determine the sense of the words and decide whether the refer- 
ences are to Isvarakrsna’s atheistic Samkhya or to any other system. 
Of course the interpretation must be philological ; it would not do 
to aceept the views of the sectarians, who interpret the word 
Avyakta in the Kathopanisad to mean “ the body 

The Nyaya and Vaisesika systems should be studied with a 
view to ascertain their origin. Are there any germs in the pre- 
vious literature which developed into those systems ? An endea- 
vour should be made to ascertain this. The great commentaries 
on the Sfltras of the two schools should be Carefully studied 
to ‘ascertain the points in dispute between the Buddhists arid 
those schools, and the manner in which they argue with each 
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other. For, in the celebrated passage in Vacaspati’s commentary 
on'the Uddyota, the former tells us that the doctrines laid down 
by Vatsyayana in his explanation of Gotama's Sutras were 
refuted by the Bauddha Dinnaga, and Bharadvaja wrote his 
Uddyota to answer his objections and set Vatsyayana right. If 
possible, any Buddhitic work on Dialectics that may be available 
should be read for the purpose of comparison. The Nyaya 
system ' of Dialectics is very interesting, and probably controver- 
sies such as those regulated by it must often have taken place in 
the olden days. 

Lastly, I would suggest that the history of the manner in 
which the descendants of the old fire-worshipping Rsis have become 
devotees of Visnu, Siva, Durga and a host of other deities, and built 
temples instead of yajna-mandapas and worshipped idols instead 
of invisible deities by throwing oblations into the fire in their 
names should be investigated. The innumerable animals that 
were slaughtered in the Yajnas or sacrifices produced feelings of 
revulsion ; wordly life was found to be miserable and there were 
dreams of a happy condition in another world. The Upanisad 
Rsis, therefore, resorted to the contemplation of the Supreme 
Soul that pervades the beautiful Universe, and aimed at the 
closest possible approach to him or union with him as the means 
of the highest bliss. The Buddhas and Jainas found a way in 
righteous and benevolent conduct, and others derived comfort 
from adoring Vasudeva regarded as the Supreme Being and 
sought for their highest bliss in love for him and faith in him. 
This school was known afterwards by the name of Bhagavata and 
Pancaratra. The Vasudeva of this school and of the Bhagavad- 
glta were afterwards identified with Visnu and Narayana, who 
had already been objects of worship before, and thus arose 
modetn Vaisnavism. But India has ever been exposed to the 
inroads of foreigners and the settlement of these in the country 
has led to the multiplication of races. These races had their own 
gods. Some of them, who had preceded the Aryas in their occu- 
pation of the country, worshipped their god by means of the 
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phallus, and his worship must have been so general that he was 
taken over by the Aryas and identified with their Vedic Rudra. 
Other races worshipped other deities and these also were adopted 
into the pantheon, and Purarias were written to exalt their glories. 
Buddhism and Jainism being religions founded by men who 
came to be considered as perfect beings, naturally there was a 
desire to worship their relics and pay homage to their statues. 
The worship of these became general and spread over the Indian 
world and hence idols of Rama, Krsna, Narayana, LaksmI, Siva 
and Parvati were prepared and established in public places for 
worship. But whatever may be the mode of accounting for the 
religious revolution that took place in the country, the question 
itself deserves careful study, and one who desires to take it up 
will have to read the Puranas, the Pancaratra-Agamas, the Saiva- 
Agamas, the later literature of the several sects, and some portion 
of the Buddhistic and Jaina literatures. 

I will devote the remaining portion of the lecture to the 
consideration of the study of Indian antiquities or of Indian 
history by means of coins and inscriptions and by the help of 
such incidental notices in Sanskrit literature as may be available. 
If you wish to take up the subject, you will have to cast a glance 
over the volumes of the Indian Antiquary, the Epigraphia Indica, 
the Journals of the Royal Asiatic Society, of its Bombay Branch 
and of the Bengal Asiatic Society, as well as the separate volumes 
of inscriptions that are published, and the Archaeological Reports, 
and read such portions of these as refer to the line you may have 
chosen. As to the inscriptions of Asoka and those in the cave 
temples the last thing has not been said about them yet. They 
deserve a fresh study. The University has been offering a prize 
for transcripts and translations of the Karla inscriptions but no 
candidate has yet appeared. Then we have to consider the in- 
roads of the Greco -Bactrian princes into India and the establish- 
ment of a kingdom by them in the Punjab with, Slkala for their 
capital. One of these ' princes named Milinda is noticed in a 
buddhistic work as holding a controversy 'with a Buddhistic saipt 
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named Nagasena. Milinda has been identified with Menander. 
The Bactrians were followed by the Sakas, who ruled over 
Kathiawar and Malva for more than 200 years, but were soon 
followed in Northern India by the Kushanas. There appear 
to have been two families of these, the later having Kaniska for 
its founder. The name of this prince is famous in the literature 
of the Mahaydna Buddhism. He is generally placed in the first 
century of the Christian Era, but I have on a careful consideration 
assigned him to the first quarter of the third century. There 
are dates in his inscriptions, but they run on from the unit 
figures ( 5, 6 , etc. ) and I have supposed that the hundreds in 
those numbers have been omitted in accordance with a practice 
prevalent in Kashmir in later times. But I am now of opinion 
that the existence of that practice in the early centuries cannot be 
.proved ; there is an inscription of the third Kushana prince in 
eastern Malva which is dated in the same way as the others 
belonging to the dynasty, and the practice of omitting hundreds 
does not seem to have ever existed in Malva. I would, therefore, 
now put forward the supposition that Kaniska founded an era of 
his own, but that its initial date must be about A. D. 200. The 
whole evidence I have brought forward is consistent with only 
such a late date and not with the first century. 1 No scholar has 
answered my arguments, but they are sceptical as to the truth of 
my conclusion, and some wish me to read the notices occur- 
ring in a Chinese book about the Kushanas, and reconcile them 
with it. I have yet found no time for it. But this question of 
Kaniska’s date is important and is worthy of being taken up by 
any one of you. Then followed the dynasty of the Guptas and 
the Kushanas, and the Sakas of the Kathiawar and Malva were 
deprived of their power. But foreigners continued to pour into 
the country. There were Abhlras who penetrated into the 
country in such large numbers that after they became Hindus 

1 Since the above was written, several other inscriptions contai ning 
the name of Kaniska have been discovered and the whole evi- 
dence requires a thorough sifting. 
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they formed subdivisions of some of our castes and we have now 
Aher sonars and .ordinary sonars, Aher sutars and ordinary sutars 
and Aher gaulis and ordinary gaulis, and several more of such 
divisions. A dynasty of Abhlras seems to have reigned some- 
where in the Maratha country, probably in Khandesh, since an 
inscription of one of the princes exists at Nasilc. Again we had an 
inroad of another foreign race called the Gurjaras. The Gurjaras, 
who came by way of the Punjab and gave their name to a part of it 
which is called Gujarat to this day, settled in Rajputana and 
founded a kingdom, thence extended their power to Kanauj, 
■\yhidi became their capital, and afterwards an off-shoot of the 
race established a kingdom at Anahilapattana and gave the name 
Gujarat to the province of Lata. This race has also given rise to 
a special division of castes like the Abhlras. The history of these 
races \vhich have settled in the country and become Hindus 
deserves to be carefully studied ; all the information that can be 
got must be secured and that which is now available to us must 
be weighed critically. I am of opinion that some at least of the 
Rajput families of the present day are of a foreign origin. In- 
scriptions of some of the dynasties that ruled over Northern 
India have.been published, but the information available from 
them has not been collected and put into shape, as that referring 
to the Maratha and Canarese dynasties has been. A family of 
the name of Kalacuri reigned in Cedi or the country about Chattis- 
garh, and a good deal of information is available about it and it 
can be put into shape. The subject was proposed for a university 
essay several times but it was not taken up by any body. 1 
A dynasty that ruled over some part of Gujarat and even 
Maharastra in the fourth century and is known -by the name of 
Traikfitakas used the same era as that used by the princes of Cedi. 
The question to be considered is whether it belonged to the same 
race as those princes. The history of the ParamSras of Ujjayini 


1 This year ( 1915 ), ho^ever/an essay on this Subject has been 
received by the University. 
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and Dharadesa has also to be written. We possess a good deal 
of information about them. 

You will thus see how many questions there are in Sanskrit 
literature and Indian Antiquities which require to be taken up. 
If we natives of, the country study them strickly according to the 
critical method, we are likely to throw more light on them in 
in some respects than European and American scholars! ' But 
what is the reason of the fact that though we have been teaching 
Sanskrit in the University for the last forty years, we have turned 
out but few critical scholars ? The reason probably is that a man 
must first devote himself to something that enables him to earn 
his livelihood ; and most of his time being spent in that pursuit, 
very little is left for anything else. And scholarship is not spme- 
. thing that you can acquire at odd moments. I have, therefore, 
been for several years urging the endowment of permanent 
fellowships in connection with the Colleges or Universities, and 
even proposed that the Daksina fund, which in my opinion is 
now wasted on what are called Dak§ina fellowships tenable for 
a year or two only, should be , used for endowing permanent 
fellowships. Lord Harris took up the question at my suggestion, 
but in the face of the opposition of the Department, which is 
. jealous of any suggession from without, he had to give it up. 
And endowing fellowships from some other source is some- 
thing that Government have not yet considered to be necessary 
for the advancement of original research among us and no 
patriotic Indian has turned his attention to it. 
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Delivered on tbe 15th of December 1918, at the Bhandarkar Oriental 

Research Institute on the occasion of the Opening of a Series 
of Lectures arranged by the Institute. 

[ From the Annals op the Bhandarkar Institute, Volume I, 

( 1919-20), pp. x ff.]. 

The object of this Institute is to promote among its mem- 
bers a spirit of inquiry into the history of our country — literary, 
social and political — and also to afford facilities to outsiders 
engaged in the same pursuit. The idea is to get scholars to 
deliver lectures and read papers before the members of the 
Institute and to publish these in the form of a journal. The 
work undertaken is indeed arduous ; and it may well be question- 
ed whether we Indians are sufficiently advanced to undertake 
unaided such a task with confidence and execute it in a manner 
so as to bring about fruitful and uncontestable results. To secure 
such results some familiarity with the critical and comparative 
method of inquiry is necessary. Institutions similar to this, e. g. 
the Bombay Branch of the Royal Asiatic Society, have been in 
existence for a long time among us, and several Indians have 
distinguished themselves by their work in connection with them. 
Our University has sent out into the world a large number of 
' students of Sanskrit and the vernacular languages of India ; but the 
number of inquirers has been very small and almost insignificant. 
Besides, much of the work done by Indian scholars is considered 
by the leading scholars of Europe as possessing little worth. We 
may easily retort to this charge and show their incompetence in 
dealing with Sanskrit matters ; nevertheless we ought to ascertain 
whether this charge brought against us is based on truth, and, if 
so, we should set about mending our ways. 

I have already tried to impress on our students the impor- 
tance of the pursuit of a critical and comparative method of 
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inquiry , 1 and indicated the lines of research that should be 
followed . 2 But these lectures of mine do not seem to have pro- 
duced a very wide effect ; though, of course, I am much gratified 
to find that a small body of critical scholars has now grown 
up and is still growing up amongst us, and naturally they arc 
among the members of this institution. Still, I must once 
hastily go over what I may call the temptations of an Indian 
scholar. He is prone to see good in everything old. If he does 
it without any evidence, he makes himself ridiculous and un- 
worthy of attention ; and sometimes even when there is evidence 
he is prone to take that view of it which reflects most credit on 
his ancestors. For instance, m a paper entitled ' International 
Law in Ancient India 9 a scholar from Madras states that injury to 
the cultivators, their implements and crops by the enemy *was 
against our international law. If this is to be quoted in our 
favour as against the practice of European combatants, the 
fact that European fights are between nations, while Indian fights 
have been between princes or chiefs, the great body of their 
subjects remaining unaffected, should not be lost sight of ; so 
that if the enemy did not lay waste the land of the cultivators 
or do them any other injury, it may possibly have been due to 
the fact that in the case of success the cultivators and their lands 
belonged as much to the invading enemy as to the original chief. 
But this is not an instance of extravagant admiration for ancient 
Hindus, and it is taken from a paper which is thoughtful and 
written on critical lines. 

But the tendency towards such admiration is very strong in 
the generally uncultured mind. Several years ago a young en- 
thusiast came to me and wanted to know if in the course of my 
search for manuscripts I had come across a copy of the Maya-’ 

1 In a lecture delivered in 1888 under the auspices of the Free 

Church Literary Society, Bombay, and published Ante , pp. 362 ff. 

2 In a lecture delivered in 1905 in the same institution and published 

Ante , pp. 394 f. 

53 [ E. G. Bhaudarkar's Works, Vol. I. j 
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Samhita which, he said, contained instructions for the accom- 
plishment of wonderful feats. On my replying in the negative, 
he said that Europeans must have found a copy of the Samhita ; 
for otherwise how could they have possibly made the discoveries 
and inventions such as those of the telegraph, the telephone and 
others ? Again there are persons who find in the Rgveda an 
allusion to the X-rays, railways and what not ! I hope you will 
not consider my having brought forward these cases an insult to 
you, implying a comparison of your work with theirs. But 
what I have called the peculiar temptations of an Indian scholar 
do, in a large number of cases, influence our judgment. 

For instance, reverence for the name of Vyasa is early in- 
stilled into our minds. Consequently we are apt to feel shocked 
if anybody were to tell us that Vyasa is only a mythical figure 
without any historical counterpart. Yet the chief circumstances 
we know about him are so incongruous and conflicting with each 
other that they unmistakably point to that conclusion. Vyasa is 
said to be the grandfather ( by means of Niyoga ) of both the 
Panda vas and the Kauravas, and yet he lived long enough to 
watch their deeds and write about them after the time of their 
death or ascension to heaven, and thus compose a voluminous 
work beyond the working capacities of an old man. Again, it is 
said of him in the Visnu-Purana that there was only one Veda 
in the beginning and that Vyasa divided it into four and taught 
it to four pupils : the Atharvaveda he taught to Sumantu, the 
Samaveda to Jaimini, the Yajurveda to Vaisampayana, and the 
the Rgveda to Paila. Asvalayana in his Grhya-Sutra gives a list of 
the Rsis or Vedic teachers in whose name oblations of water have 
to be made on certain occasions. Among these Rsis are the authors 
of the several Mandalas of the Rksamhita, and the writers of the 
Brahmanas and Sutras, such as Kausitaka, Samkhayana, Aitareya, 
etc., whose works have come down to us. This, therefore, is 
a list of actually living Vedic teachers. In this list occur the 
names Sumantu, Jaimini, Vaisampayana, and Paila, spoken of as 
the pupils of Vyasa in the Vispu-Purapa, to whom he taught the 



Vyasa not a historical Personage 


419 


four Vedas. If the names of the alleged pupils of Vyasa do 
occur in this list of teachers, why not that of Vyasa himself if he 
was a historical personage and a teacher of these four ? Again 
the Brahma-Sfltras are attributed to Badarayana, which is regarded 
as another name of Vyasa ! So that our Vyasa is to be the 
author of the Brahma-Sutras also. Even such a great writer as 
Ramanuja subscribes to this opinion and considers this Vyasa to 
be the same as the author of the Mahabharata ! But in the 
Sutras themselves occur names of ancient authors with an indi- 
cation of their views which are often contrasted with each other. 
With the views of Jaimini, a name specially connected with the 
karmamarga or the road to final bliss by means of deeds such as 
sacrificial ceremonies, are contrasted those of Badarayana which 
have a reference to the jnanamarga or the way of knowledge. 
One would here expect the name of Vyasa, if that was the name 
of the author of the Brahma-Sutras ; but we have that of Badara- 
yana only. Vyasa is also considered as the author of all the 
Puranas. But these contain conflicting views, and the same 
author cannot be considered as speaking highly of the gods Siva 
and Visnu in one place and making contemptuous observations 
about them in another. So that here too Vyasa is a mythical 
personage. The word vyasa has the sense of expansion or 
analysis, as opposed to samasa which means contraction or 
synthesis. As observed before, the Visnu-Purana reports that all 
the four Vedas form one whole. This whole was expanded or 
analysed into four distinct substances. The Brhad-Aranyaka- 
Upanisad has in two places an enumeration of the then existing 
lore, in which Itihasah and Puranam are put in the singular 
number, showing that each of these formed an independent 
whole. These afterwards were analysed, or divided, or expanded 
into the many stories contained in the Mahabharata and into the 
large number of Puranas that we possess. Thus there was a 
vyasa in' each of the three cases and its importance led to the 
identification of the action with the actor : the analysis came to 
denote the analyser. 
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Similarly, we have been since our childhood so familiar 
with the stories contained in the Mahabharata and the Ramayatja 
that we should at once condemn the critic who spoke of the 
stories as constituting merely legendary poems, i. e., wotks of 
imagination, having perhaps historical basis of which one cannot 
be certain. The poems are very valuable from the historical 
point of view, because one can gather from them information as 
to what men and women did or thought in those days, i. e., as 
to the stage of civilization at which they had arrived when the 
poems were composed. But the occurrences reported in them 
cannot be regarded as strictly historical. In a prize-essay that 
I had to examine in connection with our University, the writer — 
who, I believe, was an M. A. — stated that the Mahabharata was 
in every sense such a historical work as that of Thucydides. 
But it did not occur to him that before making such a statement 
it was necessary for him to settle whether the poem had one 
author or more, whether these authors were contemporary wit- 
nesses of the events they reported and whether the stories told 
by them were in themselves credible. 

As to the authors of the metrical treatises on Law they 
mostly bear the names of old Rsis of the Upanisad or Sutra 
period. But it ought not to be supposed that the laws and 
usages mentioned in the Smrtis of Yajnavalkya and Asvalayana 
belonged to the period of Yajnavalkya of the Brhad-Aranyaka 
and the Asvalayana of the Srauta and Grhya Sutras. It had be- 
come the custom or a matter of style to use the names of older 
sages in composing the Smrtis and Puranas of the period of 
what I have elsewhere' called the Brahmanic revival. 

I have here briefly sketched the natural failings of Indian 
scholars. The fact is that the literature and the antiquities we 
examine are our own, and naturally we look more to tbe contents 
of a literary work than to its historical relations, which require 
the exercise of the critical faculty. It is questionable whether 

1 la the “ Peep into tbe Early History of India," Ante pp 7 #, 
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a European Scholar reads Sanskrit works to be amused or in- 
structed by them ; his point of view is historical and critical. 
On one occasion I happened to say to the late Dr. Biihler that 
the Third Act of the Uttararamacarita drew tears from my eyes 
whenever I read it. He seemed to be surprised. This consti- 
tutes the difference in the points of view of the Indian and 
the European scholar. We must not on that account cease to read 
our Sanskrit and vernacular works for the pleasure and instruc- 
tion which they afford to us. Only we must take care that our 
partiality for them in this respect does not obscure our judgment 
when we have to examine them critically in order to find out 
their historical relations. We may feel deeply moved by the 
Third Act of the Uttararamacarita ; but when the question of 
historical truth comes up for consideration, we must be prepared 
to accept, if our evidence leads to it, that Rama and Sita are 
mythical personages and that they did not really exist. 

I have here touched only the fringe of the subject; the 
critical method to be pursued I have indicated in the two lectures 
alluded to above. Our critical studies must be conducted con- 
jointly with European scholars. We should read their works 
and take hints from the observations contained in them, both as 
regards the subjects to be investigated and the methods to be 
followed. Our research work will assuredly bear fruit if it is 
thus conducted. 

In conclusion I am happy to say that, notwithstanding the 
disadvantages under which we labour, critical scholarship has 
been steadily advancing among us. In recent years I have had 
several papers from the Madras Presidency the writers of which 
show considerable critical acumen and skill and I have full hope 
that our work here and in the Madras Presidency will put an end 
to the disparaging tone in which the European scholars speak of 
us, and compel their approval and even their admiration. 
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[ Being the addfess delivered by Sir R. G. Bhandarkar in inagurating 
the MahSbhSrata Edition work of the Bhandarkar Institute on the 1st of 
April 1919, This address is being now published for the first time.-N.B.U.] 

( ' 

The Mahabharata is a work which is essentially connected 
with a stage of civilization which the Indian Aryans had attained, 
and without which that stage would be unintelligible. The 
traditions which have been embodied in it have their roots in 
the most early times. The name Bharata, which indicates the 
races which fought against each other, occurs in the 3rd Mandala 
of the Rgveda Samhita, where it is stated that the Brahman or 
religious worship instituted by Visvamitra protects the Bharata 
people'. On the other hand, in a hymn of the seventh or 
Vasistha Mandala it is stated that the Bharatas were like sticks 
used in driving the cattle with — torn into shreds, and were 
feeble ; when Vasistha became their leader, the people of the 
Trtsu race spread over a wide extent. Similarly a prince of the 
name of Sudas crossed a certain river safely as Indra was pleased 
with the ministrations of the Kausikas, i. e., Visvamitra and his 
kinsmen. On the other hand, in the fight between the ten kings 
Indra protected Sudas through the religious service performed by 
the Vasisthas. Thus it appears that these two Rsis were at 
times the religious leaders of the Bharata tribe and Purohitas of 
Sudas, but which of them supplanted the other is not easy to 
determine. This is the origin of the famous enmity of the two 
sages, elaborated and even grotesque stories of which are narrated 
in later works inclusive of the Mahabharata. The enmity of 
Vasistha and Visvamitra, which is an article of ordinary Hindu 
belief, has thus come down to us from early Vedic times, and 
thus also the name of the fighting race, mentioned in the work 
Which we propose to edit, is as old as the Rgveda. In the Aita- 
reya Brahrhana Dirghatamas Mamateya is represented as having 
crowned Bharata, the son of Dusyanta, by the use of the cere- 
ponies contained iti the ritual of the Indra coronation, and it is 
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also stated that Bharata was enabled by it to conquer the whole 
world, whereupon he performed the horse-sacrifice indicative of his 
supreme sovereignty. Similarly the name of Janamejaya, the 
son of Pariksit, is mentioned there as having been thus crowned 
and having performed a horse-sacrifice. 

The Mahabharata is mentioned by Panini, and the Bharata 
and Mahabharata by Asvalayana. One way of determining the 
position of a work in Sanskrit literature which we resort to is to 
determine the literary stratum to which it belongs. The Rk- 
samhita forms the oldest stratum ( or strata ), the Brahmanas 
form the next, though considerable chronological distance sepa- 
rates the two ; then we have the the stratum represented by 
Yaska and Panini. The question now is what position to 
» assign to the Mahabharata. If we judge form the language, we 
shall find that it is not in strict conformity with the rules of 
Panini, as shown by Prof. Rajwade in the case of the Bhagavad - 
glta. This is a stage in the growth of the Sanskrit language at 
which Panini’s idiom was not strictly cared for, and a great 
deal of freedom, which we even in Marathi resort to, was used. 
But the sounds of the language at that stage had not become 
corrupt by passing through the mouths of foreign races, i. e. had 
not acquired the form of Pali. In other words, the language 
of the Mahabharata represents the speech of the Indian Aryans, 
though strictly grammatical forms had gone out of use. Thus this 
stage in the growth of the language belongs to a period later than 
Yaska and Panini. The Mahabharata, therefore, is a work in 
popular use, and gives us knowledge of the ideas, conceptions, 
institutions, manners and customs of the Indian Aryans. - And 
thus we find in it the philosophy and the morality which found 
their proper exposition in the Upanisads and Dharmasutras, such 
as those of Gautama, Vasistha and Manu. The object of the 
writers of the Mahabharata seems to be to include in it in a 
popular form all the stories and moral and philosophical con- 
ceptions that had developed from the remotest times to the period 
when its composition was conceived of. Thus it forms a sort 
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of encyclopaedia of the knowledge possessed by the Aryans. 
This object seems to have been never lost sight of duiing the 
course of the development of the work and thus we have had 
interpolations from time to time. For historical purposes it is 
necessary to ascertain what matter was interpolated at what time. 
There are differences of reading in individual cases, but they are 
not so great as in the case of the Ramayana, for instance. 
The theory is that the Ramayana was committed to me- 
mory and there were rhapsodists who sang it on different 
occasions. When the poem came to be written out, the lead- 
ing of the different rhapsodists were used by different writers, 
and thus we come to have recensions in which the stanzas give 
the general sense but differ as to the particular words used. 
Such differences do not seem to exist in the case of the Maha- 
bharata MSS. Its recensions seem to be due to the interpola- 
tions introduced from time to time. There are, of course, as 
noticed above, varieies of reading in the portions of the recension 
which agree with each other. Our determination of the text 
should proceed mainly on these two lines The Mahabharata 
Prospectus, which has been prepared carefully by Mr. Utgikar, 
explains all matters connected with our work. When the text 
is prepared and established in accordance with the principles 
explained therein, then will be the time to inquire into and 
consider various questions concerning the Epic, such as the 
following. Whether the purpose of the work is to narrate the 
heroic deeds of the principal characters and the episodes intro- 
duced to set off or illustrate the exploits of the heroes, or whether 
the main purpose of the work is moral or didactic and the epic 
portions are introduced to illustrate the didactic purpose ; whether 
the poem originally intended to represent the final victory of tl e 
Kauravas and was afterwards recast in order to represent their defeat 
and the success of the Pandavas, or whether the poem was gradu- 
ally altered to give it a Vaisnava character which it had not in the 
beginning ; whether Krsna’s early life was spent in the Gokula 
or cowherd-settlement, or whether it was totally unconnected 
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With Bis career as. a member of the Satvata branch of the race 
of Ya!du and was introduced into the story in later times. 

! 

This work we propose to inaugurate on this auspicious New 
Year’s day of our Hindu calender. The conception ol the un - 
deitaking is entirely due to the enlightened views ol Shnmant 
Balasaheb Pant Pratinidhi, from whom we have received and are 
to receive, munificent financial help but that alone will not 
suffice, and we have to request oihei ch ids and persons possess- 
ing the means to cotribute towards the successful execution of 
the plan. For it should never be forgotten that this is a patrio- 
tic work. The Mahabharata is essentially connected with oui 
intellectual life. There is almost no Hindu who has no know- 
ledge of one or more of the heroes whose exploits have been sung 
in the Epic. Our attitude towards the best of them is respectiul 
and reverential. The late Mr. E. I. Ho waul, one of out earliest 
Directors of Public Instruction, often said to me in the olden days 
that we Hindus should be proud of our Mahabharata heroes, and 
entertain feelings of admiration and respect for them. That such 
a work as the Mahabharata should still remain a confused mass 
scarcely does any credit to us, whose attitude towards the heroes 
should be of such a nature. 

And now a word as to the spirit in which the work should 
confidently be conducted by us. It should be thoroughly im- 
partial. Our aim should be to find out the truth, whether it is 
flattering to our racial pride or otherwise. Scholars of the lead- 
ing European nations have been for a long time engaged in- 
making researches into our literature and ancient history. They 
have got their own critical methods. New ideas and issues 
strike them more easily than they do us. On the other hand, 
there are proper Hindu feelings and ideas which they do not 
54 [ R. G. Bh&ndarkar’g Work*, Vol. I, ] 
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perfectly understand and make mistakes about. Science is not 
racial or national. European scholars and ourselves should 
devote respectful attention to what we have got to say to 
each other, We should learn from them and strictly use their 
critical methods, and they should not treat our suggestions with 
contempt, thus alone with the common efforts of both historical 
and literary research will advance and throw light upon our 
past , which must remain dark without such research. 
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[ Delivered by Sir B. G. Bhandarkar, Vice-Chancellor, at the Uni' 
versity of Bombay, 1894, Originally published in 1894 by the author. ] 

Gentlemen of the Senate, Ladies and Gentlemen.— His 
Excellency the Chancellor has assigned to me the onerous task of 
addressing you to-day, and it will not, I expect, surprise you if 
I feel extremely diffident as regards my ability to execute the 
function which on other occasions was performed by Chancellors, 
such as His Excellency himself. Lord Reay, Sir James Fergusson, 
and Sir Seymour Fitzgerald, and by Vice-Chancellors such as' Sir 
Raymond West, Dr. Mackichan, and the Hon. Mr. Birdwood. 
If I can at all hope to attract your attention, it can only be on 
the ground of the novelty of a native of this country addressing 
you from this chair. But even when you look at the fact 
from that point of view, a feeling of bitter disappointment is sure 
to arise in your minds. For you have, through a mournful 
occurrence, lost an opportunity of listening to a more distin- 
guished and abler native of the country, whose public utterances 
were, as Sir Raymond West in the best notice of Mr. Telang’s 
life hitherto published happily expresses it, characterised by “ a 
sweet persuasive reasonableness, illumined by a diffused radiance 
of feeling, ” and whose inner nature was, as he truly says, “ in 
a great degree that of a meditative Saint, enamoured of purity 
and holiness, and filled with longing aspirations for the progress 
of mankind, but especially of the Hindus, towards perfection in 
knowledge, wisdom, and purpose. ” A sadder occurrence than 
the death, at an early age, of your late Vice-Chancellor I do not 
remember. When his faculties had reached their fullest develop- 
ment and his thoughts on all subjects had become mature, when, 
by his intellectual and moral excellence, he had but j ust risen to 
a position of high honour and influence, and a wide sphere of 



426 


The Mahabharata 


perfectly understand and make mistakes about. Science is not 
racial or national. European scholars and ourselves should 
devote respectful attention to what we have got to say to 
each other. We should learn from them and strictly use their 
critical methods, and they should not treat our suggestions with 
contempt, thus alone with the common efforts of both historical 
and literary research will advance and throw light upon our 
past , which must remain dark without such research. 



CONVOCATION ADDRESS 


[ Delivered by Sir R. G. Bhandarkar, Yioe-Chanoellor, at the Uni- 
versity of Bombay, 1894. Originally published in 1894 by the author. ] 

Gentlemen of the Senate, Ladies and Gentlemen. — His 
Excellency the Chancellor has assigned to me the onerous task of 
addressing you to-day, and it will not, I expect, surprise you if 
I feel extremely diffident as regards my ability to execute the 
function which on other occasions was performed by Chancellors, 
such as His Excellency himself. Lord Reay, Sir James Fergusson, 
and Sir Seymour Fitzgerald, and by Vice-Chancellors such as’ Sir 
Raymond West, Dr. Mackichan, and the Hon. Mr. Birdwood. 
If I can at all hope to attract your attention, it can only be on 
the ground of the novelty of a native of this country addressing 
you from this chair. But even when you look at the fact 
from that point of view, a feeling of bitter disappointment is sure 
to arise in your minds. For you have, through a mournful 
occurrence, lost an opportunity of listening to a more distin- 
guished and abler native of the country, whose public utterances 
were, as Sir Raymond West in the best notice of Mr. Telang’s 
life hitherto published happily expresses it, characterised by " a 
sweet persuasive reasonableness, illumined by a diffused radiance 
of feeling, ” and whose inner nature was, as he truly says, “ in 
a great degree that of a meditative Saint, enamoured of purity 
and holiness, and filled with longing aspirations for the progress 
of mankind, but especially of the Hindus, towards perfection in 
knowledge, wisdom, and purpose. ” A sadder occurrence than 
the death, at an early age, of your late Vice-Chancellor I do not 
remember. When his faculties had reached their fullest develop- 
ment and his thoughts on all subjects had become mature, when, 
by his intellectual and moral excellence, he had but j ust risen to 
a position of high honour and influence, an4 a wide sphere of 



428 


Convocation Address 


usefulness had opened itself before him, and the highest expecta- 
tions were everywhere formed of the good he would be able to 
do, he was snatched away from us by the hands of death. He 
was not only the brightest, or one of the brightest alumni of our 
University, but as a Fellow and Syndic always exerted himself to 
promote its interests and raise the quality of its tests. In his 
hands the interests of higher education, so far as the University 
was concerned, were safe. Mr. Telang’s untimely death revived 
with very great force the controversy which the occurrence of 
the death of a graduate always gives! rise to. His death was 
followed by that of another gifted graduate who was an M. A. 
and M. D. — Mr. Vithal Vishnu Gokhale. He was one of six , 
brothers, all of whom, with the exception of the last, who is still, 
young, achieved great distinction at the University, but three of 
whom had died before him. Another very promising young, 
man, Mr. L.. R. Vaidya, who had gone through all the Arts exa- 
minations up to the M. A. very successfully, passed the LL. B. 
and the Advocate’s examination, compiled a very useful Sanskrit! 
dictionary, and edited a Sanskrit poem, similarly died a very pre* 
mature death. And there have, been a good many more such 
instances. The responsibility for the deaths of these young men 
is, by a large number of persons, brought to the door of the 
Univeisity. The courses laid down are, they say, very difficult, 
the rules are stringent^ a candidate who has failed in one subject 
is made to go through the whole course again instead of being 
examined in that one subject only and the examinations are stiff. 
In the first place, before the charge can be truly made out against 
the' University, it is necessary that an equal number of young 
men not belonging to the University should be taken, and the 
percentage of deaths among them shown to he lower. But this 
has not been done by anybody. , In the next place, many of the 
young men whose deaths we deplore died not immediately after 
finishing their course, but a good many years after ; so, that the 
heavy strain to which the avocation they had chosen subjected 
them must at least have as much to do with ’ their premature 
death .as the University course. • Still, I am! not! prepared to 
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deny, that the long course of study that a student has to go 
through -before he becomes an M. A., LL. B., or even a B. A, 
dpes impose a heavy strain on the intellects pf our young men. 
The education of a Hindu of the upper classes belonging to a 
generation immediately preceding ours consisted simply of read- 
ing and copying letters and a little mental arithmetic, while we 
have had to go through a course of training lasting for at least 
ten years in two or three languages, the literature of those lan- 
guages, mathematics, history, philosophy, physics, &c. The 
only sort of indigenous education that can at all be compared 
with that which we receive is that which was given to those who 
became Sastrins or Pandits. But in their case they took their own 
time to finish a book, and the number of such Sastrins or Pandits 
was insignificantly small, there being hardly two or three to, each 
. district. If, then, while our fathers, grandfathers and so on 
were almost entirely free from any mental strain, we are subjected 
to it for at least ten years, it is not, I think, unreasonable to 
assume that somehow or other it must tell on our health. What 
then ? Shall we ask that our colleges and high schools should 
be shut up ? No, we are so jealous of this free gift of higher 
education by a civilised Government that whenever there is a 
report of the abolition of any of these institutions or a Govern- 
ment Resolution having a remote tendency to discourage higher 
education appears, we arc all up in arms, — metaphorically of 
course. Shall we then render our degree course easy and direct 
the examiners to put easy questions ? If we think over the matter* 
we shall see that this demand really means that we want the 
degree or certificate of higher education, the semblance of 
it, not the reality. But in practical life semblance will not 
help us ; we must have the reality. And let us see whether 
while we have the reality of higher education we cannot prevent 
this heavy mortality amongst our graduates. If we examine the 
matter more carefully, we shall, I think, find out in what direc- 
tion the remedy lies. I have been at some pains to ascertain 
how many men from our M. A. and B. A. lists have died from 
1 862, -the year in which the first B. A. examination was 'held* to 
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the yeat 1880. In this portion of the M. A, list there are the 
names of 25 Maratha Hindu Graduates, of whom 11, or 44 per 
cent,, have died, and there are 18 Parsis, of whom only 3, or 
1 6-6 percent., have died. There are three Gujrathis, one Mus- 
sulman, and two Europeans or Eurasians ; but I do not take these 
into consideration, since the operation of any law in such matters 
does not become manifest when the area of observation is very 
limited. In the B. A. list between those years we have 193 names 
of Maratha Hindu Graduates, of whom 40 or 20.7 per cent, 
have died. The number of Gujarathi Hindu Graduates is 40, of 
whom 9 or 22*5 per cent, have died. The number of Parsis 
is 63 , of whom only 6 , i. e., 9.5 per cent., have died. The 
oldest graduate in this portion of the list is of 32 years’ standing, 
and the youngest of 14 years. Amongst graduates, therefore, of 
between 32 and 14 years’ standing, 44 percent. Hindu M. A.s- 
have died, while of the Parsis only 16.6 per cent; and 
20.7 per cent. Maratha Hindu B. A.s have died, 22‘5 per cent. 
Gujarathi Hindu B. A.s, and 9.5 per cent, only Parsi B. A.s. 
Now what is the cause of this disparity ? It cannot be said that 
the Parsis are less studious than the Hindus, for they have 
obtained equally high University honours ; neither can it be said 
that after graduation they lead a less busy life than the Hindus. 
The cause, therefore, must lie in certain circumstances, the 
existence of which makes the Parsis go on and the absence of 
which leads to the early breakdown or death of the Hindus. 
A Parsi enjoys life much better than a Hindu, uses nourish- 
ing food, goes through a greater amount of physical exercise, 
and does not, as a general rule, marry very early. Neither 
does a Parsi girl enter upon the married condition until she is 
mature. It must, then be that, because these conditions are wanting 
in the case of the Hindus, so many of them comparatively are 
unable to bear the strain which higher education and subsequent 
active life impose upon them and die off. The food used by most 
of our Hindus, if not all, is hardly nourishing, they have no liking 
tor physical exercise, do not know how to enjoy life, and marry 
very early and the health of their wives is ip a shattered cppdj- 
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tion on account of early maternity. Reform in this direction is, 
therefore, the only way to avert the evil. And this is not the 
only sphere in which we find the strain upon us to be heavy. 
We have now come in contact with an energetic race, able to 
sustain a great deal of continuous and hard exertion, and possess- 
ed of habits of punctuality and regularity, which enable a man to 
go through a large amount of work with the same efforts. 
We have not yet acquired those habits, and our indigenous modes 
of work are more leisurely. We have to stand side by side with 
Englishmen or act under their direction in the work of adminis- 
tration, and compete with them and other European races in 
matters of trade, commerce, and manufacture. Every one of 
us who enters the Public Service has to work continuously from 
io o’clock to 5 o’clock, sometimes much later. A man engaged 
in trade and commerce has always to be on the alert and watch- 
ful of his opportunity, and even the labourer in a manufacturing 
establishment has to work continuously from six in the morning 
till six in the evening. Thus, under the new conditions of life, 
we have to bear a heavy strain in almost all spheres of activity. 
If, then, we will not sink and fall back in the race or die off 
under the tension, we must turn our attention to reform in the 
direction indicated by the statistics we have examined. Early 
marriage, both of boys and girls, must be put a stop to, physical 
exercise must be regularly resorted to by young as well as old, 
and our diet must be more nourishing. But I have heard people 
complain of poverty, and say that they cannot afford to use 
nourishing food. But complaints of poverty are heard only in 
connection with education. When a Hindu has to get his boy 
married he does so, howsoever poor he may be, and borrows, 
pledges, or pawn#, if he has no money. But he will do nothing 
of the kind for the education of his son. Still he sees that 
education will enable him to earn a livelihood and sends him to 
a school, but he will spend as little as possible on the object. 
Thus, then, to render ourselves fit for the new conditions of 
life, all our ideas on social matters must undergo a thorough 
change. 



Convocation Address 


In previous Convocation speeches the change recently in- 
troduced into the Arts course has been noticed. As I myself took 
very great interest in the question and often discussed the new 
scheme with my lamented friend, Mr. Telang, and as objections 
are still raised against it in one shape 01 another, I hope you will 
allow me to say a few words on it. If one surveys the history of 
higher education in this Presidency, one will find that a contention 
between two ideas or sets of views has been going on all along. 
Some educationists would comprehend 01 include a great many 
subjects in acourse of genual education,whilc there are others who 
would put in as few as possible and begin special education carle . 
The necessity of a general education and also of special education 
has not been denied by either party though in the beginning that 
for the latter was not practically acknowledged. But there is 
very great difference as to what subjects a general education and 
special education should embrace. Higher education began in 
this Presidency with the establishment of the Elphmstone College 
about the year i S3 6. From that time up to the establishment 
of the University every student of the College had to go through 
a course of mathematics, beginning with spherical trigonometry 
and ending with the differential calculus, history, political 
economy, logic, mental and moral philosophy, and English 
literature. Even for the B. A. examination, history, and .logic 
and moral philosophy formed part of the necessary course in 
1862, the first year in which it was held. In 1863, however, 
logic and moral philosophy were taken out of the necessary 
course and put into the special or optional course. A further 
change in the same direction was made in 1865, when history 
also was removed from the necessary course, so that a few books 
in two languages and a short course in mathematics only formed 
the necessary course. Thus the specialists fully succeeded. 
Now, gentlemen, the object in laying down a number of optional 
subjects is to enable the student to apply himself exclusively to 
that subject in which he takes interest and thus to acquire a 
special proficiency in it, which he would not acquire it others 
repulsive to him were forced upon him. But from the manner in 



General Education vs. Specialisation 433 

which the subjects out of the optional list were chosen, 
it would appear that our students had either a varied taste 
or no taste at all, and were guided by other considerations 
than the interesting nature of particular subjects. Thus 
in a large number of cases they did not choose exclusively 
mathematical subjects or literary subjects or scientific subjects, 
but took up one or two from one branch and the rest from the 
others. Thus dynamics and hydrostatics and analytical 
geometry were chosen with political economy, or logic and 
moral philosophy ; or chemistry, dynamics and hydrostatics, 
with political economy. The object of the advocates of special 
education was in this manner defeated by the students. To 
prevent a fanciful choice of this kind kindred subjects were in 
1879 grouped together and a candidate was required to choose 
one of these groups. But even in the choice of a group the 
students were very often guided, as I know from experience, not 
by their tastes but by the probability of an easy or a difficult 
examination in them. When, from the known characteristics of 
certain persons, generally appointed examiners, a student saw that 
an examination in a certain subject would be easy, he took up 
that subject ; and when that in another subject was similarly 
expected to be difficult, he rejected that subject or group. 
Thus it often happened that a young man got his B. A. degree 
after having gone through about seven poetical and prose books 
or parts of books in each of two languages and a course in 
mathematics or science not very comprehensive. During the 
three or four years that he spent at college he did not imbibe 
any sound principles in spheres of thoughts with which he 
necessarily came in contact after he went into the world. In 
practical life there are always political, moral, social, and 
economic questions coming up, and every graduate has to form 
some opinion about them and advocate it in the press or on the 
platform. But for this a great many were hardly qualified, not 
knowing anything about history, politicals economy, and 
philosophy. Ignorance of sound thought on those subjects and 
the absence of the mental discipline which a course of study 
56 [ R. 6. Bhandarkar’s Work*, VoL I. ] 
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in them imparts is one of the many causes of the wild talk and 
writing that we find about us. Thus a young man goes out 
into the world and finds the English constitution spoken of. He 
sees how the people themselves govern the country and their 
wishes triumph over those of the men above them in the social 
scale, and conceives a liking for it, aspires after it, and wishes for 
its introduction into his own country. But he little knows that such 
a constitution as that implies masses of men being inspired with 
certain ideas and moving towards their realization, and to work 
it certain mental and moral habits are required which it takes 
hundreds of years to acquire, and certain social arrangements 
which are the growth of centuries. The English constitution 
of the present day would not have suited the English of the 
times of the Wars of the Roses. It did not spring up then. It 
is, therefore, not possible that it will suit India, which in its 
social arrangements and in its political, economic, and other 
ideas greatly resembles Europe in or about the end of the 
“ Middle Ages.” It is by an intelligent study of the history of 
England alone that a student can know what social changes 
must take place, what a transformation of ideas and sentiments 
there must be, what trials and sufferings must be gone through 
and how a nation’s character should be formed under those trials 
and sufferings, before it becomes fit for such political institutions 
as those which prevail at present. The study of moral 
philosophy is similarly of use in my opinion. If nothing else 
is effected by it, the student’s mind will at least be directed to the 
awful nature of the distinction between right and wrong, as to 
which the followers of all schools are agreed, though they explain 1 
the origin of the distinction differently. This cannot fail to be 
of use to a student when he goes out into the world, and the 
knowledge that he will acquire by the study of this subject will 
enable him to form for himself a practical theory for his guidance' 
in life. It was for these reasons that, in common with my friend 
the late Vice-Chancellor, I sought the re-introduction of history, 
political economy, and moral philosophy into the general course.’ 
But there was such a strong opposition against the inclusion of 
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moral philosophy that it had to be given up. History we did 
succeed in getting in, but now and again there are complaints 
from specialists against it. I do not understand why there 
should be such a strong objection to the re-introduction of these 
subjects. Nor do I understand what marvellous virtue there is 
in six or seven prose or poetic books or parts of books in two 
languages and in a short course in mathematics which those 
subjects have not and which renders it necessary that every 
student should go through them. Why should we not have 
special education from the beginning ? Why is a second 
language, which is often a dead language, necessary ? But the 
specialist is not prepared to go so far, though if he is consistent, 
I think, he should. We have seen that very often we do not, 
by having a great many optional groups, encourage special talent, 
and the effect is that students go into the world with a sort of edu- 
cation which has not fitted them for grappling with certain problems 
that come up before them and which notwithstanding they have 
to grapple with. I do not mean to say that the mere inclusion 
of these subjects into the necessary course will effect the object I 
aim at. Nearly everything depends upon the sort of teachers we 
have in those subjects and of examiners. The teacher should 
accustom his pupils to think and trace effects to their causes, and 
it is the duty of an examiner to find out whether they have been 
so taught. But I cannot say that in both these respects things 
are in a satisfactory condition. Great is the responsibility of 
those who make appointments to professorships and to examiner- 
ships, but with reference to the latter, on behalf of the Univer- 
sity, I can only regret that there is such a narrow and unpromis- 
ing field for selection. 

Another point on which, with your permission, I wish to . 
make a few remarks this evening is that concerning the course of 
general education that is necessary fot a candidate for a 
professional degree. The idea of those who gave shape to our 
University appears clearly to have been that a general education 
up to the B. A. standard was wanted. Hence they laid down 
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the rule that a candidate for LL. B. and M. C. E. should be a 
Bachelor of Arts. But in the early days of the University the 
number of B. A.s was very small and even that of those who 
passed the Matriculation examination, and the course of medical 
education extended over five years and that of civil engineering 
over three. They, therefore, conceived the idea of granting a 
sort of license to those students of medicine and civil engineering 
who were qualified for their particular profession, but were ' not 
qualified for a degree. As, however, they considered it incon- 
sistent with the dignity of a University to issue licenses, they 
gave the name ot degrees to the licenses they issued in medicine 
and civil engineering, and thus we came to have the degrees of 
Licentiates of Medicine and of Civil Engineering. In law, how- 
ever, such a necessity was not felt, and and the B. A. qualifica- 
tion was adhered to. But since the time when the rules were 
promulgated the number of successful candidates at the several 
examinations in Arts have vastly increased, and while we had 39 
candidates who passed the Matriculation in 1862, we have now 
about 800 or 900 passing every year. In 1862 there were only 
four B. A.s; we have now between xoo and 150, and at the 
Previous Examination we have between 1 60 and 240 successful 
candidates; and at the 1st B. A. more then 150. The time, 
therefore, for carrying out the idea of the founders of our 
University, in a modified shape at least, has long since arrived ; 
and the engineering faculty has raised the standard of qualifica- 
tion from the Matriculation to the Previous examination. But 
the medical faculty has been discussing the question for nine 
years without coming to any conclusion. It was even proposed 
or resolved that, instead of the Licentiate of Medicine, we should 
have the more dignified degree of Bachelor of Medicine, and for 
this at least it was hoped that all medical members of the Senate 
would agree in requiring a higher standard of general education ; 
but even for that the majority in the Senate would have nothing 
more than the Matriculation. The sister Universities of 
Calcutta and Madras have raised their preliminary requirement to 
the First Examination in Arts ; but we will have nothing of the 
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kind. It stands to reason that if a medical man has had a good 
general education, he is likely to be of greater use ; but we do 
not want him to be a man of general education. This you will 
admit is a very -unsatisfactory .condition of things and is un- 
intelligible to my mind. A dead-lock such as this cannot but 
be a matter of great concern to one who wishes to see self-govern- 
ment flourish in this country, and augurs ill -for -our future 
prospects. I earnestly hope, therefore, that wiser counsels will 
come- to prevail, -and our medical faculty. and the Senate will 
decide the question in a satisfactory manner. I would propose 
for their consideration, as a sort of compromise, whether, if they 
must- have the Matriculation for the degree of Licentiate, it 
would not be advisable to have the Intermediate as a preliminary 
qualification for the higher degree of M. B. We shall thus have 
three medical degrees corresponding with three stages in general 
education, that of Licentiate with the Matriculation, the M. B. 
with the Intermediate, and the M. D. with B. A. The field 
of choice will thus be comprehensive, and the candidate may 
choose one of the three according to his own capacities and 
means. 

The character of our Senate and the debates carried on by it 
have a good deal changed since I first became acquainted with 
the body. In those days a very small number of Fellows attended 
the meetings, but they were men who took very great interest 
in educational matters and were alive to the responsibility of 
their position. There were only, if I remember right, about 
twelve fellows present when such an important question as the 
introduction of Persian as a second languag at the higher examina- 
tion in Arts was discussed and that language added to the list 
trom which it had before been excluded on account of its being 
a vernacular. Now we have a larger number of fellows on the 
roll, and a larger number take interest in University matters. 
This is as it should be. If, however, instead of being 
guided by cold reason and acting with a sense of responsibility, 
the Senate becomes a democratic assembly, carried away by 
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emotion and impulse, the change must certainly be a mattei 
for regret. ■ 

Our University is but an examining body, and its function, 
like that of a mint, is confined to assaying the silver, perhaps 
the. gold, of the intellectual acquisitions of our young men, 
according to certain standards, and stamping it with the letters 
B. A., M. A., M. D., &c. Such an idea of a University is no 
doubt in keeping with the spirit of the age in which machinery 
has received such a high development. But this is neither the 
primary, nor a degnified, nor a fruitful idea of a University. 
A University, in my opinion, ought to be a body of men 
devoted to learning, engaged in the pursuit of truth, carrying on 
researches and investigations, and communicating their knowledge 
to others by educating young men and by the publication of 
books and papers. Such a body should have a healthy public 
opinion of its own, the influence of which every one of its 
members, whether a teacher or an examiner, should feel, and 
which should compel him to do his duty faithfully and con- 
scientiously. Looking to the manner in which the work in the 
departments both of instruction and examination has been done 
for a great many years, I have long felt the necessity of such a 
public opinion as the only remedy for the many defects that are 
observable. But it is a question whether we shall ever be able 
to realise this idea in India. In the first place our colleges are 
scattered over the whole Presidency and cannot on this account 
influence each other. The learning and the knowledge that we 
aim at are, and must necessarily be, what might be called 
European learning and European knowledge, and the methods 
of investigation, research, and education are European. Con- 
sequently, Europeans must form a very large and predominant 
element of snch an institution. But the European prefessors and 
teachers that come out feel themselves as exiles in this country 
and have got no permanent stake in it. They can hardly, there- 
fore, be expected to take pride in such an institution as I have 
been thinking of and contribute to its formation. Hence it is 
that, though -we have had European professors and teachers here 
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now for more than half a century, not a single work of a nature 
to make its mark in the world has been published by any one 
of them, except the German professors of Oriental Languages. 
And as to the natives of the country, they, too, have shown no 
zeal or ardour in the pursuit of knowledge. Our graduates after 
leaving the University often forget all about the subjects to 
which they were introduced while at college ; and if in any case 
they continue to take interest in them, it is but of a languid 
nature. It must be said, however, on their behalf that the first 
thing they must think of is getting on in the world, and perhaps 
the avocation which they have to follow with that view allows them 
little time for pursuit of knowledge. What is necessary then 
is that in connection with the University we should have some 
endowments in the nature of fellowships or professorships to be 
held by the natives. Germany is the country in Europe which 
is known to be foremost in carrying on original research in all 
branches of knowledge, and this has beeen attributed to the fact 
that it was cut up into a great many little states, and continues in 
a great measure to be so cut up. Each of the states made it a 
point to have a University of its own with its usual complement 
of professors and the country has thus come to have many such 
Universities, and a great many men devoted enthusiastically to 
study and research. But what is the possibility of our having 
such professorships, fellowships, or studentships ? There are 
many and important calls on the public exchequer on account of 
which it does not appear likely that Government will institute 
them, though it behoves a paternal Government to direct its 
attention to this branch of educational work also. But Govern- 
ment have at their disposal a fund which might be used for this 
purpose. The late Mr. E. I. Howard, Director of Public Instruc- 
tion, who has left his permanent stamp on the Department pf 
Public Instruction, saw the necessity of such professorships or 
studentships and got the Government to put into his hands the 
Daksiria Fund. He thereupon created certain appointments, 
which he called fellowships — a name which shows what his idea 
was ; and he often expressed that idea by saying -that his object 
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was to encourage the pursuit of learning among the natives of 
this country. He, thererore, did not lay down a certain period 
for which a fellowship was tenable, and our early Daksina 
fellows held their appointments for five or six years and might 
have held them longer if they had wished. But since his time 
the idea has been lost sight of, and the Daksina fellowships have 
been, to all intents and purposes, converted into scholarships, 
tenable for a year or two, ostensibly to enable the Bachelors of 
Arts to study for the M. A. degree, which, however, they are not 
compelled to do. But there is nothing to prevent us from re- 
tracing our steps and the Daksina Fund might still be used for 
the institution of fellowships or studentships in connection with 
the University with a monthly allowance varying from Rs. 150 
to Rs. 250. Iam sure we shall then have a few men at least 
determined to devote their life to study and research. But the 
Daksiria Fund can go but a little way ; and the means that are 
wanted for this purpose must principally come from our rich 
citizens themselves. Scholarships and prizes we have got in 
abundance. What is now wanted is studentships or fellowships 
of the kind I mention ; and the merchant princes of Bombay will 
truly immortalise themselves and entitle themselves to the per- 
manent gratitude of their countrymen if they endow them. Five 
or six thousand rupees are sufficient for a scholarship, wherefore 
the credit derived from such a gift is but little. But a fellowship, 
from the very fact that a large amount is required and that it 
alone will be the means of promoting the growth of knowledge 
in the country, will remain a standing monument of the genero- 
sity and public spirit of the citizen who endows it. 

But such as our University is, it has been the means of 
promoting education in the Presidency and, through it, of doing 
a great deal of good generally. Had it not been for such a 
central establishment as ours that lays down what boys and 
young men shall be taught, sees that they have been taught it, 
and issues certificates to that effect, education would not have 
received the expansion it has. At the same time it is quite clear 
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that such an expansion would not have been possible had 
there been no openings for our graduates in the public service 
and the professions. In 1862 there were only 4 B. h.s.. 
Now the number on the M. A. list is 106, and that on the 
B. A. list is 1,339 5 and if we add the 183 that have passed this 
year, the total number of graduates in Arts is 1,628. Besides 
we have 35 Bachelors of Science, which biings it up to 1663. 
Of these 378, inclusive of the 31 who have passed this year, are 
Bachelors of Law. They are either employed in the Judicial 
Service of Government or are pleaders. In both capacities they 
have greatly contributed to raise the tone of the administration 
of justice. I remember in my younger days to have, in my 
native district, constantly heard murmurs against the conduct of 
the munsiffs or subordinate judges of those days ; but they have 
all ceased now. A few graduates have got entrance intot. the 
Revenue Service, and from all the information I have I am in a 
position to state that there also their work is satisfactory. Nearly 
the whole of the higher branch of the Educational Depaitment 
is conducted by graduates. The greater the number of educated 
men that find entrance into the services, the better will it be in 
the interests of good government. It is not enough that the 
statesmen at the helm of affairs and the great officers immediately 
under them should be disinterested persons desirous of nothing 
but the good of the people. The agency they employ for carry- 
ing out their orders and for the performance of the details of the 
administration must be as good as it can be made. Our imme- 
diate governors, with whom it rests to make our life miserable 
or happy, are the Patils, the Kulkarnis, the Talatis, the Mahal- 
karis, the Mamlatdars and their Karkuns, the Police Chief Con- 
stables and Inspectors, the petty Magistrates and the Subordinate 
Judges. For the purposes of good government in a country 
where the masses are uneducated and ignorant it is, in my 
humble opinion, of the highest importance that these should, 
as far as possible, be men of education and principle. On the 
list of medical graduates we have five Doctors of Medicine and 438 
Licentiates of Medicine, inclusive of the men who have passed this 
56 [ R. G. Bhandarkar’s Works, Voi. I, ] 
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year; in all 443. Some of these are employed in the service 
of Government, and a few in Native States ; but a good many 
are engaged in private practice. It is only in Bombay and some 
of the larger towns in the districts that our medical graduates find 
private practice ; but in Bombay the field is now overcrowded. 
European medicine has not yet found favour with the masses, 
and the condition of our medical graduates is anything but 
satisfactory. On the list of the graduates in Civil Engineering 
we have one Master and 3 1 1 Licentiates inclusive of this year’s 
men. Most of those are employed in the Public Works Depart- 
ment, on the railways, and in Native States. A few are engaged 
in private practice ; but there is no extensive field for it. 

On our list all the literary classes or castes of Hindus are 
represented ; and there are a few from what are called the back- 
ward classes. The Parsis have, as may be expected from their' 
usual energy, taken the fullest advantage of the benefits of the 
University, considering that they form such a small part of the 
population of the Presidency. The only important community 
that still remains backward is that of the Mahomedans. There are 
not more than about 20 on the list of graduates in Arts. Up 
to this time we have had one Mahomedan M. A. only, and 
it is a gratifying circumstance that we have got another this year. 
In Bombay we have a large and influential Mahomedan commu- 
nity, but its members are engaged in trade and commerce; and, 
as a rule, Indians, whether Hindus or Mahomedans, who have 
an opening in this sphere for their sons do not care to give them 
higher education. The Deccan Mahomedans, like the Deccani 
Hindus, have no genius for trade or commerce, but somehow 
they do not come forward as their Hindu brethren do. In my 
opinion it behoves the leading and influential members of the 
Mahomedan community here and in the mofussil to make 
strenuous endeavours to bring up their co-religionists. The 
assistance of other communities might be asked and will, I 
suppose, be given. A large number of scholarships, not less 
than 100, to be held by Mahomedans in High Schools and 
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Colleges should be instituted. If it will take a long time to 
raise a sufficient fund to be invested for the purpose, a beginning 
should be made by making annual contributions. Let us show 
that we possess public spirit and will help ourselves. If we 
bring forward Mahomedans in this way, they will be represented 
on our University lists in due proportion and will take their 
places side by side with the Hindus in the public service and in 
the professions in a corresponding proportion. 

But, gentlemen, though our University has thus been 
successfully discharging its duty, there are certain points which 
it is urgently necessary that our graduates should carefully bear 
in mind in order that they may be as useful as they might be to 
the Government of the country, promote the general interests 
of the community, and contribute towards the regeneration * of 
India. And to these, with your permission, I will now devote a 
few minutes, addressing my remarks to my brother graduates. 
An undergraduate of the University, after he has finished his 
course and taken his degree, claims to be called an educated man. 
The Sanskrit word that corresponds to the word educated is 
“ sista, ” and according to the old Hindu idea a “ sista ” is, in 
the words of the great grammarian Patanjali, a man who does 
not store up wealth (literally one who keeps so much grain 
only as is contained in a jar), who is not greedy, and who 
disinterestedly, without any further object, acquires perfect 
proficiency in some branch of learning. The idea, therefore, 
is that he who devotes himself to the pursuit of knowledge or 
truth for its own sake and disdains mere worldly prosperity is 
a man of education or culture. To deserve this title, therefore, 
it will not do for undergraduates to study their books and 
subjects only with a view to the degree examinations and in a 
manner to achieve success. It will not do for them to choose 
their optional subjects only because the examination in them 
is likely to be easy. They should take a real and lively interest 
in the books they read and the subjects they study, and choose 
heir optional course only because they have a predilection for it. 
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With a sincere and humble desire to know and to improve, they 
should endeavour to find and appreciate the good that their books 
place before them, appropriate it, and make it a part of their 
own nature. Mere success at an examination and the acquisition 
of a degree, and thiough its means the improvement of one’s 
worldly prospects, are not very high motives, r and are certainly 
unworthy of any thoughtful man, and especially of the descen- 
dants of those who disdained riches to be able to devote them- 
selves single-heartedly to knowledge and truth. At the same 
time to deserve this title of sista or educated it will not do for 
one who has got his degree to think that his work is accomplish- 
ed and that he has nothing more to do with books or knowledge. 
An educated native should continue through his life to take 
interest in the great subjects of knowledge which occupy the 
attention of man, and should go on closely watching the- 
progress of ideas in Europe, where, of course, there is greater 
movement of thought than in our country. He will forfeit 
his claim to be considered a man of culture, if he chooses to be 
ignorant of what the progressive nations of the West are think- 
ing, doing and admiring. But in the course of our progress 
in this lifelong education we are likely, in consequence of our pre- 
vious antecedents, to misunderstand and misapply European ideas. 
Against such misunderstanding and misapplication we have to 
guard ourselves. For instance, the idea of self-respect, per- 
sQnal independence, national independence, liberty of speech, 
and patriotism are constantly brought to our notice, and 
there is evidence that a good many of our men do not 
understand their proper limitations. Self-respect and personal 
independence often degenerate into disrespect for others, and 
want of reverence for those who, by their position, knowledge 
* or even age, deserve it from us. Such a degeneration can only 
have the effect of degrading a man’s character. Self-respect 
ought to come into operation only then, when a low worldly 
motive is about to lead you to do a mean or an unrighteous act, 
and prevent you from doing it. Personal independence ought 
to be exhibited only then, when the importunity of others or 
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the fear of displeasing them prevents you from saying and doing 
what, after a careful inquiry, you have come to believe to be 
undoubtedly true, and lead you to say it or do it. National 
independence you can have only when there is a nation and 
it has the capacity of governing itself. But when the inhabitants 
of a country are divided into a number of separate communities 
or castes hostile to each other, national independence can only 
mean the possession by one community or one caste of power 
over others which it must, of course, use for its own benefit 
and to the detriment of others. And when the country has 
never had in the course of its history a training in free or re- 
presentative institutions or never been animated with a desire 
for them or had even a conception of them, national indepen- 
dence must mean the tyranny of one man over all others. In 
the same manner liberty of speech and all kinds of liberty have 
their limits, which it is of great importance always ' to bear in 
mind. You cannot speak what you like or act as you like 
simply because you are free or possess liberty. Liberty of speech 
means that one should not be prevented from speaking what, 
after a careful examination, one has found to be unmistakably true 
and which it is good in the interest of the community that one 
should speak. If, however, you say something against an in- 
dividual or a body of individuals because they are obnoxious 
to you, without any inquiry and without even a decent know- 
ledge of the matter with reference to which you are criticizing 
him or them, it is an absolute misuse of the liberty of speech 
which cannot but promote ill-feeling, foment quarrels, and 
eventually bring on ruin. Similarly, liberty of action implies 
that one should not be prevented from doing what one’s con- 
science approves or imposes on him as a duty. If, however, 
conscience or sense of duty is set aside and a man, under the 
influence of any of his lower passions, acts in a manner to do 
harm or injustice to others, he is not a man who is free, but is 
a slave of his passions, and will have to be prevented in. certain 
cases from being so by the laws of the community, 
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The idea of patriotism, which is constantly brought up 
before our minds by English literature and history, is in the same 
manner liable to be very greatly misunderstood and misapplied. 
One may think patriotism requires him to hate foreigners because 
they are foreigners, to run down their manners, customs, and 
institutions, to attribute vices to them which they do not possess, 
and deny their most manifest virtues and all the good that they 
actually do. On the other hand it may be considered to consist 
in praising one’s ancestors and one’s own people, admiring their 
manners, customs and institutions, and denying their manifest 
failings and the patent defects of their character. This is the 
patriotism of feeble minds incapable of thought and action. 
And eventually it resolves itself into a confirmed enmity for one’s 
own people. For if people do not see the good that there is 
in foreigners, they are incapable of learning ; if they do not see 
their own serious faults and defects and the evil that there is in 
their manners, customs, and institutions, there can be no im- 
provement, no progress ; and the nation must lag behind while 
others are going on, and must suffer. He only is a true patriot 
who, with an unprejudiced mind and with the light that God has 
vouchsafed to him, examines the manners, customs, and institu- 
tions of his country and the character of his people, fearlessly 
exposes the abuses or evils he may find therein, and earnestly 
calls upon them to reform and improve even at the risk of 
offending them and being stoned by them. Again, one ought 
to be a patriot in reality and not in name merely ; for if he is 
a true patriot, he must be prepared to sacrifice his time, money, 

• convenience, interests and even reputation for the good of his 
country. But if he is good only for talking and slowly retires 
when called upon to undergo self-sacrifice, when he will work 
Only in matters where he is praised by his countrymen and will 
stand at a convenient distance from others, which, howsoever 
beneficial to them, offend their prejudices, he is but a self-seeking 
patriot. Again, in politics patriotism generally aims at national 
independence. . Bq.t i have already pointed opt what national 



An Indian Patriot’s duty to the Empire 44 i 

independence can only mean in the case of a country divided 
into communities and castes in chronic hostility with each other 
and unused to, or unacquainted with, free institutions. An 
Indian patriot must recognize the great forces in operation in 
the world. Asia is being divided among themselves by three great 
European Powers, and in the contest, from the character and 
peculiar civilization of its people, Asia is nowhere. We ought 
to consider ourselves peculiarly fortunate in having fallen into 
the hands of a nation that has a conscience. England would be 
ashamed of herself if she held India solely for the purpose of her 
own aggrandizement. She has consciously undertaken the 
function of civilizing India, and of this our University is one 
of the many evidences available. She has given an orderly and 
stable government to the counry ; destroyed the Thugs, Pindaries, 
and Dacoits ; allowed to every man the right to live and enjoy 
his earnings, which no one, howsoever high his position, can 
transgress ; and given us the benefits of the inventions of the nine- 
teenth century, — railways, telegraphs, a highly organized post 
office, and so on. The material or mechanical resources of 
England are vast. The intellect of a European, especially of 
Western Europe, is ever wakeful, ever active. Every new idea 
is grasped, examined from all points of view, and it fructifies. 
Improvements in the processes of manufacture of all kinds, from 
that of fire matches to that of guns, ships of war, and spinning 
and weaving machinery, are constantly going on. And above 
all, the Englishman possesses immense powers of organization ; 
he is ever diligent and watchful ; his work is always methodical 
and systematic ; he is animated by an over-powering sense of 
national duty ; and he maintains perfect discipline in everything. 

I say “ above all, ” for it was by these qualities that he succeeded 
in establishing an empire in India, before he had steamships, 
railways, electric telegraphs, and powerful guns and other arms' 
of precision. A wise Indian patriot, therefore, will take pride 
in the fact that this country forms a very important member of 
the Empire over which the sun never sets, and that India is one 
of the brightest jewels, if not the brightest, in the British Crown. 
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The glories of that Empire he should regard as his glories and 
its misfortunes to be his misfortunes. We are the inhabitants 
of Greater Britain, i. e. of the larger section of Britain, the 
smaller section of which is situated in North-Western Europe ; 
and our political patriotism should centre itself round that name., 
Therein lies our salvation. The world is moving towards higher 
politcal unities. And a higher unity has been formed in the 
shape of the British Empire ; and there can be no disruption of 
that unity as long as Englishmen are what they are, nor can 
there be the remotest desire for it so long as Indians are thoughtful 
and wise. There may be some points in the policy pursued in 
the government of the country and some acts which are conceived 
more in the interests of England than of India. There may be 
grievances and individual cases of oppression. But we have got 
the-right of petition and the liberty of speech. This right and 
this liberty should, however, be used in the manner I have' 
already indicated. Care should be taken to study the particular 
question and ascertain the truth about it, to say nothing that is 
not true, and to ascribe no evil motive ; and general denuncia- 
tions, of which unfortunately we find so many, ought strictly 
to be avoided. We may even ask for powers and privileges. 
But before we do so we should take care to qualify ourselves 
for their exercise. We should learn to use them in the interests 
of the community at large, and rise superior to all considerations 
about self, caste, or clique. Nothing but a sense of duty to the 
general public should actuate us in the exercise of the powers 
and privileges that may be granted to us. At the same time 
we should endeavour to form habits of working in an orderly 
and methodical manner. If those powers and privileges have, in 
the first instance, to be exercised by the masses of the people, 
they ought to be made to understand what they mean ; they 
ought to be taught that they have certain interests as a community 
which it is their duty to promote by a just and faithful exercise 
of those powers and privileges, and educated into a desire for 
them. If- we bestow no thought upon such matters and go 
on asking, we.sh.all .simply be .wasting breath. And. as .to . the 
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powers and privileges already granted to us, if we use them for 
advancing our private interests or those of our clique or caste and 
will not do the work they entail regularly, we shall make ourselves 
the enemies of our country instead of patriots. For there will 
thus be misgovernment, and the British authorities will take 
away what they have granted, or at least cease to grant more, 
and our future prospects will be destroyed. Whenever a native 
misuses a privilege or a power, there ought, therefore, to be a 
strong public opinion among us which will condemn him and 
prevent further misuse. 

I have thus briefly discussed the manner in which some 
of the ideas to which we are introduced are, or may be, misunder- 
stood and abused. We should guard ourselves against such a 
misunderstanding and such an abuse, and treasure up in our 
hearts the words of the great sage of Chelsea, addressed to the 
students of the Edinburgh University, on the true objects of 
education. “ You are ever to. bear in mind, ” says he, “ that 
there lies behind that ( mere positive and technical knowledge ) 
the acquisition of what may be called wisdom — namely, sound 
appreciation and just decision as to all the objects that come 
round you, and the habit of behaving with justice, candour, clear 
insight, and loyal adherence to fact. Great is wisdom ; infinite 
is the value of wisdom. It cannot be exaggerated, it is the 
highest achievement of man. f Blessed is he that getteth under- 
standing.’ And that, I believe, on occasion may be missed very 
easily: never more easily than now, I sometimes think. If that 
is a failure, all is failure ! ” Let us then endeavour to acquire 
this highest achievement of man, this wisdom, by means of the 
education we receive, by what European literature and history 
teach us. If we do not do so, rest assured all will be failure) 
as the prophet tells us. 

One of the ideas which is calculated to lead us to wisdom, 
and which, in recent times, has been exercising such a powerful 
influence over the European mind and leading Europeans to 
57 [ R. G. Bhandarkar’s Work*, Vol. I. ] 
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study. with a sympathetic spirit, the literature,,, 'the history, _ and 
the religion of our country and the other countries in the world, 
even the thoughts' and ideas of savages, is- the unity of ■ the 
human race. We should learn to sympathize with thp joys 
and griefs of men of all races, study, watchfully the conflict and 
progress of ideas among them and their gradual advance from 
barbarism to the height of civilization, and from the elevated 
standpoint thus gained, and with our national prejudices thus 
cleared off, look back upon the history qf our -race, trace with 
an unbiassed mind its progress towards civilization ,and observe 
the phenomenon of its stagnancy, or, more truly, its decline 
and degradation. It will then be our duty strenuously to en- 
deavour to eradicate the causes of that decline and that degrada- 
tion. My friends, we are living in a momentous period in 
the history of India. Upon our conduct at this period depends 
the future of our country. The Indian intellect has * been 
dormant' for centuries. Original thought disappeared with' the 
old Rsis ; the fermentation of religious and philosophic ideas 
ceased’ with the decline of Buddhism; philosophy became verbose 
and wasted itself in trifling subtleties ; poetry assumed an artificial 
character; religion degenerated into forms, ceremonies, and 
superstitions; and custom became a hideous tyrant and brought 
in female infanticide, the burning alive of widows, the marriage 
of a hundred or a hundred' and fifty girls -to One man, the degrada- 
tion-of womankind, hook-swinging, &c., &c . ; and- there was no 
moral 'force in the land to do battle with these ' evils.' • It was 
reserved for the foreigner to put some of them down with the 
strong arm of the law; but in the' cases in which the foreigner 
will not interfere they still flourish. The intellect and the ’moral 
sense of the country 'must now wake up under the' influence 
of European civilization, and - the task/and heavy responsibility 
of regenerating her has devolved upon ourselves, who'' have "felt 
the influence. Thought.on every subject of interest to. humanity 
must be stimulated, literature and philosophy have a- fresh ,§tart, 
our vernaculars be improved, .and . .a desire for knowledge be 
propagated. The great iniquities and' falsehoods of our social 
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institutions and -customs must be - corrected, the standard oi 
practical morality raised, tastes - improved, higher ideals -placed 
before "the people, and "religion purified and reformed-/' If -we have 
truly assimilated the idea of patriotism,- if the feeling has really 
sprung up in our hearts, here is a legitimate field for its exercise. 
But if we neglect it entirely, or- are very' lukewarm about - it/ and 
confine our activity -to the political sphere-, " the least that - can be 
said about the matter -is that our patriotism is not the genunine 
but a counterfeit article. And we shall cut the ground from 
under our feet ; for, from what I have already said, you will see 
that there can be no political advancement without social and 
moral advancement. In this process of regeneration the ideas 
or principles, which alone will guide us safely, are sense of duty, 
love of truth, and love of justice. The education we teceive 
will have to be considered merely superficial if it does not enable 
us to grasp these principles’. These, therefore, I earnestly 
implore you to learn thoroughly and incorporate with your in- 
ternal spirit. Not only will they elevate the individual character, 
but they alone will ensure the future happiness of our race. For, 
social arrangements, manners, and customs then only conduce 
to the happiness and prosperity of a nation, when they are based 
upon truth and justice. One of the greatest historians of 
England, who denies that history is a science which will enable 
us to predict the results of particular deeds, as the astronomer 
predicts an eclipse, still acknowledges that “ one lesson and 
only one history may be said to repeat with distinctness ; that 
the world is built semehow on moral foundations ; that in the 
long run, it is well with the good ; in the long run, it is ill with 
the wicked.” And further on he says more forcibly and elo- 
quently, “ First, it ( history ) is a voice for ever sounding across 
the centuries the laws of right and wrong. Opinions alter. 
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manners change, creeds rise and fell, but the moral law is written 
on the tablets of eternity. For every false word or unrighteous 
deed, for cruelty and oppression, for lust or vanity, the price 
has to be paid at last, not always by th.e chief offenders, but 
paid by some one. Justice and truth alone endure and live. 
Injustice and falsehood may be long-lived, but doomsday comes 
at last to them, in French revolutions and other terrible ways.” 
There, gentlemen, must all discussion and dispute end, and 
there will I end. 



REJOINDER TO MR. JUSTICE RANADE 
[ From the Bombay Gazette, Bombay, April, 1894 ] 

The late Mr. Justice Banade criticised in an address delivered at 
the Eighth Annual General Meeting of the Bombay Graduates’ Asso- 
ciation some of the conclusions arrived at in the Convocation Address. 
The following is the reply of Sir B. G. Bhandarkar, dated Lonavala, 
24th April 1894. 

Sir, — The position and influence of the Honourable Mr. 
Justice Ranade render it necessary that against my usual practice 
I should notice his criticism on my Convocation address. Mr. 
Ranade discovers an undertone of pessimism in what I said. In 
private conversation also he has again and again denounced .me 
as a pessimist. But I am unable to find the reason. What I 
have been doing during the last seven or eight years is to 
call attention to the defects and shortcomings of my countrymen 
and the erroneous notions prevailing among them, imploring 
them to endeavour to get over them as a necessary preliminary 
to all progress and tell them that without the acquisition of 
certain virtues and without a reform of our social Institutions 
real political advance is impossible. Beyond this I can find no 
justification of Mr. Ranade’s use of that epithet in my case. 
But there is no reason why I should complain. On the contrary, 
I should feel myself highly honoured by Mr. Ranade’s speaking 
of me as a pessimist. For in the course of a lecture delivered 
by him in connection with the anniversary of the Prarthana 
Samaj, about a fortnight ago, Mr. Ranade told his audience 
that Carlyle and Ruskin were pessimists. A pessimist then is 
one who hates cant and convention, and preaches sincerity, 
fidelity to truth, and action as opposed to talk ; for that is what 
Carlyle and Ruskin do. But Mr. Justice Ranade warned his 
hearers against Carlyle and Ruskin as unsuited to our weak con- 
stitution, however suited they might be to the sturdier races 
that inhabit the British Isles. This I am unable to understand, 
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Such a scientist as Tyndall acknowledges with gratitude the healthy 
moral influence exercised j)ycr, him by Carlyle, saying it was 
his teaching that roused him to action. Principal Selby observed 
in the' course .of a lecture that he delivered to* his pupils the 
other day that Carlyle, Ruskin, and Wordsworth were his 
favourite authors, meaning thereby to recommend them to their 
attention. . 

Perhaps Mr. Justice Ranade does not like my plain-speaking, 
for he is reported to have said at the lecture alluded, to above 
that “'a wise doctor never revealed to his patient the* danger of 
illness he suffered ffpm ; though some .thought that truth was 
truth and must always be. told”. This constitutes the radical 
difference between, us. But what surprises me greatly is that 
Mr/ Ranade should see that his doctrine is based on the mosy 
hopeless pessimism'. For the comparison implies that India is 
suffering from a dangerous disease that must terminate fatally. 
But if she is suffering 'from a disease which is curable, but 'may' 
become, dangerous* if she does not carefully attend to' the direc- 
tions of the doctor, can the doctor be called wise who will not 
Warn her and # impress upon her' the paramount necessity of 
carefully observing his directions, if she wishes to, live but will 
go on telling her that she Is in' sound health, equal to any kind 
of exertion and may conduct, her as she wishes?' If I believed 
that India/ Wa s suffering from" a disease of the former kind, I 
would pass’' my' days' in' the saddest silence. But P believe she 
is suffering from a 1 disease of the, latter kind; and hence my 
efforts to- warn her and to point ‘t>Ut the' remedies. This is -what 
I have done rn w my Convocatiori address; J and’ the -directions 
thebe given’ might be shortly 'summed tip’ hr the wdrcfs : Cf Follow 
■Carlyle andRuskih, arid you will : be° saved 

T will nok'rproceed to the. main points/ discussed by M;. 
Ranade.. ,/H.e . saya T/diA not*. attribute: the rdisproportiona'tely 
rlarge mortality among the .Hindus-to cc "the. strain. .of; studies yin 
ih&Un&ersity curriculum lb /.This is /not.- correct/ T. did; attrj- 
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bu'te. Again, he says; T was ’ cc of 'opinion that they' frlfe *'evil 
results ) were not due to any overstrain of studies and ex&mifta- 
.tions”. I was not- and did not say I .was. Orf the contrary, 
I endeavoured to make out that the education we received did 
impose a .heavy strain upon ^ us, from which our ? fathers *and 
grand-fathers were "free. And I said that the strain in, ,ihe ordi- 
nary walks of life was also heavy inconsequence of our having 
come in contact with a . more energetic race, I admitted the 
strain* but, .unlike Mr/ Ranade and' others., , L did not propose 
the reduction of tlie standards, as that would mean the giving 
of degrees to men "with only Y semblance of education ; but,, 
finding from a, comparison of the mortality among the different 
classes of graduates that the Parsees stood the strain very well, 
I advised the Hindus to live like the Parsees, and affirmed that 
a thorough change in tbeir social ideas and customs would alone 
enable, the Hindus to bear the strain. And I do not know ho\y 
men who advocate a reduction in the standards cap with con; 
sistency ask Government to hold the Civil Service Examination 
ip India. Thp. co f urse of study, for that examination is certainly 
mqre difficultuhan that for the B r A. degree, and/s, as, hard as, 
if not harder than, that for .the M, A. examinatian. Our best 
B. A.s have, when, they happen to go England, to place ^hepir 
selves for one. or two., years, under a professional crammer, and 
even then get*a/ow place in the pass list. Our only * way, there-*- 
fore, is to fit cursives for the strain which the higher education 
imposes, and po^aslcthaf the strain be reduced. If .Mr. Ranade 
thinks, that the .real /evil* lies in the University curriculum, he 
ought vo .have faced that vital question, and given us his solution 
of it instead of cqntentjng h^niself with a general allusion to/ the 
‘pass degree of the English .Universities. He, has not "made any 
specific proposals as toYo\V the standard should be reduced*. 
The only definite thing, that he /and persons 'who think, with 
him^have jjot to _ say is^ that candidates who fail in, certain subjects 
shquldYe exarpined'in the followifig year /in .those.' subject?*/ onTy • 
But lfJve examine our death list Ve sHall/ I ‘think^. find* that /a 
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great many on that list were not plucked at all at any examina- 
tion j so that, supposing the change were not objectionable in other 
respects, it would by no means operate as a far-reaching remedy. 

Since the lowest percentage of deaths among the Parsee 
graduates is the point on which my argument for social change 
hinges, Mr. Justice Ranade’s great effort is directed towards 
making out that the Parsees have no advantage over the Hindus 
in this respect, and these do not die in larger numbers. But 
since Mr. Ranade has also been an advocate of social reform, he 
endeavours to clear himself from a possible misunderstanding 
as regards his attitude towards that question, and asserts that if 
he is going to prove that the Parsees have no superiority over 
the Hindus, it is only because “ no useful purpose is served by 
imperfect generalizations He also thinks it unfortunate that 
I should have confined my inquiries to the first eighteen years 
of the existence of the University. But let us look into the 
question more closely in order to find out whether Mr. Ranade’s 
generalizations or mine have a sounder basis, and whether the 
principle of confining one’s inquiry to a certain number of years 
is not the only true principle in the case. Mr. Ranade himself 
says that some only of our graduates died immediately after 
taking their degree, but the majority lived till they were about 
thirty-five, that being their average age at the time of death. 
They thus lived for about ten years after they took their degree. 
In so taking the matter, Mr. Ranade supposes them to have left 
the University at the age of twenty-five. But B. A.s leave when 
they are about twenty or twenty-one ; though M. A.s stay till 
they are about twenty-five. We will take twelve or thirteen as 
the number of years for which they lived after taking their degree. 
This means that the University poison, to adopt a medical 
phrase, takes about 12 years to operate after it has been intro- 
duced into the system. If so, in order to estimate the per- 
centage of deaths caused by it, we should take into consideration 
only the number of graduates on whom it has been operating 
for more than twelve years, and leave out the rest. For in 
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the case of these latter the poison has not had its assigned time 
in which to operate. Mr. Ranade’s procedure, therefore, of 
taking all graduates up to the last year must lead to fallacious 
results. I have excluded graduates of the last thirteen years, 
and therefore mine must be the correct principle. Of course 
since all these calculations are more or less rough, I must have 
excluded those of the last twelve, eleven or even ten years, 
instead of those of thirteen years ; but the result would not have 
been materially different. Then again the other principle intro- 
duced by Mr. Ranade is equally based on a radical error. He 
states that the general health statistics give the rate of mortality 
to be thirty per thousand between the age limits of twenty and 
forty, and since the University rate exceeds this, it is unques- 
tionable that the University kills men. Now, the University 
rate cannot at all be compared with the general outside rate. 
For this latter is arrived at by taking a certain number of men 
at the age of twenty, observing them till they ( the same men ) 
become forty years old, and finding how many of them have 
died during the time. But in arriving at the University rate 
Mr. Ranade has not observed the same men from the age limit 
of twenty to that of forty ; some of his men are forty years of 
age, others thirty-nine, thirty-eight etc., down to twenty. To 
be able to compare the two rates, Mr. Ranade ought to have 
taken the graduates of a certain year and observe them till they 
became forty years old, and not taken different graduates of 
different ages. In the case of the general outside rate, you have 
the same men at different ages, while in the case of the Univer- 
sity rate you have different men at different ages. Thus then, 
though of course we believe that the strain of University studies 
does injure men’s health, the matter has not at all been proved 
by Mr. Justice Ranade. 

But though the statistical results arrived at by Mr. Ranade 
are vitiated by the radical error shown above, they point in the 
same direction as mine. The death-rate among Parsee B. A.s 
is three per cent., among Gujarathis five, and Marathas 9*2, 

88 [ R, 6. Bhandarkar’i Work*, Vol. I. ] 
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while the rate among graduates generally is four, five and ten 
respectively. Mr. - Ranade shirks from the. obyiqus inference 
that arises.^ He dwells for. some time on the apparent advantages 
which the Gujarathis enjoy as regards some of the courses in 
some of the faculties, and which are principally due to . their 
smaller numbers, where, as I have observed, the operation of 
a law does not become manifest, quietly neglecting the fact that 
they are two-thirds worse than the Parsees in the B. A. list ( the 
percentages being five and three ), while in any more limited 
B. A. list, they are a little more than once worse ; asserts that 
the general rates, 4,, 5 and 10 are reproduced in the B. A. rates, 
though these are 3, 5 and 9*2, i.e. that there is no difference 
between the three of the Parsees here and four there ; and ob- 
serves in explanation of the more favourable rate in the case of the 
Parsees : “The general rate for the Parsees is lowered by the 
very large number of Parsee Garduates” . What Mr. justice 
Ranade means by this it- is difficult to understand. Is it an 
arithmetical law that he wishes here to enunciate, viz., the 
larger the divisor, the smaller the quotient that we get ? If so, what 
can be the use of such a statement here ? He should give a 
social, economic, sanitary, or educational reason for it ; but in- 
stead of that he gives an arithmetical reason. All this shows 
that the spirit in which Mr. Ranade approaches the question 
is anything but scientific ; similarly, he says with reference . to 
the Maratha graduate that “ if these specially unfortunate deaths 
( 60 out of 1 02 ) are excluded, the mortality . rate among the 
Marathas 'would be as favourable as the Gujarathi graduates 
show ”, that is to say, if these sixty Marathas had not died, the 
'death-rate among the Maratha Graduates would have been the 
same as among the Gujarathis, and if the divisor in the case of 
the Parsees had not been large, the Gujarathis would have been 
equally well off with the Parsees. This simply shows Mr. 
Ranade’s desire to arrive at the conclusion that the Parsees were 
.nut better off than the Marathas and Gujarathis, and , thus to 
show the groundlessness- of my reasoning, abput the necessity 
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bf Social reform, 'but it' also shows that“he- has -failed -hr the 
attefopt, 'the facts being inexorable. ■ And this is the case/ not- 
withstanding that he included all the younger graduates- upon 
whom the strain ha.d not. yet produced its effects. . . 

The rest of Mr. Justice Ranade’s ‘ address is similarly made 
up. He misunderstands me, makes me say what I did not 
mean to say, and then refutes me. For instance, while speaking 
on the question of the University becoming a body of'men 
devoted to learning and carrying on original investigations and 
researches I said that the European Professors had' not contri- 
buted to the formation of such a body, nor the’ Native graduates, 
who, if they continue to take interest in certain subjects,' did it 
in a languid manner. Against this Mr. Ranade brings ten per 
cent of graduates, most of whom have confined their literary 
efforts to the translation of a play or two from ' Shakespeare, or 
another small English work or a Sanskrit work and to the publi- 
cation of stray articles -or essays in a magazine or newspaper. 
Can all this be by any stretch of sense called carrying on investi- 
gations and researches ? Is the interest taken not languid even 
on Mr. Ranade's showing ? I have even excused this want of 
devotion to learning by saying that the avocation which graduates 
must follow leaves them little time for literary pursuits, and 
proposed the institution of Fellowships. From Mr. Ranade’s 
way of meeting the point, it would appear that Fellowships are 
unnecessary, since ten per cent of our graduates have already 
devoted themselves to learning and original research and made 
our Universities a body of learned men. Similarly, with re- 
ference to my remarks on the poverty of students Mr. Justice 
Ranade says I have evaded the difficulty. He, however, does 
not appear to have met it or suggested any remedies. He has 
only dwelt longer on the subject, and said some fine things 
about it. But I proceed to tell the parents t£at they should care 
more for the education of their sons than for their marriage and 
spend what they have got or what they borrow on the former 
j-ather than the latter. And no one will deny that the average 
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Hindu parent attaches far greater importance to the marriage of 
his son than to his education and makes greater sacrifices for. it 
than for the other. 

In the paragraph in which Mr. Justice Ranade brings 
together the lessons to be derived from his discourse he puts down 
enforced bachelorship up to” the completion of studies as the 
highest remedy, and uses language a' great deal similar to that 
which I have used. This is very surprizing after the long and 
elaborate effort made to prove that University strain and poverty 
alone kill our graduates, in the course of which not the remotest 
allusion is made to bad social arrangements as even a partial source 
of the evil, or better social arrangements as calculated to avert it. 
There are a good many other points worthy of notice, such as 
the University extension question, and the proposal about a soit 
of an acadamy, both of which I consider thoroughly impracti- 
cable ; but the letter has already grown long and I must stop. 
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Being the substance of an Address delivered on the occasion of the 
2 5th Anniversary of the Bemoval of the Deccan College, Poona, to its 
present building. Originally published by the Cheap Literature Com- 
mittee of the Theistio Association of Bombay, — 1893. 

On the 23rd of March 1868 the old Poona College was 
removed to this very commodious and beautiful building and 
called the Deccan College. This event you have recently con- 
ceived the idea of commemorating and I think very properly. 
For by being removed to this building, the old Poona College 
was put into a condition to realise, in a more efficient manner, 
the object of its existence. We should remember this event 
with joy, but it is not proper that the occasion should be wasted 
in mere froth and merriment. We should devote a portion of 
our time to looking back at the way we, as members of the 
Institution, have traversed in order to find out whether it is the 
right way, and if we perceive that we have gone astray, we 
should endeavour to place ourselves on the right way. In other 
words, this is an occasion when we should seriously consider 
whether the College has been realising the objects of its existence 
and if not, think how it may be made to do so better. From 
his superior ability and the position he occupies I believe the 
Principal to be the fit and proper person to address you on a 
matter connected with this subject today, but since the time is 
nigh when my connection with this College and with education 
generally shall cease, he has asked me to discharge the duty 
instead. And though I clearly feel myself to be incompetent for 
the task, I think I must obey. 

The object of the Deccan College and similar institutions 
is to educate the youths of India. Various views have been 
expressed as to what education consists in, but I think those 
which I wish to place before you will not be considered unique. 
The etymological sense of the word, which is “ to lead out^” 
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will guide us towards the formation of a correct idea. To evoke 
the'faculties of the mind, which, but for the education that is 
given in such institutions, would lie dormant and to direct their 
exercise so that they may efficiently serve .their purpose,, is thus 
the object of education. In Sanskrit we have the- word Vinaya 
which has the same etymological sense and expresses the training 
of the feelings and faculties and also the result of the process, 
viz. a well-ordered or disciplined mind, good manners and 
humility. There is another word Samskara , which means the 
communication of a certain shape or form to the mind like the 
shape which an artist gives to the material he employs in order 
to produce a beautiful object ; or that which a mechanic gives to 
the quantity of matter so as to make it subserve a useful purpose. 
Training the mind in this way or giving it such a shape or form 
is the object of education. Young men have to be taught here 
to have clear ideas before them, to see the connection between 
them, and to proceed from one connection of ideas to another, 
that is, to proceed from one proposition to another. They have 
thus to be taught to reason. We know how confused the ideas 
of an uneducated man are, what mistakes he makes as to their 
connection and how incompetent he is to arrive at a correct 
conclusion from a certain proposition. 

But this is not the only object of mental education. YoU 
may- be able to form clear ideas, see their connection correctly 
and reason in a faultless manner, but the ideas themselves may 
be mistaken. The premises you start from may be wrong, and 
may thus render all your reasoning worthless. Another object 
of education,- therefore, is to teach you to observe correctly, 
compare and criticise, and arrive at ‘correct premises or -notions. 

Another object or a kindred objeet is td liberalise the mind ; 
to free it from the narrowness which the 'antecedents of a man 
induce into it. - Thus, for instance, a bigdted ' Christian thinks 
that there can be nothing really good in Non-Christians, and a 
bigdted Hindu think? 'a Christian 'to' be uncle'a'n whom jt ; is 
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defilement to touch. But if by education the mind is raised 
above the narrow sphere of thought in which it moves, • the 
Christian will see that the Heathen too has got a great deal of 
good in him and the Hindu, that it is not simply fickle fortune 
that has raised the European, but that he possesses virtues that 
deserve his admiration. To place the mind, therefore, on a 
high platform from which it can look at things as they are, and 
not with the coloured eyes of pre-possession or prejudice, is an 
important end to be attained by means of education. 

, But this does not exhaust all that is sought to be attained 
by the education of the mind. A young man is introduced 
to a variety of subjects that are likely to interest him, and these 
are taught to him in a manner to enable him to make one or 
more of these the study of his after-life, so that they may be 
the' source of pure pleasure or profit to himself and to the com- 
munity to which he belongs. Thus then the acquisition of 
clear ideas, and of the power of observation, comparison and 
criticism, the freeing of the mind from the narrowness conse- 
quent on prepossession or prejudice, and a positive knowledge 

of certain subjects constitute,- I believe, the aim of mental 
education. ' - - 

' But after all the mind or intellect is but an instrument, and 
even when the instrument is good, it does not necessarily follow 
that he who wields it — the inner man— is himself good. The 
inner man is composed of a variety of feelings and desires which 
sway the will and from which proceeds action. We are so con- 
stituted as to perceive a graduation of worthiness among these 
various springs of action. The desire, for instance, of pleasure 
ought not to be allowed to determine a man’s will in preference 
to truth or justice. Selfishness ought not to make us neglect 
the claims of compassion. A training and a discipline that will 
make all the springs of action , fall into the relative positions 
assigned to .them by the conscience, or the faculty of moral 
judgment, is the most important of the ends' to be attained by 
education. " 'A nfan' has" no fight to "be ' called an educated man 
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if he has not acquired the habit of controlling himself, and 
shaping his action in accordance with truth and justice or the 
dictates of an enlightened or cultured conscience. 

Now what are the means at the disposal of Colleges such 
as this of attaining these ends ? You are taught Logic here, 
which will help you to render your ideas clear and to reason 
correctly. But dry logic alone is insufficient, and therefore 
treatises on a variety of subjects, the matter contained in which 
is well reasoned out, are placed in your hands. Even poetry 
and fiction are calculated to contribute to the same end, since 
there also you have to observe the connection between one 
thought and another. You are also taught several subjects 
calculated to train your mind to observe, compare, and criticise ; 
and there are books which, if you study them carefully, ought 
to raise your mind above all narrowness. Moreover the subjects 
themselves, if you approach them with an open mind, cannot 
fail to be interesting. The efforts recently made with partial 
success to introduce History, Philosophy, and Physics into your 
necessary B. A. course had for their object the liberalisation of 
the mind. As to that other end of education, which I consider 
by far the most important, viz. the training of the feelings and 
the desires, that also the course of study through which you are 
carried is, I believe, calculated to realise. If you study properly 
the literature that is placed before you of the two languages you 
have to take up, the end cannot but be accomplished to a certain 
extent at least. If the feelings of the human heart portrayed 
by a good poet are really appreciated by you, there cannot but 
spring up a desire in you to endeavour to realise those, feelings 
in yourselves; and those works of imagination, whether novels 
or dramatic plays, which represent the struggle of good with 
evil, virtue with vice, cannot, if read and studied as they ought 
to be, but enlist your sympathies on the side of what is good. 
But more than all this, there are to guide you the living exam- 
ples of some at least of your teachers who possess a high 
character. 
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There are, however, it must be confessed, the adverse in- 
fluences of the society in which we live and move. And to remove 
you as far as possible from these the idea of having residences 
for you within the College premises, and more recently for the 
Professors also, has been carried out. If by such means as this 
you come into closer contact with your piofessors and there 
springs up in your hearts as unfeigned admiration and reverence 
for them and their character, it cannot fail to produce a very 
healthy influence on your own character. 

And there is another object of education which, though 
incidental, is by no means less important than those to which 
I have called your attention. In the College we are introduced 
to a civilisation and a system of thought which are greatly 
different from our own. When two varieties of a type present 
themselves to our observation, they cannot fail to evoke the 
spirit of comparison and criticism so as to enable us to find out 
what is essential to the type and what is bad. It is said that a 
man cannot know his own language well unless he knows 
another. In the same manner you cannot understand your own 
civilisation, cannot distinguish its good elements from its bad 
elements, unless you are acquainted with another. When you 
are acquainted only with your own manners and customs and 
your ways of thinking, it is but rarely that a doubt crosses your 
mind that there may be evil in them. Though, for instance, in 
the course of time institutions such as child marriage and caste 
have grown up among us to such an extent that their evil con- 
sequences cannot fail to strike an unprepossessed inind, they did 
not strike us before we became acquainted with a condition of 
society in* which these institutions do not prevail. The effect of 
such education, therefore, as is given to Young Indians in 
Colleges such as this ought to be to enable them to compare the * 
manners, the customs, the ideas and the institutions of the 
flourishing communities of Europe with our own ; and to find 
out the evil that there may be in the latter ; and to create in us a 
desfre to eradicate it. Though incidental, I consider this to be 
59 t R. G. Bhandarkar’s Works, VoL I. J 
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a very important effect of the education we receive. For, unless 
the evil that there is in our society is in the first place perceived 
and then removed, there can be no hope that we shall ever rise. 
In connection with this matter, however, I may note that there 
are two extremes into which a man may easily fall. He may 
come to think that every thing in the new civilisation he is 
introduced to is better and so proceed to adopt it. Such a 
wholesale adoption, even of manners which are trifling and have 
no particular significance, argues a shallowness of mind. But on 
the other hand, not to be awakened to the evil at all argues 
stupidity or the absence of intellect ; while to suppose and 
declare, out of ahnistaken pride, that everything we have is good 
is pernicious and augurs evil for the future of our community. 
If a man honestly compares the condition of our society with 
that of any European nation such as the English, he cannot fail 
to realise the fact that there is much evil in it from which the 
other is free. And to declare, notwithstanding, that it is in 
every way good and requires no change is to cut off all hope of 
rise. It is a mistaken notion to suppose that there can be a race 
which will evolve all its civilisation out of its own consciousness. 
Just as one man learns from another, the history of the world 
tells us that one race learns from another. The Greeks adopted 
something from the Phoenicians and Egyptians, and the Romans 
from the Greeks ; while in the civilisation of modern Europe 
four distinct elements are observable, the Greek, the Roman, the 
German and the Jewish. And we are no exception to the rule. 
We too in the olden times adopted a good deal from the 
Dravidian races, later on from the Greeks and still later from the 
Arabs. The very dress we wear at the present day is un-Hindu, 
the two dhotars only being original with us. 

Now the question is whether the education we have been 
receiving in this and other Colleges has been successful and has 
produced these several effects. That it has produced some good 
effects, cannot be denied. Our educated men are in many > cases 
able tp reason well. They know a great many things of which 
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their fathers were ignorant. And when- placed in positions of, 
power and influence they do credit to themselves. That by the 
employment of graduates in the Judicial Department the service 
has improved is an undoubted fact. But often times a doubt 
crosses my mind and I am reminded of the lesson that the 
Great Sepoy Revolt of 1857 taught us. On that occasion about 
50,000 native soldiers revolted against the British Government 
and threw off the authority of their commanding officers. These 
soldiers were disciplined by the British. When they were led 
against powerful native Princes and chiefs, they achieved in- 
variable success. Even if they had been led against a European 
foe it is not impossible that they would have been similarly 
successful. But all this they did, disciplined as they were, only 
when commanded by British Officers. As soon as they freed 
themselves from their authority, their discipline stood them in ' 
no stead, they became a mob, and were cut to pieces by a hand- 
ful of British soldiers and in some cases even by civilians. The 
only small victory that the mutineers achieved was that over 
General Windham at Kalpee. My doubt therefore is this. May 
not the good qualities we educated people show when in posi- 
tion of power and trust be due to our continuing to be under 
British influence as much as to our education ? And this doubt 
is strengthened by the manner in which these same educated 
natives often conduct themselves when employed in native states. 
Arid generally, whether a love of truth and probity, a sense of 
duty and fearless independence, are in many cases the promi- 
nent characteristics of our educated mind, is too more than 
questionable. 

Even* as regards mental education I have perceived from a 
perusal of several University essays and of the articles that appear 
in the Native press that, although we have acquired the power * 
of correct reasoning, still the critical and comparative power 
which enables us to test our premises, and breadth or comprehen- 
siveness of view are wanting. There are B. A.s and M. A.s 
who think the Ramayana to be a thoroughly historical work ; 
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who, though reasoning correctly on points of English law, are 
not, when asked to write an essay on the development of Hindu 
Law, able to distinguish between the several stages that it 
presents, and consider e. g. the Smrti of Yajnavalkya to be a 
work of the same author that promulgated the several books 
of Sukla Yajurveda. The difference in language does not sttike 
them ; and the fact that the law books in Sutras are prior to 
those composed in Anustubh slokas they have no conception of. 

As to the last effect of education that I have noticed, the 
fact that there has been very little of conscious improvement 
in Hindu society indicates that that too is by no means very 
perceptible. If any effect has been produced in this respect, 
il does not go far beyond talk, while within the last xo years 
or .so even the talk has been of the opposite kind, and educated 
men are very little disposed to acknowledge the evil that per- 
meates their society. . Moreover, the fact that we have .not yet 
acquired the courage of our convictions argues that those con- 
victions are very weak indeed. And the half-hearted and 
lethargic manner, in which all our movements, political, social, 
religious and economical or industrial, are conducted and the 
fact that we do not find a succession of resolute or zealous 
workers in connection with them show that the new civilization 
with which we have come in contact has not, except in very 
rare cases, produced more than a skin-deep improvement in us. 

If then our education has not been so effective in all these 
respects, the next question is what are the causes and the 
remedies ? As to this matter I shall place myself under the 
guidance of a very old Sanskrit author four of whose verses are 
quoted by Yaska, the author of the Nirukta, himself a very 
ancient author. The language and the irregularity of the metre 
of the Slokas indicate that they belong to the period in which 
the Upanisads were written, i. e. to about the sixth or seventh 
century at least before Christ. Two of them are as follows : — 
fell ? % ansmOTsinm ’ffrur ht 1 

H HT W*T rTSTT WTO 11 
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‘ Knoweldge went up to a learned Brahman and said, 
“lam your treasure, therefore take care of me, i. e. do not 
waste me, do not communicate me to a scoffer who is disposed 
to find fault with me or you, who is not honest or sincere to- 
wards me, and who is not well-conducted. Thus alone shall 
I have power, i. e. be useful. Communicate me only to hi,m 
whom you may know to be innocent or unsullied, to be not 
conceited, to be endowed with good parts, chaste, unmarried 
or devoted to me only, and whom you may know to be faith- 
ful or loyal to you. He alone will protect the treasure”.’ 
Before proceeding further let me remark that the poverty of 
results we have been complaining of is due to other causes than 
such as refer to yourselves. To a certain extent the Univer- 
sity examiners and even the teachers are responsible for it. 
The existing condition of the Hindu Society, its thoughts -and 
aspirations, such as they are, operate in a manner to concentrate the 
influence of the education we receive. Our history of the last 
twenty centuries, which has induced certain mental and moral 
characterestics in us, has also a great deal ultimately to do with 
the unsatisfactory nature of the result. But as I am not dis- 
cussing the question in a general manner today but simply 
addressing you, I will mention only those shortcomings in 
students to which this condition of things is in a great measure 
to be traced. Yaska, or the author quoted by him, says that 
knowledge has power ( tfa? ) but only when communicated to 
one whose attitude towards it is that of honesty or sincerity 
( ) * That is to say, the student must be a bona fide student, 

seek knowledge for its own sake and appreciate it for itself ; and 
should not resort to it simply as a means to an entirely different 
end. Now can we assert that this is the attitude of most of our 
students ? Do they not, when they read the books placed in 
their hands, think very much more of the examination that they 
have to pass and the degree they have to gain than of th$ 
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knowledge itself? When you choose your optional subjects 
can you all say that you choose them because you like them, 
and not because the University examination in them is likely 
to be easier, or those who are appointed examiners in them are 
not men of rigidity and are liberal in assigning marks ? Here 
then is an instance of what Yaska called Anpjutva or want 
of sincerity. When our students read the best specimens of 
English poetry, do they endeavour to realize the sentiment and 
appreciate it, and are they charmed by it ? Do they not care' 
for the syntactical collocation of the words, and for the merely 
dry and mechanical contents of the book, in order to be able 
to paraphrase any passage that may be set by the examiner and 
to answer questions as regards the contents? In studying 
history, do they care to realize the manner in which a race has 
progressed from barbarism to civilization, and do they study 
the arts and institutions of that race with any degree of sym- 
pathy? Is philosophy studied with a keen interest in the pro- 
blems, concerning human nature and the principles which are 
in operation in human society, which it grapples with ? I am 
afraid the examination papers in the University Calender are 
more assiduously studied than the subjects themselves. If then 
a University degree and the worldly prospects it opens to us 
are all that we thinks of in reading our books, it is a wonder 
that our Vidya or education or knowledge has no Virya or 
power as Yaska calls it? But on reflection you will find that 
if you study English poetry and fiction, history and philosophy 
in an appreciative manner, feel really interested in them, realise 
the ideas that they place before you, and learn to admire those 
ideas, you will do greater good to yourselves than that which 
a University degree will do for you. You will be a better man ; 
life will have greater and more elevated pleasures for you ; and 
you will be a more useful member of society. And do not for 
a moment suppose that by constantly placing before your mind’s 
eye the requirements of the examinations you are the better able 
to pass .them. He who studies a subject for itself because he is 
interested in it and wants to know as much of it as he can i? 
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better able to stand the chances of an examination than one 
who studies it merely for the examination. So that a bona fide 
or sincere study of a subject is twice blessed. It improves your 
mind and heart, and enables, you to pass your examination. 

There is another circumstance which contributes towards 
this attitude of insincerity or this imperviousness to the influence 
of what you learn. Somehow or other, in Bengal and in our 
part of the country, a false race-pride has sprung up and domi- 
nates the minds of a great many persons, old as well as 
young. Whenever one is introduced to a good idea in European 
literature or philosophy there is always a desire in many young 
men to be able to say that the idea is not foreign to our literature 
and philosophy and that it dawned upon our ancestors centuries 
ago. People want to believe that Europe has got little or, no- 
thing which our ancestors had not. When the mind is thus 
prepossessed, it is of course not possible for it to place itself on 
a high platform and examine the literature, the history and the 
progress of different races with impartiality and critical fairness. 
Hence comes it that in handling Sanskrit literary problems our 
students show little critical powers and are guided by the same 
principles and beliefs that dominate the mind of a bigoted Pandit. 
The assertions of a graduate that the Ramayana contains nothing 
that is not historical, or that of another that all people were 
perfectly virtuous and happy in the time of Rama, without ever 
asking himself whether there was ever such a historical person 
as Rama, and that of a third that the religion which enjoins 
animal sacrifices ( ) and that which includes the findings 

of God in the whole universe as a means to eternal bliss 
were promulgated at one and the same time as simply two 
alternative methods of arriving at eternal bliss, suited to the tastes 
of two sorts of people, and that the Upanisads, the hymns ©f 
of the Rgveda, and the Brahmanas were written at one and the 
same time, notwithstanding that the difference as regards 
language and ideas is so great that to a mind not so prepossessed 
they cannot but appear as representing different stages in the 
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progress of Indian thought* show that all the European educa- 
tion they had received was wasted on them and that it possessed 
no Virya or power in their case. I ask you to reflect whether 
this assumption that all that is ours is good and that our 
ancestors were omniscient can be beneficial to us in any way. 
That it is perfectly untrue is plain even to a child if its mind is 
not enslaved. And if we obstinately stick to this belief* the 
result must be that the thought or civilisation of Europe will 
exercise no influence upon us and that we shall be what we have 
been* — a dormant or dead community. A student therefore 
should endeavour to divest himself of this false belief and keep 
his mind open to the influence which European thought cannot 
but exercise in the natural course of things. 

"Another qualification of a student is Apramattatva* i. e. the 
absence of conceit. If a' student already believes that he knows 
much* he cannot learn much. In order that learning ‘may be 
possible* it is necessary that he should know how ignorant he is. 
A great many students think themselves qualified to pronounce 
a decided opinion on any question* educational* moral or 
historical* as against even their teachers and men of greater 
experience. It will be seen that Yaska requires a student to be 
loyal and faithful to his teacher and to regard him as his father 
and mother ( q* H^TcT 

TOR =*T aw * ). 

o 

If such a relation springs up between the teacher and the 
taught, the latter cannot fail to be immeasurably benefited by it. 
If he sincerely reveres his teacher, the high chaiacter of the 
teacher will serve as a living example for him to copy. Bht if he 
is Asuyaka, to use Yaska’s expression, i. e. disposed to find 
fault with him or to believe any evil about him upon the most 
slender evidence, the influence of that living example will be 
entirely lost. If any feature in the character of Indian students 
has from the remotest times been most plainly visible, it is this 
reverence 'for a teacher/ But somehow under the system 



Reverence and Brahmacarya 


473 


of education organised by our Government that reverence 
seems to have almost entirely disappeared, and a teacher’s own 
pupils are not seldom his hostile critics in debate and in news- 
papers. I believe this is partly at least due to the non-apprecia- 
tion by the pupil of the knowledge communicated to him by 
the teacher. But whatever the reason may be, the absence of 
reverence is in a great many cases a fact, and a fact to be deeply 
deplored. You will see that Yaska places the teacher on the 
same level with the father and mother. The feeling of reverence 
for these naturally springs up in the mind of a man. A feeling 
of reverence is one of the most ennobling features of human 
nature. If it is not developed in those cases where it 
should first develop, it will in all likelihood % not be 
developed at all, and a reverence for truth, for moral good, 
and for the author of the grand and beautiful cosmos of the uni- 
verse will not spring up. And what is a man who has not 
reverence for these? You should therefore guard yourselves 
very much against conceit, against the readiness to teach before 
you learn, and against an irreverent spirit. 

Again, we see that Yaska considers that a man’s education 
will be fruitful when he has good natural parts. This no doubt 
.is true, but it is a gift of nature or of God and we can devise 
no remedy if one does not possess it. Still, if the other requh- 
sites mentioned by him are realised, they can to a large extent 
make up for the absence of good natural parts. He says that 
a man should observe strict Brahmacarya during the time 
he is student, and should be Yata, i. e. ‘ well-behaved \ 
Brahmacarya by usage means tf celibacy ’, but etymologically 
it means the vow of devotion to Brahman, which might be 
rendered here as ‘ what is good and true This requisite there- 
fore comes to this, that a man should devote himself entirely 
to knowledge during the time he is a student, should not think 
of enjoying pleasures and should not have a wife or the cares 
of the family. .This last requisite js wanting in a good 'many 

cases in which our students have to look ; to , their family and 

60 [ R. G. Bhandarkar’s Works, Vol. I. ] 
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their application to their studies is lessened. Here, again, we 
can- see how much we have fallen away from our old ideal, the 
ideal of our ancestors. In olden times when a boy was sent 
to a Guru or teacher, he had to remain with him for twelve 
or twenty-four years and think of nothing but his studies during 
that time. And it was after he had thus completed his studies 
that he was allowed to marry. At the present day we go 
through the ceremonies of being sent to a Guru and of return- 
ing after the completion of studies. But this last, which was 
performed at the end of a period of twelve or twenty-four years, 
is now performed on the fourth day and we have now a farce 
in the place of an old reality. It must not be denied that there 
is a tendency in our society towards improvement in this respect, 
and the marriage of boys is often delayed till they are twenty 
or twenty-one. As to close application and devotion to your 
books with a singleness of purpose, you can realise them if you 
are so minded. 

Thus then, if the education you receive here is to have 
Virya or power, i. e., is to be fruitful in the manner de- 
scribed in the beginning of this address, you should endeavour 
to realise in yourselves these requisites mentioned by an author 
who flourished about 25 centuries ago. Your attitude towards 
knowledge should be that of sincerity, i. e. you should be a 
bona fide student and seek knowledge for its own sake, 
because it is interesting to you, not because you are to derive 
any incidental benefits from it, such as a degree and good pros- 
pects in life, though of course these will be added and your 
single-minded devotion will be rewarded in that mantjer also. 
You should disabuse your mind of that sentiment of false 
patriotism with which the atmosphere of Bengal and of this side 
of the country is surcharged. You should keep your mind open 
to the influence which what is true, good and beautiful, 
whether it comes from a foreigner or from a native, cannot fail to 
exercise. You should not assume to, yourselves a knowledge and 
'experience you do not possess, and should wait until you come 
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to have them, and so become qualified to teach other people. 
Your attitude towards your teachers, as towards your father and 
mother, should be that of complete reverence ; and that attitude 
will breed in you a reverence for what is true and good. ' Lastly; 
your application towards your studies should be close ; nothing 
ought to draw your mind away from them ; no pleasures ought 
to attract you. It is thus alone that the education given to you 
will develop your mental faculties, establish a moral order amongst 
the feelings of your heart, and elevate your character. And it is 
thus that you will be able to derive advantage from the dispensa- 
tion of Providence in virtue of which we have been brought into 
connection with one of the foremost races of Europe, and im- 
prove your moral," social, economic and political condition. In 
this way alone will you be able to raise your fallen country, 
an'd enable it to take its place in the community of 'nations.-- ; ; - 



THE IDEAL OF AN INDIAN SCHOLAR 
From The Times of India, Bombay, Wednesday, 19th July 1893 

[ At a private and informal meeting held on Sunday afternoon in 
honour of Dr. R. G. Bhandarkar, M.A„ Ph.D , C.I.E., the learned Sanskritist 
sketched the following ideal of what an Indian Scholar ought to be, 
In the course of his remarks be said : ] 

Many years ago when I first entered the Educational Depart- 
ment it was because I felt that the highest duty of man consisted 
in trying to secure the love and approbation of his fellowmen 
and that the teacher’s calling afforded excellent opportunities for 
the purpose ; I soon discovered, however, that it was not given 
to all, even of those who assiduously served their fellowmen, 
to secure their love and approbation, and all I aimed at instead 
was the satisfaction of my own conscience and the service of the 
Universial Lord in Whom we live, and move and have our 
being. When, later on, I had the good fortune to be appointed 
Professor of Oriental Languages, I felt I \vould hardly be equal 
to the discharge of the many and important duties which in my 
opinion are expected of the occupant of such a chair in India. 
A Professor’s duty is not simply to teach, but also to learn. And 
a Professor of Sanskrit has an extensive field before him, the 
whole of which any one individual can hardly be expected to 
cover. In the first place, he has to be conversant with the 
history of Indian languages. The language of the Vedas differs 
from the language of the Brahmanas, which in its turn is not 
the language for which Panini legislated. It is generally believed 
that Panini’s Grammar formulated a system from whkh later 
Sanskrit literature has not diverged. But it is not so. The language 
of the Epics is not indeed so unlike the language of Panini’s 
Grammar as that of the Vedas is ; still the points of dissimilarity 
between the two are neither few nor trivial, and European scholars 
who, till lately, had almost exclusively confined themselves to the 
Vedas are now beginning to bring their comparative, elabo- 
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rate and scientific methods of study to bear on the later Sanskrit 
literature, and to discover that in it also, as in the earlier field 
which they have made peculiarly their own, there are stages of 
growth and periods of change to record and understand. But 
this is not all. The Pali and kindred dialects also claim the 
professor’s attention ; these have developed literatures of their 
own, were derived at different stages of Sanskrit from the mixture 
of Sanskrit, the language of the Aryan conquerers, with the 
tongue of the barbarians, autochthonous or not, with whom they 
came in contact and whom they subdued and Aryanised ; and 
they have given birth in' turn to the Gujarati, Marathi and other 
languages of Modern India. The piofessor has thus to study 
the various literatures, with special reference to the history 
of language, the broad landmarks of which have thus been 
sketched too hurriedly. But this is only one branch of study he 
professes — and hardly the most important branch. These 
literatures embody many stages of religious belief and cere- 
monial practice, each of which grew out of the one preceding it. 
The Vedic hymns embody a religion which is not that embodied 
iu the mass of literature styled as Brahmanas. Again there is 
Buddhism, especially ' northern Buddhism; and the religious 
belief and the code of morals embodied in the Mahabharata, 
which to all careful and unprejudiced students show strong 
mutual affinities. Lastly, there are Jainism and other modifica- 
tions of Buddhism as well as Brahmanism, which slowly appro- 
ximated one faith to the other, until there emerged as a substi- 
tute for both and as a result of compromising and accommodat- 
ing tendency, extending over centuries, Pura.tj.ic Brahmanism . 
Thirdly, the professor has to study the history of, early Indian 
thought as a branch of inquiry distinct from the two, roughly 
delineated above. This, also, begins with some of the hymns 
of the Rgveda. The body of literature known as the Upanisad's 
furnished the material for its second stage ; and last come the 
different schools of formulated and systematised philosophies 
and the controversies that raged for long periods between them. 
The very materials for a study of this period of philosophical 
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controversies have yet to be discovered, collected and arranged. 
Lastly, the professor has to turn his attention to the political 
history of the country, and by deciphering and interpreting 
inscriptions, which is almost the only material he has got for the 
purpose, to try his best to get as many events, persons and 
works dated as possible. All this it is clearly impossible for any 
one man to study with equal attention and fullness at all points. 
Even the laborious Professor Weber has not been able to do so ; 
and some scholars have, nolens volens, to work as pioneers examin- 
ing, -classifying and tabulating manuscripts, preparing lists of 
authors and the works, mentioned or ’referred to in any one 
manuscript or author, and in a variety of ways clear the road by 
preparing and digesting material in order that their successors 
may use it with greater ease and turn it to better account* 
Moreover, Indian professors have to do more teaching work than, 
their German brethren. And being Indian born,., they have a 
personal interest in the religious and social institutions that now 
.prevail in the country, their past history, and the, efforts that are 
now made to modify and reform them. As a reformer I belong 
to the most advanced section of the religious and. social reformers 
of India. But my fellow-workers and fellowrthinkers of that 
section consider me as one of the most conservative - of their 
number. The explanation is this. . In Indian society - the cen- 
trifugal tendency is, in my opinion, far too strong. The. slightest 
-divergence of ritual, manner of life, or mode of thinking is 
• sufficient to constitute a new caste-group which falls away, from 
the older castes and begins life by itself ; and there is hardly any 
.way in which these atoms can be crystallised into a new and 
larger whole. This conviction and the strong sense of the need 
of preserving historic continuity have often held me back. It is 
. not enough that any particular reform that may be suggested is 
good in_ itself. The question that is • of vital , importance is, 
whether it' can be engrafted on the existing organism of Hindu 
Society,’ whose roots go back' into the prehistoric times and 
. which contains vestiges of allthat it has- at any period of its life 
assimilated, or had to struggle against. ■ 
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I am aware that this line of thought is capable of being 
construed to support the most uncompromising hostility to 
every kind of change. But I have always held that it is neces- 
sary to act as well as to deliberate and discuss and preach and 
enlighten, excite and exhort in all varieties of tone and manner. 
And whenever my lights have enabled me to recognize a clear 
case for action, I for one have not hesitated. If my conduct on 
such occasions has dissatisfied any, I ask only to be judged 
according to my lights. I have always an explanation to offer as 
regards my attitude towards present political movements. It is 
not that we Indians are devoid of sympathy for our fellow- 
creatures. Our benevolence is active where particular individuals 
have to be helped. Our feelings are stirred at the sight of individual 
human beings in distress. But we are devoid of the sense of public 
duty. Our sense of wrong at public grievance is fitful and 
transitory. We cannot yet work with perseverance for objects 
that are to benefit not certain specific individuals, but the body 
public. The public, the body public, the country, is to us an 
abstraction with whose wrongs and needs we have not s uffi cient 
sympathy, whose claims on our efforts we do not adequately 
recognize, and whose good is not the good of any individuals in 
particular with whom we can speak and talk, whose gratitude 
we can enjoy as our reward. We are unselfish enough where 
help is claimed by individual distress ; but, being devoid of the 
sort of corporate consciousness thus described, our actions in 
political matters are guided on the whole by selfish and indi- 
vidual interests. When this is the case, it is inevitable that there 
should he factions instead of parties, and that personal preferences 
and animosities should assert themselves and public interests be lost 
sight of. As long as such a state of things lasts, representative 
government would be an evil and not a boon. And I conclude 
by advising you that before asking for any political privileges, you 
should impartially examine whether you are fit for it, whether, 
in fact, there is any probability of your using it to the lasting 
benefit of your country. 
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March 6, 1864, pp 99-101 und pp. 110-112; subsequently republished 
by Prof. A. Weber of Berlin in his Indisohe Studion, Vol. 9 (186S), 
PP. 177 & ] 

It is satisfactory to know that while Europeans have got 
so many things which excite our admiration and which we are 
tempted to adopt we possess one at least which seems to be 
very attractive to them in India and which they have conse- 
quently adopted here, and that is, — our love of ease and pleasure. 
It is indeed wonderful that while so many good and valuable 
periodicals are conducted in England and so many books of real- 
work published every week, the English men and other Euro- 
peans in this Presidency should not be' able to manage a single 
periodical or write one book at least in a decade of years. The 
late Rev. Philip Anderson of Colaba was a remarkable exception. 
He wrote a good history of the English in Western India, and 
his connection with the late Bombay Quarterly Review is well 
known. The Review, like its projector, died an untimely death 
for want of contributors. Perhaps, the reason may be that 
Englishmen here have too much to do to be able to devote 
their attention to literature ; but the number of really hard 
working men like Mr. Ellis is infinitesimal ; and even in their 

1 The Aitareya BrUhmanam of the IJgveda, containing the earliest 
speculations of the Braharias on the meaning of the sacrificial 
prayers and on the origin, performance, und sense of the ritos ef the 
Yedic Religion : edited, translated and explained by Martin Haug, 
Ph. D., Superintendent of Sanskrit Studies in the Poona College, etc., 
etc., Volume I. Pp. IX, 80. 215, VI ; Sanskrit Text with Preface, 
introductory Essay, and the map of the Sacrificial Compound at the 
Soma Sacrifice; and Volume II, Pp. VII, 535: Translation with 
Notes. Published by the Director of Public Instruction in behalf of 
Government, Bonabay, Govt. Central Book Dep6t ; London, Trtibner & 
Co., 60 Paternoster Row, 1863. 
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case the examples of Sir George Cornwall Lewis and Mr. Glad- 
stone forbid us to make any great allowance. But the 
Professors of our Colleges can by no means plead this excuse ; 
for the greatest amount of work they have is about two hours 
a day and vacations extend over about four months in the year. 
On this account, and on account of the circumstance that their 
profession is literary, the public has a right to expect good books 
from them. But they also have disappointed us. The only 
exception amongst them is Dr. Haug. His essays on the Parsi 
Religion have now been for about two years before the public, 
and this Edition and Translation of the Aitareya Brahmana -is 
his second work. 

The style of the Aitareya Brahmana is generally simple* 
But it can by no means be concluded that a translation of it is 
therefore an easy matter. There is indeed a very great difficulty, 
and such a difficulty as European scholars in Europe cannot 
master. To understand the Brahmana, a general knowledge of 
the complicated sacrificial ritual of the Brahmans is necessary. A 
large number of sacrificial terms occur in the book which, with- 
out such a knowledge, are liable to .be totally misunderstood. 
There is, no doubt, Sayana’s excellent commentary, in w'hich 
most of these terms are explained and several of the sacrificial 
processes minutely described ; but the great scholiast presupposes 
some knowledge of the ritual in his reader, and thus even with 
the help of his valuable work a great deal in the original remains 
indistinct and obscure. Dr. Haug’s residence in India, therefore, 
gave him great advantage in this respect. He had recourse to 
one or two Srotriyas who had officiated as priests at some of the 
sacrifices which some times, though now very rarely, take place 
on the banks of the Krsna. They gave him a good deal of 
original information ; and one of them performed a model sacri- 
fice 'in his' presence' in a secluded part of his bunglow. We con- 
gratulate the Doctor on the success which thus attended his 
endeavours. It is indeed very difficult for a European to procure 
information on this most holy, art. A Brahman breaking its 
61 [ R. G. Ehandarkar’* Work*, Vo'. I. } 
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secret to a Mleccha commits a horrible and inexpiable offence 
against religion. But the greediness of the Deccani Brahmans is 
more than a match for their bigotry and superstition, and the 
offers of Dr. Haug were probably too tempting to be resisted. 

With the information thus obtained and with Sayan a’s 
Commentary, the sacrificial sQtras and the prayogas or manuals 
of priests, the translation of the Brahmana was a matter of com- 
parative ease. Dr. Haug, however, must have worked very 
hard before he was able to perform the task he had under- 
taken. The translation upon the whole is well executed, 
as might be expected. Copius notes illustrative of the 
text are given. They are chiefly based upon oral informa- 
* tion and the prayogas, and now and then upon the Sutras of 
Asvalayana and Hiranyakesin, and the Kausitaki and -Tandya 
Brahmanas. No ordinary degree of preseverance must have been 
required to collect and bring together this mass of information. 
The Germans are known to be patient scholars, and Dr. Haug 
seems to be a favourable specimen of their class. 

A knowledge of sacrifices and of the technical terms of the 
art is essential for the correct interpretation of a large number 
of hymns in the Rgveda, and of nearly the whole of the' Ya jus 
Samhita. It is indispensable for the accurate understanding 1 of 
the work of the Mimamsa divines, and useful to a student of 
several schools of Philosophy. Dr. Haug, therefore, has 'render- 
ed material service to the students of Sanskrit literature, especially 
in Europe, and is therefore entitled to their thanks. * 

But great as are the merits of this bodk, it, -has many 
blemishes. These we should gladly pass over,, were it not a 
duty we owe to the public and to the cause of Sanskrit learning 
to point them out. The edition of the Sanskrit text seems to 
have been hastily gone through. The punctuation is in many 
places wrong and calculated, more to bewilder than help a reader. 
The. editor in the corrigenda states that the first 60 pages were 
. reprinted, and that the stopping from page 61 to 96 is not quite 
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correct. But even in the reprinted pages and those which 
follow p. 96, the punctuation in a number of places is wrong, 
though such errors are fewer in the former portion than in the 
latter. We will give a few instances : 

Page 50 line 20 : kim sa yajamanasya papabhadramadriye- 
teti ha smaha. yo ’sya hota syaditi. Properly, the full stop 
ought to be placed after this last iti, and even if it cannot be 
marked there on account of the saihdhi of the i of the a 
of the following atra, there ought not be a full point after smaha. 
For the meaning is, ** what, can he who is Hotar do any good 
or evil to him ? So they ( he ) ask ”. It is clear that the rela- 
tive yafi is connected with the correlative sah. By placing a full 
stop after smaha, the relative clause is separated from the corre- 
lative, which ought not to be. On referring to the translation, 
we find that Dr. Haug has constructed the passage as he has 
pointed it. But the particle iti in Sanskrit cuts] off the con- 
nection of the clause at the end of which it is placed with what 
follows. The clause yo ’sya hota syad iti, therefore, has no 
connection with the following but with the preceding. Besides, 
it will be necessary to understand the correlative sah in the next 
sentence, while if it be taken with the preceding there is no 
such need. And Sayana understands the passage as we take it. 
His words are : asya yajamanasya yo hota syat sa tastya papa- 
bhadrath kim adriyeta. And there is no doubt that that is the 
sense of the passage. 

i 

Then follows in the text : atraivainam yatha kamayeta. 
tatha kuryadyam kamayeta. pranenainam vyardhayanlti etc. 
Both these full points are wrongly placed. The first ought to 
come after kuryad, and, if it cannot be printed, omitted alto- 
gether ; and the second ought to be totally dropped. The trans- 
lation,. however, in this case is correct, but the text, being badly 
pointed, is apt to confuse a learner. 

. Page 97, line 9. . atha yah samapayisyamah. saihvatsara- 
piityasata etc. A full point is here placed between the verb 
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samapayisyamah and its accusative samvatsaram, which, of coutse, 
is wrong. 

Page 107, line 11. tad yadiheha vo pianasa bandhuta nara 
ityarbhavam. prathame ’hani saiisati etc. Here it is clear that 
arbhavam is the accusative governed, by the verb saiisati ; there 
ought not to be a full point therefore after ^hsiyam. 

Page 106, line 3. agnir vai devata ; prathamamaharvahati ; 
— a semicolon separating the verb from its Nominative ! — There 
are several such errors, but in the thirty-six pages betweep 6 1 
and 96 the stopping is positively bad. 

Then there are errors of another sort, which are also cal- 
culated to mislead a reader. The Sanskrit Mss., our readers 
know, are written without leaving a space between two succes- 
sive words. This, no doubt, renders their understanding difficult 
to a beginner. Dr. Haug has, in his edition, separated the 
words, but in several places the division is wrong and therefore 
apt to bewilder a reader. Some of these errors are corrected in 
the corrigenda, but there are others which are not noticed. We 
will cite a few instances. ‘ 

Page 31, last line ( and p. 32 first line ). sa medhena nah 
pasunestam asat kevalena nah pasunestamasaditi. Here the first 
word ought to be : samedhena, that is, with the medha or sacri- 
ficial quality. For the story there mentioned is that the sacri- 
ficial quality fled from animals and took refuge in the earth. 
Consequently, the things produced from the earth such as rice 
are offered in the form of purodasa along with the animal, in 
order that the deficiency of the animal in the sacrificial quality 
may be made up. 

Page 61 , line 9. sastva ’caturaksarena. It ought to be : 
Sastva caturaksarena. 

Page 62, line 19. yajnayajniya, being the name of aslman, 
the first part ought not to be separated from the second, 
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- Page 66 , line ij. sa somapithan karoti. It ought to be : 
sasomapithaa karoti. 

Page 68 , line 4. tena prati ca na samavadata. It ought 
t,o be : te na prati cana samavadata. 

Page 1 18, line 9. tad yatha yathamrtvija rtuyajan yajanti. 
The first yatha ought to be joined to the other. 

3 lrrtors' of this kind considerably impair the value of the 
edition before us. The third and a part of the fourth Paficika 
abound with them. 

We will now proceed to examine the translation. We are 
sorry our limits do not allow of a full discussion of its merits. 
Though it is, on the whole, well executed, there are unfortunate- 
ly too many inaccuracies and errors to render it trustworthy 
throughout. We can give but a few examples. 

Page 57, line 23 (Text), asau vava vavrtavah sal etam 
eva tad rtusvadadhatyrtusu pratisihapayati. Dr. Haug’s transla- 
tion of this passage is as follows : 

Page 168, line 6-10 (Translation). The part vau of the 
formula vausat means the six seasons. By repeating vasafkara, 
the Hotar places the sacrificer in the seasons, gives him a footing 
in them. 

This makes no sense. e Because the part vau means the 
seasons, therefore he places the sacrificer in the seasons 5 is no 
good reasoning even according to the standard of the Aitareya 
Brahmana. Besides, a little above, it is said that the part $at 
means the seasons, and the reason is that the seasons are six and 
sat in common language means six. Vau, therefore, cannot 
means the seasons here. And immediately after this the author 
of the Brahmana says : “ As he does to the Gods so the Gods do 
to him”. There must be something then in what precedes 
which is construed by the author as being done by him ( the 
Jiotar ) to the Gods ; otherwise, that observation would be out 
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of place. The true sense is asatf i. e. "that, meaning the sun, 
is vau and jrtus ( seasons ) are sat ; therefore ( by joining the two 
in the word vausat ) he places the sun in the seasons, gives him 
a firm footing in them. The connection of the observation 
which follows with this is clear. He (Hotar) gives the god 
Sun a firm' footing among the seasons; therefore the god Sun 
will do a similar thing to him ; i. e. give him a firm footing 
here in this world throughout the seasons. In Dr. Haug’s trans- 
lation the word asau is left out altogether, sat he takes to be the 
word in common language which means six, while it is here 
meant to be the latter part of vausat, and makes it an adjective of 
ttavah. Sayana takes the passage as we do, and since the 
translator makes no mention of his dissenting from the com- 
mentator in this case, he must have been under the impression 
that Sayaria and he agreed. But the commentator explains it 
differently, whence it is clear that the Doctor did not read Sayana’s 
explanation carefully. It, is thus : tanmantrapathenaitameva 
vausabdabhidheyamadityam satsabdabhidheyesvrtusvadadhati,ne. 
by repeating that mantra (vausat) he places that, i. e. sun who is 
meant by vau, in the seasons which are meant by sat. That 
the word asau or esa, that, refers very frequently to the sun is 
clear from several passages of the Brahmana itself ( see particular- 
ly 3, '44 and i, 30 ). 

In the translation of the tale about the bringing of Soma from 
the heavenly; world by gayatri, a formula is given which ought 
to be repeated by one who wishes safe passage to a friend going' 
on a journey. That formula, according to Dr. Haug is pra c| ca. 
The original (page 69, line 21, 22, Text) is : tarn devah sarvena 
svastyayanena’nvamantrayanta preti ceti ceti. etad vai'sarvam 
svastyayanam yat preti ceti ceti. Dr. Haug’s statement is in the 
kfst degree unsatisfactory. Sayana’s explanation is decidedly, 
better and very probably true. He says : ko ’sau mantra iti. 
prasabda eko mantra asabdo dvitiyo mantrah. tadubhayadarsa- 
nSrthamitisabdadvayam. ubhayasamuccayartharh cakaradvayam, 
k^emena somatii prapnuhj punarapi ksemepa ’gaccheti. 
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Nothing can be clearer than this. The word pra is one 
mantra ( formula ) and the word a another. The different 
words which are joined together by the rules of samdhi in the 
expression preti ceti ceti are, pra iti ca a iti ca iti. The word J iti 
is twice used as a demonstrative and ca, being a copulative 
particle, is put in twice to join pra and a. The last iti points 
out the whole expression and is connected withpthe principal 
word in the sentence. The particle pra means forth and a hither. 
The sense of the formula pra and a is forth ( safely ) and hither 
( -wards safely ), i. e. go and return safely. Dr. Haug makes it 
pra ca ca which means nothing. 

Page 197, lines 12-16. 

tadu punah paricaksate yadasarvena vaco’bhisikto bhavat!- 
cvaro ha tu purayusah praitoriti ha smaha Satyakamo Jabalo 
yametabhir vyahrtibhir nabhisincatitisvaro ha sarvamayuraitoh. 
sarvamapnod vijayenetyu ha smahoddalaka Arunir yametabhir 
vyahrtibhir abhi§incatiti. 

The full points are Dr. Haug’s. The first is misplaced as 
we shall show. The translation ( page 506, lines 9-16 ) is as 
follows : 

They, again, are of opinion that the Ksatriya when sprinkled 
not under the recital of the whole mantra ( i. e. with the omis- 
sion of the sacred words ) has power only over his former life. 

Satyakama, the son of Jabala, said, “ If they do not sprinkle 
him under the recital of these sacred words ( in addition, to the 
mantra.), then he is able to go through his whole life ( as much 
as Is apportioned; 'to him).” But Uddalaka Arum said “He 
who is sprinkled under the recital of these sacred words obtains 
everything by conquest ”... 

Before examining this, we must premise that the author 
of the Brahmana in describing the power, whether for good or 
evil, -of a mantra 'or a sacrificial rite- always • points : out" an ana- 
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logy between the good or evil which is to result and the mantra 
or rite. In the first and second sentences of the above passage 
as translated by Dr. Haug, having power over his former life 
and being able to go through his whole life are 
mentioned as the effects of sprinkling a Ksatriya (at the* 
time of coronation ) with water under the recital of an incom- 
plete mantra, i. e. mantra to which the sacred words bhur- 
bhuvah svah are not added. There is, however, no analogy 
between the cause and its effects. It would make good sense 
if, on the contrary, it were said that when he is sprinkled under 
the recital of an incomplete mantra, he enjoys an incomplete 
life ; i. e. as some words are clipped off from the mantra, 
so are some years clipped off from the life originally 
assigned to him ; and that when he is sprinkled under the rectical 
of a full mantra, i. e. the mantra with the sacred words, he 
enjoys his fulf life. And such is really the sense of the Sanskrit 
passage above quoted. Dr. Haug has translated it as if the first 
sentence ended with praitoh and the second, with ayuraitoh, the 
remaining words forming a third. But this is objectionable, 
because, as above observed, the sense is not good ; and because, 
if the first sentence ended with praitoh, the second would begin 
with iti or at least with Smaha, which is never the case in 
Sanskrit. Again, the translator has misunderstood the sense of 
pura ’yusah, which according to him means ‘former life,’ while 
in reality it means * before life ’ ( pura before and ayusah genitive 
sing, of ayus life ) and he has not translated the word praitoh, 
which etymologically means to go forth, and usually, to die. 
Tadu punah paricaksate may be taken to be the first sentence ; 
the second ends with the words abhisincatlti ; and the remaining 
words of the passage as quoted, above make up a third. If we 
construe the passage thus, the.sense which as we said appears to 
to be proper naturally follows. The translation then ought 
to be : „ 

Then again, -they refute. Satyakama, the ,son of Jabala. 
said that he who is not- sprinkled "under the recitation of .the 
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sacred words ( vyahrtis, bhur etc. ) is apt to die before the term 
of his natural life in consequence of his being sprinkled with a 
part only of a speech ( i. e. mantra ). And Uddalaka Aruni said 
that he who is sprinkled under the recital of the sacred words 
( vyahrtis ) is able to live all his life and, having conquered his 
enemy, gains everything. Sayana perfectly agrees with us. We 
refer the reader to his explanation, it being too long to be here 
quoted. 

We will give a few examples of another class of errors and 
conclude. 

Transl. Page 84, lines 2-5. When the fire is carried round 
( the animal }, the adhvaryu says to the hotar : repeat ( thy 
mantras ). The hotar then repeats etc. 

Page 93, line 29. The adhvaryu now says ( to the hotar ) : 
recite the verses for Manota. 

Page 95, Note 32, line 3 to 7. The Adhvaryu puts the plant 

on the juhu and says to the hotar : address vanaspati. 

He then first repeats an anuvakya. 

Page 99, lines 1 to 2. The adhvaryu orders the hotar to 
recite the mantra appropriate to the drop ( falling down ). 

This is all wrong. It is not the hotar but the maitravarana 
that repeats all these mantras and the anuvakyas. The hotar 
recites the yajySs only at the animal sacrifice. This will be 
evident from the following quotations from Asvalayana, and the 
Sapta-hautra-prayoga. In the Sanskrit text of the Brahmana the 

name of the hotar is not at all mentioned on these occasions. 

• 

Daksino hotrsadanat prahvo’vasthaya vedyam dandam avasta- 
bhya brQyat praisams cadesam ( Asv. Sr. Su. 3. 1 ). On this, 
Narayana, the commentator, says ; etad uktam bhavati ; praisam- 
nayaparipathitan sarvan praisan maitravarana eva presitah-presito 
’nubruyad iti arthah casabdo maitravaru nanukarsanarthah. From 
this it is clear that the nominative to bruyat in the above sutra 

62 [ R. G. Bhandarkar’s Works, Vol. I. ] 
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and consequently in those that follow, in virtue of the rule ol 
anvrtti, is maitravarunah. The word occurs in a previous sutra 
from which it is brought on here, says the commentator, by the 
copulative particle ca. 

The next two sfitras are : 


Anuvakyam ca sampraise purvam praisat, i. e. before giving 
the praisa or order to the hotar, he should repeat the anuvakya 
if he has got an order ( praisa from the adkvaryu ). It is clear 
from this that the maitravaruna and not the hotar repeats the 
anuvakyas at the animal sacrifice for which Asvalayana is here 
giving rules. 

Paryagni-stoka-manoto-nnlyamanasuktani ca i. e. he should 
repeat the verses for carrying fire round ( the animal ), for the 
drops and for manota. The commentator says : evambhutamaitra- 
varunanukarsanarthas casabhdali, i. e. the particle ca is used in the 
sutra to drag on the word maitravaruna ( from a preceding sutra 
given above). From this we see that all these mantras are 
repeated by the Maitravaruna. 


Asv. Srau. Sutra 3, 2 dasasuktesu presito maitravaruno 
gnir hota na iti trcam paryagnaye ’nvaha, i. e. after the ten ( apri 
verses ) are repeated the Maitravaruna, when ordered, recites the 
triplet Agnir hota nah etc. for carrying fire round ( the sacrificial 
animal ). 


Sapta-Hautra : prayagnaye kriyamanaya ’nubruhlty ukte 
tisthann eva maitravarunali agnir hota etc., i. e. after being told, 
“ Repeat ( mantras ) for carrying fire round ( the animal ) ”, the 
Maitravaruna, standing, ( says ) Agnir hota etc. 

Stokebhyo nubruhlty ukte tisthann eva maitravarunali, i. e. 
after being told “ Repeat (mantras) for drops ” the Maitravaruna, 
standing, says jusasva etc. 


Atha manotayai presito maitravaruna aha. Maitravaruna 
being ordered ( to repeat mantras ) for Manota repeats ; ( tvam 
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After this it is needless to quote Sayana who also says that 
these verses ( given by Dr. Haug to the Hotar ) are repeated by 
the Maitravaruna. 

The 22nd khancja of the 2nd pancika is thus headed in the 
translation ( see page 120 ) : “ The Hotar has no share in the 

Bahis-pavamilna meal. The soma libation for Mitra-Varuna to 
be mixed with milk.” We think, there can be little doubt that 
Dr. Haug has misunderstood the general bearing of this khanda. 
For there is no such thing as a Bahis-pavamana meal, nor is the 
soma-libation for Mitra-Varuna mixed with milk. We find no 
indications of them in Asvalayana, Sayana, or Sapta-Hautra. As 
to the first, all Asvalayana has got to say on it is this : 

Adhvaryumukhah samanvarabdhah. sarpanti a tlrthadesat rat 
stotrayopavisanty udgataram abhimukhafi tan hota ’numantra'yate 
’traivasino yo devanam etc., i. e. They headed by the Adhvaryu 
proceed up to the tirtha and there sit down for the stotra ( Bahis- 
pavamana ) facing the Udgatar. The Hotar sitting here only 
( i. e. where he was sitting before ) consecrates them ( their act ) 
by reciting a mantra, Yo devanam etc.” 

Here we do not find any mention made of the meal, where 
it might be expected if the meal were an enjoined rite at all ; 
nor do we find it before, nor after this. This mistake has arisen 
from a misapprehension of the sense of these words in the 
original : ubhayesam va esa devamanusyanam bhakso yad bahis- 
pavamanah. The Doctor translates them thus : “ this meal in 
honour of the Bahis-pavamana-Stotra ( which is about to be per- 
formedj;by the Sama-Singers ) is enjoyed equally by both Gods 
and men ”. We dojiot know how the words in the original 
can bear this interpretation. We will give the meaning of each 
of them in order : ubhayesam, of both, vai, k a particle very 
frequently used but having no definite sense, esah that, deva- 
manusyanam, ’ or gods and men, bhaksah meal or something 
eatable, yad which, bahispavamanah, name of a stotra ( per- 
fprtnance of the Sama-singers ). The whole is this : “ Of both 
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gods and men is that which is Bahispavamana a meal ” ; i. e. the 
Bahispavamana stotra is as it were the meal both of gods and 
men. The word bhaksa or meal is used here figuratively. The , 
Bahispavamana is compared to a meal, for it gives pleasure or 
satisfaction to both gods and men as a meal does. Sayana per- 
fectly agrees with us, as is clear from the following quotation : 
yo bahispavamana esa eva devanam manusyanam cobhayesam 
bhaksafi, tena hi te sarve tripyanti ; i. e. that which is Bahis- 
pavamana is itself the meal or eatable thing of both gods and 
men, for all of them ate pleased, or satisfied by its means. Sayana 
makes no mention of the “ meal in honour of Bahispavamana,” 
nor does Apastamba as quoted by him. Notwithstanding all 
this, the assurance with which note 12 ( page 120 ) is written is 
surprising. Dr. Haug says there that the text which he has 
misconstrued “ refers to the eating of caru or boiled rice by the 
Sama-singers before they chant ”. 

With regard to the second error, the milk or curd, spoken 
of in the text as belonging to Maitra-varuna, forms one of the 
purodasas offered to some deities before the stotras commence. 
It is not mixed with Soma as Dr. Haug says in the heading 
and in note 16 , page 122. This will be clear from the 
following observation of Sayana in his comment on the passage 
in the text : atha savanlyapurodasesu yeyam maitravaruni payasya- 
*sti tatsadbhava Apastambena darsitah; i. e. “Among the purodasas 
at the savana is milk ( or curd ) dedicated to Maitravaruna.” 
Apastamba has mentioned its existence amongst them. Then 
follows the quotation from Apastamba a part of which , we give 
here : indraya harivate dhana indraya pusarivate karambham 
sarasvatyai bharatyai parivapam indraya purodasam mitrayaruna- 
bhyam payasyam iti, i. e. dhana for Indra with Haris ( horses), 
Karanibha for Indra with Pusan and payasya i. e. curds or milk to 
Mitravaruna. This is also clear from the Praisa and yajya given 
in the Sapta-Hautra, in which, along with the names of the other 
purodasas, payasya ( curds ) belonging to Maitravaruna is men- 
tioned. The story of Khanda 22 is related to account for this 
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payasya given to Mitravaruna along with the other purodasas 
and not for its mixture with soma. , 

Dr. Haug’s account of Svahakrtis at page too seems to be- 
confused and inaccurate. We had a mind to discuss their 
nature fully ; but as we have, we are afraid, already wearied our 
reader with long Sanskrit quotations we forbear. We will only 
remark that the word Svahakrti ( in the plural ) ought not to be 
translated here by “ the call Svaha ” as the Doctor does ( see 
Trans. ) ; for all the three Sanskrit authors we have consulted 
agree in stating that the Svahakrtis are the deities of the nth 
prayaja, to whom an offering is given, not with the other ten 
prayaja deities but after the verses for the drops falling from 
vapa are repeated. The eleventh Apr! verse is used as their 
yajya.- 

Such is a specimen of the inaccuracies and errors to be 
found in the Edition and Translation before us. It appears 
clearly that Dr. Haug has not read Sayana, Asvalayana or the 
Sapta-Hautra-prayoga carefully. And yet he says in the preface : 

“ My notes -are, therefore, for the most part, independent of 
Sayana, for I had almost as good sources as he himself had ”. 

But the great difference, even supposing that the materials 
were equally good in both cases, is that Sayana seems to have 
an intimate knowledge of them, while Dr. Haug has at the best 
only a superficial and general acquaintance, as we hope we have 
shown. And further : 

“ He ( Sayana ), however, does not appear to have troubled 
himself much with a minute study of the actual operations of 
the sacrificial priests, but derived all his knowledge almost 
entirely from sutras only 

How he does not thus appear, we are at a loss to see. If 
Dr. Haug himself notwithstanding the immense help he must 
have derived from Sayana, and, notwithstanding that he possessed 
as good a source as Sayana himself, was unable to understand the 
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text of the Aitareya Brahmana correctly, without seeing some of 
the operations performed in his presence, how could it have 
been possible for Sayana to write such a voluminous and lucid 
commentary, without seeing the sacrificial rites performed and 
performing them himself. We believe such a minute and accurate 
description of several of the ceremonies as is given by him 
cannot be accounted for under any other supposition. He never, 
we apprehend, betokens an ignorance of even the details of the 
ritual. If Dr. Haug is led to this conclusion by Sayana’s always 
quoting from Sutra works and never advancing anything on 
verbal authority such as that of priests, as he himself does, it is 
because it is always a sound canon of criticism in expound- 
ing a book, to produce on matters of fact the authority of 
standard authors on the subject. Every reader is able to. esti- 
mate for himself the value of such authority ; but when what 
is referred to is a verbal statement which for aught one knows 
may be false or may have been misunderstood by the person who 
uses it, he is left helpless and has no choice but to place implicit 
confidence in it. Besides, a European, for whom the sacrificial 
ritual of the Brahmans can have no more than a passing interest, 
may be satisfied with the verbal statements of a priest and believe 
in them. But a person like Sayana, who was himself a Brahman 
and believed in the efficacy of the rites and held that the slightest 
deviation from the processes enjoined in the Sutras was fraught 
with evil consequences, would place no confidence in mere 
Verbal statements, but would consult the chief authorities on 
the subject and acquaint himself with the actual practice as it 
had descended from times immemorial. Moreover, if it were 
necessary, we might mention that there are extant several sacri- 
ficial manuals or prayogas written by Sayana himself . ' We 
have ourselves seen one of the Caturmasya and another, of 
the Agnistoma Audgatra. No doubt, Sayana may be wrong in 
the philological interpretation of particular passages of the 
Brahmana, but that he betrays any ignorance, of the ritual or even 
shows but a poor acquaintance with it, we do pot believe, 
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We beg that the point of our criticism may not be mis- 
understood. It is almost an intuitive belief in modern times 
that free discussion is indispensable for the advancement of 
Truth. “Truth, like a torch, the more it’s shook, it shines”. 
Anybody who is able in howsoever small a measure to help 
men in separating the grain of truth from the rubbish of false- 
hood and does not do so is guilty of an offence against Truth 
itself and against mankind in general. It is with such feelings 
as these that we entered upon this discussion. Our object is 
to enable our readers, so far as we can, to form a correct 
estimate of the volumes before us. Very little was known about 
sacrifices before in Europe and also in India except to a small 
minority of Bhattas and Srotriyas. Dr. Haug worked hard for 
some years and having obtained a considerable knowledge of the 
ritual has translated the Aitareya Brahmana. The work will 
afford great help for the understanding of other Brahmanas and of 
some hymns in the Samhita. The Doctor has thus rendered 
good service to the cause of Sanskrit learning. But it is certain- 
ly to be desired that the book were freer from inaccuracies 
than it is and bore fewer marks of haste. If Dr. Haug studied 
Asvalayana and Sayana more carefully and gaye us another 
edition of his work, free from such faults as we have pointed out, 
it would no doubt be a valuable and permanent addition to our 
existing resources for the study of ancient Sanskrit literature and 
Indian antiquities. 

Having thus given our estimate of the merits and faults of 
the edition and translation, we will, in the next notice 1 give 
some account of the contents of the Aitareya Brahmarta and 
discus^ some of the questions to which they give rise. 


1 [ This intention. Sir Eatnakrishna Bhandarkar said, was not 
realised.— N. B. U.J 



A REVIEW OF Dr. GOLDSTUCKER’S “ PACINI” AND 
HIS THEORY ABOUT PANINI’S TECHNICAL TERMS. 1 

[ From the Indian Antiquary. Volume 6-( 1877), pp. 107 ff.] 

The following article on Goldstucker’s Panini was published 
in two issues of Native Opinion, 21st and 28th August 1864. 
Appearing in a mere newspaper, it probably did not then attract 
the notice of scholars generally, and is now inaccessible. I am 
encouraged to reprint it in the Indian Antiquary by the suggestion 
by Prof. F. Keilhorn in a note to his article on the Mahabhasya 
( Indian Antiquaty Volume V, p. 251 ). I have given it as it 
was, save misprints, and a remark of a personal nature omitted 
from the last paragraph. 

*Dr. Burnell, in his recent work. The Aindra School of Sans- 
krit Grammarians, has adopted Prof. Goldstucker’s theory about 
Panini’s technical terms, which, as was shown by me twelve 
years ago is based on a misapprehension of the sense of certain 
passages in the Mahabhasya and Kaiyata, and, like him, is led to 
awkward conclusions. He gives some technical terms used by 
the older grammarians, which, he says, Panini does not define in. 
accordance with the theory. Of these, however, ekavacana, 
dvivacana and hahuvacana are defined in I. 4. 103. Upasarga, 
nipata, dhatu and pratyaya Panini defines likewise, but, as 
observed by me in the following paper, _ he defines them by 
enumeration, or by unfolding the denotation, of the term 

_ t 

1 PSpini, Bis Place in Sanskrit Literature, an Investigation of some 

Literary and Chronological Questions which may bo settled by a 
study of his works, — by Theodor Goldsttlcker ; London Triibner 
& Co. 

2 This and the following para, were added when the Review was 

reprinted in the Indian Antiquary.— 5* B. U. ' * 
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‘instead of the connotation and in the case of dhatu in the latter 
way also. All Indian grammarians so understand him, and 
Patanjali himself does so. Dhatu is defined in I. 3. i. This 
sutra is interpreted in several ways. First, that bhu and others 
are dhatus, i. e. the name dhatu is given to bhu and others. The 
effect of this, we are told in the Mahabhasya 1 , is that these get 
the name from the fact of their being put in that list. Secondly, 
bhu and others which are of the nature of va, i. e. which show 
action are roots;, and thirdly va and others which are of the 
nature of bhu, i. e. signify being', are roots. What is to be gather- 
ed from the last two is that words which show action or being 
are roots. This is a connotative definition. After finishing his 
explanation in this way, Patanjali says, “ Well, then, if we have 
got a connotative definition now, the enumeration shoulcl not 
be made ” 2 , which means that the purpose of a connotative 
definition and enumeration is the same, viz. the explanation of 
a term. In the same manner the word nipata is explained in 
I. 4. 56. This is an adhikara, wherefore the term is to be 
repeated in each of the sutras that follow up to I. 4. 9 ; and the 
sense is that all the particles contained in these sutras are nipatas, 
Upsarga is defined, i. e. explained by enumeration, in I. 4. 59. 
As to pratyaya, it is defined in III. 1. 1. This also is an 
adhikara, and by this adhikara we are told that a name is given to 
certain things which are set forth, in the following sutras, to 
which the adhikara extends.* Bhavisyat and Vartamana are no 
samjnas, or technical terms of Pariini,— they are no more so 
than the words bhuta, adyantana and paroksa, which are also used. 
The same remark applies to anta, pradhana and prayatna. 
Anusvara, like visarga, is merely the name of a sound, and is not 
a samjfia, the object of which in Papini’s grammar is abbrevia- 
tion,, or to be able to state much in a short compass. 

. 1 T&T ^ I p. 829a. 

» mf 1%^ %€i qiji 9 ^; 1 
' - 3 jjtjpp srftsprbJpsr usprtttn l 

63 [ B, G. Bhandarkar’s Works, VoL I. J 
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Then follow terms which, according to the theory, Pacini 
si ould not define, but as a matter of fact he does. Dr. Burnell 
gives reasons why he does, the chief of which is that Panini’s 
new anubandhas and the pratyahara sutras rendered the defini- 
tion of these terms necessary. Prof. Goldctiicker’s theory is that 
Panini does not define those terms which admit of an etymology 
and which are “ known and settled otherwise.” * Now these 
terms have an etymology, were settled by the previous gram- 
marians, were known before Panini, Panini uses them in the 
same sense, and there is no difference whatever ; why, then, 
should he define them if the theory be true ? What difference 
does his new system of anubandhas and the pratyahara-sutras 
make ? He would be justified in defining them only if he used 
them in a different sense. But this is not the case. And. if his 
new anubandhas make any difference, why should he not define 
the names of cases, prathama, dvitlya etc. where also he has got 
new anubandhas ? There are also some terms with the definition 
of which his innovations have nothing to do, but still he 
defines them notwithstanding they were used by writers who 
are believed to have preceded him. Panini defines samhita as 
parah samnikarsah ( I. 4. 109 ), and these are exactly the words 
in which Yaska explains the terms. 1 2 Yaska uses the terms 
abhyasa and abhyasta* also, and in Panini’s definition of them 
there are no anubandhas or pratyaharas. The first of these 
observations will also stand against the reason advanced by 
Dr. Burnell for defining anunasika. Panini’s definition of 
Imantrita he considers to be no definition. I do not see why. 
It is as good a definition as that of guna or vjrddhi. The sense 
of the sutra ( II. 3. 48 ) is, ** the first case as used in addressing 
is called amantrita.*’ In the definition of upadha Dr. Burnell 
'thinks that the reason given in the Mahabhasya for the use of 
alah is to avoid making it apply to the -indicatory letters. I do 


1 P. 38, 1. 2, Rothe’s edition. 

2 P.40. 1. 2 from bottom; p. 41, L8; “p. 74, 1. 2; p* 83, 1. % frtm 

fcpttom; p. 94, L 8. 
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not find this reason in that work. The quotation given in the 
footnote to support the statement means quite another thing. 
Its purport is this : — A question is raised whether the “ alah is 
to be taken as an adjective to antya,” The answer is “yes, it 
deserves to be so taken What follows is a vartika setting 
forth an objection against this construction. The objection is 
” If alah is to be taken as an adjective to antya, there should be 
a prohibition against [ the application of the term to ] a collection 
of letters, ” i. e. in this constrnction, the sense of the sutra is 
“ what precedes the last letter ( lit. the end in the shape of a 
letter ) is upadha ” in which case the rerm would apply to the 
two letters sa of the root sas. A long discussion follows, with 
which we have nothing to do at present. I need say nothing 
more. 

• JL 

i* * * * $ 2 . 

Dr. Goldstucker is undoubtedly one of the most learned 
laborious, and accurate European Sanskrit scholars we hav 
known, and the wide, and in many cases, precise knowledge b 
has shown of Indian grammatical literature is particularly strikin 
to a Hindu, especially when we call to mind that he has not ha 
the advantage of oral instruction, which is available only 
Ipdia. Of course a minute knowledge of the complicated ai 
subtle speculations of Indian grammarians can only be acquir 
after a hard study of at least five years and from a Pandit teachf 
But much of what -they have written is barren and usele 
and no European Sanskritist, or Indian scholar of the m 
stamp, would consider it worth his while to study it. T 
Doctor’s critical acumen, the skill with which he has brouf 
together stray facts to illustrate and prove his point, and 
success with which he has combated the opinions of seve 
scholars command our admiration, though we are rat 
inclined to think he has handled some of his German frie 
somewhat roughly. His book is, however,- not without 
weak points, and there are three or four places where it app 
to us to be particularly so. It is pot our intention at pre 
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to write an elaborate review of it, but we will notice one point 
which bears materially on his theory about Pariini, the Indian 
grammatical legislator. 

At page 1 66, Dr, Goldstucker lays down the following four 
propositions : — 

1 That his ( Pariini’s ) Grammar does not treat of those 
saihjfias or conventional names which are known and settled, 
otherwise. 

2 That this term samjna must be understood in our rule to 
concern only such conventional names as have an etymology. 

3 That it applies also to grammatical terms which admit of 
an etymology, but not to those which are merely grammatical 
symbols. 

4 That such terms as ti, ghu and bha were known and 
settled before Panini’s Grammar, but that nevertheless they are 
defined by Panini because they are not etymological terms. 

These four statements contain, according to Dr. Goldstiicker, 
the principles which guided Panini in the composition of the 
work and are deduced as conclusions from one of his Sutras, 
Patanjali’s Bhasya on it, and Kaiyata’s gloss on the latter. 
Leaving these points for fuller examination at the end, let us 
in the first place consider if these principles are worthy of being 
made the basis of a stupendous grammatical -superstructure, and - 
bear an air of truthfulness about them, or if there is any -external' 
evidence to support them. 

According to the first two statements, Panini does not 
propose to teach samjnas and such samjnas only as have an 
etymology. Does he then propose to teach samjnas which are 
without an etymology ? The ec only ” would show that he does 
propose this. What, then, is meant by samjnas without etymo- 
logy ? Are such samjnas as Pancalah, Varanah, Angah, which 
are given by the commentators as instances of this sutra and the 
previous one to which it refers, and which, therefore, are the 1 
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samjnas Papini, according to them, does not propose~to teach, — 
are these sariijnas, we ask, -without etymology ? If they are, 
according to Dr, Goldstiicker, Panini should teach them. If they 
are not, no instance can be given; of a word, existing in the 
language, which is a sariijna without etymology. If we bear in 
mind that two schools of etymology existed in India, viz. 
Vyutpatti-paksa, according to which all words have an etymo- 
logy and Avyutpatti-paksa, according to which some have it, and 
some have it not, and that Panini belonged to the latter, as is 
asserted and believed by all sastrins, such words as Pancalah. and 
ailgah are samjnas without etymology. And if this be joined 
with Dr. Goldstiicker’s statement, it will follow that Panini 
should teach them. But as a fact he does not, if we believe the 
commentators. Now with regard to the Vyutpatti-paksa, we 
see that the rule in question contradicts its doctrine, for ac- 
cording to that paksa all words, samjnas included, have etymo- 
logy, while the rule makes a distinction between words with 
and without etymology. If we suppose, then, that Panini be- 
longed to this paksa, and at the same time that he observed the 
rule given by Goldstiicker, we must either suppose him to have 
possessed an extremely illogical mind or not to have proposed 
such a rule for his guidance. Upon either view of etymology, 
therefore, we maintain that the rule laid down in statement 
Nos. i and 2 could not have been followed by Panini. We 
perfectly agree with statement No. I, if it be separated from 
No. 2 , and not interpreted according to the sense of the word 
samjna given in the latter. 

In the next two statements this rule is applied to gramma- 
tical samjnas. Such as are settled are not to be defined, but an 
exception is to be made in favour of such as have no etymology, 
e. g. ti, ghu, bha &c. We see no reason why Panini shotild 
select for definition, out of settled samjnas, such as have no ety- 
mology. Fo'r, both those with and those without etymology, 
are .settled, i. e. have a fixed meaning. The mere circumstance, 
of-'Some samjnas having etymology, which may be considered as. 
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the reaaon why they are not to be defined, is immaterial, as the 
presence of etymology in the one case is nearly the same thing 
as its absence in the other. The etymology of a technical term 
is not sufficient to explain its sense, and in some cases it affords 
no clue to it whatever. How can the etymology of the terms 
bahuvrihi, pratyaya, &c. enable one to understand their gram- 
matical signification ? In so far, then, as words with etymology 
are used in philosophical treatises in a sense different from the 
etymological, or from that they have in common language, they 
are in the same predicament as unmeaning words, such as ti, 
ghu &c. We see, therefore, no reason why Panini should have 
selected the latter for definition, and not the former. 

Having laid down this theory about Patiini’s technical 
terms,. Goldstiicker proceeds to test its accuracy with reference to 
several samjnas which he knows were settled before Panini’s 
time such as pratyaya, prathama, dvitlya, tatpurusa &c., and finds 
that he has not defined them as they have an etymology. He 
then mentions other samjnas, such as karmadharaya, anunasika, 
hrasva, dirgha, udatta, anudatta &c., and since they are defined 
and possess etymology, he concludes that they must have been 
first used by Panini himself. We cannot help thinking that 
there is here an instance of the fallacy of reasoning in a 
circle, or of the AnyonySsraya of Hindu logicians. In order 
that Dr. Goldstucker’s theory may be true, it is necessary that 
these defined samjnas possessing etymology should be inven- 
tions of Panini and they are inventions of Panini because 
the theory is true. Or in plainer terms, the theory is true 
because these defined samjnas are Panini’s inventions, and they 
are Panini’s inventions because the theory is true. These defined 
samjnas may have been settled before Pacini’s time, in which 
case the doctor’s theory would be false. And in fact we have 
reason to believe that such samjnas as hrasva, dirgha, pluta, 
udatta, anudatta &c. were invented before Panini. We are sorry 
we have not got any treatise on siksa to refer to' just now, but 
considering that the names for accepts and for long and short 
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vowels must have been very early invented by grammarians, as 
they are the most elementary distinctions and likely to strike a 
lingual philosopher before many others, and bearing also in 
mind that, if different terms for these had existed before Paiiini, 
they would not have been altogether lost and we should have 
known them, we are inclined to believe that the names in 
question were settled before his time. Dr. Goldstiicker himself 
mentions one such word (555), and is not inclined to disbelieve 
that there may be many more. But the supposition he makes 
to save his theory that Panini used them in a sense somewhat 
different from that in which they were before used has, in our 
opinion, no basis. 

We have all along used the word definition in Dr. Gold- 
stiicker’s sense. He seems to understand by the term definition 
such a definition as is commonly given in European books, viz, 
that which unfolds the connotation or comprehension of a term. 
But the principal object of a definition is to point out of distin- 
guish certain things ( definitum ) from the rest, and this may be 
done in other ways than by unfolding the connotation. Unfold- 
ing the extension or denotation is often an easier process and 
may in several cases be resorted to. Even European logicians 
call this latter a definition, no less than the former. Sanskrit 
writers do not confine themselves to the former, but frequently 
use the latter and several other kinds. For instance, in Visva- 
natha Pancanana’s Muktavali ( p. 71, Asiatic Society’s edition ) 
the fallacy anaikantika is defined as that which is any one of 
sadharana &c., i. e. anaikantika is either Sadharana, Asadharaya 
or Anupasamharin. The fallacy is thus defined by enumerating 
its several kinds. We need not stop here to quote other, 
instances. Any one who takes the trouble will find many in 
any Sanskrit philosophical treatise. What we maintain, then, 
is that, so far as this view of definition is concerned ( and we 
are convinced that that is the Hindu view ), Pacini has defined 
the terms pratyaya, tatpurusa, bahuvrihi &c., which Dr. Gold 
stacker says he has not ; but he has defined them by enume 
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rating the several kinds or individuals contained under them. 
To Hindu writers such a definition is as good as the other, 
especially when the latter is difficult to give. We think Panini 
in defining terms by enumeration was not guided by any such 
rule as the learned Doctor lays down, but simply consulted his 
own convenience. When he found it difficult to give a con- 
notative definition, he gave a denotative one. How difficult 
would it have been to give a connotative definition of baht- 
vrlhi % for instance, containing as it does such compounds as 
SO different from such a one as cET re r qtra 1 

We now proceed to examine the principal evidence upon 
which Dr. Goldstucker’s theory is based. As we said before, he 
quotes a sutra of Panini, the bhasya on it and Kaiyata’s gloss on 
the latter, and deduces his theory from these. When we -read 
this portion of the book for the first time, we were surprised to 
find that the Doctor has not understood one of the passages 
correctly. The sutra referred to is Dr. 

Goldstucker’s translation : — “ Such matter will not be taught by 
me for it falls under the category of conventional terms which 
are settled ( and therefore do not require any rule of mine ; 
literally c *' for it has the authority of a samjna or conventional 
term ) 

This translation is generally correct. We would, however, 
translate it more closely, thus : — “ About that no rule ought to 
be made or that should not be taught ; for ( the knowledge 
derived from ) the meaning of conventional terms in common 
usage is an authority in itself”. The word is explained by 
Patanjali as which again Kaiyata interprets by ; 

h e. knowledge obtained ( from usage ). In a note on 
that portion of the Siddhanta-Kaumudl ( Cowell’s edition ) where 
this sutra is explained, we find the following; — ^TT?TT 

“ samjnas — that is, usages — are here an 
authority or evidence.” 

The bhasya on this sutra is as follows f%qr 53HraT 
vfeftc&uuwi h, \ * w i 
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Dr. Goldstucker’s translation : — “ When Panini speaks of 
conventional terms which he will not teach because they* are 
settled, does he mean by this expression such technical terms as 
ti, ghu, bha and the like ? No ; for samjna is here the same as 
samjnana understanding ,( 1 . e. a name which has a real meaning* 
that may be traced etymologically ).” 

We do not see whence he gets the first portion up to 
“ settled”. If by implication, we do not think it necessary to 
understand anything. There is nothing even in the sQtra which 
has the sense of the words “ which he will not teach because 
they are settled.” For, what Panini says he will not teach is 
that something which he has alluded to in the last sutra but one, 
and which we shall explain hereafter. We do not deny that this 
sense may be inferred from what Panini actually says. We have, 
however, a particular objection to the expression cc are settled ” 
if it is to be made applicable to the terms ti, ghu, bha, &c., and 
understood to mean “ settled before Pan infs time There' is 
nothing in the original corresponding to the words enclosed in 
brackets in the above extract, nor is the sense deducible from 
any word occurring in the Sanskrit passage. There is, no doubt, 
the word samjnanam, but we do not know upon what authority 
Dr. Goldstucker renders it by a name which has a real meaning 
that may be traced etymologically”. Kaiyata explains it by 
as noticed above, which means c knowing, com- 
prehending/ as is evident from his use of the word srerofcT ( dif- 
fering from only in the form and not in the sense of the 
termination ) in the sentence which follows. It is this : — 

itOT “ As when one pronounces the words 

STTCo 5TCT* the smicr (knowledge or comprehend 

sion ) of a particular number and gender which is produced is 
authority, so is it in the case of &c. Our trans- 

lation of the passage in question is as follows : — “ Is it on 
account of the authority of ( or evidence afforded by ) such ■ arti- 
ficial sathjnas as ti, ghti, bha, &c. that that ( the thing mentioned 
64 [ R. G. Bhandarkar’s Works, Vol. I, ] 



506 A Review of Dr. Goldstucker’s Panihi &c. 

in a previons sfitra alluded to before ) should not be taught.” 
“ No ”, says he ( Gonardiya— Patanjali ). “ Samjna is knowing, 

comprehending.” Upon the whole. Dr. Goldstucker’s transla- 
tion of these two passages is not very objectionable, but they do 
not afford any basis for his theory, except for that portion of it 
which is comprehended in the first statement. But the quota- 
tion from Kaiyata is altogether misunderstood. It runs thus : — 

fife UT grTT ifrT 1 SPiT l JtrUTffrT > 

i srarotf# %g- 

wwm > i WRmrrr > ^smrtr » 

And Dr. Goldstiicker’s translation of this is as follows : — 

“The question of Patanjali is suggested by the rule of 
analogy. His answer is in the negative because the context itself 
has greater weight than ( mere ) analogy. Now, though such 
terms as fi, ghu, bha, and the like are settled terms, this circum- 
stance would not have been a sufficient reason in an etymological 
work ( like that of Panini ) for leaving them untaught ; for they 
have no etymology. ‘ Understanding ( as Patanjali paraphrases 
samjna ) means mentally entering into, understanding the com- 
ponent parts of a word [ or it means the words which admit of 
this mental process ].” 

In the first sentence of this, the word analogy is not, we 
think, a correct translation of sr?trraf%9 though it will do. 
“Proximity” is the word that is equivalent to it, and it ought 
to have been used here, for a reason which we shall presently 
explain. But it is the third sentence that is the most objection- 
able of all. We have no hesitation in saying that the transla- 
tion here is totally wrong, and it is upon this misapprehension 
of the sense of the original that the Doctor’s peculiar theory is 
based. We hope our readers will excuse us for the assurance 
with which we speak ; for we feel that no native scholar acquainted 
with grammatical phraseology would ever think of translating or 
interpreting the passage thus. As Dr. Goldstucker translates it, 
he appears to connect the nouns and with the 
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genitive feg yr f ffi i yRf , and renders the former by “being 
settled But ought really to be taken with the genitive 

; and then the translation would be “ for learning 
SHiyg lWf r, untaught, ” instead of “ for leaving them ( i, e. 
ti, ghu, bha, &c.) untaught,” as the doctor translates it. 

is rendered “ an etymological work,” which, if one remem- 
bers what the sutra is about, he will at once see is altogether 
wrong. The word can by no stretch of sense mean that, 
means here c a rule,’ as it frequently and primarily does, and not 
* a work ’. Various instances may be quoted in support of this, 
the last pttda of the verse about Unadi, being one. 

is rendered as “ having no etymology, ” for which, 
however, there is not the slightest authority, tjg-wq- never means 
etymology ; it means connection. Besides, from the context 
it is clear that the sentence cannot have the sense Dr. ’Gold- 
stiiker attaches to it. For, the whole subject here discussed by 
these several writers is this : — The last but one sutra of Panini 
is j-jfq 1 g rE s re EST f r E trafr (I. 2. 51), which is thus explained in the 
Siddanta-kaumudi gPr BTrt 1 m OraroV 

l 1 3pjpr: 1 &c, meaning that when an elision 
called takes place, the gender and number ( of the noun ) are 
like those of the base ; trsarar: dec. are instances. This requires 
some explanation. In virtue of the sutra fTW firere n (IV. 2. 69) 
the termination grtjr should be added to the noun ijsaraT:, for in- 
stance, when we have to form a derivative signifying “ the place 
of residence or the country of the Pancalas ”, a race of Ksatriyas 
{ hence the above example from the Kaumudi is worded 

grarcy ) . Now this termination is elided in virtue of the ' 
sutra IV. 2. 81. If the termination were not dropped, 

the word expressing ‘ the country of the Pancalas ’ would be 
TParR:. Then the question is, when it is dropped, what shopld 

1 is explained as because in a word the sense of the 
base is intimately joined to that of the JtHPT or termination ( see 
note 70, p. 549. Cowell’s edition of the Siddhitnta-Kaumudi * 
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be the gender and number of the noun signifying the country ? 
Should it be masculine and singular, as the word c country’ 
is ? If so, the derived word 'would be But “ No, ” says 

Papini ( in the sutra &c. ) ; “ the gender and number 

should be like those of the original base,” which is and 

consequently masculine and plural. Hence the noun signifying 
the residence or country of the Pancalas is “ Now,” says 

Panini ( in the sutra I. 2.53 ), “ what is the 

use of teaching by a rule the number and gender of these ? ”, 
though he himself, in conformity with the practice of ' former 
writers, has done so. “They are to be learnt from usage, 
which has itself an authority, just as the gender and number of 
3JFJ: and are, and the authority of a grammarian, is not 
required. For trarat:, srfpr: &c. in the plural are actually the 
name’s of certain countries, and, as such, ought to be used in the 
plural in deference to the existing usage and .there is no neces- 
sity of a grammarians’s teaching it ”. Upon this Patafijali raises 
the question, “ Panini speaks of the authority ( of usage in 
matters) of names. Are they such names as ti, ghu, bha, &c. which 
have an authority ” ( as used by Panini, not necessarily by any 
other writer ) ? . “ No,” says he. Kaiyata explains why Patanjali 
put to himself such a question ? “ He was led, ” he. says,' “ tq 

it by the proximity of these artificial grammatical samjfias, or 
that he wanted to determine which were the samjfias meant by 
Panini ; because if he did not do so, a reader might, on reading 
the sutra in question, be led to think first .of them ( the gram- 
matical names ) rather than of any other, on account of their 
proximity to or connection with, the science he is studying. 
In order, therefore, to avoid all such confusion . he proposes the 
question, and answers it .by .saying “No”.* .“Why not?” 
“ (jf| ) Because, ” says Kaiyata “ ( ) -the 

authority of the grammatical samjfias, ti, ghu, bha, &c. ( *r 
qqk) is no reason' (as the authority of samjfias 'in' common 
language such as Paficalah, Angah, &c. is ). Why 
f a sfltra or rule expounding that when a termination is elided by 
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the use -of the term the gender and number are like those of 
the base ] ( gt%<str^) should not be taught ? ’ And why is it no 
reason ? wc ( #rw*WTsni; ) Because there is no connection ( i. e. 
no connection between such samjnas as fi, ghu, 'Sic.- and 
)”• - This is the whole sense of the three quotations, 
i. e. like the base, is the word used by Panini in the last 
but one sutra ( gjftr ), &c.; and Kaiyata first adds the word 
stTSF to'it, when the whole means “ the being like the base”, and 
then the word a rule, and thus- the expression 
5TPSR: signifies literally “ the rule about the being like the base,” 
and not an etymological word, as Dr. Goldstiicker understands. 

It Will thus be apparent that Dr. Goldstiicker’s theory is 
based .upon a misapprehension of a passage in Kaiyata; .and, 
now that we have explained its true sense, and have also shown 
that the theory is not supported by any external evidence, it 
must, we think, be given up. The first of the Doctor’s four 
propositions, if separated from the second, we agree with, as we 
have already intimated. Dr. Goldstiicker’s opinion, that the 
samjna's ti, ghu and bha were known before Panini’s time, may 
be true for aught we know, but it does not at all follow from 
anything in the passages commented on. He was, no -doubt, 
led to it by the expression swmfsra:, which he 

renders by “ such terms as ti, ghu, bha are settled terms. ” We 
would translate it as “ the authority of such samjnas or terms as 
ti, ghu, bha, &c. ” and this authority they derive from their 
having been used and defined by Panini. The whole grammati- 
cal literature based on his work does not admit the authority of 
any other person except him, his continuator and critic Katya- 
yana and his bhasyakara. And even if we take Dr. Goldstiicker’s 
translation, the expression “ are settled terms ” does not neces- 
sarily mean “settled before Papini’s time, or by any other 
person than Panini himself”. 

Dr. Goldstiicker has also misunderstood the sense of the 
sutra ( I. 2. 56 ), which is thu§ 
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explained in the Siddhanta-Kaumudi s rarare r STVTTJlftr^r^JT ^PT- 
Hcqferss ra ; \ 3^: \ ^l^tT ^ %%: > i. e. “ the saying that the 
sense of a termination is the principal sense of a word ( and that 
that of the base is attributively joined to it ) should not be 
taught. Why ? Because the sense [ of a word ] is to be 
gathered from or is established by usage ”. We do not know 
whence Dr. Goldstiicker brings in the idea of a compound and 
its “ principal part ” in his translation. We do not think it 
necessary to enter at greater length into the explanation of the 
sutra in this place. 

We must here close our remarks ; our space does not admit 
of a more lengthened notice, at least for the present. We hope 
our observations will be calmly and patiently attended to by 
European Sanskritists. In several cases, though not in all, 
native students of Sanskrit have a greater right to be listened to 
than Europeans. We are also desirous that these few remarks 
should not give pain to Dr. Goldstucker, who, especially by his 
articles on our religious difficulties published in the Westminister 
Review, has shown himself to be our decided friend who sym- 
pathizes with our fallen condition and is ready to help us by his 
friendly advice in our race towards a brighter future. 



MR. VINCENT SMITH’S EARLY HISTORY OF INDIA* 

[ From the Indian Review, Madras, Vol. X (1909) pp. 4oiff.] 

Including a few paragraphs originally omitted by the Editor of 
the Review and subsequently printed at the author's special desire. 

India has from time immemorial been cut up into a number 
of independent states, so that the expression “ Political History 
of India ” can only mean the political history of the states which 
composed it. But again from remote times the king of one or 
other of these states is represented to have conquered the “ whole 
world” and performed the horse sacrifice, indicative of his 
supreme or paramount power. Such an old work as the Aitareya 
Brahmana mentions a good many such kings. These paramount 
sovereigns held power for a few generations, sometimes for only 
one. The history of these paramount sovereignties can more 
appropriately be called the History of India. Such paramount 
sovereignties, however, did not exist at all times. The religious 
and literary History of India is, however, an appropriate expres. 
sion at all times. For any religious literary movement started 
in one state extended itself immediately to the neighbouring 
ones, and thence to remoter provinces, and eventually spread over 
the whole country. Mr. Smith does not propose to give the 
religious or literary history of the country; but only the political. 

But what are the authorities for the political history of 
India ? There are genealogies in the Puranas of royal dynasties 
that held power up to about the end of the third century of the 
Christen era. Then we have stray notices of some princes in 
the literature and whole biographies of a few. There is a chronicle 
of one province, Kashmir, which contains reliable history, 
though there is a good deal in the beginning which is mythical. 
Sanskrit literature does not contain history as a branch of study 

1 The Early History of Ivdia, by Vincent .A. Smith, — published by 
Mr. Henry Erowde, Oxford. 
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and inquiry. The Puranas and Itihasas cannot be relied upon 
as works of history, though there may be a historic basis or root, 
which, however, it is difficult to extricate from the ‘ mass of 
legend with which' it is. enveloped.- The principal sources of 
history which are reliable are inscriptions on stone and copper, 
coins, architectural remains, and the accounts written by foreign 
writers, especially Greek, Chinese and Arabian, of the state of 
the country when they visited it. The information gathered 
from some of these sources is extremely meagre, and a special' 
acuteness is wanted in the writer of the early history of India ‘ 
to piece together the different scraps of information and form 
a Consistent whole. This, however, it is not every writer who 
possesses ; and oftentimes wild statements are made, “supported 
by very little or no evidence or unaccompanied by a statement 
of the evidence. The lay reader should guard himself against 
such writers. 

Mr. Smith gives the histories of the paramount sovereigns 
that reigned from the third century before Christ to about the 
end of the seventh century after, and such history of independent 
provinces as has been worked out by scholars from the available 
materials. His account of Candragupta, who founded the 
Maurya dynasty about 322 B. C., and of his grandson, Asoka, 
is very good and instructive, since the materials are ample, and 
a good many scholars have been working over them for a 
number of years. It may, however, be stated that I do not quite 
agree with Mr. Smith as to the extent of Asoka's empire that 
he gives. He makes it extend over the whole of India, with the 
exception of the exteme south, up to Mangalore, where he places 
the independent country of the Satiyaputas. In my* “ Peep into 
the Early History of India ” I have made his empire extend along 
the line connecting his inscriptions and made it include the 
whole of the northern India up to Kathiawad in the west and 
Ganjam in the east and also the portion of the table-land of the 
Deccan up to Mysore. I have excluded both the eastern and 
the western coasts, because there is mo relic of „the T , empire there 
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and also for another reason which may here be given. That 
reason is that the independent country of the Sativaputas must 
be placed^ not where Mr. Smith does, but a good deal further to 
the north ; for, we have along the westernmost portion of the 
Deccan table- land in the Poona district Maratha, Prabhu and Brah- 
man families bearing the name Satpute, which corresponds remark- 
ably with the Satiyaputas of the inscriptions. The independent 
state, therefore, of Satiyaputa very likely was situated along the 
Western Ghats and the Konkan coast below. Upon the whole, 
the sections on Asoka in Mr. Vincent Smith’s book are satis- 
factory. 

There is also very little to remark as regards anything in 
the sections on the Suriga and Kanvayana dynasties, except this, 
that I still adhere to the view that to make the Puranic chrono- 
logy agree with that derived from Nahapana’s date and the 
information available in Ptolemy’s Geography it is necessary to 
regard the forty-five years assigned to the Kanvayanas to be 
comprised in the 112 assigned to the Sungas, notwithstanding 
the statement that Devabhuti was killed by Vasudeva ; and this 
supposition I still regard as fully supported by the statement in 
the Puranas that the Kanvayanas were the servants of the 
Sungas as the Peshwas were of the Rajas of Satara. If the 
Sungas were entirely put an end to by the first of the Kanvas, 
his three successors can in no sense be called “ servants of the 
Sungas.” The Sungas, therefore, must have been reigning 
while the Kanvayanas were ruling just as the Rajas of Satara 
reigned while the Peshwas held the true power. 

Mr. Smith next proceeds to notice the Andhrabhrtya dynasty. 
The fafnily is known by the name of Satavahana, he says, 
which is correct ; but it is also known, he observes, by the 
name of Satakarni, which occurs frequently in the genealogy. 
The frequency of its occurrence is by no means a reason for its 
being regarded as a family name any more than Henry which 
occurs eight times. and-Edward which occurs seven- times is the 
65 l E. G. B’:anckrkar'a Works* Vol. I, ] 
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name of the dynasty that has been ruling over England since 
io 66 . Satakarni is the proper name of the king who bore it. 
It was sometimes associated with another name but there is no 
indication anywhere of its having been the name of the family. 
A long inscription in one of the caves at Nasik on the Western 
Ghats contains the name of Gotamiputra Satakarni who is 
represented to have conquered a very large extent of territory, to 
have restored^the cc glory of Satavahana race ”, to have destroyed 
Sakas and Pahlavas and to have left no trace of the line of 
Khakharata. This Khakharata was Ksaharara Nahapana, 
whose coins are extant and whose son-in-law Usava- 
data, the husband of his daughter Daksamitra, caused caves to be 
excavated at Nasik and founded a good many other charities. 
Nahapana is called in the legends on his coins and in the inscrip- 
tions a Ksatrapa or Mahaksatrapa and a Raja. Gotamiputra Sata- 
karnis son was Pulumayi, in the 19th year of whose reign the 
inscription describing the exploits of Gotamiputia is dated. The 
names of Simuka, Krsna and Satakarni, the first three princes of 
the dynasty, also occur in the Western Inscriptions. Similarly, 
princes, later than Pulumayi, of the names of Yajna-Sri-Sata- 
karni, and Madharlputra Sakasena are mentioned. No princes of 
the Satavahana dynasty are mentioned between the first Sata- 
karni and Gotamiputra Satakarni, wherefore the inference is that 
foreigners, whose leader was Nahapana, occupied Western 
Deccan in the intervening period before Gotamiputra vanquished 
them. In the legends of copper coins found at Kolhapur occur 
these words : Vasithlputasa Vilivayakurasa, Gotamfputasa Vili- 
vayakurasa and Madharlputasa Sevalakurasa. Another Ksatrapa 
king named Castana is mentioned in coins and inscriptions 
found in Kathiawad and Malwa, and he w r as followed by long* 
series of successors. The grandson of Castana was Rudradaman, 
wliose exploits are described in his inscription dated 72, found at 
Junagad. Therein he speaks of twice having subdued Satakarni, 
the lord, of Daksin 3 patha, : but not having destroyed him on, 
account of the connection ^ with him not being remote* In an . 
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inscription at Kanheri which is much mutilated, the wife of 
Vasisthiputra Satakarni is represented as the daughter of a 
Mahaksatrapa. 

These are the facts. Let us see how Mr. 'Smith has con- 
catenated them. He says the first Satavahana prince Simuka, 
who has been varionsly named as Sindhuka, Sipraka, &c., in the 
Puranas, could not have been the one who uprooted the Kanvas, 
though the Puranas expressly state it. He gives no reason for 
the supposition. He then takes Gotamiputra Vilivayakura to be 
the same king as Gotamiputra Satakarni, who was the destroyer 
of the race of Nahapana Ksaharata and the father of Pulumayi. 
This Pulumayi, he says, was the son-in-law of Rudradaman of 
the Junagad inscription and was twice subdued by him. The name 
of the daughter of Rudradaman married to Pulumayi, he says, 

. was Daksamitra. All this is opposed to the clearest evidence 
available to us. The identification of Vilivayakura with Ptolemy’s 
Baleocuros was first made by me, and it has been accepted by 
others and even by Mr. Vincent Smith himself. Ptolemy mentions 
him as ruling in Hippocura and Siri Polemeos, 'i. e. Pulumayi, 
at Paithan, while Tiastenes or Castana ruled at Ujjayini. These, 
therefore, since they are so mentioned by Ptolemy, must be con- 
sidered as contemporaries. But Mr. Smith makes Baleocuros 
the father of the Pulumayi and Pulumayi as the contemporary 
of Rudradaman, the grandson of Castana, and not Castana him- 
self. If Baleocuros was the father of Pulumayi, the father reigned 
at Hippocura and the son at Paithan and neither had anything 
to do with the capital of the dynasty on the lower Godavari. 
This is certainly, to say the least of it, curious, and it is clear 
that Mr. Vincent Smith has in determining the relations of these 
princes ’entirely set aside the information derived from Ptolemy. 
At the same time, Pulumayi cannot have been the prince subdued 
by Rudradaman, because the name of the prince subdued by him 
is expressly given as Satakarni and Pulumayi was never called 
Satakarni. The daughter of a Mahaksatrapa, represented in the 
Kanheri Inscription as the queen of Vasisthiputra Satakarni, cannot 
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have been the wife of Pulumayi ; for he was not called a Satakarni, 
but of Vasistlputra Catarapana Satakarni, whose name occurs, 
according to Bhagwanlal Indraji, in a Nanaghat inscription. 
Her name is lost in the Kanheri inscription, and Daksamitra, 
which is given as her name by Mr. Vincent Smith, was the 
name of the daughter of Nahapana married to Usavadata. And 
it must not be forgotten that Pulumayi could not have been 
Rudradaman’s son-in-law and could not have fought with him, 
as he ( Pulumayi ) was not his contemporary but of his grand- 
father Castana. Thus then, in connecting together the different 
pieces of information concerning these princes, Mr. Vin- 
cent Smith goes quite against the most unimpeachable 
evidence. Who then must have been Vilivayakura ? 
That name does not occur in the whole list given in the 
Puranas, and cannot have been borne by an Andhrabhrtya 
prince. The great Gotamiputra who conquered Nahapana and 
re-established the power of his family could not have been 
Vilivayakura, the ruler of Hippocura. For his name is expressly 
stated in the long inscription at Nasik as ' Satakarni, and the 
whole information therein given is remarkably confirmed by the 
hoard of about fourteen thousand coins of Nahapana, recently 
found in the Nasik district, more than nine thousand of which 
are counter-stamped with the words “ Ranno Gotamiputasa Siri 
Satakanisa,” which shows that the conqueror used the money of 
the vanquished monarch, but re-stamped it with his own name, 
Gotamiputra Satakarni. The only way of making the whole 
account consistent is to take Vilivayakura as viceroy, first of 
Vasisthlputra and then of Gotamiputra, as I have done in my 
“ Early History of the Deccan.” In the legends on coins it was 
usual to associate the name of the supreme sovereign with that 
of the viceroy of the particular province, as Cataraparia’s name is 
with that of Yajaa Sri Satakarni in the Sopara coin and in a 
great many coins of the Saka princes of Arachosia and the Punjab. 
Thus then, the Vasisthlputra of the Kolhapur coins must have 
been Pulumayi, and Gotamiputra, Yajna Sri. Or ? if one per- 
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sists in taking Vilivayakura as in apposition to Gotamiputra 
and Vasisthiputra, they may be regarded as princes independent 
of the Andhrabhrtya princes bearing those metronymics. But 
this supposition is highly improbable, since the metronymics 
Vasisthiputra, Gotamiputra and Madhariputra occur in the 
inscriptions in the Poona, Thana and Nasik districts and the 
same three metronymics are found on the coins at Kolhapur, 
a place only about 130 miles from Poona. There could not 
have been two dynasties having the same three metronymics at 
places so near each other and at about the same time. Ptolemy 
locates Pulumayi at Paithan, and the many, traditions about 
Salivahana or Satavahana current in Maharastra place him at the 
same place. There were, therefore, two viceroyalties at least 
of the Andhrabhrtyas, one at Paithan and the other at Hippocura. 
To the former the younger princes must have been appointed, 
as Asoka and Agnimitra were to the viceroyalties of Taksasila 
and Vidisa during the life-time of their fathers. This inference 
is very reasonable, and yet Mr. Smith rejects it. Again, the 
Satakarni whom Rudradaman is represented to have twice sub- 
dued must be Yaj na-Sri-Satakarni. This way of taking the 
whole matter is consistent throughout, and does not go against 
any portion of the available evidence. Mr. Vincent Smith also 
says that “ after the destruction of Nahapana, the Local Govern- 
ment of the West was entrusted to one Castana, who seems to 
have been a Saka, and to have acted as Viceroy under the Andhra 
conqueror.*’ What this Local Government of the West may 
have been it is impossible to say. For the Poona, Thana and 
Nasik districts were, after the destruction of Nahapana, governed 
by Satavahana princes and Castana, according to Ptolemy, ruled 
at UjfayinI, far away in Malwa, and his being a Saka was exactly 
a reason why he should not have been appointed a viceroy by 
the victorious Gotamiputra, who took pride_in destroying Sakas. 
This statement is repeated by Mr. Smith later on. He appears 
to have had too much faith in H. Oldenberg, who started the 
theory. I will add one other point. Gotamlputra’s mother is 
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called Balasri by Mr. Vincent Smith following Dr. Buhler. 
I have taken her name to be GotamI, and Balasri as a compound 
word qualifying GotamI and characterising her as the prosperous 
goddess of power, Balasri is not to be found in the whole range 
of the Sanskrit literature as the name of a person, and GotamI is 
not a Gotra-name here as Dr. Buhler takes it, for it is difficult to 
believe that such old Gotras as those of Gotama and Vasis^ha 
were in common use in the caste to which the Satavahanas 
belonged. Besides if Balasri had been the proper name of the 
lady, her son would have been called Balasrlputra and not 
Gotamiputra, as GotamI was her general name according to 
Dr. Biihler’s supposition and not her proper name. 

Though the Puranas represent the Andhrabhrtyas to have 
succeeded the Kanvayanas and the Sungas, they do not appear 
to have held power for any length of time in Northern India or 
even in the country of Magadha. Shortly after the founda- 
tion of the dynasty in about 73 b. c. northern India was dis- 
turbed by the incursions of the foreign hordes* some of which 
obtained a permanent footing in the country. Of these the 
Sakas were the most enterprising. They established themselves 
along the western side of the country from Taksasila or Taxila 
to'. Kathiawad, inclusive of Mathura and Ujjayinl. They 
extended their power even to the Deccan, dispossessing the 
Satavahanas of the country, but did not enjoy it for a long time. 
For Gotamiputra conquered Nahapana or perhaps his immediate 
successor, whose name, however, is not known. The eastern 
side of India was probably in its normal condition, that is, cut 
up into small states and held by many native princes. 

Mr. Vincent Smith proceeds to give the history of the 
incursions of these foreigners and the establishment of their 
power in the country ; but there are a few points in which 
I cannot agree with him. The princes who are generally 
represented as forming a Saka dynasty, notwithstanding some 
affinity with the Parthian race, are included by him in th$ 
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Parthian dynasty. I have shown in my “ Peep ” that the rule 
of succession among these princes, viz., Vonones, Spalirises and 
others was that the younger brother succeeded to the throne in 
preference to the son of the first occupant, and, after all the 
brothers had enjoyed sovereignty, it descended to the son 
of the eldest brother, and so on. This was the rule of 
succession among the Kathiawar and UjjayinI Ksatrapas, who 
belonged to the Saka race ; and Dr. Biihler has pointed out that 
that rule prevailed among the Northern Ksatrapas also. This 
confirms the general view that Vonones and others were also 
Sakas. Another reason for the supposition of the racial identity 
of the Ksatrapas and the line of Vonones is, as pointed out by 
Prof. Rapson, afforded by the term daman , which forms either 
the prefix or the suffix of Ksatrapa names and which we find in 
such names of the princes of the latter line as Sphalgadames. 
Mr. Vincent Smith regards the southern and northern Ksatrapas 
as independent hordes of Sakas ; but certainly a question ought 
to arise in one’s mind as to why they should have assumed such 
an inferior title as Ksatrapa corresponding to the Persian Satrap. 
And the question can be answered only by regarding them as 
having been in the beginning viceroys of some paramount 
sovereigns. Such paramount sovereigns were Vonones and 
others. On their coins appears the title “King of Kings'’ in 
Greek as well as Pali language. Why should not one then 
regard the Ksatrapas as the viceroys of those imperial sovereigns ? 
But to the imperial Sakas European] scholars have been in the 
habit of assigning a very early date, which cannot be harmonized 
with the Saka dates of the Indian Ksatrapas. I see no reason 
why one should adhere to the early date and have regarded one 
of the imperial Sakas as the founder of the Saka Era. 

Mr. Vincent Smith then passes on to give the history of the 
Kusanas. He regards Kaniska as the immediate successor of 
Kadpbises II., usually called Wema of Hima Kadphjses. But 
the great difference iff the legends and emblems on the coins of 
Kaniska a,nd Wema Kadphises prevents the supposition that the 1 
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former was the immediate successor of the latter. Kaniska and 
his successors appear to me to have formed a distinct family 
from that of the two Kadphises. The Kusana dynasty became 
extinct or sank into unimportance, according to the prevailing 
belief among scholars, a hundred or a hundred and fifty years 
before the rise of the Guptas in about 350 a. d. There is 
thus a gap of so many years between the two dynasties. But I 
have brought forward a number of reasons for believing that 
there was no such gap between the two dynasties and that the 
successors of Kaniska were in possession of North-western 
India up to Mathura till the Gupta prince Candragupta II. dis- 
possessed them of it. I have thus regarded Kaniska to have begun 
to reign about 278 a. d., and thus shocked all European scholars. 
I expressed the opinion that The figures representing hundreds 
were omitted in the dates occurring in the inscriptions of Kaniska 
and his successor. But aga naps the existence of such a practice 
at such an early period cannot be regarded as substantiated by 
any positive indication*. I jj aayfTfierefore, modify my opinion, 
and say that Kaniska useaan era of his own, but its intial date 
must be such as will make the last of his successors contempora- 
neous with Candragupta II., who overthrew him ; that is to say, 
that the intial date should be about 260 A. d. The question is 
still open and cannot be regarded as settled until some fresh dis- 
covery gives us certain information as to Kaniska’s date. 

The foreign domination and the rule of native prince- 
lings were put an end to when the Imperial dynasty of 
the Guptas rose in the first half of the fourth century. 
The first prince of . the family who made glorious con- 
quests and extended his dominions over a wide extent of 
the country- was Samudragupta. He was followed by Candra- 
gupta II., who was called Vikramaditya. He put an end to 
the Saka dynasty ruling over Ujjayinx and also, in my opinion, 
to the Kusana dynasty.' The famous Vikramaditya, the patron, 
of learned men, who was called " Sakari ” or “ enemy of the 
$akas,” was in all probability Candragupta II., whose reign began. 
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befote 388 a. d. and ended about 412 a. d. Mr. Vincent Smith’s 
account of the Gupta dynasty is, on the whole, very satisfactory, 
and I need go no further into it. 

About the end of the fifth century the Gupta family broke 
up and after some time became extinct. About that time the 
Huns established themselves in the country and gave it two 
sovereigns, Toramana and Mihirakula. Their power also soon 
came to an end. For about a hundred years we had no imperial 
sovereign, but in the first half of the seventh century we have 
Harsavardhana, who exercised paramount power over the whole 
of Northern India, but was checked effectually, when he attempt- 
ed to extend it to the South of the Narmada, by Pulakesi II. of 
Maharastra. The itinerary of the Chinese pilgrim Hiuen-tsang 
and Bana’s Harsacarita are the chid* authorities for the history of 
this emperor. They give us aj .ar fuller account than’ such 
authorities as coins and short inscriptions, with which we have 
had to satisfy ourselves hitherto, can give. Mr. Smith’s account 
of this emperor may also be regarded asusatisfactory. He then 
proceeds to give a short account of some of the minor kingdoms 
of the subsequent centuries. In the following chapters he gives 
similar accounts of the kingdoms of the Deccan and of those in 
the extreme south. Having already exceeded my limits I will 
not go into them. 

The history of the Kalacuri dynasty ought, in my opinion, 
to have been given in greater detail, since there were materials 
for it That dynasty possessed an era the initial date of which 
is 249 a. d. and which was current in Gujarat and some parts of 
Maharastra also. There are some inscriptions which tend to 
show that that dynasty ruled over Western Deccan and a part 
of Gujarat after the extinction of the Satavahanas. But it was 
dispossessed of these provinces and driven into the interior by 
somebody and occupied the country of Cedi near the modern 
Chattisgarh. They often came into close relations with the 
Rastrakutas of the Deccan, but nobody has yet collected all the 
information and written a book on the dynasty. 

66 l R G. Bhandarkar's Work*, V oL I. J 
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1 will now close this criticism with the observation that the 
circumstances of the case require that the writer of a history of 
India for the use of ordinary lay-people should give the broad, 
salient facts which have now been placed beyond the possibility 
of doubt, and, if he enters into details, they must be such 
as have been accepted by all scholars or are supported by unim- 
peachable evidence. If there are conflicting or inconsistent 
views about a certain matter, all these should be given, and, if 
they cannot be given, that matter should be entirely omitted. 
All the available evidence should be carefully gone into, and the 
facts ascertained should not be combined and connected in a 
manner to conflict with other equally well-known facts. No 
statement should be ipade for which there is no authority, and 
in all cases references should be given in the footnotes. A book 
written on such principles may then be recommended as a' safe 
guide to lay-readers. It is not meant to say that Mr. Vincent 
Smith has set aside these principles — and parts of his book are 
unexceptionably good — but it is impossible to refrain from 
expressing a desire that it should be thoroughly revised in strict 
accordance with those principles in order that it may become a 
safe and useful guide to ordinary readers. 
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[ From the Journal of the Bombay Branch of the Royal 
Asiatic Society, Vol. XX ( 1902 ), pp. xlvi ff 
of the Proceedings ] 

The following is the tribute paid by Sir E. G. Bhandarkar on the 
occasion of a meeting called in memory of the late Professor Peterson 
by the Bombay Branch of the Royal Asiatic Society on Thursday, the 7th 
of September 1899, under the presidentship of the Hon’ble Mr. Justice 
Candy. 

[ The Chairman said that they had met together to place on re™ 
cord the Society’s sense of the loss they had incurred in the death 
of their President, the late Dr. P. Peterson, m. a , d. sc. On be- 
half of the committee of the Society he asked Dr. Bhandarkar 
to move the resolution. 

Dr. Bhandarkar then moved the following resolution : — 
“ That the Society place on record its sense of loss it has sus- 
tained by the death of its president, Dr. Peterson, and its testi- 
mony to his abilities, to the interest he took in its affairs, and to 
his great services in connection with Sanskrit literature. That a 
letter enclosing a copy of the Society’s resolution be forwarded 
to Mrs. Peterson, with an expression of sympathy with her and 
her family.” 

Referring to Dr. Peterson he said : ] Dr. Peterson was 
brought out in January 1873, to supersede me. I had been 
acting as Professor of Oriental Languages in the Elphinstone 
College for four years, from the beginning of 1867 to the end 
or 1872. Dr. Peterson was a young man of twenty-five and 
was junior to me by ten years. For fifteen years before this 
I had been learning and teaching Sanskrit, while Dr, Peterson 
could have been studying it only for about five years before. 
Under the ordinary operation of our sinful nature, one would 
expect that distrust, suspicion and jealousy would have sprung 
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up between us. But such feelings never for a moment took 
possession of his heart nor of mine, and a cordial friendship 
grew up between us, which was continued during the varied 
occurrences of the last twenty -six years, and has now terminated 
only by his death, which occurred a few days ago. This good 
ness was entirely due to the innate nobility of Dr. Peterson’s 
nature and to the culture which his mind had undergone, as well 
as his desire to please and to be agreeable. He never gave him- 
self an air of superiority, as is too often done by inferior natures. 
At a later period we happened to be engaged in a spirited con- 
troversy on a literary question. Such controversies between 
scholars often embitter their feelings against each other, and they 
are sometimes found not to be willing even to shake hands with 
each other when they chance to meet. But this was not the 
result r of our controversy, and we were as good friends after it as 
before. Dr. Peterson was Professor and I his assistant and we 
worked harmoniously together. In September 1874, he went 
on a year’s sick leave to Europe and, after his return, was 
appointed to the Deccan College as Professor' for another year. 
In November 1876, he came back to the Elphinston College. 
There was a turning point in Dr. Peterson’s career about the end 
of 188 x. A Sanskrit professor is considered unworthy of his 
post if he does not carry on original research in Indian anti- 
quities and Indian languages and literature in addition to his 
teaching work. The other professors in a college are at liberty 
to do or not to do anything they like, but this additional duty is 
imposed on Sanskrit professors. I do not complain of this, and 
even in these days, when there is a greater readiness to give pro- 
fessorships to natives, the authorities, I think, should insist that 
the Sanskrit professor should devote his leisure to this "work. 
Since 1873 I had been doing work of this nature, but Dr. Kiel- 
horn of Poona was about to retire on that occasion, and the idea 
had been conceived of getting out a new man from Germany to 
succeed him there ; but since it was considered unfair that I 
should be passed over another time, especially after the literary 
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work that I had done, it was arranged that I should be made 
professor of Oriental Languages in the Elphinstone College and 
Dr. Peterson appointed professor of English literature. Had this 
plan succeeded, the world would not have heard of Dr. Peterson 
as a great scholar. But, having deliberately chosen Sanskrit 
studies as the work of his life, this proposal was not liked by 
him. He saw the members of Government and personally 
protested against it in a strong manner, and the result was that 
the orders for a new professor from Germany were counter- 
manded by a special telegram, and I was appointed to the 
Deccan College and Dr. Peterson remained professor of Sanskrit 
in the Elphinstone College. 

The Government of Bombay had for several years before 
been conducting a search for Sanskrit manuscripts and this work 
had been entrusted to Dr. Biihler, and after his departure to 
Dr. Keilhorn mainly and to me partially. After Dr. Keilhorn’s 
departure Dr. Peterson claimed to be allowed a portion of it, 
and it was divided equally between him and me. In connection 
with this he went on tour several times to Gujarat and Rajpu- 
tana and examined a good many of the Jain libraries in those 
provinces. He issued four reports as extra numbers of the 
Journal of this society. Two more were printed at the 
Government Central Press. He contributed a good many 
articles to the Journal of this Society, and published at various 
times editions of the Balakanda of the Ramayana, of Hitopadesa, 
of Kadambari, of Vallabhadeva’s Subhasitavali and of Sarnga- 
dhara’s Paddhati. In his introduction to Vallabhadeva’s 
work, he gave an alphabetical index of all the poets whose names 
were found alluded to in the Sanskrit literature, together with 
all the information that had till then been obtained about them. - 
T his work he did in conjunction with the late Pandit Durga- 
prasad of Jaipur. An analysis of Sarngadhara’s Paddhati had 
before been given by Professor Aufrecht, but that had only 
rendered the demand for the work itself keener. Sarngadhara’s 
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date is known and from that the inference is easy that poets 
from whose works he gives elegant extracts flourished before 
him. This desideratum Dr. Peterson supplied by his edition. 
He also published annotated editions of the Rgveda Hymns laid 
down for the M. A. Examination, and a handbook for the 
students of Veda. He edited a Buddhistic work entitled Nyaya- 
bindutlka in connection with the Bibliotheca Indica of 
Calcutta, and an edition of a Jain work in connection 
with the same collection is in the press. The first two 
fasciculi were presented to me by him only a few days 
before his death. You will thus see that the original work 
done by Dr. Peterson since the end of 1881 has been consider- 
able. His examination of Jaina libraries in particular has been 
productive of important results. His works are referred to and 
quoted from by all European scholars who have occasion to 
write on subjects touched on by him, and he is highly spoken 
of by them all. Professor Ernest Leumaun of Strassburg, in the 
notice of Dr. Biihlers life published in the recent number of 
the Indian Antiquary, says with reference to Dr. Peterson : 

Biihler imparted his desire of discovering or uncovering all 
that is hidden or unknown in Jain literature to Peterson, his 
successor in Bombay, who has been so fortunate as to be able 
to enter sanctified temple libraries, which in spite of all exertions 
were closed to Buhler. Peterson has indeed been continuing 
Buhler’s work in the search for manuscripts very much to his 
credit.” Dr. Peterson has thus been able to secure for himself 
a very high place among European scholars. Whenever he 
came across a fine sentiment in a Sanskrit author he did not fail 
to appreciate it and often times translated it into English verse 
and compared it with similar sentiment an English authors"' or in 
the Christian Bible. As he appreciated all the good he found in 
Sanskrit literature, he appreciated also whatever good he found in 
Indians. He was thus a kind and sympathetic friend of us all 
About six week ago he wrote to me, telling me that he was a 
candidate for the’Boden Professorship at Oxford, and asked me 
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to give him a testimonial, as I had done on a former occasion 
when he applied for the Assistant Professorship. I intended to 
see him personally and speak about it and discuss his prospects 
at Oxford generally ; but this was not to be. After my arrival 
here I heard of his serious illness on Saturday and heard of his 
death on the following Monday, after his mortal remains had 
been consigned to the grave. I had thus not even the satis- 
faction of having followed them to their last resting-place. 
Dr. Peterson was our Secretary for several years, and I remember 
that after he assumed office he changed the appearance of these 
rooms and rendered them more attractive. He was also our 
President for three years. As he was the only scholar in Bombay 
who carried on original research the loss occasioned by his death 
cannot at least at present be made up, and not only on account 
of these special relations of the society to Dr. Peterson, but on 
account of the simple fact that he was a man who contributed 
to the advance of Sanskrit studies, it is but proper and fitting 
that this Society, the object of which is to promote such studies, 
should place on record its sense of the loss it has sustained by 
his premature death. 



THE LATE MR. A. M. T. JACKSON, I. C. S. 
t From the Indian Antiquary, Vol. XL, 1911, r. 1 ] 

The diabolical murder of Mr. A. M. T. Jackson, just as he 
was about to take up the joint Editorship of this Journal, sent a 
thrill of horror into the hearts of members of both the European 
and Indian communities throughout India. He was by nature 
a kind-hearted and sympathetic man, and these traits of character 
were observable in everything that he did both in his official and 
private capacity. His charities to poor Brahmans, both of 
Ratnagiri and Nasik, who needed help w’ere unstinted. I know 
of one such Ratnagiri Brahman, who was given some nominal 
work in the library of the Bombay Asiatic Society and was paid 
regularly a monthly allowance from his private resources. He 
never spoke an angry or unkind work to anybody, and his 
general character and conduct were saintly. He was an accurate 
and enthusiastic Sanskrit scholar, and his critical judgment was 
sound. LI 1 , made original researches into the ancient history of 
India, and the introductory volume of the Bombay Gazetteer and 
his other papers and occasional notes contain the results of these 
researches. He successfully identified the cities and towns in 
India mentioned by Gieek and Roman authors. He pointed out 
that the Turkomans of Central Asia settled in the western part of 
India and adopted Hindu civilization. He also threw very great 
light on the origin of the Gujars. He showed that they were 
a foreign race that had established a powerful kingdom over the 
whole of Rajputana and further to the north-east up to Kanauj. 
The Gujars were in power from the first quarter of the "seventh 
to about the end of the tenth century and were constantly at 
war with the princes of the Calukya and Rastrakuta races that 
ruled over the Maratha and Kanarese countries. Mr. Jackson put 
forth a very original and correct idea as regards the nature of the 
Purfoias, which awaited further development at his hands. His 
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paper on this subject has appeared in the centenary volume of 
the Bombay Asiatic Society, and will well repay perusal. He has 
also contributed several papers to the ordinary volumes of that 
Journal. His essay on ' Method in the Study of Indian Anti- 
quities ’ shows a very wide knowledge, not only of epigraphy and 
numismatics, but also of a number of other lines of research. 
This is calculated to be of great use to Indian students ; and he 
also projected for their use a handbook to the study of Sanskrit 
literature and Indian Antiquities. To sound scholarship 
Mr. Jackson added modesty and sobriety of thought and 
expression, — a combination rarely met with amongst scholars. 
He freely and fully acknowledged all the good that he found in 
the writings of native Indian scholars. He often complained 
that his official duties left him little time for his favourite studies, 
and I had great hopes that after his retirement from service he 
‘would be able to apply himself to them with zeal^ and ardour 
and to throw light upon many a knotty point in Sanskrit litera- 
ture and Indian Antiquities. The loss that the horrid deed of a 
fiendish young man inflicted on the cause of Indian research is 
incalculable. 
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A. B., translation of, examined; 
some inaccuracies and errors point- 
ed out, pp. 485-493 ; A. B., many 
Kings referred to in, p. 511, 

Aitihasikas (knowers of legends), p. 
396. 

Ajapaneaudana offering referred to 
in Atharvaveda, p» 369. 

AjStasatru, King of Kasi in Kauslta- 
kibrShmapopanisad p. 292. 

Kjfva sect of recluses, p. 15. 

Ajivaka monks, p. 17. 

Ajivakas, p. 17. 

AjfiSna, p. 67. 

AkSsa (ether), pp. 7, 67. 

AkhySna hymns in Rgveda, p. 397. 

JLkhySnas in Mahabharata have 
separate existence, p. 404. 

Kkokerai. e. AigokerSs (Gr.) name of 
a Zodiac sign, p. 388. 

Akrti-Gapas, p, 102. 

Akrujja plays prominent part in 
Krspa Sjory, p. 212. 


AksapSda, pp. 59, 318. 

Alah, use of, pp. 498, 499. 

Alberuni, the Arabic writer and 
traveller, pp. 40, 325, 326, 330, 374. 

Alexander the Great, his invasion, pp. 
3, 5, 105, 162, 163, 206 ; A. of Epirus 
(i. e. Ahkasudara) died between 
262 and 258 B. C>), p. 13 ; A., Aornos 
hill fort captured by, p. 104; A. 
met with two tribes Malii and 
Osydrakse, p. 106, 

Alikasudara ( Alexander of Epirus ) 
died between (262 and 258 B. C. ), 
pp. 12, 13. 

Allahabad, pp. 11, 17. 34, 37, 39, 40, 
41, 46, 49. 

ArualSnanda, author of Vedantakal- 
pataru, pp. 298, 300. 

Amantrifc3, p. 498. 

Amara, definition of Pragdesa acc. to, 
p. 133 ; A., p. 188 ; A., among syno- 
nyms of Visnu, Krsna mentioned by, 
but no mention of Rama by, p. 406. 

Amaradeva, one of the nine gems at 
the Court of Vikramaditya, p. 375. 

Amaraja, his com. on Brahmagupta’s 
Kharujakhadya, p. 374. 

Amarakosa, p. 169. 

Amarasimha, author of Amarakosa, 
pp. 55, 374, 376. 

Amitagati, a Digambara Jaina, 
author of Dharmapariksa and 
Subhasitaratnasamdoha, p. 301. 

Amyntas, p. 19. 

Anagundi or Vijayanagara, p. 80 ; A. 
same as HastinSpura aco. tpCol. 
Ellis, pp. 80, 120. 

Anagup<Ji ( derived from one which 
means an elephant in Ganarese, 
and Gundi=lane), pp. 92, 93. 

Anahilapattapa, Gffrjaras establish- 
ed Kingdom at, p. 414. 

Anaikantika (fallacy), p. 503. 

Anaisvarya, p. 67<* 

Anandagiri, p. 92. 

Anandah ( joyless country ) acc. to 
Kanva recension, p. 100. 

Anafcman, p. 287, 

Anderson, Political Agent in Kathia- 
war, p. 334* 
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Anderson Rev. Philip, of Colaba, j 
author of history of the English in 1 
Western India, p. 480. 

Andha, Prakrti is said to be, p. 67. j 
Andhakas ( YEdava tribe ), p, 292. \ 

Andhra or Tailanga, p. 277. { 

Andhras, p. 12 ; name Dasyus applied | 
to A.s, p. 95 fn, 1. 1 

Andhra bhrty a dynasty, p. 119 ; name | 
of A. dynasty, known as 1 
SEtavahanain PurSpas, p. 276; A., 
foundation of, about 21 B. C., pp. 1 
280, 282 ; A. known by the name 
of SSfcavahana as well as Satakarpi ! 
acc. to Smith, p. 573. 

Andhrabhrfcyas ( Satavahana men- , 
tioned under this name in Puranas), 
pp. 30, 181fnl, 265, 516-518. 

Anecdota Oxoniensia, a copy of four | 
, parts of, presented to author by j 
Max Muller, p. 338. j 

AngadhTkara from Mahabhasya of 
Patanjali, p. 316. 

AhgSh, pp. 500, 501, 508. 

Aniruddha sprang from Pradyumna, 
pp. 285, 288. . 

Ankanam Vamato Gatih, a rule, p. 

220 . 

Anne Bolyn, p. 357. 

Anquetil Duperron, A French scholar, 

P. 330. 

Anrjutva ( want of sincerity ), p. 470. 
Anta, p. 497. 

AntarySmin ( manifestation of God ), 
p. 285. 

Antesu, ( and Hida ), p. 12 fnl. 
Antialkidas, p. 19. 

Antigonos Gonatus of Macedonia 
( i.e. Antikini ), 278-242 B. C., p. 12. 
Antikina, a Sing, p. 12. 

Antikini ( Antigonos Gonatus of 
Macedonia ) 278-242 B. 0.. p. 12. 
Antimaohus, p. 19. 

.Aotiochus of Syria L e t Antiyoko 
( 260-247 B.C.), pp. 12, 327; A., 
King of Syria, called Yoparaja by 
Asoka, pp. 178, 388. 

Antiyoko, the Yopa Sing pp. 11, 12 ; 

A* {^Antiochus of Syria ) 260-247 


B. 0., p. 12 ; A. ( Antiocus ) Yona 
Raja, a friend of Asoka, $p. 326. 

Antya, p. 499. 

Anubandhas, pp. 143, 498. 

Anudafcta (horizontal accent), pp. 228, 
502. 

AnukramanT, pp. 304, 313, 314 ; A. 
subsequent to Asvalayana Grhya, 
p. 313. 

Anukramanikadhundhu, p. 304. 

Anunasika, pp. 498, 502. 

Anupa on the Narmada, its capital 
M5hi?matT v p. 238. 

AnupasamhSrin, p. 503. 

Anusasana, book of MahabhErata, 
pp. 9, 53 f, 91 fn 4. 

Anusasanika Parvan, p. 404. 

Anustubh slokas ( books written in ) 
pp. 53, 212, 468. 

Anusvara, pp. 153, 497. 

Anuvakanukramanl p. 305. 

Anuvakya Verses, pp. 321, 489, 490- 

Anvadesa, p. 142. 

Anvakhyana (speaking agreeably) 
called Anutantra also, pp. 140, 141 i 
A. of Katyayana, pp. 141, 143. 

Anvlkfiki, defined by Kautilya, 
consists of Samkhya, Yoga and 
Lokayata; A. System of Gotama 
himself acc. to Yatsyayana’s 
Nyayabhasya, p. 328. 

Anyonyasraya of Hindu Logicians, 
p. 502. 

Aorist, use of, p. 160* 

Aornos, hill fort, captured by Alexan- 
der the Great p. 104; A. derived 
from RajE-Vara acc. to General 
Cunningham perhaps same as 
Varapa of Papini, IY. 2.82, p. 105. 

Apabhramsa, p. 385. 

Apadesa (statement of the views of 
others), p. 329. 

Apadihatasa ( i. e. Anik^fcou ) middle 
word in the coins, p. 20. 

Apapya ( not vendible), p. 190. 

Aparanta ( western coast below 
Sahyadri ), p. 238. 

Aparantas, p. 12, 

AparSrka, p. 408. 

Apas, p. 67, 



534 


INDEX I 


Apastamba, p. 492 ; his Dharnaa 
and Grhya Sutras, pp. 53, 408 ; A 
s'akha, p. 314. A. Sutra of Black 
Yajurveda, p. 223. 

Apoilodotos { Yavana prince referred 
to in Arunad Yavanah Saketam), 
pp. 18, 20. 

Appaji, minister of Kpspa Raya, 
same as Janamejaya of copper- 
grant acc. to Col. Ellis, p. 80. 
Apramattatva ( absence of Conceit ), 
p. 472* 

Apratihata ( high sounding epithet 
on coins ), p. 32. 

Apri verse, p. 493. 

Aptoryama, p. 230. 

Arabs, p. 466. 

Arachosia, Saka princes of, p. 516. 
Arnayakas, pp. 228, 287, 288. 

Arasakes (Indo-Parthian king,) p. 31. 
Area (manifestation of God), p. 285. 
Archduke Rainer, a great patron of 
learning in Austria, pp. 341, 344, 345. 
Archebius, pp. 19, 20. 

Archosia {Arkhoj or Rokhoj) derived 
from the name of mountain Rik- 
soda, p. 104 ; A. name of kingdom, 
called Arkhoj or Rokhoj by Arab 
Geographers, ibid. 

Archotis river i. 'e. Zend Haraqaiti 
i. e. Skr. Sarasvati, p. 104. 
Ardhaphalaka, this sect separated 
from Digambara Jainas in 272 B.C. 
and thence the Svetambara sect, 
p. 375. 

Arhat, pp. 103, 335. 

Arjuna, pp. 85, 86, 88, 90, 212, 213, 215, 
291 ; A. referred to by Panini» 
in IV* 3. 98, p. 82; A., ref. to, in 
Kadambari, p. 86 ; A., life of Maya- 
Asura saved by, p. 98 ; A., mention- 
ed by Patanjali, p. 404. 
Arjunayanas, tribes, p. 39. 

Arkhoj (Archosia or Rokhoj) derived 
from name of mountain Riksoda 
p. 104; A. ( or Rokhoj ) Archosia 
called as, by Arab Geographers, ibid. 
Arksodas, Brahmans living near 
mountain Riksoda known as, p. 104. 
p. 184* 


Arsagrantha, Mahabhasya called so, 
by Bhartrhari, pp. 184, 207. 

Artabhaga, the son of JaratkSru, 
pp. 7, 8. 

Artha CPurusartha), p. 286. 

Arthapancaka, work summarising the 
doctrines of Ramanuja school, p. 
284; A. (JIvas, I6vara, UpSyas, 
Phala, and Virodhinah ), p. 287. 

Arthasastra of Kautilya, genuineness 
of, p. 328; A. not mentioned in 
Mahabhasya, ibid ; A., authorship 
of, attributed to school of Kautilya 
and not to CSpakya hinqself by 
Prof. Hillebrandt ; Jacobi however 
attributes it to Canakya or Visnu- 
gupta who overthrew Handas and 
raised Candragupta Maurya to the 
throne ibid; A., p. 329 ; A. attribut- 
ed to Kautilya as he was tradi- 
tionally oonoeiver of it, p. 330. 

Arunad Yavanah Saketam , (use of 
Imperfect) under Panini III. 2. Ill, 

_PP. 17, 18. 

Arya metre, Karikas of Isvarakrspa 

__ written in, p. 60. 

Aryabhatta, astronomer, p. 58; A., 

__ Arya metre used by, p. 60. 

| Aryas, Indian, pp. 6, 387. 

| Aryan race, p. 390. 

Aryans, pp. 96,97, 99,100, 422, 424; 
A.s, progress of, contested both by 
Dasyus ot India and Asuras of 
Assyria, p. 97 ; A.s divided into 
number of tribes, p. 100. 

Aryasanga, or Asahga brother of 
Vasubandhu founder of Yog5o5ra 
School, p. 58. 

Aryasahgha, p. 46. 

Aryavarta, pp. 18, 39. 

AsSdhSrapa, p. 503 

Asahga (or Aryasanga) brother of 
Yasubandhu founder of YogScara 
School, p. 58. 

Asita Dhanva, name of a Sing, p. 98. 

Asmarathya Rsi, p. 409. 

Asoka Emperor, pp. 4, 9, 15, 17, 19,387, 
517, A/s Edicts, their location, 
p. 10 f; his inscriptions, pp. 10, 
11, 39, 162, 378, 526, 388, 413; Jl, 
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son of Candragupta, his close 
connection with Buddhism, p. 5; 
extent of his empire, date of his 
coronation, p. 11 f; A. distinguishes 
between Hid a and Antesu, p. 12 
fn 1 ; A. crowned about, 271 B. C. 
p. 13 ; A. an UpSsaka ibid ; A. a 
Buddhist but tolerant and liberal, 
ibid , p. 14 ; his faith in Buddhist 
Triad of Buddha, Dharma, and 
Saxhgha, p. 14; his aims and 
objects and the means he employed, 
ibid ; his work, p. 15 ; A., religion 
preached by, p. 16; A. visiting 
Buddha’s birth-place ibid ; his 
successors ibid ; A. calls Antiochus, 
King of Syria, a Yona-raja, p. 178 ; 
A. king of Kashmere during his 
father’s life time, p. 276; his 
coronation about 269 B.C. p. 327 ; 
A. grandson of Candragupta, p. 512; 
A.’sjjempire extended almost over 
whole of India acc. to Vincent 
Smith, p. 512 ; A., sections on, in 
Smith’s History, satisfactory, p. 5] 3. 

Asoka-AvadSna, p. 113 fn 1. 

A^ribhuti, p. 257. 

Assur, p. 97. 

Assur-bani-pal, p. 97. 

Assur-Nazir-pal, p. 97. 

Assuryans ( i. e. Assyrians ), p. 97. 

Assyria ( Asuryah ) derived from 
Assur, pp. 97, 100. 

Assyrians (or Assuryans or Asuras,) 
same as Mlecohas, pp. 97, 98, 99, 323. 

Assyriologists, p. 101, 

AstadhySyl of Paniini, pp. 164* 226. 

Astaputre Kaslnathasastri, p. 299. 

Astrology and Astronomy, Sastra of, 
well known among Greeks { i. e. 
Ya^mas or Mlecohas ), p. 388. 

Astronomy p. 57 f ; A. and Astrology, 
Sastra of, well known among 
Greeks (i. e.Yavanas or Mlecohas), 
p. 388. 

Asura, its meaning, p. 94 ; A. ( i. e. 
living vigorous, powerful hostile 
or inimical to gods ) ibid; A. foreign 
un-Brahmanio race, p. 96; A. (i) 
living spirit, (ii) human being 


hostile to wandering Aryas (iii) 
race of mythical beings hostile to 
gods (iv) a Mlecoha or a foreigner 
of that name, p. 98. 

Asuras men like Dasyus (or Assy* 
rians), pp. 94, 95, 323; A. s abori- 
gines cf some country, p. 95 ; A.s 
like Dasyus as enemies of Aryan 
wanderers, ibid ; A.s and, Gods com- 
pared, p. 96 ; A.s dwellers of earth 
ibid; A.s (or Ahuras) represented as 
friends by Indians, p. 97; A.s mythi- 
cal same as those of Assyria, pp. 98, 
100 . 

Asura-Maya, p. 98. 

Asuri Vidya (Veda of Asuras) magical 
skill and knowledge, p. 98. 

Asurya-Loka, p. 100. 

Asurya speech, p. 96. 

Asuryah ( = Assyria ) applied to 
Lokah in Isa Upanisad,* country of 
Asuras, p. 97. 

AsHyaka, p. 472. 

A^vaghosa, author of Buddhacarita 
( contemporary of Kamska ), p. 
60. 

As v ala, name of Janaka’s priest, 
Buhler compared to, in author’s 
Verses sung at Vienna Congress, 
pp. 346, 347. 

Asvalayana, pp. 92, 225, 306, 311, 314, 
418, 420, 489, 490, 491, 493, 495 ; A, 
Brahmayajha for Rgvedins enjoin- 
ed by, p. 224fn 1; A„ Mahabharata 
mentioned by, pp. 404, 423 ; 

his Dharma and Grhya Sutras, 
p. 53; A. Sutra, pp. 55, 308, 
309, 310, 313, 314, 482 ; 1., Grhya 
Sutra, name of Mbh. occurr- 
ing in, p. 81. A. Grhya Sutra p. 82 
and fn 1 & 2, 371 ; A. G. Sutra 
iii. 5. 9, p. 307; A., G. Sutras 
iii. 5. 8, 9, p. 310 ; A. G. . SStras 
i. 7. 9.; i. 10. 9 ; i. 11. 13 ; i. 14. 5 ; 
1. 15.6; i. 19. 2; i.20.1; iii-5. 3. 
p. 310. A. G. SStras i. 4. 2 ; 
i, IS. 6 ; iii. 5. 6 ; iii. 5. 8 ; iii. 5, 9; 
p. 311; *A. G. Sutra iii-5. 9; p. 
312 ; iii— 3. 4, p. 313. A. Kalpa SGtra 
p. 224; and fhl ; A. Srauta StEtra 
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X. 7. 7. p. 98; A. S. Sutra p. 
310; X. S. Sutra IV. 15. 11„ p. 
322; A. S. Sutras, 3. 1, p. 489; 
3. 2, p. 490; A. Grhya-Karika 
attributed to Rumania (?) p. 308. 
A. Sakha (school ) pp. 305, 307, 308, 
314. 

Asvalayana Samhita, pp. 309, 313. 

Asvamedha, allusion to, in Malavika 
gnimitra, performed by Pusyamitra, 
p. 17 ; A, performed by Samudra- 
gupta, p. 43 ; A. solemnised by 
Pulakesl I, p. 45 ; A. performed by 
Puspamitra, p. Ill fn.3; A. perform- 
ed by Puspamitra of Patanjali, 
pp.182, 183. 

Asvamedha-Mahendra legend on 
coins, p. 43. 

Asvamedhaparakrama, title of Samu- 
dragupta, p. 43. 

A^vamedhaparva, p. 91 fn4 ; A. in 
Telugu characters, p. 404. 

Asvamedbika Parva, Arjuna killed by 
his son Babhruvahana referred to 
in, p. 86. 

Asvapati, King of Kekaya country 
(ChandogyaUpanisad, V. 11), p.292; 

Aivatthama, sonofDronacarya, p. 87. 

Aivins, Rg. bymns addressed to, 
p. 322. 

Atharvaveda XIX. 66. 1, Asura in, 
p. 94; Av. IX. 2. 17, 18, p. 95; Av, 
X. 3. 11, ibid, and 95 fnl ; Av. VI. 
108.[3, p. 98 ; Av. VI 72. 2, ibid ; 
Av., twenty KSp<Jas of, p. 99 ; Av. 
pp. 323, 369, 418. 

Atharvaveda, German Edition of, 
p. 229. 

Atharva Samhita, p, 224 and fnl . 

Atharvavedins found in Mahuli 
(Satara dist. ) and RevakSntS, pp. 
228, 229. 

Atman, jpp. 287, 290. 

Xtmanepada, distinction between, 
,and Parasmaipada, pp. 296, 297. 

Atfcak, p. 105. 

4 ‘ AucityalamkSra of Ksemendra ” 
article on, read by Peterson, p. 157 
fnl; A n ,p, 186 fat, 

Au4ulema» p, 409, 


Aufreckt, Prof., his Oxford Catalogue 
quoted, pp. 87 fn 3 and 4, 90 fnl, 91 
fn 4, 334 ; A., p. 164 ; A., Prof., of 
Bonn not present at Vienna Con- 
gress, p. 342 ; A., analysis of 

SSrhgadhara’s Paddhati by, p. 525. 

Aulikara, family epithet, p. 42. 

Aupanisada, or Vedanta system, 
p. 294. 

Avagraha, p. 228. 

AvairSgya, p. 67. 

Avataras of Visnu, ten, p. 301. 

Avesta, p, 330. 

Avestic people, p. 97. 

AvidyS, p. 78. 

Avyakta, p. 410. 

Avyutpatti-paksa, p. 501. 

Ay a, termination called Nio, p. 209. 

Ayama, minister of Nahapana, p. 31. 

Ayodhya (Saketa) province of Guptas, 
p. 51. 

Azes I, p. 21; A. II; ibid; A. dependent 
on Vonones and Spalirises, p. 28. 

Azilises, p. 21. 


Babhruvahana, son of Ulupi and 
Arjuna ref. to in Kadambari, p. 86. 
Bactria, p. 19 ; B,. Menandros king of, 

p. 108. 

Bactrian Greeks or Yavanas, p. 17. 
Bactrian kings, their coins, p. 18 f. 
Bactrians, p. 58 ; B.s followed by 
S’akas, p. 413. 

Bactro-Indian princes, their coins, 
p. 18. 

BEdami, a cave temple of Vispu at, 
p. 45. 

BSdarSyapa (Vyasa) pp. 76, 
224 and fnl, 329, 419; his 
Sariraka sutras, principal werk of 
Vedanta, p. 409. 

Badari Rsi, p. 409. 

Bahis-pavamSna-stotra, pp. 491, 492. 
BahispavamSna meal, pp. 491, 492. 
Bahllka, Panjab called as, by Patan- 
jali and PSpini (IV. 2. 117 and V. 
3. 114), p. 105. 

Bahuvacana, under PSpini, 1.4,10% 

P» 496. 
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Bahuvrlhi Compound (Panini II. 2. 23) 
p. 212 ;B., pp. 502-504. 

Baiji set at naught work of Patan- 
jali ace. to Bhartrhari, p. 184. 

Bairat, p. 11; edict of B, p. 13. 

Baka, ref. to in VSsavadatta, p. 87. 

Bakhali, (North of Pan jab) a paper 
on an old Ms. written in SSradS 
character of a work on Arithmetic 
found at, read by Dr. Hoernle at 
Vienna Congress, p. 343. 

Bala, pp. 285, 288. 

Balakapda of Ramayaija,pp. 217, 406, 
B. edited by Dr. Peter Peterson, 
p. 525. 

Balaki the Gargya ( Eausitakibrah- 
mapopanisad ), p. 292. 

Balarama (or Ersna), p. 301. 

Balasri, as the name of a person not 
to be found in Skr. literature, p. 518. 

Balasri, epithet of GotamI, mother of 
Gotaimputra, ( aco. to author ) 
p. 518; B. mother of Gotamlputra 
aco. to Smith following Dr. Buhler, 
ibid . 

Baiavarman, p. 39. 

Baleocuros as father of Pulumayi acc. 
to Vincent Smith, p. 515. 

Bali, pp. 209, 211. 

Balibandha, p. 209. 

Ballantine, p. 133 fn 1. 

Ballantyne, his edition of Maha- 
bhSsya, pp. 124 fn 1 ; 127 and fn 3. 

Bapa, author of Harsaoarifca, pp. 2, 
521; B.,pp. 59, 85, 86, 289, 343, 369, 374, 
376, 405 ; B., ref. by, in Harsacarita 
to VSsavadatta of Subandhu, p, 87; 
B., mention of Eautilya’s work by, 
p. 328. 

Ba^lsa river, p. 264. 

Banavasi, p. 38. 

Bandh ( root ), p. 210. 

^Bandha or Sahga, p. 70. 

Bannu, name given to Vaneh or 
Wanneh, province of Afghanistan, 
by General Cunningham, p. 104. 

Bapat, Rao Saheb Narayan Vishnu, 
Mss. from Benares belonging to, 
P.189. 


BarSbar near Gaya, three small 
tablet inscriptions in Caves at, 
pp. 11, 15, 17. 

Baranas or Varanas, name of a place 
on the right bank of the Indus, p. 105. 

Baron Eremer, President of Oriental 
Congress held at Vienna in 
September 1886, p. 341. 

Barth Monsieur, p. 340. • 

Barygaza ( Broach ) p. 18. 

Basileus Basileon ( i. e. Makar ajasa 
Bajarajasa ) Eings of Eings, p. 21. 

Basileus Basileon Kanheshkoy ( Greek 
legend on Eapiska coins ), p. 34. 

Basileus Basileon Megalou Gundo - 
pherrnou , ( Greek legend ) on some 
coins of Gondophares, p. 32. 

Basileus Basileon Megas Wema 
Kadphises ( Greek legend on the 
coins ) p. 34. 

Basileus Dikaioy Hehokleoys f ( i, e. 
of Heliokies, the righteous king ) 
the legend on the obverse of coins 
p. 18 f. 

Baskala, teacher of one of the two 
different recensions of Rgveda, pp. 

308, 371. 

Baskalas^p. 308-331, 313, 314. 

Baskala Sakha, pp. 308, 309, 314, 372 ; 
B. Samhita of the Rgveda, pp. 306, 

309. 

Bassein, inscriptions at, p. 30. 

Bauddhas, pp, 51, 58, 293. 

Baudhayana, his Dharma and Grhya 
Sutras p. 53 ; B., p. 55. 

Baudhayana s'akha p. 314. 

Bazdeo ( or VSsudeva ), p. 29. 

Behar, Hindi spoken in, p. 342. 

Belvalkar S. E., Dr., paper on ‘Devas 
and Asuras’ read by, p. lOlfn 1* 

Benares, pp. 133, 315 ; B., study of 
Veda in, p. 223 ; B. Sanskrit 
College, chair for Samkhya Philo- 
sophy in, p. $3. 

Bendall Mr., of British Museum, 
present at Vienna Congress, p . 342. 
B., a paper on discovery in Nepal of 
a new alphabet with arrow-head 
characters read by, at Vienna 
Congress ibid. 
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Berlin, p. 351. 

Berlin Catalogue of Mss. of Prof. 
Weber, pp. 306, 308. 

Besnagar, inscription found at, p. 
327. 

Bha (term), pp. 500, 501, 505, 506, 508 
509. 

Bhabhra Inscriptio , p. 14. 

BhSdrapada* p. 304. 

Bhadrasara, successor of Candra* 
gupta acc. to one Purapa, p. 6. 

Bhadrayapa school, p. 275. 

Bhagavadglta, pp. 63, 64, 72 fn. 2, 150, 
213, 291, 292, 323, 328, 369, 387, 405, 
410, 411 ; B. (episode of Mbh.) Com, 
on, by Samkaracarya, p. 88 ; B. a 
Marathi com. JnSnesvari on, p. 90. ; 
B. quoted in Paddhati of SSrhga- 
dhara, p. 92, 

Bhagavadvrttikrt, p. 307. 

Bhagavanlal Indraji, Dr., Puspamitra 
( another ) acc. to, lived in reign of 
Somadatta, p. 180 ; B., 181 and fnl ; 
B., name of Vasisthiputra Catara- 
pana SStakarni occurs in a N ana 
Ghat Inscription acc. to, p. 516. 

Bhagavat Vasudeva, pp. 43, 291 ; B. or 
Vispu, temple of, p. 44; B„ both 
Vasudeva and Buddha called as, 
p. 292. 

Bhagavata Purapa, pp. 62 fn3, 69 fn2; 
B„IX.9.49, XL 21. 1, p. 291 and 
fin 4; B., ref. to Puspamitra as name 
of individual in, p. Ill fn3. 

BhSgavata school, p. 411; B„ or Pan- 
caratra system, Ramanuja’s same 
as, pp. 289, 290. 

Bh2gavatas, pp. 287-289, 292, 294. 

Bhagelkhand, p. 11. 

Bhaksa (meal), p. 492. 

Bhakti (love and faith), pp. 288, 290, 
291, 294. 

Bhaktiyoga (TJpSya), pp. 285, 286. 

BbSmatvp. 899. 

Bhandarkar Devadatta R., Dr. pp. 21 
fol, 22 fn 1, 36 fn 2, 49 fn 3. 

Bhandarkar R. G., Prof., ( author ) 
Peterson's Reply to, p. 186fn 1; 
B,, quotations from Peterson’s 
reply to* pp. 188, 198 ; B., pp. 199 
265 , 


Bharadvaja, author of Uddyota, pp.59, 
324, 411. 

Bharat a, his departure to his mater- 
nal uncle, pp. 217, 218; B., p. 
406. 

Bharata or Sarvadamana son of 
Dusyanta and Sakuntala, p. 79 ; 
B. mentioned in Aitareya Brah- 
mana, p, 81 ; B., son of Dusyanta 
and Sakuntala;, p. 120 ; B. son of 
Dusyanta crowned by Dirghatamas 
Mamateya, p. 422 f. 

Bharata, Acohoda lake in Bapas 
Kadambari, compared to, p. 86. 
Bharata, this name indicating races 
occurs in Rg. Ill, p. 422. 
Bharafcltirfcha, his Pancadasi, p. 77 
fnl. 

Bharaut, Buddhistic Stupa at, pp. 17, 
37. ‘ 

Bharavi his Kiratarjunlya based on 
Mbh. story, p. 89 ; B., p. 90 fn 1. 
Bhartrdaman son of Rudrasena 
( Ksatrapa ) pp. 26, 29. 

Bhartrhari, author of Com. on Maha- 
bhasya, p. 158; B. lived before 650 

A. D., p. 164; his Vakyapadiya pp. 

166, 167 ; B. calls Patanjali 

Tirfchadarsin (seer of saving truth 
and Mahabhasya on Arsagrantha, 
p. 184 ; B. f p. 185. 

Bhartrmeptha (or Mentha), a poet, 
pp. 50, 60. 

Bharukacoha ( i . e . modern Broach ) 
p, 254 

BhSsS, current language, pp. 160, 161, 
402, 

BhasSrfchSh, p, 337. 

BhSsarvajna, author of RyayasSra, p. 
299. 

Bhasya on Panini VIII. 1, 15, p.~189 ; 

B. of Sabarasvami, p. 58 ; B. of 
Samkara on Vedanta Sutras, p. 62 
fn. 2 ; Mbh. and Gita quoted in B. 

p. 88. 

Bhasyas, pp. 52, 54 55. 

Bhatarka, dynasty of, p. 103. 

Bhattas, p. 495. 

Bhattoji Diksita, author of Siddhanta- 
kaumudl, p. 316. 
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Bb.au Daji, Dr., pp. 85 fn3, 90 fnl, 
180, 181 ; B. thinks Pudumayi as 
father of Gotamlputra, p. 275 ; 
B., Ary a from Varahamihira giving 
twelve names of Zodiac signs 

- quoted by, p. 387. 

Bhavabhuti, pp. 165, 217, 368, 374 ; B., 
verses in Uttara Kama Carit 3 
taken by, from last chapter of 
BSlakanda of Ramayana, p. 217; B. 
pupil of KumSrilabhatta, p. 374. 

Bhavasvamin, Bhasyakara on Baudha- 
yana Sutra, p. 55 ; B. ( name on 
charters ) ibid, 

Bhavisyat, p. 497, 

Bhawanagar Collection of Inscrip- 
tions, p. 25 fn 1 & 3. 

Bhiksu (his name Budhamitra), p. 46, 

Bhiksukas, division of Brahman as, 
pp. 223, 225. 

Bhils, p. 387. 

Bhilsa, p. 40. 

Bhlma, ref. to, in Vasavadatta, p. 87 ; 
B. mentioned by Patajnali, p. 404. 

Bhimasena, referred to, by Patanjali, 
p. 83 ; B., p., 85. 

Bblsma, p. 54, 

Bhismaparva, BhagavadgitS a part 
of; p. 90. 

Bhitari, inscription at, p. 41 ; B«, 
seal discovered at, p. 42 ; B., p. 43 ; 
B. Lat Inscription on it, pp. 180, 
181 fnl, 183, 206. 

Bhogya, what is to be enjoyed or 
suffered, p. 287. 

Bhoja of DhSra pp. 12, 89, 299 ; B. 
refers to works of RSjasekhara, in 
his Sarasvatlkapthabharapa, p. 87. 

Bhoktr ( enjoyer or sufferer }, p. 287. 

Bha, pp. 234, 497. 

BhSmavidyS ( ChSndogya Upanisad 
VII. 1), p. 290. 

Bhusapa, pp. 220, 221. 

Bhuta, p. 497. 

BhutapSla, a Seth of Vai jay anti, p. 
38. 

Bible, p. 387. 

BihSr, inscription at, pp. 41, 43. 

Bilhapa, author of VikramShkadeva* 
oarita, p. % 


Bilsad, inscription at, pp. 41, 43, 

Bindusara, successor of Candragupta, 
acc. to one Purapa, p. 6. 

Birdwood, Hon Mr., Vice-Chancell or 
of Bombay University, p. 427. 

Birmingham, p. 332. 

Bizago i. e. Visakha ( Greek name on 
coins ), p. 34. 

Boar (Varaha) incarnation of Visnu, 
p. 42. 

Boddo = Buddho (Greek name on 
coins), p. 34, 

Bodhi tree, p. 36. 

Bodhisatto, pp. 295, 296. 

Bodleian Library, p. 336. 

Bohtlingk, Dr., pp. 155, 156, 169, 188, 
402 ; his Edition of Brhadara- 
nyakopanisad IV. 4. 14, p. 100 fn2 ; 
IV. 4. 11, ibid fn 3; B., one of the 
two authors of Sanskrit Dic- 
tionary, p. 130 ; B. of Jena not 
present at Vienna Congress, p. 342. 

Boyd Rev., translated Weber’s essay 
on Ramayapa, p. 217. 

Bradke, Von, quoted, p. 53 fnl. 

Brahma (Rajas), p. 69. 

Brahmacarin, p. 302; B. dedicated 
by his father to service of God 
Savitr, p, 322. 

Brahmacarya (Celibacy), p. 473. 

Brahmadatta, p. 295. 

Brahmagupta, author of Khapdakha- 
dya, Com. on it by .Smaraja, 
p. 374. 

Brahman, several meanings of, p. 6 ; 
B., pp. 284, 287, 289-291, 337, 338. 

Brahmans, pp. 15, 16, 38, 39, 44, 45, 
47-49, 51-54, 56, 58, 59, 109, 292, 
293, 404 ; B.s divided into Graha- 
sthas and Bhiksukas, p. 223 ; B.s 
as learners and Ksatriyas as 
teachers, p. 292. 

BrShmapas ( work ), pp. 96, 225, 228, 
229, 371, 373, 386, 402, 418, 423, 471, 
476, 477, 480 fnl, 495 ; B.s preceded 
Sutras, pp. 81; Bs., meaning of 
the word Asura in, p. 94; B.s, 
ritual of, elaborated later, p.398; 
B.s, mention of PurSpas in some of 
the, p. 407. 
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BrahmSnda Purana, p. 113 fnS. 

Brahmanic deities, p. 49 ; B. learning, 
p. 61 ; B. pantheon, emblems of 
deities from the, on coins, pp, 34, 44; 
B. revival ( under Samudragupta), 
p. 4S ; B. r. pp. 45, 47, 49, 60. 

Brahmanism pp. 17, 38, 52, 61, 477 ; B. 
and Buddhism, p. 10 ; B. decline of, 
p. 60 ; B. revival of, pp, 46, 48. 

Brahmapol, a village two miles from 
Jayapur, p. 304. 

Brahmasutras, p. 419. 

Brahmavarta, p. 97. 

Brahmayajna, pp. 224 fnl, 313 ; B. 
for Rgvedins enjoined by Asvala- 
yana, p. 224 and fnl ; B. of follo- 
wers of other Vedas, p. 225. 

Brahnn Character of Asoka Inscrip- 
tions at Girnar, KhalsI, Dhauli, 
Jaugad, p. 11 ; B. (i. e. Old Deva- 
nagarl), p. 24 ; legend in B. Chara- 
cter ( or ancient Nagari ) on coins, 
p. 19 ; B., pp. 22, 23. 

Brett, Lieutenant, his copies con- 
sulted by author while translating 
Nasik Cave Inscriptions, p. 231 ; B., 
pp. 240, 241, 245, 246, 248, 271. 

Brhadaranyaka Upanisad. pp. 7, 292, 
399, 419, 420 ; its Madhyamdma 
Recension and Kanva one, p. 
100; B„ IV. 4. 14. ibid fn2 ; IV. 4. 
31, ibid fn3 ; Celebrated Chapter 
in Br. U containing story of 
YEjnavalkya and 1000 cows of 
Janaka referred to, pp. 346, 347, 

Brhadatta, last Maury a King, 
Puspamitra being his Commander- 
in-Chief, p. 112. 

Brhaspati, ref. to f%^cf=T in, p. 252. 

BrhatkathS, p« 45. 

Brhat-SamhitS edited by Dr. Kern, 
p. 119. 

Broach (Barygaza), p, 18. 

Brunnhofer, theory of, (all Veda 
hymns not composed in Panjab ), 
p. 99 ; B., origin of Rgveda (hymnal 
literature) 2500 B. C, acc. to, p, 100. 

Buddha pp. 10, 14, 47, 49, 73, 301, 
302 ; B. Blessed, p. 46 ; his divine 
pature, p, 9; his discourses, p. 


10 ; B., figures of, on coins, pp. 34, 
35 ; B., images of, p, 46 ; B. Jiva, 
p. 284 ; B. a Ksatriya of Sakya clan 
( founder of atheistic system ), 
p. 292 ; B. a relic of, p. 36 ; B. reli- 
gion of, p. 36 ; site of his birth* 
place, p. 13, 

Buddhas, p. 411. 

Buddhacarita work of Asvaghosa, 

p. 60. 

BuddhagayS, image of Buddha at, 
P. 46. 

Buddhi ( Mahat-tattva ), pp. 66-69* 
71, 72, 75, 77 ; B. ( definite concep- 
tion i. e. qnamrre) first product of 
Prakrti, p. 410. 

Buddhism pp. 3, 8, 74, 292, 477 B., 

rise of, its doctrines and aims, p. 5 
ff ; B., metaphysical doctrines of, p, 
9 ; B. not a social revolution, pp. 9, 
10; B. a revolt against the sacrificial 
system, p. 10 ; B. and Brahmanism 
ibid ; its propagation ibid ; B. 
veering towards Mahayana, p. 35 ; 
B„ decline of, pp. 45f, 46, 47 ; B., 
ascendancy of early, p. 60; B , popu- 
larity of early/ p. 61 ; B., rise of, in 
6th Cen. B. C., p. 99 ; B. flourishing 
in Kasmir in the reigns of Huska, 
Juska and Kainska (Turuska or 
Scythian Kings ) p. 367. 

Buddhist doctrines, p. 59 ; B. mendi- 
cants, p. 46; B. preachers, p. 9; B. 
Triad of Buddha, Dharma, and 
Samgha, p. 14. 

Buddhists, pp. 8, 16, 38, 51, 59, 73, 74, 
293; B.s preceded by SEihkhyas, 
p. 76. 

Buddhistic Accounts, p. 16f; B. 
gospel, p. 9 ; B. Schools, pp, 72, 75, 
131 ; B. StEpa at Bharaut, p.->17 ; B. 
system, pp. 74, 76; B. VihSras, p. 2; 
B. works, pp. 9 ; Buddho=Boddo 
( Greek name on coins ), p. 34. 

Budhagupta, pp. 41, 42, 44. 

Budhamitra ( Bhiksu ), p. 46. 

Bfi hie r, Dr., pp. 12fnl, 27, 61, 307, 
fn2, 343, 345, 351, 401, 407, 408, 
421, 519, 525 ; B. of Vienna present 
at Vienna Congress, p, 341; B ? 
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Compared to Asvala Janaka’s 
priest in author's verses sung at 
Vienna Congress, p. 347 ; R„ 
Bala4ri as mother of Gotamiputra 
acc. to, (Smith follows him), p. 518 ; 
B., Leumann’s remark about the 
work of, p. 526. 

Bukka, king of Vijayanagara, p. 90. 

Bulandshahr district, p. 41. 

Bunyin Nanjio quoted, p. 51 fn2. 

Burgess, Mr., Copperplate Grant 
possessed by, p. 88; B., p. 344. 

Burnell, Dr., author of the Amdra 
School of Sanskrit Grammarians, 
p. 496 ; B., p. 498. 

Burnouf, M., Buddhistic account 
given by, p. Ill fn3; B., p. 113 fnl. 


Caityas ( or StHpas), pp. 36, 37. 

Caius, pp. 130, 175. 

Cakora, p. 233. 

Cakrabhrt (Vispu) temple of ( on in- 
scription ), p. 44. 

Cakrapalita, son of Parqadatta, p. 44. 

Caliph Amru, p. 344. 

Calukya Copper plate translated by 
Prof. Dowsod, p. 85 ; C. dynasty, 
pp, 55, 366, 528. 

Calukyas, p. 45. 

Cambridge, p. 341. 

Canakya, assistant to Candragupta, 
alluded to in a dramatic play etc., 
p. 5 ; C. or Vispugupfca, author of 
ArthasSstra aco. to Jacobi, Nandas 
overthrown by, and Candragupta 
Maury a raised to throne by, p. 328. 

CSp^ala, p. 302. 

Cai^I, goddess (on inscriptions), p. 43. 

Candr3carya,pp. 134, 136, 165, 167 ; C.; 
Batanjali's BhSsya introduced by, 
in Kashmir, p, 118; C., Study of 
MahSbh&sya revived by, in 3rd Gen., 
pp. 166 ; 167. C. obtained tradition 
from Parvata acc. to Bhartphari, 
p, 184. 

Candracnda, author of manual for 
Xpastambas, p, 225. 

Candragupta, pp. 43, 46, 111, 119, 
182, 206; his Capital Fatali- 


putra, p. 5 ; C. founder of 
Maurya dynasty ibid , his date 
of accession 322 B. C. ibid ; his 
successor BindusSra acc. to one 
Purapa, and Bhadrasara acc. to 
another ibid ; his son Asoka 
closely connected with Buddhism, 
p. 6 ; C. son of Ghatotkaca, p. 39 ; 
C. first of ten Maurya kings, p. 113 ; 
C. founded Maurya dynasty about 
320 B. C., pp. 173,183,512; C„ ref. to, 
in MahabhSsya, p. 185; C., Mayura, 
date of, 315 B. C., p. 280 ; C., age of 
about, 325-315 B. C., p, 327 ; C. 
Maurya, raised to the throne by 
Canakya or Vis pugupt a who over- 
threw Nandas, p, 328. 

Candragupta II, called Vikramaditya 
Sakari pp. 40, 41, 43, 49, 50, 520. 

Candragupta III, p. 326. 

Candraguptasabha, in Patanjali, pp. 5, 
328 ; C. (1. 1.68, Panml), pp. 182, 188. 

Candragupta-Vikrmaditya, pp. 51, 52. 
56, 61. 

Candmvarman, p. 39, 

Candy, Hon’ble Mr. Justice, author's 
tribute to Prof. Peter Peterson, 
under the presidentship of, p. 523. 

Carapa or Vedic School, Dharma 
Sutras belonged to a certain, pp, 
256, 408. 

Carapas (bards) pp. 396, 397. 

Caranavyuha, pp. 305, 309, 312, 313- 
315. 

Carlye, referred to as pessimist by 
Justice Ranade, pp 453, 454. 

Cartellieri, Dr., of Vienna present at 
Vienna Congress, p. 342; C.< 
Biihler’s pupil, paper on Bapa and 
Subandhu read by, at Vienna Con- 
gress, p. 343. 

Caspian Sea, p. 99. 

Caspian same as Kasyapa (wrongly 
traced), p. 377. 

Ca§tana, pp. 25, 27, 31, 516, 517; C.» 
son of Ghsamotika, first prince 
of this dynasty, p, 24 ; C. { same 
as Tiastenes aco. to Ptolemy ) a 
prince at Ozene or UjjayinI ibid ; 
C. (a Kf atrapa and Mahakfatrapa), 
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pp, 25, 28 ; 0, a Ksatrapa King men- 
tioned in coins and inscriptions, 
p. 514. 

Catarapana, p. 516. 

Catherine Hoi ward, p. 357. 

CSturmasya prayoga by Sayapa, 
p. 494. 

CaturmSsyas (particular kinds of 
sacrifices), p. 230. 

Catusparpa, p. 31. 

Catusparria Satakauji, p. 30. 

Cay ana, p. 230. 

Cecika, p. 264. 

Cedi (country near modem Chatti- 
sgarh), Kalacfiri family reigned in, 
pp. 414, 521. 

Ceylon, Buddhists of, p. 386. 

Chamberlain, Mr., author introduced 
to, by Colonel A. Phelps m Birming- 
ham p. 339. 

Chandas, pp, 224 and fnl, 226. 

Chandasa t e. obsolete language, 

p. 160. 

Chandogya TJpainsad, pp. 7, 292; C. 
VII. 1, Bhumavidya in, p. 290. 

Chera country, King Tiru Vikrama of, 
converted by Samkaracarya from 
Jainism to Saiva faith, p. 88, 

Chera Kingdom, essay on, by Prof. 
Dow son, p. 88 fn4. 

China, pp. 3, 368, 

Chinese, Karikas of Isvarakrspa and 
their com. translated into, p. 59. 

Chinese Chronology, p. 368. 

Chinese pilgrims in India, p. 3. 

Chips of Pro I. M ax Muller, p. 74. 

Chattisgarh (in Cedi), Kalacuri 

family reigned at, p. 414 ; C, 
ancient Cedi country near, p.521. 

CidacidvisistSdvaitam, p. 287. 

Cikhalapadr a; p. 262. 

Cis-Satiaj Bide of India, p. 43. 

CitpSvana Brahmapas equally 
divided-between Rgveda and Black 
Yajurveda, pp. 222, 378 

Citplvan or Cip$e same as Copt or 
Gypt (wrongly traced), p. 377. 

CIvarakas, p. 258* 

Co4a, p, 12. 

Cc^as, p. H, 


Codrington, Dr., p. 333. 

Cohan Prince, named Hammira, p. 91. 

Colebrooke, pp. 69, 348 ; C., notice of 
an inscription by, p. 79 ; C., Gowja 
Agrahara grant translated by, p. 
120 . 

Comorin, cape, p. 80. 

Congress of orientalists held at 
Vienna, visit to, by the author 
( Monday 27th September 1886, ), 
p. 332. 

Cosmos, p. 7. 

Cotton, Mr. J. S., Editor of the 
Academy, (Royal Asiatic Society’s 
J ournal), p. 336. 

Cowell, his edition of Siddhanta- 
kaumudl, pp. 504, 507 fnl. 

Creation ( in Vayu, Linga and 
Markandeya Purarias ), p. 56. 

Cunningham Sir A., pp. 16, fnl, 17, 
fnl, 23 fnl and 3, 28, 34 fnl; 51, 
113 fn4, 157 fn2, 180, 181, and fn 
1, 277 fnl; C, General, Vaneh or 
Wanneh province of Aghanistan 
called Bannu by, p. 104 ; C., 

Aornos hill fort derived from 
Rajavara acc. .to, p. 105 ; C., 

Sambracse or Sahracse same as 
Skr. SamvSgii acc. to, p. 106 ; C. 
transcribes Pa-la-fa-to as Sorvata 
and not Parvata after M. Julien 
ibid ; C. derives Gon4a from 
Gau$a, p. 123 ; C. identifies Kukura 
with Gurjjara. p. 237 ; C. identifies 
Dhanakataka with ancient Dhar- 
auikot, p. 276. 

Curpi, p. 158. 

Oust, Dr., of the Royal Asiatic Society 
of London present at Vienna 
Congress, p* 342. 

Cyrene, p* 12* 


DahanukS rivet in Thana Dist.j 

p. 254. 

Dahlman, p. 405. 

Daitya* (Dutch, Germ. Deutsch ), 
( wrongly treced ) p. 377; D. ( some 
such form as teudh ) ibid; D. { this 
word not found in Vedas ) p. 378, 
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Daifcyas, p. 216. 

Daivaputra Sahi SahanusShi, p. 40. 
DaksamitrS wife of UsavadSta and 
daughter ofKsaharSta Nahapana, 
pp. 514, 516; D. daughter of Rudra- 
daman married to Pulumayi aoc. 
to Smith, p, 515. 

DaksT, Pacini son of, aoc. to Aufre- 
cht, p. 164. 

DaksinS, pp. 38, 223, 229, 230, 397. 
Daksina fund, wasted on Daksipa 
fellowships, be used for endowing 
permanent fellowships, pp. 415, 439, 

440. 

DaksinSpatha, p. 39; D. (i. e. Southern 
India), p. 389. 

Damaghsada, son of Rudradaman 
( Mahaksatrapa and Ksatrapa ), 
pp. 25, 27. 

Damajada&ri son of Damasena (Mk, ), 

p. 26 . 

Damapa a river in Thana Dst. 
p. 254. 

Damasena son of Rudrasimha (Mk.) 

pp. 26, 27. 

Damayanti, p. 370. 

D3nakhan<}a, a section of Hemadri’s 
work, p. 90. 

Danastutis ( praises of gifts ), p. 320. 
Dandakaranya, p. 386. 

Dandin, mention ofKautilya’s work 
by, p. 328. 

Danube river, p. 345. 

Dasagva, see under Navagva below, 
p. 344. 

Dasapura in Gujarat, or Maratha 
country bordering on Gujarat, 
e p. 254. 

Daisaratba, name of grandson of 
Asoka aoc. to Vispu Purana, p. 16. 
Dalaratha Jataka, Ramapandita 
(RSma)* Laksma^a, Sita, three 
children of Dasaratha’s first wife 
in, p. 406. 

Dasarfipa mentions Mrcchakatika, 
p, 87 ; D. of Dhanamjaya, Com. by 
Dhanika on, p. 89. 
asyus, pp. 94, 95, 100 ; D.s Asuras 
men like, p. 95; D.s enemies of 
Aryan wanderers, ibid ; D.s in the 
sense of aboriginal races applied to 


ADdhras, Pundras, Sabaras, Pulin- 
das and Mutibas in Ait. Brah„ VII. 
18, p. 95 fnl ; D.s aborigines of 
India, p. 97. 

Dattamitri (may be Demetria) under 
TIPTR IV. 3. 76, pp. 272, 273, 

Davaka, p. 39. 

Davids, Rays Dr., Pali Scholar, Pro- 
fessor of Pali m London Univer- 
sity, p. 334; D., pp. 335, 357. 

Day a;, p. 69. 

Deccan, pp. 11, 24, 30, 45 ; D. ruled 
by Sakas for about one generation 
only, p. 30. 

Deccan College or the old Poona 
College, pp. 461 £ 524, 525. 

Delhi, pp. 11, 346. 

Demetrius, son of Euthydemus. 
p. 19 ; D. Indo-Bactrian prince, 
p. 177. 

Deoriya, image of Buddha at, p. 46. 

Desasthas are Vajasaneyins ( follo- 
wers of White Yajurveda) and 
Regvedins, p. 222. 

Desikas, (teachers), p. 287. 

Desire, first germ of the mind, ( i. e . 
Mara the Buddhistic Prince of 
Darkness or Kama ), p. 6. 

Deussen, Prof., follower of Samkara- 
clrya’s system, p. 324. 

Devas, worshipped by Brahma^as, 
stigmatised by Irainans, p. 97. 

Devabhuti killed by VSsudeva, p* 
513. 

Devadatta, pp. 174, 175, 179. 

Devagin, a Yadava King of, p. 90, 

DevanSgari, its earliest form being 
Brahml, pp. 11, 24. 

Devasvamin, Bhasyakara on Asvala> 
yana Sutra, p. 55 ; D. Nam© on 
charters, ibid . 

Devavispu, endowment of (on inscrip- 
tion) p. 42. 

Dhanakataka, or Kataka, seaf of S3ta* 
vahana family, p. 30 ; D. or Gau- 
tamlputra, lord of, pp. 276, 277 ; D* 
in Tailahgapa, p, 389. 

Dhanamjaya, author of Dasarfipa 
patronised by Munja, p* 89 ; D* 
brother of Dhanika, ibid , 
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Dhanika, brother of Dhanamjaya, his 
date 10th cen. acc.to Dr. Hall, p. 89; 
his com. on Dasarnpa of Dha- 
namjaya, ibid. 

Dhanvantann, p. 374. 

DhanyasreJjis (guilds of corn-dealers), 
p. 37. 

Dhanya-Visriu, brother of Matr-Vispu 
pp. 42, 44., 

DhEra, Capital of King Bhoja, p. 87 ; 
D., Bhoja of, p. 299 ; D., Munja of, 
p. 301. 

DhEradesa, p. 415. 

Dharapikot on the Krspa (Dbana- 
kataka acc.to Cunningham), pp. 276, 
277. 

Dharasena IV, Copperplate grant of, 
p. 103. 

Dharma or righteousness, pp. 9, 10, 
14, 47, 66, 69 ; D. or Righteousness 
explained' by Asoke in edicts, p, 14; 
D., invocation to (on inscriptions) 
p. 38 ; D. (Purusarfcha) p. 286 ; D. 
(moral law), p. 405. 

Dharmacakra (wheel of righteous- 
ness), p. 36. 

Dharmamahamatrah, or overseers? 
pp. 12 fnl, 15. 

Dharmaparlksa of Amitagati a Digam- 
bara Jain, p. 301. 

DharmasSstra school, p. 318. 

Dharmasutras, pp. 53, 423; D. of Apss- 
tamba, Gotama, VSsistha etc. 
belonged to a certain Veaic School 
or Oarana, p. 408. 

Dharmika (or Dharmika) high-sound- 
ing epithet on coins, p. 32. 

Dbarwar district, pp. 50, 85. 

DhStu, p. 496; D. defined under FSnini 
L 3. 1, p. 497. 

DhatupStha, pp. 337, 401, 407. 

Dhauli in Katak, Asoka Inscriptions 
at, ppi 10, 11. 

DhrtarSstra, pp. 84, 86, 89. 

Dhiuva Sarman (Pratoli built by), p. 
43. 

DbSmadi group (Pipini IV. 2. 127), 

, p* 103. 

Dhuo^hu, p. 305* 


Dhurtasvamin, BhasyakSra on Apa- 
stamba Sutra, p. 55. 

Dhvajastambha (or flagstaff), pp. 42, 
44. 

Diametron (Gr.), 2 . e . JSmitra, p. 388, 

DIdhiti of Raghunathabhatta Siro- 
marri. p. 317. 

Didymos (Gr.) i. e . Jituma name of a 
Zodiac sign, p. 387. 

Digambara J ainas, sect of, founded 

/ 

by Sivabhufci, p. 375 : these repre- 
sent themselves to be original 
Jainas, ibid. 

Diksa ceremony, p. 322. 

Dinajapur district, Note on Ghats 
written by the author at the request 
of an officer of, p. 219. 

Dinara (ooin), p. 46. 

Dihnaga, opponent of Kalidasa, a 
Buddhist logician, a pupil ofVasu- 
bandhu, pp. 51, 53, 59, 318, 325, 411. 

Dihnagacarya, p. 58. 

Diodotus, founder of Greco-Bactrian 
monarchy, p. 19. 

Diomedes, p. 20. 

Dionysius, p. 20. 

DIrgha, p. 502. 

DIrghatamas MSmateya, mention of, 
in Aitareya BrShmana, p. 422. 

Dowson, Prof., Calukya Copper plate 
translated by, p. 85 ; D. on Ms, in 
Mackenzie collection, p. 88; his 
essay on Chera Kingdom, ibid fu4 

Dravitjas, Indian tribes, p, 53. 

Dravidian races, p, 466. 

Draupadl, ref. to, in Mrechakafcka 
p. 88* * 

Du^kha ( misery ), first of four noble 
truths of Buddhism, p, 6. 

Du^sEs ana referred to by Patanjali, 
p. 83 ; D., ref. to in, VasavsfiattS, 
p. 87 ; D., p. 88. 

DurgS, pp. 56, 407, 411. 

Durgaprasad, Pandit of Jaipur, 
Co-worker of Peterson in preparing 
an alphabetical index of poets in 
Skr. literature, p. 525. 

Duryodhana, referred to, by Patan- 
jali, p. 83. 

Dusyanta, pp. 80, 81, *120. 
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Dutch ( Germ. ) Deutsch wrongly 
traced to Skr. Daitya, p. 377. 
Dvandva, pp. 18, 83, 169, 189. 

DvitiyS ( case ), pp. 498, 502. 
Dvivacana, under Panmi, I. 4. 103, 
p. 496. 

Dvyanuka, p. 69. 

Dyaus, Asura epithet applied to, p. 94. 


Eggeling, Prof., his translation of 
SatapathaBrahmana, (S. B. E.) p. 96 
fnl ; E., p. 334 ; E. Prof, of Sans- 
krit in University of Edinburgh not 
present at Vienna Congress, p. 342. 

Ego, pp. 70-74. 

Egypt, pp. 12, 378. 

Egyptians, p. 466. 

Ekavacana, under Panini I. 4. 103, 
p. 496. 

Elements, subtle five, gross five, 
pp. 67, 68, 70. 

Elliot, Sir Walter, quoted, p. 90. 

Ellis, Col., pp. 92, 480 ; his corres- 
pondence, re. Mbh. date, p. 79 ; E. 
Copper-plate grant of Janamejaya 
genuine acc. to, ibid ; E., identifies 
Anagundi with Hastinapur, p. 80. 
his view criticised, p. 81 ; E. on 
Gowja Agrahara grant, p. 119. 

Elphnistone College established in 
1836, pp. 432, 523—525. 

England, p. 132. 

English as Vai&yas, p. 349. 

Epics, language of, p. 476. 

Erap, inscription at, pp. 40, 41. 

Erap, p. 44. 

Erannoboas, the same as Hirapya- 
bahS (another name of the Sopa), 
p. 5. 

EtSf p. 41, 

Etad, pp. 149, 154. 

Eucratides, rival of Demetrius, p. 19. 

Euphrates, p. 97, 

European scholars on Mbh. date, 

p. 80. 

Euthyderaia, Indo-Bactrian Xing 
rebuilt SSkala, old city, p. 162. 

Euthydemue, successor of Diodotus, 
p, 19 ; E. II, (probably son of Deme- 


trius) belonged to the line of 
Demetrius, ibid. 


Faculties, internal (Buddhi, Ahaih- 
kSra, Manas ) external ( organs 
of sense and action ), p. 68. 

Fa-Hian, a Chinese piigrim, p. 3. 

Fa-la-nu, province of -Afghanistan 
Vaneh or Wanneh, called so by 
Hwan Thsang, p. 104. 

Fausbbll, AdiccupattbSna Jataka in 
the edition of, (No. 175, Vol. II, 
p.172), p. 295. 

Fergusson, Dr. J., pp. 280-282; F. a 
zealous student of ancient Indian 
architecture and archaeology, p.335. 

Fergusson, Sir James, Chancellor of 
Bombay University and Governor 
of Bombay, p. 427. 

Fichte, German philosopher, his 
Idealism, pp. 70, 71, 74. 

Firozeshah, Emperor, p, 11. 

Fitzgerald, Sir Seymour, Chancel- 
lor of Bombay University and 
Governor of Bombay, p. 427. 

Fleet, Dr., pp. 40 fn. 1-5, 41 fn. 1-2, 
42 fn2-4, 44 fn2-9, 46 fnl-5, 

47 fn.l, 49 in. 1, 50fn. 2, 54 fn.3, 
55 fnl-3, 184 fn.l, 344 ; inscrip- 
tions collected by, p. 45 ; F., Epi- 
graphical Surveyor to Government 
of India, p. 181 fn 1. 

Fo-li-shi-s a~t ang -na, probably deri- 
ved from Parsusfchana, country of 
Farsus a warlike tribe ( Papini 
V. 3. 117), p. 105; F., Country 
about Orfcospaa called so, by Hwan 
Thsang, ibid. 

Frank Dr., p.403. 

French as Ksatriyas, p. 349. 


Gadadhara BhattacSrya, Author of 
G2d2dhari, p. 317. 

Gadadharl of GadSdhara Bhattaca- 
rya, p. 317. 

Gadhwa, inscription at, pp. 40, 41. 
GaikavSd prince, liberal patron of 
Veda-recifcers, p, 229. 
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Gam with A, (root), p. 120. 

Gana-Patha, appendix to Pacini’s j 
work, p. 102. 

Ganapatmaga, p. 39, I 

Gandhara, name of country ( Panim 
iv. 2, 133 and iv. 3, 169), p. 104. 

Gandharas, p. 12. 

Gandlva, bow of Arjuna, p. 86, 

Gangs, pp. 42, 56. 

Ganges, p. 5; G., classical Hastina- 
pura on the, p. 92. 

Gahgesa, his son Vardhamana, 
p. 299. 

QahgesopadhySya of Bengal, Navy a 
NySya composed by, p. 317. 

Ganjam, pp. 10, 11. 

Garbe, Dr., p. 351. 

Garbhadhana rite, p. 10- 

Garga, pp. 320 fn 1, 393 ; G. quoted by 
Varahamihira, p. 388. 

Gargi Samhita calls YavaDas as as- 
tronomers, p. 178. 

Gargi Vacaknavi, pp. 370, 371 ; G., a 
Viennese lady present at Vienna 
Congress compared to, in author’s 
verses sung at Vienna Congress, 
p. 347. 

Gargya-Narayana, p 309. 

Garuda, p. 284. 

Gathas, p. 82. 

Gauda country, p. 63. 

Gaudas of North, White Yajurveda 
among, p. 222. 

Gaudapadacarya, Ms com. on Sam- 
khya-KSrikas, p. 59. 

Gaudapatf, p. 221. 

Gau<Javadha, work of Vakpatiraja, 
pp. 365, 368, 375. 

GaulirSjya, tradition about, current 
in Nasik and Khandesha, Dst.s 
p. 283. 

Gaurishankara, Mr., sometime Divan 
of Bhavanagar, his letter to Max 
Mullef, p.337. 

Gautama, founder of Nyaya system» 
pp. 317, 423. 

GautamT, mother of SSfcakarrii 
Gautamxputra, pp. 239, 275. 

Gautamlputra, pp. 278-281$ G. spoken 
as lord of Dhanakata or Kataka 


PP. 244, 276; G., Khagarata race, 

exterminated by, p. 280 ; date of 
his accession, as 319 A. D., p. 280 
his death or end of his reign in 
340 A. D., ibid; G. protector of 
Brahmapas, p. 282. 

Gaya, ( Buddha ) pp. 11, 16, 46 ; in- 
scriptions found at G. f p. 375. 

Gayatrl Mantra ( Tatsavituh etc, ) 
pp. 223, 486. 

Genesis, Book of, p. 175. 

Geldner, pp. 396, 397. 

Germans as Brahmartas, p. 349; G.s ; 
p. 390, 

Ghana, illustrated, pp. 225, 226 f.; G. 
defined, pp. 227, 228. 

Ghata, pp. 69, 152. 

Ghata (array) pp. 219-221 ; G, equiva- 
lent to three-fold, aco. to Rajendra- 
lal Mitra, p. 219. 

Ghatotkaca, son of Gupta, p. 39/ 

Ghazipur, coins of Wemakadphises, a 
Kusana prince, even found at, p. 33; 
G. dst., p. 41. 

Ghsamotika, father of Cast ana, first 
King of this (?) dynasty (both these 
names foreign, hot Indian), p. 24. 

Gbu (term), pp. 500, 501, 505, 506, 508, 
509. 

Gibbon, pp, 130, 176, 179. 

Gibbons, Rev. G. B., calculations 
ma3e by, re. eclipse of the sun, 
p. 79. 

Gilliott, his pen factory at Birming- 
ham visited to by the author, p. 339. 

Gipsies, languages of, made as special 

. study by Leland, an American, p. 
342. 

Gipsy language, paper on, read by 
Leland at Vienna Congress, p. 
344. 

Giruar, in Kathiavad, pp. 10, 11; Asoka 
Inscriptions at G. f p. 61. 

GItS, pp, 63 fa 3, 387. 

Gladstone M., p. 481. 

Goanese dialect, p. 384. 

God, p. 9 ; G., denial of, p. 75 ; G. as 
creator of the world, p. 76. 

GodSvarl, Faithan on the bank of 
the, p. 515, 
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Gokhale V. V., M. A, M.D., his untime* 
ly death referred to, p. 428. 

Gokula-, Krspa’s early life spent in, 
p. 424. 

Golapa in Kohkan, some sacrifice, 
held, at in 1868, p. 230. 

Goldstucker, Dr., pp. 18, 114, 118, 126, 
128, 131, 141, 150, 157-160, 162, 168, 
173, 177, 178, 186, 199, 203, 350 ; G., 
date of Patanjali, 2nd century B.C. ! 
acc. to, pp. 81, 113 ; G. , Yavana in 
Pacini same as Menandros King of 
Bactria acc. to, p. 108; G., Critique 
by Weber, on Pandni of, pp. 115, 
125 ; G., passage ‘lha Puspamitram 
Yajayamah’ not noticed by, p. 116 ; 
G., name Madhyamika misunder- 
stood by, p. 119; G., Katyayana as 
an eastern grammarian acc. to, 
p. 123; review of his Panini and 
His theory about Panim’s Techni- 
cal IJerms, pp. 496-510 and 496 fnl ; 
his passage on Bhasya on Pariini 
lit. 2, 111, p. 212 ; appreciation 
about his precise knowledge of 
Indian grammatical literature, p. 
499; his articles on religious 
difficulties of Hindus in Westminis- 
ter Review, p. 510. 

Gonadda ( Gonarda, Gonda ), p. 123. 

Gonarda ( Gonadda, Gonda ) native 
place of Patanjali, pp. 122, 123; G. 
exact position of, unknown to North 
or North-west of Oudh, ibid ; G. 
same as modern Gonda 20 miles 
from Oudh, ibid, 

Gonarda I, contemporary of Yudhis- 
thira, p. 366; Gonarda III, p. 367, 

Gonardiya ( Patanjali ), p. 508. 

Gonda, (Gonadda, Gonarda) town 
20 miles from Oudb, p. 123. 

Gonds, p. 387. 

Gondophares (Id do-Par thian king.) 
p. 31 ; G.(155 A. D.) his coins found 
at Seistan, Khandahar and the 
Western Punjab, p. 32. 

GopasvSmin (name on charters), p. 55, 

Gorakhpur, coins of Wema-kadphises 
a Kusana prince even found at, p. 
33; G. dst„ pp. 41, 48. 


Gorresio, his edition of RaraSyapa, 
pp. 217,218, 

Gotama, Anviksikl of VStsySy ana’s 
Nyayabhasya, is system of, p. 
328; G., p. 393; G. Dharma Sutras, 
pp. 408, 411. 

3otamI, mother of GotamTputra Sata- 
karru grand-mother of Pulumayl, 
p. 38 ; G., a Gotra name acc. to Dr. 
Buhler, p. 518; G. as mother 
of GotamTputra & BalasrY epithet 
of her ( acc. to author), ibid, 

Gotamlpufra SatakarnJ, pp. 38, 516 — 
518; Ujjayin! invaded by, p. 29, 
G., Sakas Yavanas and Palha- 
vas beaten by, p. 30; G. destroyed 
lineal successor of Nahapana, p. 30 ; 
G. referred to in Nasik Inscrip- 
tions, p. 84; G. compared to 
ancient kings, p. 233; G. referred 
to in one of Nasik cate Inscriptions 
p. 514 ; G. Yilivayakura same as 
G. Satakarpi acc. to Smith, p. 515; 
G., great Nahapana conquered 
by, p. 516. 

Gotamiputasa, pp. 277 and fnl, 

Gotras, p. 378. • 

Govardhana as Capital of Satavah ana 
race, pp. 38, 278. 

Govinda, engraver of inscriptions at 
Gwalior and Mandasor, p. 42. 

Govindananda quoted, p. 75 fn.l. 

Govindasvamin, ( name on Charters ) 
p. 55. 

Gowja Agrahara grant translated by 
Colebrooke, Colonel Ellis on, p. 
119 f, 

Grabamakha, p. 321, 

Gphapatis, pp. 37, 38. 

Grahasthas, division of Brahmanas 
pp. 223, 225, 229. 

Grassmann, Rgveda translated by, 
from Roth’s point of view, 397, 

Greco-Bactrian monarchy, > Diodotus 
founder of, p. 19. 

Greco-Indian Kings, p. 29. 

Greco-Indians, p. 21, 

Greek astronomy, p. 58; G. Ohara 
cters, pp. 27, 28; G. deities, p. 48; 

I G. Geographers, p. 103 ; G. Kings of 
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Bactria, pp. 116, 117 ; G. legends, 
pp. 23, 28, 32, 34; G. letters, one 
legend in, on the obverse of ooins, 
p. 21; G. pantheon, emblems 
are figures of deities from the, 
on ooins, p. 34 ; G. princes, p. IS. 

Greeks, pp. 3, 22,32, 49, 466; G.s 
called Yavanas by Indians for 
three centuries before Christian 
era, p. 178. 

Grhya-Parisista, p. 313. 

Grhyasutras, pp. 53, 81, 225, 226 228, 
307, 322, 418, 420. 

Grierson, Dr., ref. to Kielhorn’s note 
hy, pp. 214, 215 ; G., paper on some 
dialects of Hindi read by, and 
observations on Tulasidasa made 
by, at Vienna Congress, p. 342. 

Grimm's Law, p. 877. 

Grtsamada, p. 371. 

Guimet, a French scholar present at 
Vienna Congress, p. 342. 

Gujarat, pp. 63, 279, 521; Chronicles 
of Kings of G., p. 3 ; G,, one 
Sakha Maitrayamya of Black 
Yajurveda in, p. 222. 

Guna, pp. 143, 498. 

Gunadhya, p. 45. 

Giinda in Jamnagar State, inscription, 
at, p, 24. 

Guntur dst., ba ot 
Krspa in, p. 277. 

Gupta, name of a p^nce, p, 39 ; G., 
controversy re, the initial dates of, 
pp. 325, 326. 

Guptas succeeding Kusanas, pp. 29, 
35, 39, 40, 42, 49-51, 56, 282, 520. 

Gupta dynasty, pp. 63, 113, 326, 37s 
413, 521 ; G. era, pp. 40 157, 325, 327, 
374 ; G. inscriptions, pp. 48 , 181 
fn 1 ; G. period, p. 61 ; G. princes, 
pp. 183, 408 ; G., Valabhl Era, 

( 326=s 645 A. D., ) p. 163. 

Gfirjaras* oame from Punjab, p. 414; 
G., Jaokson on the origin of, p. 528. 

Gurjjara copper plate translated by 
the author, p. 85 ; G„ Kukura 
identified with, by Gen. Cunnin- 
gham, p. 237 f. 

Guru (teacher), p. 474. 


Gutfeal, Guttas (Guptas) of, p. 50. 
Guttas ( Guptas ) of Guttal, p. 50. 
Gwalior, inscription at, p. 42. 


HagSna ( Ksatrapa ), p. 23. 

Hasamasa ( Ksatrapa ), p. 23, 

Hal a, his SaptasatT, pp. 45, 165. 

HaU, Dr., pp. 47 fn3, 60, and fn.l, 
87 fhl, 113 fn3, 299; H., VijnSna 
Bhksu praised by, p. 65. his 
edition of Vasavadattfi, p. 85 fn4, 
87 fn5, 91 fn6; H., Copperplate 
grant mentioned by, Dhanika’s 
d ate 10th cen. aec. to, p. 89 ; his 
edition of Dasarupa, pp. 89 ; fnl, 2, 
fn3 ; his “Index to the Bibliography 
of Indian Philosophical systems, ” 
pp. 2S8, 299 fn2. 

Hammira, a Cohan Prince, p. 91„ 

Han (root), pp. 209, 210, 

Hanuman, ref. to, in Mrcchakatika, 

p. 88. 

Hardy, p. 259 fnl. 

Harida, Harihara at the junction of 
H. and TungabhadrS, p. 93. 

Harihara, at the junction of Tunga- 
bhadra and Harida, p. 93. 

Haripatha of Jnane^vara, p. 324. 

Harisvaminl, wife of Sanasiddha, p. 
46. 

ilSrltiputra Satakarni, inscriptions 
of, p. 38. 

Harivamsa, p 213. 

Harris Lord, p. 415. 

Harsacarlta of Bapa, pp. 183, 289, 365, 
375, 521 ; H-, mention of KSlidSsa 
in, p. 85 ; H., VSsavadattS of Su- 
bandhu mentioned in, p. 87. 

Harsavardhana, patron of Bapa, p. 
85 fo5 ; H. or SilSditya, pp.^327, 
521 ; H. sovereign lord of TJttara- 
patha or Northern India, p. 366. 

Harsa Vikramaditya mentioned in 
Rajatarahginx as sovereign ruling 
at Uj jay ini, p, 376. 

Haryaksa set at naught work of 
Patanjaii aeo. to Bhartrhari, p, 184. 

Hastinapur, identified with Anagundi 
by Col. Ellis, pp. 80, 120; H„ Matha 
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of Mapdana Misra, a few miles 
from, ibid, & 93 ; H., classical, far 
to the North, on the Ganges, p. 92. 

Haug Martin, p. 330 ; H., Aitareya 
Brahmana edited by, reviewed 
by the author, pp. 480fF and fnl, 
482£f. ; his essays on Parsi Religion, 
p. 481. 

Haviska ( Kusan i prince ), p. 33. 

Heaven, p. 66. 

Helen, her ravishment same as that 
of SItS, ( wrong analogy, ) p. 386. 

Heli i . e. ( the sun ) Hdlios, (Gr.) 
p. 388. 

Helioeles, son of Eucratides ( his 
reign 160, B. C. to 150 B. C. ), pH. 

Heliodora, p. 327. 

Heliokles, a Bactro-Indian prince, p. 
18f. 

Helios, { Greek name on coins ) p. 34. 

Helios (Gr.) i , e. Heli (the sun) p. 388. 

Hellenes, p. 390. 

Hemacandra, his Abhidhana-Cmta- 
mapi, p. 188 ; H. gives 3K, ^tt, and 
HTft for Skr. ^rt, p. 246. 

Heraadri, minister of Mahadeva, a 
Yadava king of Devagiri, p. 90 ; H. 
( DSna-Khanda ), p. 252 ; H., his 
Vedantakhanda, p. 298. 

Heraklio ( Greek name on coin3 ), 
p. 34. 

Hermaeus, name of a Greek prince on 
the obverse of coins of Kujula- 
Kadaphises (a Kusana prince) 
pp. 20, 33. 

Hetu, ( reason ), p. 197. 

Heya, (what is to be shunned), p. 287. 

Hida, i. e. here in the inscriptions, 
p. 12 fnl. 

HidarSja, (i. e. Kings about here ), 
p. 42 ; H. a proper name, ibid fnl. 

Hillebrandt, Prof., authorship of 
ArthasSstra attributed to school of 
Kautilya and not to OS^akya by, 
p. 328. 

Himalaya, pp. 10, 80 ; H., Bodhisatto 
Jived, on the slopes of, p. 295. 

Hindi, paper on some dialects of, read 
by Grierson at Vienna. Congress, 
p. 342, H., p. 385. 


| Hindu Kush, paper on dialects in, 
i read by Prof. Kuhn at Vienna Con- 
| gress, p. 343. 
j Hindu law, P« 53. 

I Hindu States, p. 80. 

Hindus, pp. 9, 19, 63. 

Hippocura, Baleocuros reigning at 
pp. 515, 516 ; H„ viceroyalty of 
i Anhrabhrtyas at, p. 517. 
j Hippostratus, p. 20. 
i Hirapyabaha same as Errannoboas, 

| (another name of the Sona), p. 5. 
j Hiranyagarbha, body of God called, 

, p. 77. 

; Hiranyakosi Yajurvedins, p. 225. 

| Hiranyakesin sakha, p. 314. 
j Hiranyakesin Sutras, p. 482. 
i Hitopadesa, edited by Dr. Peter 
| Peterson, p, 525. 

I Hitties, King of, treaty between, and 
! King of Mitani pp, 94, 323 ; H. in an 
inscription found in Asia Minor, 
p. 323. 

Hiuen-tsang, Chinese pilgrim, pp. 3, 
52 fnl, 164, 276, 327, 521; Papini 
| mentioned by H., p. 163. 
j Hoernle, Dr., of Calcutta present at 
I Vienna Congress, p. 342; H. read 
! his paper in English at Vienna 
Congress, ibid ; H ; paper on an old 
Ms. (written in Sarada character) 
of a work on Arithmetic found at 
Bakkhala, North of Panjab, read by, 
at Vienna Congress, pp. 343, 344. 

Holtzmann, A., p. 405. 

Hopkins, Prof., p. 406. 

Howard, Mr, E. I. f one of the earliest 
of Directors of Public Instructions, 
his views of MahSbharata, pp. 425, 
439. 

Hots repeating a Sastra, pp. 321, 485, 
486, 489-491. 

Hrasva, p. 502. 

! Hrdroga i. e. Hydroohoos (Gr.) name 
of a Zodia sign, p. 388. 

Hrsikesa, p. 285. 

Hultzsch, Dr., p. 351. 

Hu$a race, p. 42. 

Hu^as or Huns, pp. 41, 42, 178, 183. 

Huns or HtEijas, pp. 41, 178, 183, 521. 
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Huska, Turuska or Indo-Soythian 
prince, pp. 165, 367* 

Hwan Thsang, Chinese traveller, fa is 
Chronology, pp. 85 & fn5, 103, 
104; H., Country about Orfcospan 
called Fo-li-shi-sa-tang*na by, p 
105 ; H. calls central province of 
Panjab as Pa-la-fa-to, p. 106 ; H. 
Chinese Pilgrim travelled in India 
from 629-645, p. 366. 

Hydraotes or Ravi, crossed by 
Alexander, p. 105. 

Hydroehoos (Gr.) Hrdroga, name of a 
Zodiac sign, p. 388. 


Iba river, p» 255. 

Ichthy’s (Gr.) L e . Itthasi, name of a 
Zodiac sign, p. 388. 

Id am, pp. 149, 154. 

Idealism, position of, p. 69 ; I. of 
Fichte, German Philosopher, com- 
pared with system of Kapila, p. 70 , 
I„ subjective, of Fichte, p. 71. 

liber t Bill, p. 354. 

Imperfect, its use, pp. 108, 173, 174. 

India, pp. 3, 4, 6, 18, 20, 28, 36, 43, 
63, 64, 81, 99, 166, 278, 282 ; I 
Northern, pp. 31, 167, 223 ; I. 
Southern, unknown to Ary as of 
Horth in Pacini’s time, p. 162 ; I. 
followers of Black Yajurveda in, 
p. 223. 

Indian Aryans, p, 62 ; I. astronomers, 
p. 58. 

Indische Studien of Weber, author’s 
paper appeared in, p. 115. 

Indo-Bactrian dynasty, 177. 

Indo-Bactrian princes, pp. 177, 182. 

Indo^Parthians or Pahlavas, sueced- 
ed Sakas and Ks&trapas, pp. 31, 35. 

Indo-Parfchian or Pahlava dynasty, 
p# 33* '* 

Indor in Bulandshahr district, in- 
scription at, pp. 41, 44. 

Indo-Scythian or Turuska princes, 
Kaniska, Huska and Suska, p. 167 ; 
I. called Sakas in RSjatarahgipI, 
p. 178. 


Indra, invocation to (on inscriptions), 
p. 38 ; L, Asura epithet applied to, 
p. 94 ; I., called Asura-han ibid. 
I., invoked by King of Mitani, ibid; 
I, p« 95, 

Indrapt, p, 386. 

Indus or Smdhu, p, 20 ; I. Baranas or 
Varanas, name of a place on right 
bank of, p. 105. 

Inscriptions of some Abhira prince 
at Nasik, p. 414; I, of Gotamiputra 
Nos. 25 and 26, p. 231; I. of G., 
UsavadSta and private individuals 
ibid; I. of G, No. 28, pp. 231-32; its 
Sanskrit rendering, pp. 234, 235; 
its English translation, pp. 235-237 ; 
Notes on it, pp. 237-239; No. 26 A, 
pp. 239-240 ; its Sanskrit rendering, 
p. 242; its English translation, pp. 
242-243; Notes on it, pp. 243-244; 
No. 25, pp, 244-245; its Sanskrit re- 
ndering, pp. 249-250; its translation, 
pp. 250-251; Notes on it, pp. 252- 
253; I. of private individuals, Nos. 
6, 3, 27, 4, 15, 2, 5, 8, 9, 10, 11, 
12, 13, 21, 22, 24, pp. 265-275 ; I. of 
UsavadSta, Nos. 17, 19, 38, lfi, 14, 
p. 231 ; No. 17, p. 253 ; its English 
translation, pp. 253-254; Notes on 
it, pp. 254-256 ; No. 19, p. 253 ; its 
English translation, p. 257; Notes on 
it, p. 257 ; No. 18, pp. 252-253 ; its 
Sanskrit rendering, p. 260 ; its tran- 
slation#^: Notes on it, p. 261; 
No. 16, p. 261 ; its Sanskrit render- 
ing, p. 262; its English translation 
ibid ; Notes on it, p. 263 ; No. 14, 
pp. 263, 264 ; its translation p. 264; 
Notes on it, ibid 

Iran North, p. 99. 

Iranians, Devas stigmatised by, p. 
97. 

Isa TJpanisad (3), AsurySh in, p. 97; 
I., 100 fnl. 

Isi (Rsi), p. 295. 

Isti, p. 194. 

Istis (supplementary rules), p. 141. 

Istis (sacrifices), p, 230. 

Isvara (or God), pp. 216, 284; his 
manifestations Para, Vyxlha, Vib* 
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hava, Antar^amin and Area, 

pp. 284, 285. 

Isvaradatta, p. 29. 

Isvarakrspa, author of Karikas on 
Saihkhya Philosophy, pp. 59, 60, 65, 
327, 410. 

Italians, p, 390. 

Iti, p. 227. 

Itihasa, p. 328. 

Itihasah (Br Up.), p. 419. 

Jtihasas, made use of, by Anti- 

quarians, p. 102 ; J.s, p. 512. 

I-tsing, a Chinese pilgrim, pp. 3, 167 : 
I., p. 37; his statement viz. Maha- 
bhasya is a com. on Kasika is 
absurd, p. 157 f; his confusion of 
Vartika Sutras and Kasika, p. 158. 

Itthasi i. e. Ichtby's name of a 
Zodiac sign, p. 388. 

Iwullee, inscription m a temple at, 
pp. 85, 90 fn 1. 


Jabbalpore, pp. 17, 34, 37. 

Jackson Mr., A. M. T., I. C. S., p. 
407 ; J., obituary notice of ; his 
literary work, pp. 528, 529 ; his 
correct idea about the nature of 
Purapas, p. 528 ; his essay on 
method in the study of Indian 
Antiquities, p. 529; appreciation 
of his literery work, his modest 
and sobre nature, ibid. 

Jacobi, Prof., pp. 368, 405; J., Artha- 
sSstra production of CSnakya or 
Visgugupta acc. to, p, 328 ; J. of 
Kiel, present at Vienna Congress, 
p. 341; J. paper on Jainism 
read by, at Vienna Congress, p. 343, 
J., Ludwig, Rost assembled at 
Vienna, compared to Rsis assembl- 
ed at Janaka’s Mithila in 
author’s Verses sung at Vienna 
Congress, p. 347. 

Jagaddhara, his com. on Malatl- 
Madhava, p. 74 fn2, 238. 

Jagadfsa, Bhattacarya, author of 
Jagadl& com., p. 317. 

Jagadis! com. of Jagadisa Bhatta- 
cSrya, p. 317. 


Jaimini, pp. 58, 91, 224 & fnl, 418, 
419. 

Jaina inscriptions, p. 47 ; J. objects 
of worship, p. 35. 

Jainas, pp. 25, 59, 293, 411. 

J ainism, p. 88, 292, 477. 

Jains, chronicles written by, p. 1. 

Jaitra, his sons Krsna and Mahadeva, 
p, 298. 

Jaitrapala, p. 298. 

Jamadagnas, p. 310. 

Jambudvlpa, p. 13. 

Jambuvatljaya, Panini spoken of as 
author of, in a verse of Rajasekhara; 
this tradition, author of J. and 
Astadhyayl are same, to be rejected, 
p. 164. 

Jamitra i. e. Diametron, p. 388, 

Jamnagar State, p. 24. 

Jan aka, King of Mithila, pp. 346, 347. 

Janamejaya, son of Parlksit, Sarpa- 
Satra instituted by, pp. 79, 120, 
423 ; his grant of land on 
Copper-plates, p. 79 ; J., Asva- 
medha ‘Jagg* ( Horse-saorifice) 
held by, p, 80 ; J. mentioned in 
Aitareya Brahmana, pp. 81, 85 ; 
J. mentioned in JnanesvarT, p. 90 ; 
J. referred to in grant, p. 92. 

JanSrdana (godKrs^a) pp. 42, 44, 

212 . 

Jane, p. 176. 

Jane Grey, lady, p. 357. 

JaratkSru, his son Artabhaga, p. 7, 

Jasavantrao Gopalrao of Patari, six 
Pancar at ra-Samhit 3s exist in the 
library of, p. 290. 

Jasdan in Kathiawad, p. 25* 

JatS, illustrated, pp. 225, 226 ; J. defi- 
ned, pp. 227, 228. 

Jataka, pp. 37, 296, 297. 

Jataka stories in Pali literatu&e, p , 
407, 

Jatakas, Pali stories called, p* 403* 

Jaugad in Gan jam, Asoka Inscrip- 
tions at, pp. 10, 11. 

Jayadaman ( son of Castana, a 
Ksatrapa), pp, 24, 25, 28. 

Jayadhara$a (i.e. Nikephorou) middle 
word in coins, p. 20. 
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JaySditya, author of KSsikS (or Vrfcti- 
Sutra) aoc. to I-tsing, p. 158. 

Jayadratha, killed byArjuna, ref. to, 
in KSdambari, p. 86. 

Jay ant a, pp. 306-309. 

Jay5pida, ref. to, in Rajatarahgipi, 
pp. 166, 167. 

Jayapur, p. 304. 

Jews, p. 378. 

Jinendra, p. 301. 

Jituma e . Didymos name of a 
Zodiac sign, p. 387, 

Jiva, five kinds of, nitya, mukfca, 
kevala, mumukfu baddha, p. 284 ; 
J. (animal spirit), ibid . ; J. p., 288. 

JIvadaman, son of Damaghsada (Ma» 
haksatrapa), p. 25. 

Jnana, pp. 66, 68, 69, 285, 288, 289. 

Jnanadeva, p. 324. 

Jnanamarga, pp. 293, 419. 

J nanamrt asSr a-Samhita (Pancarat ra 
S.), p. 290. / 

Jnanayoga (Upaya), pp. 285, 286. 

JnSnesvara, author of Jnanesvarl, 
Marathi com. on Bhagavadgita, 
pp. 90, 324. 

Jnanesvarl, work of Jnanesvara, 
Marathi com. on Bhagavadgita, 
pp. 90, 324. 

Jnatrkas, Mahavlra of the race of, 
p. 292. 

John, pp. 175, 176, 179. 

Johnson, edited Rambler, p. 130. 

Jolly, Prof., of Wurzburg present at 
Vienna Congress, p. 341 ; J. compar- 
ed to Kahoda in author's Verses 
sung at Vienna Congress, p. 347 ; 
J., a Tagore Law-Lecturer, p. 408. 

Jowett, Prof., author introduced to, by 
Prof. S. Owen, author's master, p. 
338. 

JSka *. e. Zygdn ( Gr. ) name of a 
Zodiac sign, p. 3$7. r 

Julien M., Pa-la-fa-to, transcribed as 
Parvata by, p. 106. 

JumnS ( Yamuna ), pp. 10, 11, 18, 20, 
177. 

JunSgadh, a fortress of, in Kathiawad 
pp. 23, 44* ; J. inscription at, dated 
72, pp. 24, 25, 41, 514 515. 

Juxmar, inscription at, pp. 30, 31. 


Juska, Turuska or Indo-Scythian 
prince, pp. 165, 367. 
Jyotirvidabharapa, p. 376. 

Jyoiis, pp, 224 and fn 1, 226. 


Ka ( PrajSpati), p. 215. 

Kabul, valley, copper coins found m, 
| P. 33; K. remarkable for fine grapes 
, p. 104; K. river, Suvastu or Swat, 
! branch of, p. 104. 

| Kacchhadi group, (PSpini IV. 2. 133) ; 
j p. 104. 

Kadambari, pp. 150, 343, 369; K. 
of Bapa, referring to Mbh, and 
several characters in Mbh., p. 86. 
K. edited by Dr. Peter Peterson, 
pp. 183, 525. 

Kadphises, p. 49. 

Kahaum, inscription at, pp. '41, 
47. 

| Kahlenburg hill near Vienna, p. 345. 

Kahoda, Jolly compared to, in 
! author’s Verses sung at Vienna 

I Congress, p. 347. 

j Kaimkarya ( attendance), p. 284. 

Kaivalya ( Puruslrtha ) p. 286. 
j Kaiyata, his gloss on MahSbhSsya, 

| pp. 109 & fn 1, 125, 128, 134, 138 fnl, 

; 140, 187, 189, 198, 203, 204, 214, 

215, 216 & fn 1, 291, 496, 500, 504, 
505, 506, 508, 509. 

KSkakharaparikas, tribes, p. 39. 

Kalacuri, family of this name reigned 
in Cedi (country about Chattisgarh) 
p. 414; K. dynasty, p. 521. 

Kalamba, a city p. 307. 

Kalha^a, chronicler of Kalmir, pp. 
165, 166,167, 367, 368, 376. 

KSlidSsa, pp. 20, 51, 52, 61, 165, 182, 238, 
371, 374 376; his MSlavikagni- 
mitra; Agnimitra son of Pusyamitra, 
its hero, p. 17 ; K, said to have 
composed Karikas in the name of 
Isvarkrsna, p. 60 ; K. mentioned in 
Harsacarita of BSpa, p. 85; K. 
mentioned in the Inscription at 
Iwullee, ibid ; his Megh&duta 
p. 86 ; bis Malavikagnimitra 
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refers to Puspamitra, p. Ill fn3 ; 
K. plaeed in 1st. cen. acc. to some 
traditions, p. 164. 

Kaliyuga, White Yajurveda, (Vajasa- 
neya) alone in latter part of, 
aoo. to Agni PurSpa, p. 222 ; K„ 
Period of Rgveda as early as begm- 
ing of, (3101 B. 0.) p. 320; K., p. 347. 

Kalki, king who will over throw 
Mlecchas, pp. 222 & fn2, 301. 

Kalpa, p, 15. 

Kalpa Sutras, pp. 228, 230 ; X., of 
Xsvalayana, p. 226. 

Kalpataru, same as Vedantakal- 
pataru, pp. 298-300. 

Kalpee, victory over General 
Windham by mutineers at, p. 467. 

Kama, ( or desire) Marais spoken as, 
p. 6 ; K. invoked in Av. IX. 2. 17, 
18, p. 95 ; K. ( Purusartha ), p. 286. 

Kama, K. R., Institute, erected in his 
name by Sukhadwala, his friend, p. 
330. 

Kamandaka, mention of Kautilya’s 
work by, p. 328. 

Kamarupa, p. 39. 

KamasEtra of Vatsyayana, earliest 
notice of Kautilya’s work in, p. 328 ; 
K. of Vatsyayana later than 
Kuntala Satakarni Satavahana 
p. 329. 

Kamboja, p. 12. 

Kambojas, pp. 54, 134. 

Kamsa, pp. 174, 177, 209, 211, 212. 

Kaihsavadha, p. 209. 

Kap5da, his Sutras, pp. 224 & fnl, 393. 

Kanchi, p. 38. 

KandalT, of Sridhara, p. 299. 

Kanheri, inscriptions at, pp. 38, 515, 
516. 

Kaaiska, pp. 34, 47, 118, 368, 413, & 
fnl, 520 ; K. t the first prince of 
Kusana family, pp. 29, 33 ; K., coins 
of, p. 35; K. patron of Northern 
Buddhists, ibid ; K. later than 1st 
century, ibid ; K. ; Asvaghosa 
contemporary of, p. 60. ; K. Indo- 
Scythic king, pp. 116, 117; K. called 
Turuskas in Raljatarangipi, p. 178 ; 
his date about 200 A* D., p. 413; 


Turuska or Indo-Scythian prince 
considered by some as founder 
of Saka era, pp. 165, 167, 367; K. 
as tye immediate successor of 
Kadphises II ( called Wema or 
Hima Kadphises ) acc. to Smith, 
p. 519. 

Kaniska dynrsty, p, 327. 

Kanoj, (Kanauj) Ya&ovarman, sove- 
reign of, conquered by'Lalitaditya, 
p. 368 ; K., capital of Gurjaras, 
p. 414. 

Kant, his philosophy, pp. 74, 334. 

KSpva recension of Brhadaranyako- 
panisad, p. 100. 

Kanvas, pp. 119, 228, 515; K. Sakha 
of, p. 372. 

Kanvayana dynasty, p. 513. 

Kapvayanas, following Sungas, p. 17; 
Satavahana dynasty succeeded 
K.s, acc. to Purapas, p. 31; K., p. 
518. 

Kapalike^vara, terrific form of Siva, 
p. 45. 

Kapila, pp. 65, 71, 289, 393 ; K. sons of 
Sagara burnt by, p. 64; K. of 
Visnu ( Gita I. 3; II, 7 ) ibid ; K. 
author of SSmkhya system ibid ; 
K., SSmkhya Pravacana (collection 
of Sutras ) ascribed to ; his philo- 
sophy, p, 65 f ; his system com- 
pared with Idealism of Fichte, pp. 
69, 70; his idealism, p. 73; K., 
metaphysics of Budhism derived 
from, pp, 72, 74, 

Kapisayani, name of wine derived 
from Kapi& (same as Kapisena) in 
PSpini, IV. 2. 99, p. 104. 

Kapisene, kingdom of Afghanistan 
known as, by Greek and Roman 
geographers, p. 103; K. acc. to 
Hwan Thsang, Kia-pi-she, ibid . 

Kapisi ( same as Kapisene ) in Panini 
IV 2. 99, p.104. 

Karabacek, Pro., read a report on pa- 
leographical results etc. at Vienna 
Congress, p. 344. 

Karambha, p. 492. 

Karhad, ref. to, in Maha&hSrata, 
p. 387. 
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KSrikas of Isvarakrsna on Saihkbya | 
Philosophy in Arya metre, pp. 60, 
65, 327, 410, 

Karkasvarain, name of a Bh^syakara 
on Sutras, p. 55. 

Karla, cave temple at, p. 38 ; K, 
oaves, inscriptions at, p. 30 ; K. 
inscriptions at, p. 412. 

Karma ( deeds ), pp. 7, 8, 287. 

KarmadhSraya, pp. 502. 

Karmak2nda i. e . Vedic religion 
(effectual blow to, at the hands of 
Buddhits generally but of Asoka 
particularly ), p. 16. 

KarmamSrgat pp. 293, 419. 

Karmayoga, (Upaya), p. 285. 

Karmikas, p. 37. 

Karsapana, pp. 257, 258, 260, 273. 

Kartrpura, p. 39. 

Kasi, Ajata4atru, king of, ( Kausita* 
kibrahmSnopanisad ), p. 292, 

Kasia, image of Buddha at, p. 46. 

Kasika Vrtti, pp. 158, 182 fnl, 189, 192, 
215; K., an old com. on Panini's 
Sutras, p.351. 

Kslmir, Matrgupta, king of, p. 50 ; K., 
pp. 166, 167; K., paper on dialects 
of, and Hindu Kush, read by Prof. 
Kuhn, at Vienna Congress, p. 343. 

KSsyapa, pupil of Buddha, author of 
Abhidhamma, p. 76 ; K. same as 
Caspian, (wrongly traced), p. 377. 

Kata, p. 152. 

Katak, pp. 10, 11, 

Katha, his Dharma & Grhya Sutras 
p. 53* 

Katha school, Vinayaka Santi in 
YSjnavalkya Smrti agrees with 
sfitras of, % ^08. 

Katha Upanisad, VI. 14. p. 7 ; K» pp. 
62 fnl, 150, 41v. 

Kathavate, Abaji Vrshnu, the Sanskrit 
Scholar, friend of author, p. 231. 

KathiawSd, pp, 11, 22, 25, 27, 41, 48, 
103 ; K, Girnar in Asoka Inscrip- 
tions at, p. 10 ; K, ( or SurSstra ), 
p. 23 ; K. inscription in, p. 39 ; K. 
coins and Inscriptions found in, 
p. 514. 

KathiawSd Mslw2, p. 22, 28. 


Katyayana, pp. 121 fn 3, 128, 129,133, 
136,138-141, 142-147, 157, 160,161, 
173. 176, 178, 209, 210, 211 fn 1, 230, 
372, 374, 393, 509 ; K.’s VSrtika, 
pp. 83, 108 ; K.’s rule on Lat, p. 109 
fn 1 ; K. eastern grammarian acc. 
to Drs. Weber and Goldstucker, p. 
123 ; K. a Daksinatya (Southerner,) 
pp. 124 ; 134 ; his work is edition 
of PSnini with notes, explanatory, 
critical and supplementary, p. 147 ; 
K. explains, supports, amends, 
finds fault with and supplements 
Sutras of Panioi, ibid ; K., names 
of places in Southern India inserted 
by, in his emendation of Sutras, 
p 161 f ; K.’s Sarvanukrama, p. 304. 
( Kauravas, pp. 418, 424. 
j Kaurpya i. e. Scorpios (Gr.) name of 
i a Ziodiac sign, p. 388. 

Kausikas, kinsmen of Visvamitra, 
p. 422. 

Kausitaka, p. 418. 

Kausitaki Brahmana, p. 482. 

Eausltakibrahmanopanisad, p. 292. 

Kautilya, mention of his work first 
in Kama£astra,of Vat sy ay ana, then 
by Kamandaka, Dan^in, and Ban a 
in their works, p. 328 : genuineness 
of K.'s Arthasastra ,tbid\ K., p. 329. 

Kavyaprakasa, quotations from, in 
Sarvadarsanasamgraha p. 91 ; K., p. 
318. 

Kelts, p. 390. 

Kendra i . e. Kentron (Gr.), p. 388, 

Kentron (Gr.) i> e. Kendra, p. 388, 

Kerala, p. 39. 

Keralaputa or Ketalaputa, p. 11, 

Kern, Dr., onYavanas, p. 116 K. on 
Madhyamika, in his preface to Br- 
hat-Sarhhita edited by, p. 119^ K„ 
p.131; his edition of Varahami- 
hira, p. 177 fn 2; K, of Leyden not 
present at Vienna Congress, p. 342. 

Kesava, pp. 85, 328. 

KesavasvSmin name of BhSsyakSra 
on Sutras, p. 55. 

Ketalaputa, or Keralaputa, p, 11. 

Kevala, p. 286. 

Kevala Jiva, p, 284, 
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Kevalis'(i. e. perfect individuals aco. 
to Jainas), p. 25, 

KhagarSta, p. 278 ; K. race extermi- 
nated by Gautamiputra, pp. 280, 281. 

KhakharSta, race of, no remnant ?efr 
of, by GotamiputraSStakarpi, p. SO ; 
K., same as KsaharSta Nahapana, 
p. 514. 

Khalsi, near the sources of the Jumna, 
Asoka Inscriptions at, pp. 1 0, 11. 

Khandahar, coins of Gondopharei 
found at, p. 32 ; Copper Coins found 
at K., p. 33. 

Kha^dakhSdya work of Brahma- 
gupta, com. of Amaraja on it, 
p. 374. 

Khap^ava forest, p. 98. 

Khara, p. 25. 

Kharamostis, (name of Northern 
Ksatrapa ), p. 22 ; K/s coins, p. 23. 

Kharostha, p. 27. 

Kharosthi, pp, 22, 32 ; K. Character of 
Asoka Inscriptions at Shahbaz- 
garhi and Manses ahra, p. 11. K. 
of some coins, pp. 18. 19, K., one 
legend in, on the reverse of coins, 
p. 21 ; K., pp. 23, 27, 

Kharosthi legend, pp. 28, 34. 

Khshathrapa (Persian for Ksatrapa) 
ordinarily Satrap, p, 22. 

Kia-pi-she i. e . Kapisene aoc. to 
Hwan Thsang, p. 104, 

Kicakas, officers of King Virata, ref. 
to, in VSsavadattS p. 87. 

Kielhorn, Dr., pp. 150, 151, 161 fn 1, 
188, 189, 207, 215, 216 fn 1, 317, 340, 
350, 351, 402, 496, 524, 525; his 
edition of MahSbhasya, Vol. II, 
pp. 108 fnl, 136, 182 fnl, 205; 
bis article, p. 141fhl ; K., 

an article of, in Vienna Oriental 
Journal, pp. 148, 149 ; ref. to his 
note by Dr. Grierson, p. 214 ; K. of 
Gottingen attended Vienna Con- 
gress, p- 341; K. compared to 
SSkala in author’s Verses Sung at 
Vienna Congress, p. 347. 

EJmdama Muni, death of.PSpdu, 
caused by the curse of, p. 86. 

Ebfas&vali of Udayana* p. 299, 


Kiratarjuniya of BhSravi based on 
Mbh. Story, p. 89 ; K. quoted in 
Paddhati of SSrngadhara, p. 92. 

Kolhapur, inscriptions found at, p. 30; 
K., coins found at, pp. 516, 517. 

Komaro, (Greek name on coins) p. 34. 

Kona, i . e. Kronos, (Gr.) p. 388, 

Konga-Desa-Cariia, a, Tamil Chro- 
nicle in the Mackenzie Collection 
Samkara referred to m, p, 88. 

Kongani MahSdhiraja tenth King 
after Tir^ Vikrama I and third 
before Tiru Vikrama II, p. 88. 

Kosala, p. 39. 

Kotab, inscription from, p. 186 fnl. 

Krama, illustrated, pp. 225, 226 ; K. 
defined, p. 227 ; K., p. 228. 

Krios ( Gr. ) i. e. Kriya name of a 
Zodiac sign, p. 387. 

Kriya i. e . Krios ( Gr. ). name of a 
Zodiac sign, p. 387. 

Kronos (Gr.), i. e. Kona, p. 388. 

Krsna, Dharanikot situated on, in 
Guntur dst., p. 277 ; K , sacrifices on 
the banks of rrver, p. 481, 

Krsna (Vasudeva) pp. 88, 90, 210-212, 
288, 289, 291, 293, 301, 411 ; K. re- 
storing Pariksit to life, ref. to, in 
Kadambari, p. 86 ; K. worshipped 
as God m Patanjali's time, p. 212 ; 
K., incarnation of, p. 285 ; K., cele- 
bration of the birth of God, p. 322 ; 
K. Brahmanic hero-god admitted 
by Jainas very early acc. to 
J acobi, p. 343 ; K. mentioned by Am- 
ara among the synonyms of Vlspu, 
p.406; his early life spent in 
Gokula, p. 424. /& 

Krs$a, earliest prince .hi SstavShana 
dynasty, p. 30 ; K. of Audhrabhrtya 
dynasty, p. 514 - 

Krs^a DvaipSyana ref. to* in Ve^I- 
sadahlra, p. 89. 

Krsna Raya, a king of VijayEnagara 
about 1521, p. 80, 

Krsnaraja, pp. 278, 279, 281 ; K. of 
SEtavIhana race, p. 277 ; date 
of his accession, 2 A. D., p. 280 ; 
MahEdeva, his brother : both, sons 

' of Jaitra, p.298. 
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Ksaharata Nahapana called Ksatrap j 
or Satrap, p, 278. 

Ksapika (momentary), p. 8. 

Ksapanaka, p. 874. 

Ksatrap (Satrap) same as Ksaharata 
Nahapana, p. 278, 

Ksatrapa or Mahaksatrapa (title) pp. 
21, 24, 514;* K. an inferior title to 
Mahaksatrapa (a superior title), p. 
24; a list of K. princes occurring 
on the coins and m inscriptions, p. 
25 f. ; K. s p. 80. 

Ksatrapa family, fortunes of, p. 28. 
Ksatrapas, pp. 23, 27, 28, 41, 519; K.s 
belonging to Saka race, p. 22. K.s 
( Northern ) as Viceroys of the 
Saka kings in the beginning, zbid , 
K.s of Kathiawad, Malwa, p. 
23; K.s northern and southern, as 
independent hordes of Sakas, acc. 
to Smith, p. 519. 

Ksatriya girls, p. 369. 

Ksatriyas, pp. 53, 292, 399; K.s as ori- 
ginal possessors of knowledge, and 
Brahmans as learners, p. 292. 
Ksaudrakyas ( pi. Ksudrakas ), 
p. 106. 

Ksemendra, Aucityalamkara of, 
p. 186 fn. 1. 

Ksetrajna, p. 410. 

Ksudrakas ( i. e. Oxydrakse ) tr.be 
of Punjab, p. 106. 

Kubera, p. 328. 

Kuhn Prof., of Munich present at 
Vienna Congress, p. 341; K., paper 
on dialaotsof Kasmir and Hindu- 
Kush read by, at Vienna Congress, 
p. 343. 

Kujala-kapsa or kasa name on the re- 
verse of coins of Kujala-kadph’ses 
( a Kusana prince ), p. 33. 
Kuju4-Kadphises ( Kusana prince ), 
p* 33. 

Knkura, called Kiuchelo by Hufen 
Thsang, identified with Gurjj^ra 
by Gen. Cunnimgham, p. 237f. 
Xulaipa, son of Suvis&kha (minister of 
Budradaman ), p. 24. 

Kulira ( §#x ) one of the names of 
twelve Zodiac signs; its Greek 


equivalent not given by the author 
through oversight, p. 387. 

Kumaragupta, pp. 46, 47, 49, 206; K, 
successor of Candragupta II, p. 41. 
K. ( performed horse” sacrifice ), 
p. 43. 

Kumarila, ( or °bhatta ) a great MT- 
mamsaka writer of Vartika ^on Bha- 
sya of Sabarasvamin, pp. 58, 293; K., 
AsvalEyana-Grhya-KSrika, attri- 
buted to, p. 306 ; his Vartikas ; 
p. 319; K., Bhavabhuti pupil of . 
p. 374. 

Kuntja, construction of, p. 230. 

Kunjara-Ghata, pp. 219, 220, 

Kuntala, p. 165; K. Satakarpi Safca- 
vahana, VStsyayana later than, his 
date 1st, B. C., p. 329. 

Kurus, pp. 291, 405; story of K.s, p. 82; 
K.s, referred to, by Patanjalj, pp. 
84, 404, 

Kuruksetra mentioned inMeghaduta, 

p. 86. 

Kurupancalas ( l. e. country about 
Thanesar, Mathura, Delhi and 
Agra), p. 346. 

Kusana, name of a family, p. 29; K. 
dynasty after Indo-Parthian or 
Pahlava dynasty, p. 33. 

Kusana-Gupta period, Smrfcis referred 
to, p. 53. 

Kusana dates, p. 60; K. dynasty, 
p. 520; K. princes, p. 36; K. succes- 
sors of Wema-Kadphises, p. 49. 

Kusanas, pp. 29, 34, 35, 39, 40, 49, 413 
519. 

Kushana prince III, p. 413. 

Kusulaka ( surname borne by Liaka 
and Patika), p. 22. 

Kusumpura or Pataliputra, p. 178. 

KuvalaySnanda, p. 318. 


Laksma^a, p. 406. 

Laksmi, p. 412. 

Laksmi Samhita (PSncarStra B.) p« 
290. 

Lalitadity a, Yasovaraan, Sovereign 
of Kanoj conquered by, p. 368. 
Lanka, p. 239. 
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Lassen, Prof., pp. 19 fnl, 20 fnl ; L„ 
Menandros became king about 144 
B. 0. acc. to, p. 108; his wrong view 
about Fuspamitra, 111 fn3; L. on 
date of Menandros, p. 113 and fnl ; 
L. on date of Patafijali, p. 113 fn4; 
his chronology, p. 114; L., Indo-Ba- 
otrian dynasty became extinct in 
B.C. 85, acc. to, p. 177. 

Lat ( present tense ), pp. 108, 115, 130. 

Lata, name of Gujrat given to the pro- 
vince of, p. 414. 

Law-books, metrical, or Smrfcis, p. 53. 

Lekhakas (professional writers), p. 37. 

Leland, Mr., an American gentleman 
present at Vienna Congress; langua- 
ges of Gipsies as his special study 
p. 342 ; L., paper on Gipsy language 
read by, at Vienna Congress, p. 344. 

Leon ( Gr. ) i . e . Leya, name of a 
Zodiac sign, p. 387. 

Leumann, Prof,, Ernest of Strassburg, 
present at Vienna Congress, p. 341; 
Ms appreciation of Dr. Peterson’s 
work in Jain literature, p. 525 ; 
his remarks on the work of Dr. 
Buhler, p. 526. 

Lewis, Sir George Cornwall, p. 481. 

Leya i . e. Leon (Gr.) name of a 
Zodiac sign, p. 387. 

Liaka, p. 22. 

Lignana, an Italian scholar, present 
at Vienna Congress, p. 342. 

LilS, p. 284. 

LilSvatf, p. 315. 

LihganusSsana, p. 221. 

Linga Purapa, creation referred to, 
in, pp. 56, 407. 

Lion Pillar at Mathura, p. 23. 

LokasSstr, temple of, p, 46. 

LokSyata, p. 328. 

London, p. 332. 

Louvre, pp, 339, 340. 

Ludwig of Prague, present at Vienna 
Congress, p. 341; L. Rost, Jacobi 
assembled at Vienna compared 
to Risis assembled at Jan aka’s 
MitbilS in author's Verses sung* at 

. Vienna Congress, p, 347. ; L„ 
Rgveda translated by, from Roth’s 


point of view to a certain extent, 
p. 397. 

Lumbini grove, visited by Afioka, 
Sakyamuni born in, p. 13. 
Luthuanians, p. 390. 

Lysias, p. 19. 


Maedonell, Dr., of Oxford, present at 
Vienna Congress, p. 342. 

Macedonia, p. 12. 

Macedonian (yoke), p. 5. 

Mackenzie Collection, Samkara men- 
tioned in Konga-Desa-Carita, a 
Tamil Chronicle in the, p. 88. 

Mackichan, Dr., Vice-Chancellor of 
Bombay University, p. 427. 

MadharTputra Sakasena, p. 30 ; M., 
later than Pujumayi, p. 514 ; M„ 
p. 517. 

Madhava, pp. 65, 76 ; Af., author of 
Sarvadarsaiia Samgraha, p. 64 ; M., 
author of Samkara-Vi jaya, p. 92 <& 
fn2 ; his com. on Parasara, p. 303. 

Madhva, p. 409. 

Madhva, p. 293. 

Madhyamas, p, 134. 

Madhyamika, pp. 18, 182, 184. 

Madhyamika school, p. 58; M., Budhi- 
stic works of, p. 409. 

Madhyamikas, pp. 73, 74, 76, & fnl, 
108, 116, 117; M.s, name misunnder- 
stood by Weber and Goldstuoker, 
p. 119. 

Madhyandina Recension of Brhada- 
ranyakopanisad, p, 100; M. Sakha, 
pp. 223, 372. 

Madhyandinas, pp. 228, 372. 

MSdrakas, tribes, p. 39. 

Madras, SSkala, capital of, p. 106* 

Madras Presidency, p. 277. 

Magadha, pp. 42* 56, 518; M., PStali- 
putra capital of, p. 111. 

Magadha Church, p, 14; M. Saingha, 
a tablet inscription addressed to, 

p. 11. 

Magas of Gyrene, (Maka), died 258 
B. C., p. 12 f. 

Magha, his &isupSlavadha, based on 
Mbh. story, p. 89. 
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Mahabharata, pp. 48, 57, 63, & fn 3, 
64, 105, 224 & fnl, 291, 292, 348, 365, 
368, 369, 372, 395, 398, 400, 403, 405, 
406, 410, 419, 420; M. ( Anusasana ) 
p. 54 ; M., S2nti and AnusSsanika. 
books of, p. 9; M. Santi Parva, pp. 
69 fn2, 287; M., date of, pp. 79-93, 
119 ; M., serpent sacrifice held by 
Janamejaya.described in, p. 79; old- 
ness ofthis epic, aec. to Hindu belief 
p. 80; M. written after 1521 A.D. 
aoc, to grant, p. 80; specific proofs 
re. its antiquity, p. 81; M., name of, 
occurs in A4vSlayana Grhya SEtra 
III. 4.4,, p. 82; M., ref. to, in Ban as 
Ksdambari, p. 86; M„ story of, com- 
plete in Banas time, p. 87; M., many 
allusions to, in Subandhu’s Vasava- 
datta, ibid ; M, misquoted in 
Mrcohakatika, p. 88; M„ story of, 
base of Verusamhara, p. 89; M., 
praised in Jnane4var?, p. 90$ M. 
quoted often in Danakhanda of 
HemSdri’s work, ibid ; M., ref. to, in 
Sarvadarsanasamgraha, p. 91 ; M., 
quoted in com. on Paras ara by 
Sayapa, ibid; M., quoted in Paddbati 
of Sarngadhara, p. 92; M., quoted 
in works of Panini, etc. of 5th cen. 
B. O. down to Sarngadhara of 14th 
cen. A. D. ibid; its antiquity 
established, ibid ; M., mention of 
Sakala as capital of Madras iD, p. 
162; M., names of Karad & Supara, 
Maratha towns, occur in, p. 387 ; 
M., mentioned by Asvalayana and 
Panini; existed in Patanjali’s time, 
p. 404; M., VySsa auothor of, p. 419; 
M., language, period, grammar, 
contents, etc. of, pp. 422-426; M„ 
mention of, by Pacini and by 
X4valSyana, p, 423* ;M. represents 
speech of Indian Aryans ( period 

- later than Panini & Yaska ), ibid ; 

. Prospectus prepared by Mr. 
IJtgikar, p. 424 ; M. code of morals 
embodied in, p. 477. 

Mahabh&sya, a com. on Panini by 
Patafijali, pp. 61,81, 108, 113, 114, 
124, 126, 133-138, 140, 141 & fn2, 


148, 149, 151, 154, 157, 158, 160 
164-167, 168 fn2, 171, 173, 181, 183- 
185, 205, 207, 212, 291, 296, 297, 316, 
317, 328, 387, 403, 496-498 ; M. refers 
to Pusyamitra, p. 17; M., Asura in, 
p. 95; M., study of, revived by Oan- 
drScarya in 3rd cen., p. 167 ; M., 
called an Arsagrantha by Bhartr- 
hari, p. 184 ; M., no mention of 
characters of RamSyana in, p. 
406. 

Mahabhojas, p. 37. 

Mahadeva, a YSdava king of 
Devagiri, p. 90; M., brother of R3j2 
Krsna, both, sons of J aitra, p. 298. 

Mahakala, temple of (Siva) in Ujja- 
yinl, mentioned in Bapa’s Kadam- 
ban, pp. fr 6, 369. 

MahakantSra, p. 39. 

Mahaksatrapa, a superior title to 
Ksatrapa ( an inferior one ), pp/21, 
22, 24, 515. 

Mahaksatrapa dynasty, exterminated 
by Guptas in 310 or 311 Saka, p. 29. 

M ahaksatrapas,' pp. 27-29, 

Mahamatras or Governors, p. 14. 

Mahanaman, Buddha image set up by, 
p. 46. 

Maharaja or Great King, Vonones 
represented as, p. 28 ; M., title of 
Gupta and his son Ghatotkaca, 
p. 39. 

M ahar aj abhr at a, ( King’s br other ) 

Spalirises was called as, p. 28. 

MahSrajadhiiaja, title of Candra- 
gupta I, p. 39. 

Maharastra, pp. 30, 36, 521; M., cave 
temples in, p. 37 ; M., TralkHtakas 
dynasty ruled in, & Gujrat, p. 414. 

MahSrathis, pp. 37, 38. 

Maharajasa Apadihatasa Pkilasincna, 

p. 20. 

Maharajasa Dharmikasa Heliyakre - 
yasa ( i. e . MahSrSjasya DhSrmik- 
asya Heliyakreyasya), legend on 
the reverse of the coins, p. 19. 

Maharajasa Dharmikasa Jayadharasa 
Arkhebiyasa t p. 20. 

Maharajasa Jayadharasa Antialkiasa, 

p. 20* 
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Maharajasa rajadhirajasa Sarvaloga - 
isvarasa Mahisvarasa Hima Kath- 
pisasa tradata , Kharosthi legend on 
coins, p. 34. 

Maharajasa rajarajasa Devatratasa 
Gudapharasa (in Kharosthi) on 
some coins of Gondophares, p. 32. 
Maharajasa Tradarasa Menamdrasa f 

p. 20. 

MahSsena, worship of, p. 45. 
MahSseno (Greek name on coins), 
p. 34, 

Mahat ( or Buddhi ), pp. 69, 71, 410. 
Mahata ( high-sounding epithet on 
coins ), p„ 32. 

Mahatasa ( i . e . Greek Megalou), 

‘ p. 21. 

Mahatmyas, p. 56. 

Mahat-tattva (i. e. Buddhi), pp. 67, 69. 
Mahavlra of the race of Jnatrkas 
( founder of atheistic system ), p. 
292. 

Mahay ana, later form of Buddhism, 
p. 47 ; M. school of Buddhisim, 
p.317; M., clue to Samkaraoary a’s 
theory of world illusion be found in 
Nihilism of Buddhist, p. 325; M. 
Buddhists, p. 324 ; M. Buddhism, 
p. 413, 

MahSyanism, rise of, p. 45 f.; M., 
P. 47. 

Mahendra, king of Kosala, p. 39 ; M., 
title of KumSragupta, p. 43. 
Mahelvara (Siva), temple of, p. 45, 

• M., p. 48. 

Mahe&varas ( Kusana kings called 
M.), devotees of Siva, p. 34. 
"Mahesvarabhatta, author Mahesvara- 
bhatti (for Hirapy ake&ns ), p, 225. 
'Mahe&varabhattT of Mahelvarabha- 
tta, used by Hiranyakeii Yajurve- 
dins, p. 225. 

MahldSsa, com. of Prati^akhya of 
White Yajurveda, p. 315. 

Mahismati, on NarmadS, Mantjana 
Misra lived in, p. 92 ; M«, p. 210 ; 

- M* capital of Anupa on NarmadS 
p. 238. 

Mahmud of Ghazni, p. 374. 
*Mahomedans, ruling over India, p. 80. 
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Mahuli, inSatara dist., Atbarvavedins 
found in, p. 228. 

Maine, Sir Sumner quoted, p. 391. 
Maitratfaruna, pp. 489, 490, 492, 
Maitrayamya Upanisad, p. 62 fn 1 ; M. 
Sakha of Black Yajurveda in Gdj- 
rat, pp. 222, 372. 

Maitreyi, p. 399. 

Maka, a king ( Magas of Gyrene ) died 
258 B. C., p. 12 f. 

M2latl-M5dhava, com. on, quoted, p. 

74 fn 2 ; M., Act VI, p. 238. 

M Slava era, p. 42. 

Malavas, tribes, pp. 39, 106, 326 ; Mj 3 , 
*• e • M alii, p. 106; M.s, as a 
Gana or a political unit ; Malava- 
gana mdentified with name of 
Vikramaditya, as Saka era with 
that of Salivahana or SSfcavahana 
p. 326. 

Malavikagnimitra, drams- of Kali- 
dasa, its hero Agnimitra, son of 
Pusyamitra, p. 17 ; M., pp. 20, 182; 
M., ref. to Pusyamifcra in, p. Ill f n 3 . 
Malavyas (pi. Malavas), p. 106, 

Malay a vat i, queen of Kuntala Saia- 
karni Satavahana, p. 329. 

Malii, tribe met with by Alexander, 

p. 106. 

Mallinatha, p. 51. 

Malva, pp. 413. 

Malvani dialect, p. 384. 

Malwa, pp. 17, 22, 23, 29, 31, 38, 40, 41, 
48,49,52,56; M., coins & inscrip- 
tions found in, pp. 33, 514. 

Malwa Mahaksatrapa, p. 27. 

Manas, (intelligence) organ of sense 
and action, pp. 67, 68, 71, 77, 288. 
MSnasasagara, son of Prangthaka 
and grandson of Khara, a Sattra 
constructed by, p. 25. 

M and alas, I & X of Rgveda, p. 312 ; 
M.s, p. 418, 

Mapdanakausika, p. 302. 

Maptjaoa Misra, a great Mimamsaka 
lived in MShismati, p, 92; his 
Matha, few miles from HasfcinS- 
pura pp. 92, 293. 

Mandasor, inscription at, pp, 41, 42, 

44, 325. 
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Man^ukl Sakha (fifth) not traced, pp. 
308, 315. 

Manes, p. 21. 

Mahgalisa, cave temple dedicated to 
VisEiu by, p. 45. 

MEnkuwar, inscription at, pp. 41, 46. 

Manorama, p. 316. 

Mansesahra (Manshera), p. 11. 

Manshera iir PaDjab, Asoka Inscrip- 
tions at, p. 10. 

Manfcra-Jagara explained, p. 229. 

Mantras, pp 290, 369, 398, 489. 

MantrarSja, King of Kerala, p. 39. 

Manu, pp. 48, 355, 423. 

Manusaihhita, p. 398. 

Manu Smrfci, pp. 53, 54, 57, 303. 

Manvantaras, p. 55. 

Mara, ( the Buddhistic Prince of 
Darkness ) i . e. Kama or Desire, 

p. 6. 

M aratha Country, pp. 22, 63 ; Study 
of Veda in M., p. 223. 

Marathi, p. 385. 

Marga, p. 74. 

Markandeya Pur ana, pp. 62 fn3, 407 ; 
M., creation referred to, in, 
p. 56 ; M., ref. to Maury as (as 
demons) in, p. 172. 

Mathia, p. 11. 

Mathura, pp. 3, 18, 21-23. 35, i, 43, 47, 
49, 56, 128, 131, 132, 174, 518, 520 ; 
M„ Lion Pillar found at, p. 23; M., 
inscription found at, pp. 35, 40 ; M., 
image of Buddha at, p. 46 ; M., con- 
quered by Yavanas acc, to Gargi 
Samhita, p. 178. 

Matila, a king ruling in Aryavarta, 
p. 39. 

Matrceta, temple of the sun erected 
by, p. 42. 

Matrgupta, King of KEsmir, pp. 50, 51. 

Matp-Yisnu, a Brahman Maharaja 
of the name of, pp. 42, 44. 

Matsya Purana, pp. 62 fn3, 63 fn3, 
69,113 fn3; M., ref. to Gonarda 
native place of Patanjali m, p. 122, ; 
M;, ref. to in, p. 252. 

Maurya, i . e. guild or caste of idol- 
makers, acc. to Nagojibhatta, p. 
168. 


Maurya, name of a dynasty, pp. 5, 167, 
183; M. dynasty founded by Candra- 
gupta about 320-22 B. C., pp, 173, 
512; M. family extinct 35 years be- 
fore Patanjali, p. 150. 

Mauryas pp. 4, 17, 111, 113, 119, 
125, 126, 151, 153-156 168-172, 

184, 185, 191-196, 198, 200-206, 317; 
M.s, alluded to, by Patan- 
jali, p. 5; M.s, idols were sold by, 
p. 155; M.s, images such as Sivah, 
Skandah YisEkhah were sold by, 
p. 170 ; their greed for gold, 
referred to, in MahEbhEsya, p. 328. 

Max Muller, pp. 51, 60, 76, 157, 158, 
160, 304; M., Chips of, p. 74; 
his Note on Renaissance, p. 157 
fn. 3 ; M, visited by the author, 
p. 336 f. ; M., author’s dis- 

cussion with, about the central 
idea of Samkaracarya’s philosophy, 
p. 338; M., not present at Yienna 
Congress because of his daughter’s 
death, p. 342. 

Maya ( illusion ), pp. 73, 77, 78, 
294; M. (magical power), p. 98; 
M. ( Prakrti p. 291 ; M. doctrine 
not supported by Sutras, p. 409. 

May a- A sura, located in KhEpdava 
forest, p, 98 ; M., audience hall con- 
structed by, for Pandavas, ibid ; 
M., saved by Arjuna, ibid ; M. 
( Assyrian or Asura ) proficient in 
architecture, ibid, 

Mayasaihhlta containing instructions 
for the accomplishment of wonder*- 
ful feats, p. 417 f. 

Mazdaonho-Mazlohano ( Greek name 
on coins), p. 34. 

Mazlohano-Mazdaonho ( Greek name 
on Coins ), p. 34. 

McAuliffe, a Punjab Civilian, present 
at Yienna Congress, p. 342. 

Me, pp. 70, 71, 73. 

MedhStithi, p. 408. 

Meerut, p. 11, 

Megasthenes, an ambassador sent by 
Selukos to the Court of Sandracotta 
( i. e. Candagutta or Candragupta ) 
acc. to Greek writers, pp. 3, 5, 326, 
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MeghadSta of Kalidasa, p. 51 ; M., ref. 
to Kuruksetra in, p, 86. 

Menander, pp. 20, 177, 178 ; M. ( or 
Milinda), p. 178; M., of Sakai a, 
same as Milinda, the Greek Kicg, 
p. 8 ; M., aco. to Goldstueker 
same as Yavana prince referred 
to in Arupad Yavanah. Saketan), 
p. 18 ; M., same as Milinda of 
Pali work Milinda-Pafiho, ibid ; 
M. or Milinda reigning at SSgaia, 
p. 162 ; M., Indo-Bacfenan prince, 
p.177; M. is Yavana (in Arunad 
Yavanah Saketam ) spoken by 
Patanjali, p, 178. 

Menandros ( Yavana King ), pp. 113, 
and fn 4, 114 ; M. became King 
about 144 B. C. aco. to Prof. Lassen, 
p. 108 ; M., King of Bactria, same 
as the Yavana in Panini acc. to 
Prof, Goldstuoker, ibid ; M. a 
Bactro-Greek monarch identified 
with Milinda reignig at Sakala in 
Punjab called Yona King in Pali, 
p, 388. 

Meptha or Bharfcrmentha, a poet, 
pp. 50, 51. 

Mesapotamia, North, pp. 99, 100. 

Mihira = Miiro { Greek name on 
Coins), p. 34. 

Mihirakula, son of Toramana ( of 
Hilpa race), p. 42; a Hun Sovereign, 
p. 521. 

Miiro=*Mihira (Greek name on coins) 
p. 34. 

Milinda, Indianised form of Menand- 
er, pp. 18, 20, 178, 413 ; dialogue bet- 
ween M. and Nagasena, a Buddhist 
saint, pp. 8, 412, 413; M., a Yopa 
Jang, p. 178; M. reigning at Sakala 
(S£gala) in Punjab identified with 
Bactro-Greek Monarch Menandros 
oalled Yopa King in Pali, pp. 162, 
388. 

Milindapafiho, a Pali Work, pp. 18, 
20, 178; M, refers to Sagala 

(Sakala), p. 162. 

Milloue, a French Scholar present at 
Vienna Congress, p.342. 


Mlmamsa, p. 58 ; M., Sahara’s Bhasya 
on, p. 65. 

MImanisabhasya of Sabarasvamin, 
p. 58* 

Mimamsa School, p. 318, 

MlmSmsakas, p. 293. 

Mitani, King of, treaty between, and 
King of Hittites ( in an inscription 
found in Asia Minor), pp. 94, 97, 
323. 

Mithila, p. 318 ; M., Hindi spoken in, 
p. 342; M., J anaka King of, p. 346 ; 
M., Capital of Videhas, p. 347. 

Mitra, Rajendralal, translation of 
Verse in Inscription containing the 
word Gfaata, p. 219 ; his reply to 
Note I by author, p. 220, M., p. 221. 

Mitravaruna invoked by King of 
Mitani, p. 94; M., p. 491. 

Miyika, p. 23. 

Mlecchas, pp. 95-97, 376 ; M.s, same 
as Yavanas, p. 388. * 

Modi, Jivanji Jamshetji, Dr., p. 330 

Moga ( i. e . Saka Emperor Maues ) 
pp. 23, 32. 

Moksa i . e. original absolute of Soul, 
pp. 68, 72, 74, 77; M. (Purusartha), 
p. 286 ; M., ( deliverance ), p. 291. 

Moksadharmaparvan, ( Santiparvan 
of Mbh.) NarSyapiya section in, 
p. 287. 

MorS, inscriptions at, in Rajputana, 
p. 23. 

Mount Cenis tunnel, p. 353. 

Mrcohakatika, Mbh. quoted in, p. 87. 

Mrdanga, p. 328. 

Muir, Dr., of Edinburgh, pp. 350, 387. 

Mukta, p. 286. 

Mukta JTva, p. 284. 

Muktavali, work of Visvanatha 
PSncanana, p. 503. 

MulwSsar in Okha;map4ala, an ins- 
cription at, p.*25. 

Mumuksu Jlva, p. 284. 

Munis, three viz. PSpini, XatySyana , 
and Patanjali, pp. 134, 141. 

Munich, p. 340. 

Mufija, uncle of Bhoja of Dhara ref. 
to, in SarasvatlkanthSbharapa, 
p, 87 ; M„ Dhanika patronised by, 
p. 89 ; M. t p. SOL 
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Murup<ja tribes, p. 40. 

Mutibas, name Dasyus applied to, 
p. 95 fill. 

Mysore, p. 11 ; M. dst., p. 85. * 


Nabhapanti, p. 12. 

Nabhata, p. 12. 

Nagadatta, p. 39. 

Nagari, (ancient) i. e. BrSbmi charac- 
ter, p. 19. 

Nagarjuna, contemporary of Kaniska, 
pp. 47, 117; H., founder of Buddhist 
School named Madhyamikas, p. 
116. 

NSgarjuni hills near Gaya, p. 16. 

Nagasena, Buddhist saint, dialogue 
between him and the Greek King 
Milinda, pp. 8, 413 : IT., pp. 18, 9, 

178. 

Nagojibhatta, pp. 126, 128, 133, 136, 
138, 139 fhl, 171, 172, 176, 177, 187 
190, 192-199, 202-205, 216 fh4, 317; N.’ 
Maurya means guild or caste of 
idol-makers acc. to, p. 168 ; N., Tat- 
rabhavatah (=Isvara or God) acc. 
to, p. 216; N., author of Sabenduse- 
kbara and Paribhasendu^ekhara, 
p. 316. 

Nahapana, pp. 38, 278, 279, 281, 513, 
516-518 ; N,, ruler of Maharastra, 
p. 30 ; IT., named as Ksaharata (an- 
other form of Khakharata), ibid , 
& 515 ; his son-in law, Usavadata, 
p. 31 ; IT., both aK.& Mk., ibid ; N., 
founder of Saka era, in 78 A. D., p. 
280. 

N aidhruv i-N 2r ay a$a, his Vrtti on 
A^valSyana Grhya, III. 5.9 ; p, 307 ; 
2T n pp. 309, 310. 

Naigamas, ( merchants ), p. 37. 

Nakula, referred to, by Patanjali, 
p, 83. ' 

Halodaya, tradition that N. and 
Sakuntala belong to the same 
author, be rejected, p. 164. 

KSmadeva, p. 324. 

2T5nSgh5t, mutilated inscription at, 
pp. 38, 39,516. 


Nandas, their family uprooted by 
Canakya or Visnugupta, pp. 5, 328, 
330. 

Nandaraja, p. 329. 

Nandin, emblem of, on the reverse 
of coins, of Kusana princes, pp. 34, 
48. 

Narada, p. 290. 

NSradapaficarStra, p. 290. 

Narada Smrfci, p. 303. 

JSfarSsamsis, p. 82. 

Narasimha, p. 288. 

Narasimmiyengar, Mr., quoted, p. 120, 

Narayana, pp. 285, 293, 309-311, 313, 
315 ; IT., Vasudeva of Bhagavata 
School and of BhagavadgltE after- 
wards identified with, pp. 411. 412. 

Narayapa, Commentator of Zsva- 
lSyana Srauta Sutras, pp. 306, 307 , 
489. 

Narayana Bhatta, his VepIsamhSra 
based on Mbh, Story, p. 88. 

Narayanabhatta, his work Narayapa- 
bhatti, p. 225. 

Rarayaijabhatti of NsrSyanabhatta, 
for Rgvedins, p. 225. 

NSrayanlya section of Moksadharma- 
parvan ( SEntiparvan of Mbh. ) 
p. 287 ; IT., older than Ramanuja 
and SamkarScarya, p. 288 ; IT., 
pp. 291, 293, 405. 

IT armada:, Mahismati on, p. 92 ; N., 
Anilpa on, p. 238 ; IT., p. 521. 

NSsadSsnmo sadasit, ( Rgv. X . 129 )„ 

p. 6. 

NSsatyas, invoked by king of Mifani, 
p. 94. 

Nasik, pp. 281, 528; N., cave temples 
at, p. 38; IT., cave inscriptions at, 
pp. 30, 38, 84, 514, 516, 517. 

Nasika, as capital of SStavahnna 
race, p. 278. 

Native Opinion, p. 131. 

Navagva and Da^agva occurring in 
Rgveda, remarks on these made 
by Italian scholar at Vienna Con- 
gress, p. 344. 

NavShniM, p. 316. 

Navanata, capital of Fu$umayi» 
p.243. 
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Nava-ratnani ( nine gems ) at the 
court of Yikramaditya, p. 375. 

Navya NySya, composed by Gahges- 
opadhySya of Bengal, p. 317. 

NepSla, p. 39; N. Terai, pp. 11, 13. 

Newton, Justice, pp. 280, 281. 

Nibandha defined, p. 253; N.s or 
commentaries, pp. 408, 409. 

Nic ( Aya ) termination, p. 209. 

Nicias, a prince, p. 20. 

Nighaptu, pp. 224 and fnl, 226, 396. 

Nigliva, p. 11 ; N., Nepal Inscription 
found at, p. 13. 

Nigrahapatn, p. 152. 

Nihilism, pp. 73, 74; N. of Buddh/t 
Mahay ana school, a clue to theo- 
ry of Samkaraearya’s world-illusi- 
on be found in, p. 325. 

Nilakaptha, p. 408. 

Nimbarka, p. 409. 

Nipafa, p. 496 ; N,, under Panini 
1. 4. 56, p. 497. 

Nirodha, p. 74. 

Nirukta, pp. 161, 224 & fnl, 226. 

Nirvana of Buddha, pp. 73, 76, 163, 
164. 

Nirvartaka, p. 153. . 

Nitya JIva, p. 284. 

Nivartana defined, p. 252. 

Nivasa, p. 151. 

Niyama, p. 285. 

Niyantr ( ruler ), p. 287. 

Niyoga, p. 418. 

Noble, Colonel, Commissioner of 
Sahet Mahet in Oudh, in the Stea- 
mer Siam by which the author re- 
turned from Vienna to India, pp. 
359, 360. 

Non-ego, p. 70. 

North-Western provinces, pp. 40, 41. 

NySy^, Vatsyalyana’s BhSsya on, 
p ; 65; N. Philosophy, p, 329; N. 
SSstra, p. 316; N. school, p. 317; N. 
system, pp. 324, 410; N, of Dialectics 
p. 411. 

Nyayabhasya, VSisyayana, author of, 
pp. 317, 328. 

NyayabindutlkS, a Budhistic work 
edited by Dr. Peter Peterson, p. 
526. 

5 


NyaiyasSra of BhStearvajna, p. 299. 


Objects* of the senses, five, p. 67. 

Odana, p. 152. 

Okhamandala, p. 25. 

Oldenberg, Prof., pp. 305, 309, 517; O.i 
Prof, of Vienna not present at 
Vienna Congress, p/ 342 ; his 
method of interpreting Rgveda, 
p, 398. 

Organs of action, five, p, 67. 

Orthagnes ( Indo-Partbian king ), 
P. 31. 

OrtospaD, same as modern Kabul, der- 
vied from Urddhasthana acc. to 
Prof. Wilson, p, 105. 

Oudh, pp. 123/133. 

Owen, Mr., Sydney, sometime Profes- 
sor of History and Political Eco- 
nomy m the Elphinstone College, 
author’s master ; author well re- 
ceived by him in London, p.336; 
O., p. 338. 

Oxford, p. 332. 

Oxydrakae nearer to Ksudrakas than 
Sfidrakas, p. 106; O. tribe met 
with by Alexander, identified with 
Surdrakas of Puranas by Prof, 
Wilson, ibid, 

Ozene or Ujjayinl, p. 24. 


Pada illustrated, pp. 225, 226; P. defin* 
ed, pp. 227, 228. 

Paddbati (or anthology) of SSrnga- 
dhara, p. 91 ; P., Veplsaihhara Kira- 
tSrjumya, Sisupalavadha, Bhaga- 
vadgita and other parts of Mbh., 
quoted in, p. 92; P., edited by Dr. 
Peter Peterson, p. 525. 

Paddbati (manual), V 307. 

Paderia in Nepal Terai, pp. 11, 13. 

Padma-SaihhitS ( PancarStra-S.), p. 
£90. 

Fagesfc, Sir Augustus, British Amba- 
ssador at Vienna, p. 345. 

Pahlava, p. 24 ; P. or Indo-Parthian 
dynasty, p. 33; P. race, p. 293 ; P, 
tribes, p. 183. 
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Fahl(lh)avas, pp. 48, 53, 54, 514 ; P M s 
beaten by Gotamlputra Satakarni, 
p. 30; P.s., Persians or Parthians 
known as, p. 178. 

Pahlavi, p. 11. 

Paila, p. 418. 

Paithana, pp. 389, 518 ; P. capital of 
the Deccan, p. 30; P., Siri Pole- 
meos or Bujumayi ruling at, acc. to 
Ptolemy, pp. 31, 515 ; P., viceroyalty 
of Andhrabhrtyas at, p. 517. 

Pakores (Indo-Parthianking), p. 31. 

Paksilasvamin or Vatsyayana, pp. 
59, ‘ 318. 

Pa-la-fa-to, (transcribed as Parvata 
by M. Julien), central province of 
Panjab called so, by Hwan Thsang, 

p. 106. 

Pali, pp. 18, 39, 45, 297, 423 ; P., 
Buddhist works in, p. 57. 

Papava, p. 328. 

Panoadasi of Bharatltlrtha, p. 77 

k fnl. 

Pancajana, p. 300. 

Pancala, conquered by Yavanas, acc. 
to GSrgi SaThhita, p. 178. 

PancalEh, pp. 500, 501. 

Pancalas, pp. 507, 508. 

PaScarEtras, pp. 287-289, 291, 294, 
411; P*-£gamas, p. 412 ; P.-Samhi- 
tas, p. 290; P. system, pp. 288, 289, 
294; P. or Bhagavata system, 
Ramanuja’s same as, p. 290 ; P. a 

t distinct system independent of 
Vedas and Upanisads, p. 293. 

PancasiddhEntikS of Varahamihira, 
pp. 50, 374. 

FancEvattis, p. 311. 

Panclkarana, p. 77. 

PSnuJava, family name mentioned by 
Patanjali, p. 404. 

Pap^avas, pp. 291, 418, 424; their 
race f# p. 79 ; P.s, story of (i. e. Mbh.), 

* as ancient, in PataSjali’s time,p. 8i; 
P.s., skill of, in gambling, ref. to, in 
VSsavadatta, p. 87 ; P.s, audience 
hall constructed for, by Maya- 
Asura, p. 98. 

Papdu, pp. 84, 86, 89. 

PEp<}ya, p. 12. 


Pandyas, p. 11. 

Pangu, (Purusa is said to be ), p. 67. 
PSpini, pp. 8?, 84, 92, 124, 126, 128, 
129, 136, 138 fn 1, 139, 141 & fn 2, 
142-147, 153, 155, 157-165, 168 & 2, 
169-172, 182, 186, 187, 190, 191, 
193-195, 197, 198, 203, 204, 216, 224 
& fn 1, 292, 351, 374, 375, 385, 393, 
400-402, 423, 476, 496-510 ; P„ IV. 
2. 127; p. 103; P. IV. 1. 169, IV. 
2. 77, IV. 2. 99, IV. 2. 103, IV. 2. 
133, IV. 3. 91, IV. 3. 93; p. 104 ; 
P., IV. 2. 82, IV. 2. 117, V. 3. 114, 
V. 3. 117, p. 105; P., IV. 2. 75, IV. 

2. 143, IV. 3. 93, V. 3. 114, p. 106 ; 
P., V. 3. 117, p. 107 ; P., III. 2. Ill, 
p. 108 fn 1; P. III. 2. 123, p. 109 ; 
P., I. 1. 68, II. 4. 23, p. 110; P., I. 

3. 2, II. 1. 16, II. 3. 28 ; III. 3. 134, 
III. 3. 136, V. 3. 57, p. Ill fn 2 ; 
P., III. 2. 123, p. 113; P.; III. 
2, 111, III. 2.123; p. 114; P„ III. 
1.26, p. 121; P., III. 3. 136, 
p. 122 ; P., V. 3. 99, p. 125 ; P„ 

1. 1. 51, p. 126 fn 1 ; P. VI., 4. 3, 
p. 127 fn 1 ; P. VII. 1.100. ibid 
fn2 ; P., VI E. 4. 7, ibid fn 5 ; 
P., III. 2.111, p. 128 fn 1; P. III. 
2. 115, ibid fn 2 ; P., V. 3. 67, p. 129;. 
P„ I. 2. 1, II. 4. 32, III. 3. 127, III 
3. 141, IV. 3.6, IV. 3. 143, V. 1. 30, 

V. 3. 20, p. 142 ; P., III. 2. 123, III. 
11. 134, p. 143; P., VI. 1. 86, VI. 4. 1, 

VI. 4. 2, VI. 4. 3, VI. 4. 12, VI. 4. 14, 
VI. 4. 16, VI. 4. 19, VI. 4. 22, VIII. 

2. 36, p. 144; P„ VI. 4. 23, 4. 24, 4. 34, 

4. 37, 4. 40, 4. 42, 4. 45, 4. 46, 4.47, 4. 48, 
p, 145 ; P., VI. 4. 49, 4. 51, 4.52, 4.55, 
4. 56, 4. 57, 4. 62, p. 146; P., V. 3. 99, 
p. 154; P., IV. 2.75, IV. 2.104, 

p.162; P., V. 3.99, p. 168 fn g; P., 
VIII. 1.15, p. 169; P. I. 1.68., 
p. 182 ; P., I. L 68, p. 188 ; P., VI. 

3. 26, VIII. 1. 15, p. 189 ; F., III. 

1. 26, p. 209 ; P. Ill, 2. Ill, p. 212 ; 
P., III. 2.23, II. 3.36, IV. 2.104, IV ; 
3. 64, IV. 3.98, IV. 3. 99, VI. 3.6. 
p. 213 ; P., IV. 2. 25, IV. 3. 98. 

p. 215; P., II. 3. 6, p. 219 ; P., IIL 
2. 1, P., in. 3, 113, III. 3. 117, p. 221; 
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P., II. 2.36, II. 2. 37, p. 238 ; P., IV. 
3. 76, p. 272 ; P., IV. 2, 104, ibid fnl ; 
P., IV. 3.98, p. 291; P. I. 3. 25, 
p. 296 , P., V. 3. 99, p, 317 ; P., IV. 
2. 60, p. 404 ; P., I. 4. 103, p. 496 ; 
P., I. 3. 1, P.I, 4. 9, I. 4. 56. 

I. 4.59, III 1.1. p. 497; F., 

II. 3. 48, p. 498 ; P., I. 2. 51, IV. 

2.69, IV. 2.81, p. 507; P., I. 2 53, 
p. 508 ; P., I. 2. 56, p. 50 9; P„ three 
centuries before Patafijah, p. 81 ; 
P„ flourished before 3rd century 
B. 0. at least, p. 162; MahS- 
bhasya of Patafijali, a com. on his 
grammar, pp. 81, 108; P. (VI 2. 38) 
on accent of MahS, in Mbh., p.82; 
P., significant mention ofVasudeva 
and Arjuna together by, in IV. 3. 98, 
ibid; P. on names of places etc. 
p. 102f, ; P„ referred , to, as Sala- 
tursya ( native of Salatura ) in 
copper-plate grant of Dharasena 
IV. p. 103; P., theory of 

technical terms of, pp. 131, 496 ; P. 
names of places of Southern India 
not found in, p. 161; P,, modern 

verses attributed, to, belong to 
another author of the time of, p. 
164; P., author of Astadhyayi, pp, 
164, 226; P., Hetumati ca III. 1. 
126, p. 210; P., Mahabharata men- 
tioned by, pp. 404, 423; P., the 
Indian Grammatical Legislator, 
p. 500. 

Pan jab, pp. 11, 18-23 ; P., Candra- 

gupta being present in, at the time 
of Alexander’s invasion, p. 5 ; P„ 
Manshera in, Asoka Inscriptions 
at, p. 10 ; P., Western, coins of 
Gondophares found in, p. 32 ; P., 
Copper Coins found in, p. 33 ; P«, 
Aryans settled in, pp. 99, 100 ; P., 
anoient geography of, p. 103. 
Pantaleoa (descendant of Demetrius), 
p. 19. * 

Pantheism, p. 400. 

Pantheon, Brahmanic, p, 44. 

Pa^ya ( vendible }, pp. 155, 156, 190, 
' 192-195, 197, 204. 

Para (manifestation of God ), p. 284, 


Paiada river, p. 255. 

Parakramanka, a title, p. 39. 

Parama ( Pancarafcra Sainhiia ), 
p. 290, 

Parama-Bh2gavatas ( Candragupta 
II, Kumaragupta and Skandagupta 
called, on Goins ), p. 43. 

Parana Sg am aoudam aiii-Saihhi ta (Pan- 
caratra-S. ), p. 290. 

Paratna$us (atoms) of Vaisesikas, 
p. 69. 

Paramaras of Ujjayim and Dh5ra> 
desa, p. 414. 

ParSsara, Mbh. quoted in com. on, by 
Sayaigta, p. 91. 

Parasara Smrti, p. 303. 

Parasmaipada, distinction between, 
and Atmanepada, p. 297, 

Parasarama, p.301. 

Parasvarupavirodhin, p. 286. 

PanbhasecdusekharaofNagojibhatta, 
p. 316*. 

Pank^itj father of Janamejaya, p. 79 ; 
P., son of Abhimanyu restored to 
life by Krsna, ref. to, in Kadam- 
bari p. 86, 

Parinamavada, theory of, p. 77 fn 2. 

Paris, pp. 339, 340. 

Parisads, p. 256. 

Parivrajaka Maharajas, Copper 
Charters issued by, p. 55. 

Parnadatta, Skandagupta’s governor 
of Surastra, p. 44. 

Paroksa, p. 497. 

paropamisus, p, 20. 

Parsis, pp. 330, 378. 

parsus, a warlike tribe (Pacini V. 3. 
117 ), p. 105. 

Parsusfch3aa, country of Parsus, 
warlike tribe ( PSpini V, 3.117), 
Fo-li-shi-sa-tang-na, probably- 
derived from, p. t05. 

Parth§nos ( Gr. ), i. e. PSrthona 
name of a Zodiac sign, p. 387. 

Parthian dynasty, Saka princes in- 
cluded in, by Smith, p. 519. 

Parthians, p. 49; P.s, or Persians spo- 
ken of as Palbavas, p. 178. 

Parthona i. e. Farthenos (Gr.), name 
of a Zodiac sign, p. 387. 
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Parvata, name of country aco. to 
FSnini IV, 1143 and IV. 3.93, 
p, 106; P., OandiScarya obtained 
tradition from, p. 184. f 

Parvata, Pa-la-fa-to, transcribed 
as, by M. Julien, p. 106. 

PSrvati, p. 412, 

Pasu ( cattle or wealth ), p. 397. 

Pasupata, p..287. 

Fasupatas, p. 294. 

PStSlavijaya, p. 206, 

PStall ( for Ujjayim ), p, 50. 

PStaliputra, pp. 12, 40, 50, 111 fn3, 
114, 122, 123, 131, 132, 167, 206, 276 
277; P., capital of Sandrakottos, 
p. 3; P., capital of Candragupta 
situated at the confluence of the 
Ganges and the Erannoboas, p. 5 ; 
P., capital of Magadha, often 
referred to, by Patanjali, p. Ill; 
P., acc. to Patanjali situated on 
the Sona, pp. 5, 111 fn2; P., Patan- 
jali flourished in the reign of king 
of, p. 108; P., author of Maha- 
bhasya lived to the east of, acc. 
to Weber, really to north-west of 
Saketa, p. 128; P., or Khsumpura, 
p. 178. **" 

Patanjali, pp. 18, 20, 54, 83, 84, 92, 95, 
96, 98, 109 fill. 111, 113 fn4, 124- 
126, 128, 129, 131-134, 137, 138 fnl, 
139 and fn 1, 140, 141 and fn 3, 142- 
147, 149-152, 155-158, 160, 162, 164, 
165, 168-185, 186 fn 1, 187, 189-192, 
194, 195, 197, 198,-201, 202, 204, 205, 
209-211, 213-215, 216 andfn 1, 291, 
296, 297, 316, 328, 387, 403-405, 408, 
443, 497, 5Q0, 504, 508 ; P. speaks of 
Pataliputra situated on the Sopa, 
p. 5; P., alluding to the Mauryas, 
and speaking of CandraguptasabhS, 
ibid ; bis date * about 142 B. C., 
pp. 17, 81, 119,131; P„ refers to 
Yavanas (arupad Yavanah Sake- 
tam; arupad Y avanah MadyamikSm) 
under PSpini III. 2. Ill, p % 
17 f; P. refers to Pusyaxnitra 
in Mababhasya, ibid; his bhSsya 
on VySkarana, p. 65; P., author 
of com, on Fapini’s work, p, 102 ; 


his MahSbhSsya i. e, com. on 
PSnini, p. 108; P., com. by, on 
the Sntra etc. of 

PSnini, p. 82; P., main story of 
Mbh. current long before the time 
of, pp. 83, 84 ; P., Panjab called as 
Bahllka by, under Panini IV, 2. 117 
and V. 3. 314 ; p. 105; P. lived in the 
reign of Puspamitra (178 B. C. to 
142 B. 0. ), pp. 114, 116, 322, 130, 
185 ; P., Weber’s remarks on date 
of, p. 115 ; P., ref, to Puspamitra- 
Sabha in, ibid; P,, brought to 25 afttr 
Christ by Weber, p. 116; his Bhasya 
introduced in Kasmir by CandrS- 
carya, p. 118; P,, on Fapini, III. 1.26, 
p. 121 and fnl ; P,, on sacrifices of 
Puspamitra, p. 122 ; his native 
place Gonarda, ibid ; his native 
place to north* west by west of 
Oudb, p. 123 ; P., Comments on 
Vartikas ; agrees with KStyayana, 
refutes him, racasts Pacini’s Sutras, 
discusses and explains even in the 
absence of a Vartika, gives supple- 
mentary rules ( Istis ) p. 147 ; his 
work is Com. on edition of KStya- 
yana etc., ibid; P., flourished 
short time after Mauryas, p. 156 ; 
P„ called Tlrthadarsm { seer of sav- 
ing truth ) by Bhartrhari, p. 184 ; 
P., arguments for date ( 150 B. C, ) 
of, summed up, pp. 184-185 ; 

Path, (Eight-fold) viz, right views, r. 
resolve, r. speech, r. action, r. liv- 
ing, r. effort, r. self-knowledge, 
r. contemplation, misery destroyed 
by, p. 9. 

Patika, p. 22 ; P., mentions Moga ( i:e % 
Saka Emperor Maues ), p* 23; P„ of 
Taksa&IK ibid. 

PStnS, p. 123. 

Paul, Sfc„ his Cathedral, p. 333. 

Pauliia ( SiddhSnta ), p, 57. 

Pauskala, derived from Puskala of 
PSpini, ancient capital of G3n« 
dh§ra, p. 106. 

Pauskara ( PSfioarStra Samhita ) t p, 
290. 

Pauskarasamhita, p. 289. 



General index 


56 ? 


Payasy a (curds or milk), p. 492. 

Percy Gardner, pp, 19 fnl, 22 fn2, 28 
fnl, 34 fnl. 

Perfect, pp. 160, 174, 

Periplus oftheErythrean Sea, author 
of this work unknown, p. 3 ; P., p. 
18. 

Persian pantheon, emblems of deities 
from the, on Coins, p. 34. 

Persians or Parthians spoken of 
Palhavas, p. 178. 

Peshwas, servants of Raja of Satara, 
p. 513. 

Pesh&war, p. 31. 

Petemkas, p. 12, 

Petersberg (St*) Lexicon, pp. 169, 
187, 188, 401. 

Peterson, Dr. Peter, pp. 158, 164-170, 
173, 175-178, 180-183, 185, 186 and 
fnl, 187-207, 343; P. on date of 
Patanjali, p. 156; P. refers Patanjah 
to time of Skandagupta of Gupta 
Dynasty, p 157 ; P , obituary 
notice of, pp. 523-527; P., editor of 
Balakanda of Ramayapa, Hitopa- 
desa, Kadambari, Subhasitavali, 
Sarngadharapaddhati, p. 525 ; 
his alphabetical index of all the 
poets in Sanskrit literature in his 
introduction to Subhasitavali of 
Vallabhadeva, ibid; P„ editor of 
Hy ay abiudutlka, a Buddhistic work, 
ibid ; his work on Jain literature, 
ibid; P., editor of some Rgveda 
Hymns, p. 526 ; P., author's appre- 
ciation about the original research 
work oft p. 527. 

Peukalas derived from Puskala of 
PSpini, p. 106. 

Fhala or PurusSrtha ( end of life ), 
p. 284. 

PhaJa ( fruits or objeots of life ), 
p. 287. 

Phelps, Colonel A., sometime Com- 
missary-General Bombay, friend of 
author, author, well received by, 
P» 339; P», p. 355. 

Philoxenus, p. 19. 

Phoenicians, p. 466. 

Pihgala, p. 371. 

Pippala tree, p. 36. 


1 Pipru, name of Asura, p. 94. 

! Pischel, p. 396. 
j Pistapuri, temple of, p. 44. 

| Pitinik^, p. 12. 

i Piyadasi, Inscriptions of, p. 12 fnl 
| Proscriptions by Senart, p. 13 fnl. 
! Pluta (long vowel ), pp. 96, 502. 

Poona, Soma Sacrifice held at, in 
1873, p.230, P. dist.^ inscriptions 
in, p. 517. 

Prabhakara, founder of atheistic 
M imams a school, p. 58. 

Prabhasa, near Pattap Somnaih or 
Somnath acc, to Dr. Stevenson, 
p. 254. 

Pracyas, p. 134. 

Pradhana (or Prakrti) first principle, 
pp.66, 68,71,73,74,410,497; 

Pradipa, p. 189. 

Pradipoddyota, p. 189. 

Pradyumna, p. 285 ; P. sprang from 
Samkarsapa, p, 288. 

Praisa (order), pp. 490, 492. 

Praja (progeny), p. 397. 

Prajapati, p. 96 ; P. (all) as material 
cause p. 214 ; ’ P., p. 215. 

Prakalpita, p. 153. 

Prakalpitah, p. 151. 

Prakatartha, work, p. 300. 

Prakrit, pp. 24, 32, 39, 45, 60 61, 385. 

Prakrit language, p. 18; P., one 
legend in, on the the reverse of the 
Coins, p. 21. 

Prakrit legend, p. 19. 

Prakrtaprakasa of Vararuci, p. 123 
fnl. 

Prakrti, pp. 69, 75; P. (or Pradhana) 
first principle, pp. 66, 68, 73; P., 
as material cause of things acc. to 
Prof. Wilson, p. 69; P. (MayS) 
p. 291; P., (nature) of Siihkbya 
school, p. 410. * 

Prapapiaka, p. 25. 

Prapatti, p. 286. 

Prapattiyoga (Up3ya), p. 285. 

Praptivirodhin, p. 287. 

Praptr (he who attains it), p. 287. 

Pr2pya (what is to be attained), 
p. 287. 

Prarjunas, tribes, p. 39. 
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Prarthana Samaja, Justice Ranade’s 
lecture at, p. 453. 

PrasEda (temple), p. 46 ; P. } p. 221. 

Prasasti, p. 206. 

Prasastis, historial accounts of prin- 
ces, p 4. 

PrEtaranuvaka, p. 321. 

Praihama (case), pp. 498, 502. 

Pratlka, p. 205. 

Pratinidhi, Pant, Shrimant Balasaheb, 
his munificent help to Mababharata 
edition of theBhandarkar Institute, 
p. 425. 

Pratisakhya of White Yajurveda, 
p. 315. 

Pratoli i, e. gallery, (on inscription), 
p. 43. 

Pratyahara Sutras, pp. 127, 139, 498. 

PratyakhyEna ( speaking against), 
pp. 140, 143. 

Pratyaya, p, 496 ; under III. 1. 1, pp. 
497, 502, 503. 

Pratyudaharapas (counter-examples) 

p, 212. 

Pravahana, a prince, son of Jaibala, 
(Chandogya Upanisad, V. 3), p. 292. 

Prayaga, pp. 42, 56. 

, Prayatna, p. 497. 

Prayoga, p. 306. 

Prayogas (manuals), pp. 230, 482, 
494. 

Prayoga-Darpana used by MSdhyam- 
dinas, p. 225. 

Present, Progressive, p. 175. 

Present Tense, pp. 178 f„ 210. 

Princep, his Chronological Tables, 
p. 90 fn6- 

Principles of SEihkhya system 25, 
viz. Prakrti or Pradhlna, Mahat- 
tattva (or Buddhi) , AhamkEra, five 
senses, five organs of action, 
Manas, five subtle elements, five 
objects of the senses or ( gross ele- 
ments> and Purusa, pp. 66, 67. 

PrthS, wife of PEptJu, ref. to, in 
KMambarl, p. 86. 

Prthu, p. 301. 

Prthvi, p. 67. 

Prthvlsena, son of Rudrasena (Sa- 
traps), p. 26. 


Ptolemy, pp. 24, 515, 517; his geo- 
graphy, pp. 3, 5 13; P,, mentions 
Sagala, p. 162 ; P. Philadelphos, Le. 
Turamaya, (285-247 B. C.), p. 12 ; 
P., acc. to, Pujumayi ruling at 
Paithapa, p. 31. 

Pu<}umEyi, son of Gotamiputra, 
VEsithipufca or YEsisthiputra, pp. 
275, *276. 

PulakesI I, p, 45 ; P., ( 610 A. D. ) 
p. 327 ; P. II of Calukya dynasty, 
pp. 366, 521. 

Pulinda, p. 12. 

Pulmdas, p. 12 ; P.s, name Dasyus 
applied to, p. 95fnl. 

PulumEyi, pp. 30, 31, 38, 515-517 ; 
P., UjjayinI invaded by, p. 29 ; P., 
ruling at Paithapa acc. to Ptolemy, 
p. 33; P., son of Gotamiputra Sata- 
karni, p. 514 ; P., son-in-law of 
Rudradaman acc. to Smith, p. 515 ; 
P., as contemporary of Rudra- 
daman acc. to Smith, ibid; P., same 
as Yasisthlputra of Kolhapur Coins, 
p. 516. ’* 

Pundarlka sacrifice, p. 44. 

Pundras, name Dasyus applied to, 
p. 95 fnl. 

Pupdrakas, Indian tribes, p. 53. 

Purakalpa, p. 150. 

Purapam, ref. to, in Brhadaranyaka 
Upanisad; p. 419. 

Purapas, pp. 2, 16-18, 30, 52, 56, 57, 
62, 68, 213, 276, 278, 280, 282, 348, 
365, 395, 408, 410, 412, 420, 512, 
516, 518; P.s giving list of Kings, 
p, 4f ; P.s, VEyu, Vispu, p. 42; 
Ps., date of, p. 55; P.s, read in 
temples (very old system even in 
Bapa’s time), p. 86; Ps., made use 
of, by Antiquarians, p. 102 ; P.s, 
reference to Puspamitra in, p.J.11; 
P.s, mentioned in some of the 
BrShmapas and Sutras, p. 407; P.s, 
Contents of, are: 1 creation, 2 dis- 
solution, 3 genealogy, 4 Manus or 
certain periods, 5 doings of persons 
belonging to certain families, ibid ; 
P.s, written to extol particular 
deities suck as Vispu, Siva, DurgS, 
etc., ibid ; 
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Purodala, pp, 484, 493. 

Purohita (or priest of Kalki), p. 222. 

Parusa, pp. 68, 75, 410; P., referred to 
in Purusasukta ( Rgv. X. 90 ), p 6; 
his state described after death, p. 7, 
P., last prinoiple, p. 67; P. and Pra- 
krti distinguished, ibid; P., 
( absolute ego), p. 70. 

Purusartha or Phala ( end of life ), 
p. 284. 

PurusSrthas are Pharma, Artha, 
KSma, Kaivalya and Moksa, p. 286, 

PurusSrthavirodhin, p, 286. 

Purusasukta ( Rgv. X. 90 ), p. 6. 

Purusottama, p. 285. 

Purvapaksin ( opponent of Siddha- 
ntin ), pp. 172, 193, 194. 

Pusan, Sukra ( bright from ) of, m 
Rgveda, VI. 58.1, p.321. 

Puskala ( Panini IV. 2. 75. ), p. 106. 

Puspamitra, pp. 20, 110, 113 fn4, 114, 
115, 179, 180, 183, 185, 206, 276; P., 
or Pusyamitra, founder of Sunga 
dynasty, pp. 17,81; P,, founder of 
Sunga dynasty, ref. to, in PurSnas, 
p. Ill; P., ( Papini III. 2. 123 ), 
p. 108; P„ under Papini, p. 121 and 
fnl ; P., Patanjali lived in the reign 
of, pp. 109, 111, 116, 122, 130; P., 
acc. to Visnu and Vayu Purapas, 
name of dynasty, acc. to former a 
Balhlka dynasty, p. Ill fn3; P., 
ref. to, in Bhagavata as name of 
individual, ibid; P., wrong view of 
Prof. Lassen about, ibid ; P., ref. 
to, in Malavikagnimitra, i bid; P., 
Commander-in-Chief of Brhadatta, 
last Maurya king, p. 112; P., king 
about 178 B. C. to 142 B. O., p. 113; 
P., supposed, one of 4th or 5th cen. 
p # 182; P„ father of Agnimitra 
and grandfather cf Vasumitra, 
p. 182; P. reigned in 2nd cen. B.C. 
ibid; P., conquered by Skanda- 
gupta, p. 184. 

Puspamitra-sabha ( Panini I. 1. 68 ) , 
p. 182. 

Pusyadharman, as successor of 
Brhadatta, aoc. to Buddhist Aloka 
Avadana, p, 113 fnl. 


Pusyamitra, pp. 115, 180, 181 and fnl, 
182, 205, 206; P., or Puspamitra, 

p. 17; P., represented by Buddhists 
as their persecutor, his son Agni- 
mitra, ibid, 

Pusyamitras, name of a tribe, p. 41; 
P., a name of a tribe mentioned in 
PurSpas, p 181 fnl. 

Putumavisa, p, 277. 


Badhia, p. 11. 

Eaghava, grandfather of Sarhga- 
dhara, author of Paddhati, p. 91. 

Haghavabhatta, his Com. on Nyaya- 
sara of Bhasarvajna, p. 299. 

Raghu, p. 221. 

Raghunathabhatta Siromani, author 
of DIdhit?, p. 31.7. 

Raghuvamsa, work of Kalidasa, 
p. 60; R., IV. 52, 53, 58, p. 23S. 

Rajalipikaras ( royal scribes ). p. 37. 

Rajas, pp. 66, 69. 

Raja^ekhara, Subandhu mentioned in 
a Sloka attributed to, p. 87 ; R., 
Panini spoken of as author of 
Jambuvatljaya, in a verse of, 
p. 164. 

Rajatarahginf,, pp. 116, 118, 134, 136, 
165 and fnl, 166 and fnl, 365, 366, 
368, 376; R., Kaniska, Haviska, and 
Vasudeva or Vasuska, belonging 
to Turuska race, noticed in, p. 33; 
R., reference to VikraraSdltya 
SakSri m, p. 50 ; R., ref. to Nagar- 
juna in, p. 117 ; R., calls Kaniska 
etc. as Turuskas, p. 178 ; 

Rajvade, Prof., his paper on Bhaga- 
vadgifca, p. 423, 

Rajavarttika, p. 299. 

Ra$no Mahaksatrapasa Ghsamotika * 
putrasa Ca$tana$a , legend on tbe 
reverse of the Coins, p. 24, 

Rajputana, Chronicles of Kings of, 
pp. 1, 11, 23. 

RSjub (v) ula, p. 22. 

Rsjuvula, his coins, p. 23. 

Rakhumai, alluded to, often, in Hari- 
pStha of Jnanesvara, p. 324, 
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REksasas (Buddhists troubling Brah- 
mapas in DandakErapya), p, 386 ; 
B.s, p. 387. 

Rama, pp. 288, 289, 293, 30 J, 328, 
369, 336, 406, 407, 412, 421 ; R , 
ref. to, in Mrcchakatika, p. 88 ; R., 
incarnation of, p. 285; R., historical 
person, p. 471. 

Ramananda, .author of Ratnaprabha, 
p. 300. 

RSmanuja, p. 77 fn2, 287, 289, 291, 
293, 294, 409, 419 ; doctrines of 
his school summarised in a work 
entitled Arthapancaka, p. 2-4; R„ 
NErayapiya section older than, 
p. 288 ; his system is the same 
as the Pancaratra or Bhagavata, 
p. 290; bis doctrine of the 
reality of God, p. 409. 

Ramapapdita, Raraa called so, in 
Dasaratha^Jataka, p. 406. 

Ramatlrtha, place near Sopara, 
p. 255. 

REmayapa, pp. 217, 348, 365, 368- 
371, 395, 400, 406, 420, 424, 471; R., 
ref. to, in Bana’s KEdambari, p. 86; 
R., supposed by some to represent 
struggles between Brahmapas of 
India, and Buddhists of Ceylon, p. 
386; R., state of society pictured 
in, is archaic, p. 387 ; R., no men- 
tion of Maratha town in, ibid ; R„ 
characters in, not mentioned in 
MahEbhasya, p. 406; R., a thorough 
historical work, p, 467; R„ Bala- 
kEpda of, edited by Dr. Peter Peter- 
son, p. 525, 

Rambler, edited by Johnson, p. 130. 

Rampurva, p. 11. 

Ranade, Justice, M. G., rejoinder to, 
pp. 453ff. 

Ranga-REmSnuja, p. 328. 

Rapson, Prof., p. 519. 

Rasagahgadhara, p. 318. 

Rastikas, p. 12. 

REstrakSta race, p. 528. 

Rastrakutas, p. 521. 

Rathhaus or Townhall in Vit-nna, 
p, 345. 

Ratnagiri, pp. 230, 528. 


RatnaprabhE of REmEnanda s p. 300. 

Raukuta, Tsaukuta same as, aco. 
to Hwan Thsang, p. 104, 

Ravi or Hydraotes crossed by 
Alexander, p. 105 ; R., Sangala to 
the east of, and Sakala to the West 
of, p. 362. 

Reay, Lord, Chancellor of Bombay 
University and Governor of Bom- 
bay, p. 427. 

RevakEnta, Atharvavedins found in, 
p. 229. 

Rgveda, pp. 100, 307, 308, 313, 321, 
344, 369, 371, 398, 399, 418, 471, 477, 
480 fnl, 482 ; R. VIII. 96. 9, p. 94; 
R. I. 1. 1, p. 224 fnl; R. X. 88 
p. 305; R. VIII. 58, pp. 309, 314; 
R. X. 191, p, 315; R. VI. 58. 1, 
p. 321; R., VIII. 11. 1, I. 81. 1, 
VI, 3. 7, p. 397 ; R., ten Mandalas 
of, p. 99 ; R„ Citpavana BrEhmapas 
nearly equally divided between, 
and the Black Yajurveda, p.222; 
R. Bask ala S ambits, p. 306 ; R., 
regarded as Indo-Germanic work 
by European scholars headed 
by Roth, p. 396 ; R., Ill MapdAla, 
name Bharata indicating race 
occurs in, p. 422; R., VII Mandala; 
p. 422; R., hymns, pp, 320, 371, 397, 
R., purpose of hymns of, p. 321f ; R., 
edited by Dr. Peter Peterson, p. 526; 
R. Pr atisakhya, Saunaka, author of, 
p. 371 ; R. Sakhas five, Asvalayanl, 
Samkbayanl, Sakala, Baskala, and 
MEpijuka, p, 308; R. SamhitE, pp. 6, 
395 ; R„ some hymns from, recited 
by the author at Vienna Congress 
in Aryan Section, p, 346; R. 
schools, SamhitE of all, same,p. 315. 

Rgvedi, Vaidika, p. 225. 

Rgvedins, pp. £24, 228, 229. 

Riksoda, name of mountain, Archosia, 
Arkhoj or Rokhoj derived from the 
name of, p. 104. 

Rks, -p. 313; R.s in IJgveda, some, 
found in other Vedas, p. 398. 

Rksaihhita, pp. 6, 94, 423; R., mean- 
ing of the word in, p. 94. 

Rk-verse, p. 227* 
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Rook Edicts, their contents, p. 15. 
Rokhaj ( or Arkhoj ) Archosia called 
as, by Arab Geographers, p. 104. 
Rokhoj ( Archosia, Arkhoj ) der- 
vied from the name of mountain 
Riksoda, p. 104. 

Romaka ( siddhanta ), p. 57. 

Roman Geographers, p, 103. 

Romans, p. 466. 

Rost, Dr., sometime Librarian, India 
Office, p. 334 ; R. , p. 340 ; R, 
of India Office, present at Vienna 
Congress, p. 341 ; R., Ludwig, 
Jacobi assembled at Vienna 
compared to Rsia assembled at 
Janaka’s Mithila, in author’s Verses 
sung at Vienna Congress, p. 347. 
Rotb, Dr., pp. 160, 188, 343, 397; R., 
one of the two authors of 
Sanskrit Dictionary, p. 130; R. of 
Tubingen, President of Aryan Sec- 
tion at Vienna Congress attended 
by author, p. 341; R. and Weber, 
compared to Yajnavalkya in au- 
thor’s Verses sung at Vienna Con- 
gress, p. 347; R., Rgveda regarded 
as Indo-Germanic* work by him 
and other European scholars, 
p. 396; his carious phenomenon 
in the omission of termination of 
a case, pp. 397, 398; his edition 
ofNirukta, p. 498fnl. 

Rsis, pp. 7, 55, 287, 304, 320, 346, 347, 
871 399, 409, 411, 418, 420; R.s, 
assembled at Janaka’s MithilS, Rost 
Ludwig, Jacobi, assembled at Vi- 
enna, compared to, in author’s 
Verses sung at Vienna Congress, 
p. 347. 

Rtavah, p. 486. 

Rudra ( Tamas ), p. 69, 

Rudra god, pp. 38, 412. 

Rudrabhuti, p. 24. 

Rudradaman, pp. 25, 27, 29, 516 ; R. 
{a MahSksatrapa), p. 24; R. at war 
with Satakarpi (the lord of the 
Deccan ), ibid ; his minister Suvi- 
sakha, ibid ; R. son of Jayadlman 
(Mk.), p. 25 ; his Sanskrit inscrip- 
tion at Girnar, p. 61 ; R. grandson 
6 


of Castana, p. 514 ; R. fatherinlaw 
of Pulumayi, acc. to Smithy p. 515 ; 
R. Satakarni ( or Yajna Sri Sata- 
karnty subdued by, p. 517. 

Rudradeva, p. 39. 

Rudrasena ( Mk. and K. ) pp. 25, 27 ; 
R. (Mk, and 3L) son of Rudrasirhha, 
grandson of Rudradaman, grand- 
son of ihe son of Jayadaman, and 
great-grandson of the son of 
Castana, p. 25; his genealogy, 
ibid ; R., son, of Viradaman (Mk.), 

p. 26. 

Rudrasimha (Mk. and K.}, pp. 25, 27; 
R. ( a Ksatrap ) son of Mahaksa- 
trapa Rudradaman, grandson of 
Ksatrapa Jayadaman, great-grand- 
son of Mahaksatrapa Castana, 
p. 24; R., son of Svami-JIvadaraan, 
(K.),p.26. 

Rupa, one of the five Skandhas, p. 8 
fnl. 

Rupnatb, p. 11 ; R., edict of, p. 13. 

Ruskin, referred to, as pessimist by 
Justice Ranade, p. 453 ; R. p. 454. 


Saba Vxrasena, Minister of Candra- 
gupta II, and native of Pataliputra, 

f p. 40. 

Sabarasvamm, a great MlmSiiisaka, 
author of MImamsabhasya, pp. 58, 

, 65, 293, 319. 

Sabaras, name Dasyus applied to, 

/ p. 95 fnl. 

Sabdanusasanasastra, p. 140. 

Sabdavidya, p. 163. 

Sabdenduiekhara of Nagojlbbatta, 
p. 316. 

Sabraose or Sambracse tribe, met with, 
by Alesandar, same as Skr. Sam- 
vggri, acc. to General Cunningham, 
p. 106 ; S„ probably Saubhreyas, p. 
107. 

Sadharana, p. 503. 

S5gala, (Sakala) in Miiindapafiho, a 
Pali Buddhist work, p. 162. 

Sagala, mentioned by Ptolemy ( L e* 
Sakala and not Sank ala), p. 162. 
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SSgar dst l} inscription in, pp. 40, 41. 

Sagara, his sons burnt by Kapila, 
p. 64. 

Sah coins, p. 279; S., or ^Satrap 
dynasty, p. 280. 

Sahs, overthrown by Gautamlputra, 
p. 279 ; S.s., final date of, 250 ( i . e. 
Saka 328), p. 281 ; S.s, p. 282. 

Sahadeva, re-ferred to, by Patanjali, 
p. 83, 

Sahasaram, edict of, p. 13. 

Sahasrara, p. 11. 

Saimhalakas, p. 40. 

Saiva-Agamas, p. 412; S. faith, p. 88. 

Saivas, system of Kasmir, p. 400. 

Saka Mana Boddo=Sakya Mum 
Buddha ( Greek name on Coins ), 

7 p. 34. 

Saka, Candcagupta, the Maurya re- 
ferred to, in an inscription in the 
year 72 ( i. e. A. D. 150 ) of s', 
era, p. 5 ; S., p. 29 ; S. coinage, an 
imitation of Greco-Bactrian or 
Greco-Indian coinage, p. 20 ; S. 
dynasty, p. 520; S.era, pp. 22, 31, 

32, 36, 40, 85, 89, 282, 325, 326; 

S., Kaniska believed to be founder 
of, pp. 35, 167 ; S. in A. D. 78, 
p. 280 ; S., founded by great King 
of Saka or Scythian race, p. 389 ; 
S. Kings, pp. 21, 516; S. power, 
foundation of, in 1st century B. C., 
p. 22; S', race, pp. 293; S or 

Scythian race, p. 389; s', tribes, 

/ P. 183. 

Sakas, pp. 17, 18, 20, 21, 23, 27, 28, 3?, 

33, 38, 48, 50, 53, 54, 58, 376, 404, 
413, 514, 517, 518; S.s, imperial, 
p. 28; S.s beaten by Gotamiputra 
Satakarn], p. 30 ; S.s or Satraps 
driven from Maharastra, between 
124 and 132 A. D„ p. 31 ; S.s, ( i. e. 
Satraps of MSlwS ), p. 49 ; d.s, 
Indo-Soythians were called as, in 
RSjataranginT, p. 178. 

SakabhupakSla, p. 389. 

slakakSla, p. 389. 

Sib ala, Menander of, (M. same as 
Milinda, the Greek king ), p. 8 ; 


S-, in Panjab, capital of Yavana 
king, Menander, p. 18; S., p. 20; S. 

( i. e . Sangala ) name of town cap-, 
tured by Alexander, p. 105; S. and 
Sangala as different places, ibid ; 
S„ capital of Madras, p, 105f; S. to 
the west of Rlvi, p. 162; S., capital 
of Madras acc. to Mahlbhlrata, 
ibid; S., old city rebuilt by Euthy- 
demia of Indo-Bactrian king, ibid ; 

S., in Punjab, Milinda king ruling 
at, p. 388. 

Sakala, pp. 308, 314, 412., S., Kielhorn 
compared to, in author’s Verses 
sung at Vienna congress, p. 347; 

S., teacher of one of the two differ- 
ent recensions of Rgveda, p. 371. 

sakala Sakha, pp. 308, 313, 314, 372; 
S* Sarhhita, pp. 309, 310, 313, 314. 

Sakai as, pp. 308, 309, 311, 313, 314. 

Sakalya, author of Pada text of 
Bgveda, pp. 371, 3? 2. 

Sakanrpakala, p. 389. 

Sakari (enemy of Sakas), i. e., Vikra- 
maditya (Candragupta H, 400 A.D.), 
pp. 49, 60, 326 r 520. 

Sakasena, p. 31. 

Sakayavanam, an instance of aggre- 
gate Dvandva, p. 18. 

Sakendrakala, p. 389. 

SSketa or Ayodhya, pp. 18, 42, 52, 56, 
108, 114, 116-118, 122, 123, 131, 174, 
177, 178, 182, 184 ; S. ( SrSvasti ) 
or AyodhyS, province of Guptas, 
p. 51 ; S., Patanjali lived to north- 
west of, p. 128 ; SSketa, siege of, 
by Yavana, before 85 B. C„ pp. 173, 
178; S., conquered by Yavanas 

aco. to Gargi Samhita, ibid . 

SSkha of Veda, p. 223. 

Sakhas (schools) of Brahmans, pp 53, 
54, 372. 

Sakti, pp. 285, 288. 

Sakuntala, pp. 80, 120, 164, 371, 374. 

Sakya clan, Buddha, a Ksatriya of, 
# p. 292. 

Sakyamuni, horn in Lumbini grove, 
p. 13 ; his relics, p. 23 ; S., p. 36. 
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SSlStura, P5pini referred to, as native 
of, in copperplate grant of Dhara- 

sena IV, p. 103; hence P., called 

/ 

SSlSturiya, p. 163. 

Salaturiya ( native of Salatura ), 
Papini referred to as, in copper- 
plate grant of Dharasena IV, 
p. 103 ; S. ( PSpini ) a native of 
SalStura, p. 163, 

Salene ( Greek name on Coins ), p. 34. 
SSlivShana, pp. 165, 389, 390 ; S, or 
Satavahana, pp. 326, 517 ; S. Saka 
known npto 13th century as ‘ the 
era of the Saka King of Kings’ and 
‘the era of the coronation of the 
Saka King’ p. 21; S. or Satavahana 
dynasty followed Saka KiDgs, p. 
325 ; S. Saka ( two names of the 
dynasties combined ), ibid ; S., pp. 
389, 390. 

Salvs, p. 390. 

Samanya, pp. 152, 153. 

Samatata, p. 39. 

Sama-Sariihita, p. 224 and fn 1. 
Samaveda, pp. 229, 418. 

Samavedis, p. 229. 

Samas, p. 229. 

Sambandha ( relation ), p. 287. 
Sambhu, dedication of a cave to, ( on 
inscription ), p. 43, 

Sambodhi, i . e. Perfect Knowledge, 
A^oka set out for, p. 13. 

Sambracse or Sabracas tribe met with 
by Alexander, same as Skr. Sam- 
vSgri, acc. to General Cunnnigham, 

p. 106. 

Saihdhl rules, p. 227. 

Samdhya, p. 314. 

Samdhya-V andana, time of, pp. 223, 
224 ; S., p. 313. 

Sathgha ( Assembly ), pp. 10, 14. 
Samgbadaman, son of Rudrasixhha 
(Mk.), p. 26. 

Samhita, pp. 225, 228, 30S, 398, 495 ; 
S., defined, p. 227 ; S., defined by 
PSnini, as parah samnikarsah (I. 
* 4. 109), p. 498. 

Saihhitas, p. 225. 


Samjfis, one of the five Skandhas, 
p. 8 fnl;S„ p. 214; S., (technical 
term), pp. 497, 501. 

Saihjnas, pp. 500, 502, 504-506, 508, 
509. 

Samjnana (i. e. Sarhjna), p. 505. 

Saiujnana hymn of Rgveda, pp. 312- 

^ 314. 

SamkarSearya (or Sanifeara), pp. 59, 
63 fn3, 64, 65 fnl, 77, 289, 293, 294, 
328, 337, 338, 405, 409; his Vedanta 
Bhasya, pp. 62, 65, 73 fnl, 75 
fnl, 150, 300; S., date of, 9th 
century, pp. 88, 89 ; S., NSrSyanTya 
section older than, p. 288; his 
BhSsya (Vayu Purapa qutoted in), 
p. 56 ; his com. on Bhagavadglta 
(episode of Mbh.}, p. 88 ; S., men- 
tioned in Konga-Desa-Carita, a 
Tamil Chronicle in the Mackenzie 
Collection, ibid ; his system follow- 
ed by Prof. Deussen, p. 324; S., 
clue to his theory of world-illusion 
be found in Nihilism of Buddhist 
Mahayana school, p. 325. 

Samkara-Vijaya of Madhava, p. 92. 

Samkarsapa, pp. 285, 289; S., invo- 
cation to, (on inscriptions), p. 38 ; 
S., constant companion of Krspa, 
p. 212 ; S,, sprang from Vasudeva, 

p. 288. 

S2mkbSyana, pp. 305, 306, 312-315, 
371, 418 ; S'„ S2kha, pp. 304, 305, 308, 
309, 313, 315 ; £. Samhita. pp. 305, 
309, 314 ; S., Grhya Sutra, p. 305 ; 
S. Sutras, pp. 309, 310, 314. 

Samkbya, pp. 76, 291, 328; S. doc- 
trines, pp. 62, 63; S. Philosophy 
I revived by Isvarakrspa, p. 59 ; S., 

j pp. 62-78 ; S. principles, p. 69 ; 8. 

School, p. 62; S.. system, pp. 68, 74, 
410. 

SSrhkhyas, pp. 62, 64, 69, 71, 72, 74, 
75, 77; S.s, Buddhists preceded by, 
p. 76. 

Samkhya-KSrikSs of Isvarakrspa, 
p. 59. 

SSmkhya Pravacana, (a collection of 
, Sfitras) ascribed to Kapila, p. 64; 



574 


ItfDEX I 


a, VijfiSna Bhiksu’s bhasya on, 

p. 65. 

SSmkhya Sara quoted, pp. 68 fnl, 299 
fo3. 

S&mkhyatattvakaumudi, p. 299. 
SSmkhyayoga, p. 287. 

Sampradaiyavids (persons acquainted 
with tradition), p. 396. 

Samprati (present time) , pp. 150, 156. 
Saffisara (succession of lives and 
deaths), p, 284, 

SaihskSra, one of the five Skandhas, 
pp. 8 fnl, 462. 

Saroudragupia, pp. 43, 49, 206, 520 ; 
S., son of Cangragupta I, p. 39 ; 
S., great grandfather of Skanda- 
gupta, p. 183, 

SaihvSgri, Sambracae or Sabracse same 
as, acc. to General Cunningham, 

p. 106. 

Sarhvat Eraj[ 57 B. C.), Vikramaditya 
founder of, p, 374. 

Sanabares (Indo-Parthianking), p. 33. 
Banakanikas, tribes, p. 39. 
Sanasiddha, his wife HarisvaminT, 
p. 46. 

Samci, pp. 35, 46; S., inscription at, 
pp. 29, 40 ; S.j remains of Stupas 

# at, p. 37. 

Sandilya, pp. 289, 290. 

Sandracotta, same as Candragupta 
(Candagutta), ambassador Megas- 
thanes sent to the court of, by 
Selukos, acc. to Greek writers, 
p. 326. 

Sandrakottos, a King of PStaliputra, 
p. 3* 

Sandrakottus, i . e. Candragupta, 

p. 206. 

Sahga or Bandha, p. 70. 

Sahgala (Skr. Sakala) name of town 

• captured by Alexander, p. 105 ; S. 
and SSkala as different places, ibid; 
S, i. e*Sahkala ( PSpini, IV. 2. 75 ), 
p. 106 ; S„ p. 163. 

Sahgala, identified with Sank ala of 
Pacini, IV. 2. 75, destroyed by 
Alexander the Great, p. 162 ; S., to 
the east of Ravi, ibid, 

Sahgha, p, 47. 


Sankala, and Sahgala identified, 
p, 362. 

Sankaladi group, PSpini IV. 2.75, 

p. 106. 

Sankha, p. 328. 

Sanskrit, as Vernacular of Indian 
Aryans (author’s view), p. 337. 

Sanskrit passages quoted from Bena- 
res edition of MahSbhSsya, pp. 
136, 137; Skr. p. from KStyayana 
quoted, p. 211 fnl; Skr. p.s from 
Patafijali and Kaiyata quoted, 
p. 216 fnl ; Skr. p.s from Asvalg- 
yana etc, quoted, p. 224 fnl. 

Santi (or °parvan) book of Maha- 
bharata, pp. 9, 63, 69 fn2, 72 fn2, 
287 ; S., KSrayapiya section at the 
end of, p. 405. 

Sapta-hautra, pp. 490-492. 

Sapta-hautra prayoga, pp. 489, 493. 

Saptasati, by Hsla, p. 45. 

Sapta Smdhavah i. e, seven rivers of 
the Vedas, p. 104. 

Sarasvau (same as Zend Haraqaiti 
i. e. Archotis river) one of the 
Sapta Sindhus, p. 104; &, p. 133. 

Sarasvatikanthabharana, a Work 
of Bhoja on Rhetorics, RSjasekha- 
ra’s Works quoted in, p. 87; S., 

/ p. 90. 

Sariraka Sutras of JBadarayapa, prin- 
cipal work of Vedanta, p. 409. 

Sarngadhara^ pp. 87, fn2, 92; S., his 
Paddhati; S , grandson of R3ghava, 
p. 91; his Paddhati edited by Dr. 
Peter Peterson, p. 525. 

Slrngin, image of ( on inscription ), 
p. 43. 

Sarpasatra or serpent sacrifice, per- 
formed by Janamejaya at Harihara 
at the junction of TuhgabbadrS 
andHarida, p. 92f; S., p. 120. 

Sarvadamana or Bharata, son of 
Busy ant a and SakuntalS, p. 79. 

Sarvadar^ana Saihgraha, work of 
MSdhava, pp, 64, 73 fnl-3, 74 fn3, 
76 fnl, 91 fnl*2; S., ref. to Maha- 
bhSrata in, pp. 90, 91. 

Sarvanukrama of KStyayana, pp. 
304, 305, 309, 314. 
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S5s (root), p. 499. 

vSastra, repeated by Hots, p. 321. 

Sat (not six but part of Vausat here), 
p. 486. 


Satakanisa Ranno, legend of, pp. 

, 277, 279, 

Satakarpi, pp. 515, 516 ; S„ the lord 
of the Deccan ( Daksipapatha), pp. 
24, 514 ; S., successor of Krspa, p. 
30; S. Gautamiputra, pp. 239, 275, 
276; S. Zndbrabhrfcya dynasty- 
known by the name of, acc. to Smith, 
p. 513 ; S., name of a king and not 
a family name as thought by Smith, 
p. 514 ; S. subdued by Rudradaman 
same as Yajna Sri Satakarpi, p. 

/ 517, 

Satapatha Brahmapa III 2. 1, 18-24, 
p. 96 ; S. B., p. 98 ; S. B., rarely 
one found knowing the whole of, 
by heart, p. 228. 

Satara dist., Mahuli in, p. 288. 

SatasahasrI or composed of a lakh of 
Slokas, Mahabharata called, pp. 


54, 405. 

Satavahana, pp. 30, 389 ; S„ or Sali- 
vahana, pp. 326, 517 ; S., Andhra- 
bhrtya dynasty known by his 
name, p. 513; S., dynasty, p. 279 ; S., 
(or Salivahana) princes ruling over 
Maharastra, p. 30 ; S., King, p. 280 ; 
S. race, pp. 276, 277, 281, 282, 514. 

Satavahanas, pp. 36, 278, 518, 521. 

Satiyaputa, a country, p. 11. 

Satiyaputas, country of, pp. 512, 513. 

Satpute (corresponding to Satiyapu- 
tas) family name of Maratha, Prab- 

- bhu and BrShmapas in Poona dist,. 


p. 513. 


Satrap (Ksatrapa), same as Ksahara- 
ta NahapSna, p. 278. 

Satrap or Sah dynasty, p. 280 ; S., p. 
389 ; S. Kings, p. 39. 

Satraps, pp. 23, 38 ; S.s ruling over 
MaharSs^ra also, p. 30; S.s of 
Mslwa ( Le. Sakas ), p. 49. 

Sattan, p. 37. 

Satfcra or a feeding-house for travel- 
lers, p. 25. 


Sattras, p. 44. 

Sattva, 66, 67, 69. 

Satvata, name of a descendant of 
Yadu* his race was race or clan of 
Satvatas, p. 291; S., branch of Yadu 
race, p. 475 ; S. race, p. 292; S. 
religion, p. 291 ; Satvatapumgava, 
VSsudeva called, p. 292. 

Satvatas, p. 291. 

SatvatasaihhitS, pp. 289, 291 ; S f , 

( Pancaratra-SamhifcS ), p. 290. 

Satyadanaan, son of Damaghsada (K.) 
pp. 25, 27. 

Satyakama, son of Jabada, pp. 487, 
488. 

Satyasraya Sri Prfchvi Vallabha, a 

/ Caiukya prince p. 85 fn5. 

Saubhava set at naught, work of 
Patanjali, acc. to Bhartrhari, p. 184. 

Saunaka, p. 309 ; S., author of Rgveda 
Pratisakhya, pp. 371 ; p. 372. 

Sautrantika doctrine, referred to, in 
Jagaddhara’s com. on Malati- 
Madhava, p. 74 fn2. 

Sautrantikas, pp. 73; 76 fnl ; philo- 
sophy of S.s, p. 74. 

Savana, p. 492. 

SavitrGod, Brahmacarin dedicated by 
his father to the service of, p. 322. 

Savitryupakhyana, episode of Vana- 
parva of Mbh. referred to, in 
Samkara’s Bhasya on Vedanta 
Sutras, p. 88. 

Say ana, pp. 483, 486, 489, 491-495; 
S., Mbh. quoted by, in his cun. on 
Taittiriya Upanisad, p. 90; S„ 
Minister ofBukka, King of Vi jay a- 
nagara, ibid ; S., Mbh. quoted by, 
in his com. on Parasara, p. 291 ; 
his com. on Rgveda, pp. 395, 396 ; 
his excellent commentary oa 
Aitareya, BrShmapa, pp. 481, 
482. 

Scandinavians, p. 390. 

Schlegel, p. 217. 

Scholiasts, p. 63 fn3 . 

Scythian or Turuska Kings, p. 367; S., 
i. e. Saka race, p. 389. 

Seistan, coins of Gondophares found 
at, p. 32. 
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Selby, Principal, of the Deccan 
College, p. 454. 

Selukos, General of Alexander the 
Great, p. 3; S., p. 5; S., ambassador 
Megasthenes sent by, to the Court 
of Sandracotta ( Candagutta z. e . 
Candragupta Maurya), p.326. 
Semitic race, p. 390. 

Senary Monsieur, pp. 12, fnl, 13 fnl, 
2, 340. 

Senses, five, viz. seeing, hearing, smel- 
ling, tasting and hearing, p. 67. 

Sesa, pp. 152, 153. 

Setthis or Seths p. 37. 

Shahbaz&arhi in Afghanistan, Asoka 
Inscriptions at, p. 10 ; S., p. 11. 
Shakespeare, p. 459. 

Shaonano Shako Kanheski Kushano 
Shaonano Shao Havishki Kushano 
(Turkish), p. 34. 

Sheldonian Theatre, p. 336. 

Sheppard, Mr., Eevenue Commis- 
sioner, Northern Division in the 
steamer Siam by which author re- 
* turned from Vienna to India, p. 359. 
Siam, some pali Mss. presented to 
Dr. Rhys Davids by the king of, 
p* 335. 

SiddEpur, p. 11 ; S., edict of, p. 13. 
Siddhantas, five, p. 57. 
Siddhantakaumudi, pp. 221,507, 510; 
S., of Bhattoji Diksit, p. 316 ; S % 
edited by Cowell, p. 504. 

SiddhSntin ( Doctor ), as opposed 
to Pfirvapaksin ( his opponent ) 
p. 172 ; S., pp. 193,194, 204. 
SiddhErtha of the Sakya race (founder 
of atheistic system), p. 292. 

Siksa, pp. 224 and fnl 226, 502. 

SilEditya or Harsavardhana, pp, 327, 
366. 

Simla, Conference' at, in 1911, to 
favour the idea of opening Research 
Institutes at presidency -towns, 
p. 319. 

Simuka, the founder of SEtavEhana 
■ family, p. 30. S., of Andhrabhrtya 
dynasty, p. 514; S., (Sindhuka, . 
Sipraka etc.) a Satavabana prince, 
p. 515. | 


Sindhu or Indus, pp. 20, 182. 

Sindhuka (Simuka, Sipraka etc.) 
p. 515. 

Singhana, p. 298. 

Sipraka (Simuka, Sindhuka etc.) 
p. 515. 

Siri Polemeos i» e, PulumSyi, p. 515. 
Sista, (educated man), pp. 443, 444. 
SisupElavadha of MSgha based on 
Mbh. story, p. 89; S., quoted in 
Paddhati of Sarngadhara, p„ 92. 
SltE, pp. 370, 406, 421 ; her ravi- 
shment same as that of Helen 
(wrong analogy), p. 386; S. repre- 
sented as sister of Rama (Ramapap- 
(Jita) and Laksmapa in Dasaratha 
Jataka: still she is represented as 
Chief Queen, pp. 406, 407. 

Siva, pp. 34, 38, 56, 190, 191, 194-196, 
198, 374, 407, 411, 412, 419 ; S. „(Ma- 
hesvara) temple of, p. 45 ; 3., wor- 
ship of, ibid ; S., figure of, on coins- 
p. 48; his how same as that of 
Ulysses (wrong analogy), p. 386. 
Sivah, pp. 125, 126, 154-156, 170-172, 

193. 198, 204. 

SivabhEgavatas, a seel of, p. 328. 

Sivabhuti (83 A.C.) founder of Digam- 

/ 

bara sect of Saivas, p. 375. 

Sivakah, pp. 170, 173. 
Sivaskandavarman, inscriptions of, a 
ruler of KEnci, p. 38. 

Siwalik, p. 11. 

Skanda, pp. 169, 189-191, 194-196, 198; 
Skandah, pp. 125, 126, 154-156, 170- 

172. 193. 198, 204. 

Skandagupta, pp. 42-44, 181, 182, 184; 
S., son of EumEragupta, p* 41 ; S., 
Puspamitra ( another ) acc, to Bha- 
gavanlal Indraji in reign of, p^l80, 
Skandakah, pp. 170, 171, 

Skandhas, five, viz, Rupa, Vijnana, 
VedanE, SaihjnE, SaihskEra, ( these 
constitute human being ), p. 8 fnl. 
Skando (Greek name on coins), p. 34. 
Slokavartika of Kumarila, p. 58 fn2. 
Smarfca (domestic ceremonies), p. 285. 
Smith, Ptolemy’s information set 
aside by, 515. 
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Smrti, remembrance, of what a man’s 
true condition is, p. 9, fnl. 

Smrtis ( or Metrical Law Books ) 
PP. 52, 53, 303, 403, 409, 420 ; S.s, 
some of, based on Dharma Sutras, 
p. 408. 

Smrtivibhrama or Smrtibhraihsa 
( BhagavadgitS n. 63, XV. 15, and 
XVIII. 73), p.9 fnl. 

Sodasa, son of Ra 3 ub(v)ula, p. 22 ; 
his cate is 72 ( i. <?. 150 A. D. ), 
p. 23; S., 27. 

Soma, pp. 321, 492,493 ; S., sacrifices 
pp. 230, 321, 322 ; S., tale of bring- 
ing of, p. 486. 

Sona, another name of Hiranyabaha 
(£. e . the Eraxmoboas ), p. 5 ; S., 
Pataliputra situated on the banks 
of, acc. to Patanjali,i6id ;p. Ill fn2. 

Sorparaga i. e. Supara near Bassein, 
p. ’254. 

Sorvata, Pa-le-fa-to transcribed as, 
by General Cunningham, p. 106. 

Spalahores, pp. 21, 27 ; S., brother of 
Vonones, p. 28. 

Spalgadames, son of Spalahores, pp. 
21, 27, 519; S , subordinate to Vono- ! 
nes and Spalirises, p. 28. 

Spalirises, pp. 21, 519; S., successor 
and brother of Vonones, p. 28. 

Spence Hardy, p. 259. 

Spooner, Dr., Archaeological Superin* 
teadent, Bengal Circle, p. 98. 

SraddhS, p. 323, 

SrSddha Ceremony, p. 323. 

Sramapas, p. 10; S.s or holy reclu- 
ses, p. 15; S.s or ascetics of all 
sorts, p. 16. 

SrautasHtras, pp. 322, 420; S.s 
Pijrapas referred to in, p. 55; S.s 
written before PSnini, p. 81. 

Sr&vanI Ceremony ( i. e % Upakarana ), 
p. 305. 

Sravasti (or Saketa), pp. 51, 52. 

Sri, p. 284. 

Sridhara, p. 63 fn3 ; his Xandali, 

p* 299. 

Sri-Harsa, patron of B3na, pp. 2, 85 

Sri-Saila on Krsna, p. 233. 


Srotriyas (Srautls), pp. 230, 495. 

Sruti, pp. 66, 76, 287, 289; S„ no basis 
of, for Samkhya philosophy acc. 
to SaihkaracSrya, p. 64. 

Stein, Dr., of Buda-Pest, present at 
Vienna Congress, p. 342; S., the 
Hungarian, read his paper in 
English at Vienna Congress, ibid . 

Stevenson, Dr., pp. 239, 252, 254, 256, 
257, 261, 263, 265, 267, 272. 273; 
S., copies of Lt. Brett used by, 
for his translation of Nasik Cave 
Inscriptions, p. 231. 

Strabo, p. 18 ; S., Greek historian, 
p. 177. 

Strato, p. 20. 

Stupa raised to Konakamana, p. 13 
S., p. 24. 

Stupas (hemispherical structures), p. 
36 ; (or Caityas), ibid ; S.s, p. 37. 

Subandhu, pp. 58, 59; S:, author of 
Vasavadatta, pp. 47, 343,375; S., 
mentioned in a Sloka attributed to 
Rajasekhara, p. 87; his work 
Vasavadatta mentioned in Harsa- 
carita ibid; S. (between 550 and 
650 A. C. ), p. 376. 

Subhadra, ref. to, in Mrcchakatiks, 

p. 88. 

I Subhasitaratnasariidoha, work of 
Amita- gati, a Digambara Jaina, 
p. 301. 

Subhasitavali of Vallabhadeva, edited 
by Dr. Peter Peterson, p. 525. 

Sudarsana lake, pp. 24, 41. 

Sudas prince, p. 422. 

Sudras, pp. 18, 53, 54. 

Sudrakas, of Puranas, Oxydrak© 
tribe identified with, by Prof. 
Wilson, p. 106. 

SfidrSpSm etc., sHtra of Patanjali, 
under Panini, II. 4.10, p. 18. 

Suez Canal, p. 353. 

SfTkara (boar), p. 301. 

Sukhadwala, Mr., Institute erected 
by, in memory of K. R. Kama, 
p 330, 

Sukra of Pusa^ in Rgveda, VI. 58.1, 
p. 321. 
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Suksma Sarlra formed by Buddhi, 
Ahamkara, Manas, organs of sense 
and action, and five subtle elements 
( in all 18 ), p. 68. , 

Stiktas of Rgveda (1-1017), p, 304 ; 
S.s, of Rgveda, some, found in 
other Vedas, p. 398 ; S.s. in Vedas, 
p. 401. 

Sulabha MaRreyi, p. 371, 

Sumantu, p. 418. 

Sun, worship of, p. 45 ; S., called 

Asura-han, p. 94 

Sung-yun, a Chinese pilgrim, p. 3. 

Sung a dynasty, pp. 81, 119, 182, 206, 
513; s'., following Maury as, p. 

, 111 . 

Sungas, pp. 17, 518. 

Supara, ref. to, in Mahabharata, 
p. 387. 

Surasfcra, pp. 24, 31, 38, 134; S., (same 
as Kathiaw3d) p. 23; S., Par^ia- 
datta, governor of, p. 44; S, 
Valabiri dynasty in, p. Ill fn 3. 

Suresvara, pupil of SarhkaracSrya, 
p. 59. 

SSris, p. 287. 

Bury a, p. 210. 

Sutlej, p. 104. 

SHtras (prose aphorisms), p. 52 ; S.s, 
pp. 53, 54, 323, 371, 409, 410, 418, 
419, 420, 494 ; S.s of Kapada, p. 
224 and fnl ; S.s, mention of Pura- 
pas in some of the, p. 407. 

Suvarnakaras, p. 37 

Suv3stu, name of river (modern Swat) 
branch of Kabul river ( Panini IV. 
2.77 ), p. 104. 

Suvis3kha, a Pablava, son of Kulaipa, 
minister to Rudradaman, p. 24. 

Svah3, p. 493. 

Svahakrti, p. 493. 

Sv3min, title of Bhasyakara, p. 
55. 

Svami-Mahasena, temple of, p. 43. 

Svami-( Rudra? ) sena, son of Svami- 
Simhasena (Mk.), p. 26. 

SvSmI Rudra Sah, pp. 280, 281. 

Svami-Rudr ase c a son of Svami- 

Mahaksatrapa Rudradaman (Mk.), 
p. 26. 


Svami-Rudrasimha, son of SvSmi- 
Mahaksatrapa Satyasena (Mk.), 

p. 26. 

Svami-Simhasena, sister's son of 
Svami-Rudrasena (Mk), p. 26. 

Svarita (vertical accent ), p. 227. 

Svasvarupavirodhin p. 286. 

Svetambara Jamas, claim to re- 
present the original Jainism, p. 375. 

Svet&svatara Upanisad, pp. 62 fnl, 
64 fnl, 328 ; S., Kapila referred 
to, in. p. 64. 

Svistakrt, p. 308. 

Swat, same as Surastu river of PSijini 
IV. 2. 77, branch of Kabul river, 
p. 104. 

Syria, pp. 3, 12 ; S„ Antioohus, king of, 
called Yoparaja, by Asoka, pp. 178 
388. 


Tad, pp. 149, 155. 

Taddhita affixes, p. 124. 

Tagore Law Lecturers, p. 408. 

Tailang Vaidika praising princes of 
Gaikwad and Travancore, p. 230. 

Tailahga Brahmana wandering for 
Daksina, p. 223. 

Tailangapa, study of Veda in, p. 223. 

Taittiriya identified with Tartar 
(wrongly traced), p. 337. 

Taittiriya PratisSkhya, p. 228. 

Taittiriya Sakha, p. 378. 

Taittiriya Upanisad, Mbh, quoted ini 
by Say aria, p. 90. 

Taittiriyas, p. 228 ; T.s, S3kh3 of, 
p. 372. 

Takh-i-Bahi, to the North-east of 
Peshawar, inscription of Gondo- 
phares discovered at, p. 31; T„ 
p. 32. 

TakkhasilS, p. 295. 

Taksa4il3, pp. 23, 517 ; T., or Taxila, 
p. 518. 

Taksa&ladi group, ( P3nini IV. 3.93 ), 

P.106. 

Tamas, pp. 66, 67, 69. 

Tambapapni, pp. 11, 12. 

T3^4ya BrShmapa, p. 482. 



General Index 


579 


Tangyes,, his engine factory at Bir- 
mingham r visited by the author, 
p. 339. 

Tantrayuktis, p. 329. 

Tapi, river, p. 254, 

Tara, p. 370. 

Tar5p!<Ja, King of Ujjayinl, (charac- 
ter in KSdambarl of Bap a), p. 86. 

Tartar identified with Taittirlya 
(wrongly traced), p, 377. 

Tarfcary, p. 378. 

TathSgata or Buddha doctrine re- 
ferred to, in Vasavadatta of Suban- 
dhu, p. 58 ; T„ p. 163. 

TStparyaparisuddhi, Com. by Udayana 
onUddyota, p. 318. 

Tatpurusa compound, Panini II. 4 23, 
p.110; T., pp. 502, 503. 

Tatrabhagavatah, p. 215. 

Tatrabhavat (respected), pp. 214, 215. 

Tatrabhavatah (i. e. of God or a God), 
p. 216. 

Tattva, (one entity), p. 287. 

Tattvas or principles of SSmkhya 
system 25 in number viz. Prakrti or 
PradhSna, Mahat-tattva ( or 
BuddhI), Ahaihkara, five senses, 
five organs of action, Manas, five 
subtle elements, five objects of the 
senses ( or gross elements ) and 
Purusa, pp. 66, 67, 

TattvacintSmani, p, 317. 

Taukshika, i, e. Tox6t§s (Gr.) name 
of a Zodiac sign, p. 388. 

Tauros (Gr.) i. e . TSvuru name of a 
Zodiac sign, p. 387. 

TSvuruie. Taurds (Gr.) name of a 
Zodiac sign, p. 387, 

Taxila, pp. 21-23; T. or TaksalilS, 
p. 518. 

Tejaypasa ( t. e. Greek Epiphanous ) 
Tadarasa (tejamasa i. brilliant), 
p. 20. 

Tejas, pp. 67, 285, 288. 

Telang, Vice-Chancellor of Bombay 
University, his life-notice by Sir 
Raymond West, p. 427 ; T«, appre- 
ciation about, by the author and 
his premature death mourned, ibid ; 
T., p. 432. 

Telepbus, p. 20. 


Temple, Captain, p. 342 ; T., account 
of Dictonary of Hindustani Pro- 
verbs given by, at Vienna Congress, 
p. 344! 

Tennyson, two lines from his poem 
Locksley Hall, quoted, p. 354, 

Testament, New, p. 387. 

Teutons, p. 390. 

Thana dist., inscriptions 'in, p. 517. 

Theophilus, p. 19. 

Thibaut, Dr., quoted, p. 57 and fill ; 
409. 

Thomas, St., is said to have visited 
Gondophares, p. 32. 

Thomas, Mr., Edward, a Bengal civi- 
lian devoted to study of Indian 
antiquities, p. 335. 

Thucydides, p. 420. 

Ti ( term ), pp. 500, 501, 505, 506, 508, 
509. 

Tiastenes, same as Castana, aoc. to 
Ptolemy, p. 24 ; T., ruling at Ujja- 
yinl, p. 515. 

Tiglath-pileser, p, 97, 

Tigris, p. 97. 

Timira, disease, p. 73. 

Tirthadarsin, seer of saving truth, 
Patanjali called, so by Bhartrhari, 
p. 184. 

Tiru Vikrama, king of Chera Country 
converted by Saihkaraoarya from 
Jainism to &aiva faith, p. 88 ; T. 
I, II, pp. 88, 89. 

Tod, Col., date of Hammlra acc. to, 
p. 91. 

Tom, p. 176. 

Tonakiatsekia, mentioned by Hiuen 
Thsang as name of a country, 
Chinese equivalent of Dhana- 
kataka, p. 276. 

ToramSna, prince ( of H5#a race ), 
pp. 42, 521. 

Tox6t6s (Gr.) i. e . Taukshika name of 
a Zodiac sign p» 388. 

Tradarasa ( e* Greek Sotdros ) 
corruption of tratarasa ( Skr. 
trStuh ) p. 20, 

Tradata i. e. tratuh ( high-sounding 
epithet on Coins ) p. 32. 
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Traikutakas, dynasty of, ruled in 
Maharastra and Gujrat, p. 414. 

Trasarenu, p. 69. 

Travancore, Baja of, liberal patron of 
Veda-reoiters, p. 230. 

Trinity, Puranic, p. 69. 

Trirasmi ( name of a hill ), pp. 252 f„ 
272, 273, 282. 

Trstu race, p. 422. 

Tsaukuta, same as Bankuta, aoo. to 
Hwan Thsang, p. 104. 

Tulsldasa, observations made by 
Grierson at Vienna Congress on, 
p. 342. 

TuhgabhadrS, Harihara at the junc- 
tion of, and HaridS, p. 93. 

Turamaya (Ptolemy Philadelphos of 
Egypt), 285-247 B.C.,p.l2. 

Turanian race, p. 389. 

Turks, p. 33. 

Turkish Kidgs, p. 35. 

Turkish language of some coins, p. 34. 

Turkomans of Central Asia settled 
in Western part of India, acc. to, 
Jackson, p. 528. 

Turuska race, Kaniska, Haviska and 
Vasudeva or Vasuska of Kusana 
dynasty belonging to, aco. to 
Bajatarangipi, p. 33; T., generic 
name for Indo-Scythic Kings, ref. 
to, in Visvagunadarsa, p 118 ; T. 
or Indo-Scythian princes, Kansika, 
Huska and Juska, p. 167. 

Turuska or Scythian kings, p. 367. 

Turuskas, p. 178. 

Tyndall, a scientist, influenced by 
Carlyle, p. 454. 

UdStta, p. 502. 

Udayagiri, inscription at, pp. 40, 43, 
47. 

Udayana, his Kiranavali, p, 299; 
his com. TStparyaparisuddhi on 
CJddyota, p. 318. 

Udayanacarya, p. 10. 

Uddalaka Arupi, pp. 487, 489. 

Uddyota, work of Bharadvaja, p. 59 ; 
TJ., com. of VScaspati on, p. 411; U., 
of NSgojibhatt a, pp. 317, 318. 

UdgStar, p. 491. 


Ujjain, p. 326. 

Ujjayini, pp. 22, 27, 29, 31, 52, 210, 376, 
389, 414. 517, 578; U. (Ozene), p. 
24 ; U., Capital of VikramSditya, p. 
50 ; U., temple of MahSkSla in, 
mentioned in BSpas Kadambari, 
p. 86 ; XL, under PSpini IV. 2.127, 
p. 103 ; XJ., Tiastenes or Castana 
ruling at, p. 515. 

XJjjayinl MahSksatrapas, p. 41. 
UjjayinlpuravarSdhllvara title, p. 50. 

Ulupl, wife of Arjuna, ref. to, in Ka- 
dambari, p. 86. 

Ulysses, his bow, same as that of 
Siva, (wrong analogy), p. 386. 

UmakhelS, queen, p. 239. 

U^adi, pp, 146, 507. 

Universe, p. 64. 

University, the idea of, p. 438. 

Unsubstantial, world wrapped up in 
the, p. 6. 

UpSdeya (what is to be sought and 
secured), p. 287. 

Upadha, pp. 498, 499. 

Upakarana ceremony, (i. e. Sravani) 
pp. 305, 309, 314. 

Upanayana, p. 322. 

Upanisads, pp. 6, 8, 64, 229, 287, 292, 
293, 324, 338, 387, 398-400, 403-405, 
409, 410, 420, 423, 471, 477; U.s, 
Puranas referred to in, p. 55 ; U.s„ 
SSihkhya terms in, p. 62 ; U.s., date 1 
of, 6fch or 7fch century B. C., p. 468. 

Upapada compound, p. 221. 

Uparkot, p. 23. 

Upas aka, a lay follower of Buddhism, 
(A4oka), p. 13. 

Upasarga, p. 496 ; U. under Papim 
I. 4. 59, p.497. 

Upasargas, p. 140. 

UpSya (way to God), pp. 284, 28T. 

UpSyas (ways to God) are Karma- 
yoga, JnSnayoga, Bhaktiyoga, Pra- 
pattiyoga and XcSryEbhimSnayoga, 

^ p. 285. 

Upayavirodhin, p. 286. 

Upendravajra metre, p. 212. 

Urddhasthana, Ortospan (modern 
Kabul) derived from, acc. to Prof. 
Wilson, p. 105. 
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tJsas, Rg. hymns addressed to, pp. 
321, 322. 

UsavadSta, son-in-law ofNahapSna, 
pp. 31, 38, 39, 238, 255-257, 282, 516 ; 
U., inscriptions of, pp. 278, 282; 
U., son-in-law of Ksabarata Naha- 
pana and husband of Daksamitra, 
p. 514, 

Utgikar, Mr., Mahabharata Prospe- 
ctus prepared by, p. 424. 

Utpatti, p. 151# 

Uttara, wife of Abhimanyu ref. to, in 
KSdambari, p. 86. 

Uttarakanda of RSmayapa, p. 406. 

XJttarapatha or Northern India, 
p. 366. 

Uttara Rama Carita, p. 150; U., 
p. 217 ; U., Ill act of, is pathetic, 
p. 421. 

U ttararha, p. 257. 


Vacaspati author of Vartikatat- 
paryatlka, pp. 59, 299, 318, 411. 

Vacaspatimisra, p. 299. 

VadavS Pratitheyi, p. 371. 

Vadha, p. 209. 

Vaidika, a living Vedio Library, 
p. 226. 

Vaidika Brahmans, p. 346. 

Vaidikas, important class of Bhik- 
sukas called, pp. 225, 228-230. 

Vaidya, L. R., M.A„ LL.B., author of 
Sanskrit Dictionary, his premature 
death referred to, p. 428. 

Vaidyaka, p. 328. 

Vaijayanti, BhStapSla, a Seth of, 
p. 38. 

Vaikuntha, p. 284. 

Vainasikas (nihilists), p. 293. 

Vairggya, p. 66. 

VaiiampSyana, p. 418. 

Vaisesika system, p. 410. 

Vaisesikas, p. 69. 

Vaispava character of MahSbhSrata, 
p.* 424. 

Vaispavism, rise of, pp. 293, 411. 

Vai£vanara, body of God called, 
p. 77. 

VaiySkarapa school, p. 316. 


Vsjasaneyaka, will be the only Veda 
in latter part of Kaliyuga, acc. to 
Agni PurSpa, p. 222 and fnl. 

Vaji, p*12. 

V5kov5kya, defined as TarkasSstra 
by SaxiikaracSrya and Rahga- 
RSm5nuja, p. 328. 

Vakpafciraja, author of Gau<Javadha, 
pp. 368, 375. 

VSkyamitra, p. 180. 

Vakyapadiya of Bhartrhari, pp. 118» 
134, 136, 141, 166. 

V alabhi, in Kathiawad, under PSpini 
IV. 2.82, p. 103; V., p. 281. 

Valabhi dynasty, p. Ill fn3; V., 
Copper-plate Grant ofj dated, 326, 
p. 163. 

Valkhilyas, pp. 304, 305. 

Vallabha, pp. 77 fn2, 409. 

Vailabhadeva his Subhasitavali, edi- 
ted by Dr. Peter Peterson, p. 525. 

Valmlki, pp. 387, 393 ; V. influenced 
by Homeric ideas (wrong analogy), 
p. 386. 

Vamana, p. 301. 

Vamsastha metre, p. 84. 

Vanaparva, p. 88. 

Vaneh or Wanneh province of Af- 
ghanistan ( same as Fa-la-nu, acc. 
to Hwan Thsang and Bannu, acc. 
to General Cunningham), p. 104, 

Vapija (Vapika), p. 37, 

Vapika (V5pija), p. 37. 

Vapa, p. 493, 

Varaha (Boar) incarnation of Vispu> 
p. 42 ; V., p. 288. 

VarShamihira (astronomer), pp. 50, 57, 
58, 233,374,376, 378, 387, 389; V„ 
edition of, by Kern, p. 177 ; his 
verse giving Zodiac signs 
from Greeks, p. 320 fnl ; V., Ary a 
giving twelve nahies of Zodio signs 
gives by, p. 387 ; V., Garga quoted 
by, p. 388, 

Varapa (PSpini. IV. 2.82) perhaps 
Aornos same as, p, 105 ; V., name 
of city as well as its people, ibid. 

Varanadi group (Papini. IV 2.82), p. 
103. 

Varapah, p. 500. 
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Varanas or Baranas the name of 
place on right bank of Indus', p. 105. 

Vararuci, pp. 374, 376; his Pra- 
krtaprakasa, p. 123 fnl. 

Varcin, name of Asura, p. 94. 

Vardhakas (carpenters), p. 37. 

Vardhamana, son of Ga^gesa, p. 
299. 

Varrm (Pacini IV.: 2.103, IV. 3 93) pro- 
bably same as Fa-la-nu (province 
of Afghanistan) of Hwan Thsang, 
p. 104. 

Varsa, p. 219. 

Varsma ( °n ), p. 219. 

Vartamana, p. 497. 

VErtika on Bhasya of Sabarasvamin, 
p. 58. 

Vartika (rule) by Eatyayana, pp. 108, 
133, 134, 138, 140 and fnl, 141, 194, 
296, 318 ; V. on PEpini III. 1. 26, 
p. 209; V„ on Papini II. 3.36, p. 212. 

Vartikas, pp. 142-147 ; V.s, ( short 
critical dicta on Panini’s Gramma- 
tical sHtras ), pp. 157, 176, 178, 374; 
V.s of EumErilabhatta, p. 319. 

VartikatEtparyatika,com. on Uddyota, 
by Vaoaspati, pp. 59, 299, 318. 

Varuna, Asura epithet applied to, 
p. 94. 

Varupa-tree, amulet of, p. 95. 

VasanS ( habit ), p. 73. 

Vasatkara, p.485. 

Vasavadatta, work of Subandhu, pp. 
47, 343 ; V., Tathagata or Buddha 
doctrine referred to, in, p. 58 , 
V., edition of, by Dr. Hal), p. 85 
fn4 ; V., a work of Subandhu 
mentioned in Harsacarita of Baija, 
pp. 87, 375 ; V., of Subandhu, many 
allusions to Mbh., in, p. 87. 

Vasistha, pp. 371, 423. 

VSsiffcha Dharma Sutras, p. 408. 

Vasistha Map^ala, Danas tut i, hymn 
18 of, p/321 ; V., p. 422. 

VSsisthas, p. 422, 

Vasisthi, pp, 275, 276. 

VSsisthipatra Satakarni, his wife re- 
presented as daughter of a Maha- 
ksatrapa in a mutilated inscription 
at Kanheri, p. 515 ; V,, Catarapa* 


pa Satakarni, this name occurs 
in a Nanaghat inscription acc. to 
Bhagwanlal Indraji, p. 516 ; V., of 
Eolhapur coins same as PuluraSyi 
ibid; V., p.517. 

Vasubandhu, pp. 52, 58 ; V., Buddhist 
patriarch, his pupil DihnSga, p, 51. 

VEsudeva Bhagavat ( Erspa ), 
PP. 43, 374, 175, 177, 210-214, 285, 
289-291,293, 327, 411 ; V., ( as god ) 
referred to, by PEniai in IV. k 98, 
p. 82 ; V., should be first in speak* 
ing of V. and Arjuna, p. 213 ; V, 
to be taken in his Divine capacity 
and not a mere Esatriya, ibid a 
tendency towards calling V., as 
ordinary man, acc. to Eielhorn, p. 
214 ; V., passage, IV. HI. 98, p. 

215 ; V, spoken of as divine being 
both by Papini and Patanjaii, p. 

216 ; V., founder of theistio system 

ibid. V., called Satvatapumgava, 
p. 292. * * 

Vasudeva, first of KEnvEyanas, 
p. 17; V., ( or Bazdeo ), p. 29 ; V., or 
VSsuska ( Eusana prince ), p. 33 ; 
V., name of a Eing at Sanci, p. 35 ; 
V., invocation to, (on inscriptions), 
p. 38; V., Devabhuti killed by, 
p. 513. 

Vasumitra, grandson of Puspamitra, 

p. 182. 

VSsuska p. 29; V.. or VEsudeva 
(Eusana prince), p, 33. 

Vasu Uparicara, follower ofSStvata 
religion, p. 291. 

VatsySyana, pp. 324, 411; V., or 
(PaksilasvEmin), p. 59 ; his bhasya 
on EyEya, pp. 65, 317, 328; V., 
earliest noticeHf Eaujfilya’s work in 
ESmasSstra of, p. 328 ; his E$ma- 
sutra ; his date 1st A. D,, p. 329. 

Vaux, Mr., sometime Secretary of 
Boyal Asiatic Society, London* # 
p. 336. 

Vayu (or wind), p. 67. 

Vayupurana, pp. 42, 283, 346, 407; 
V., (creation referred to, in), p. 56 ; 
V., a ref. to Puspamitra as name of 
some dynasty in, p» 111 fn3. 
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Veda, pp. 47, 139, 223 ; V. of Asuras 
(Asuri VidyS), p. 98. 

Veda-reciters, patronised by native 
princes, p. 229, 

Vedas, pp. 54, 59, 91, 124, 216, 225, 230, 
287-290, 293, 294, 320, 323, 368, 371, 
373, 378, 396, 400, 401, 418,. 419, 476 ; 
their authority denied by Buddhism, 
p. 10 ; V.s preceded Sutras, p. 81 ; 
V,», all four, form one whole acc. 
to Vispupurapa, p. 419. 

Vedaoullaka, based on Vedas, p, 184. 

VedanS, one of the five Skandhas, 
p. 8 fnl. * 

Vedahgas pp. 225, 228. 

Vedanta, pp. 63, 72, 76, 287, 298 ; V., 
Bhasya of Samkaraoarya on, 
pp. 62, 65, 77fo2. 

Vedantabhasya of RamSnuja, p. 288. 

Vedantakalpataru of Amalaoanda 
pp.'298, 300. 

Vedantakbanda of Hemadri, p. 298. 

Vedanta §ara, quoted, p. 77 Ini. 

.VedSntasSstra, p. 329. 

Vedantasutra bhasya of Samkara- 
cSrya II. 1. 1. , 2, *42, p. 288 ; V. on, 
I. 4.11, p. 300. 

Vedantasutras, pp. 289, 338; V„ Mbh. 
and Gita quoted in Samkara’s 
Bhasya on, p. 88 ; V. or an 
Aupanisada system, pp. 62, 294. 

Vedic Aryans, neighbours of Assyri- 
ans aco. to Inscription, p. 99 , 
V. culture, p. 99 ; V. hymns, 
p. 477; V* Library, a Vaidika is a 
living, p. 226 ; V. people, p. 97 ; 
V. or Sacrificial religion ( Karma- 
kan<ja effectual blow to, at the 
hands of Asoka ) pp. 16, 49; V. 
rites, p. 10 ; V. rikfral, p, 10 ; V. 
Rsis, p. 99. 

Venice, author’s stay at, for three 
days ifcrOctober 1886, p. 355. 

V^plsaihhara, drama by Bhatta Na- 
f ray a pa, based on Mbh. story, p. 89 ; 

. V., quoted by KSvyapraka^a, p. 91 ; 
V* quoted in Paddhati of SSrhga- 
dhara, p. 92. 

Venus, the planet Sukra, p. 321. 

Vernacular dialects, p. 45. 


Vernaculars, p. 61. 

Versailles, p. 339. 

Vest ana, p. 227. 

Vihhava (Manifestation of God), pp. 
285, 28*9. 

Vibhavas, p. 293. 

Videhas, Mithila, Capital of, p, 347. 

VidlsS, pp. 17, 111 fn3, 276, 517. 

Vidya (education), p. 470. 

Vienna, pp. 339, 340, 345, 350, 351, 353, 
355, 356; V. Congress of Orientalists 
bold at, 1886, p. 332; V., English, 
German, French and Italian lan- 
guages only recognised by, p. 342 ; 
comparison between Vienna 
Congress and assemblage of Rsis 
at Janaka’s Capital Mithila drawn 
by author in his Verses sung, 
at Aryan section of Vienna 
Congress, p. 347. 

Vienna Oriental Journal, p. 148. 

Viennese lady, present at Vidhna Con- 
gress compared to Gargi Vaca- 
knavl in author’s Verses sung at 
Vienna Congress, p. 347. 

Viharas, p. 37. 

Vijayaditya, p. 85 fn5. 

Vijayanagara or Anagrndi, p. 80 , V., 
Bukka king of, p. 90. 

Vijayasena son of Damasena (K & 
Mk.), p. 26. 

Vijnana, one of the five Skandhas, p. 

8 fnl. 

Vijnana Bbiksu, his bhasya on Sam- 
khya Pravaoana, pp. 65, 68. 

Vijnane^vara, p. 408. 

Vikalpa (option), p. 310. 

Vikrama era, pp. 32, 280-282. 

Vikrama King, p. 301. 

Vikramankacarita, p. 365. 

VikramankSdevaearita, written by 
Bilhana, its hero ruled over 
Southern India in 11th and 12th 
centuries, p. 2. 

Vikramaditya, pp. 50, 52, *375, 376 ; 
V., JBakari (enemy of Sakas tradi- 
tion about, applicable to Candra- 
gupta II, p. 49; V., King of SrSvastI 
(Saketa) aoc. to Chinese authorities 
p. 51; V., era, P« 325; V„ liaiava- 
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gana identified with the name of, 
as Saka era with that of Saliva- 
vEhana or Satavahana, p. 326; r V. 
founder of Samvat Era, p. 374; V., 
Candragupta II called so, & 520. 

VilSsavatl, Queen of Taraplda 
(Characters in Bapa’s KSdambarl), 
pp. 86, 369. 

Vilivayakura, same as Baleoouros of 
Ptolemy, p. 515; V., Viceroy first 
of VSsisthlputra and then of Gotami- 
putra acc. to author ( vide K. G. B. 
Works Vol, III pp. 30, 41 3f. ), pp. 
516, 517. 

Vimalodayamala, p. 308. 

Vinaya, its etymological sense, 
p. 462. 

Vinayaka, Com. of Samkhayana 
Grhya Sutra, p. 306. 

VinayakasEnti, Sutras on, in Katha 
Sutra, p. 53 ; V., in Yajnavalkya 
Smrti, agrees with Sutras of Katha 
School, p. 408. 

Vincent Smith, his Early History of 
India (from 3rd Cen. B. C. to 7th 
Cen. A. D.) reviewed, pp. 511-522. 

Viracarita II, p. 150. 

VIrasena, Commander-in-Chief of 
Agnimitra, p. Ill fn3 ; V,, ( called 
Abhlra or cowherd), p. 282. 

Virata, ref. to, in Vasavadatta, p. 87. 

Virodhinah ( obstructions to the 
attainment of God), p, 284. 

Virodhins are Svasvarupa, 0 Para- 
svarupa, 0 Upaya,° Purusartha, 0 and 
PrSpti 0 , pp. 286, 287. 

Virya (power), pp. 285, 288, 470, 472, 
474. 

Visa, p. 12. 

Visakha i. e. Bizago (Greek name on 
coins), p. 34. 

Visakha, pp. 188-191, 194, 196, 198. 

VisSkhah, pp. 125,, 126, 154-156, 170- 
172, 193, 198, 204. 

Visarga,«p. 497. 

Visesa, pp.*152, 153. 

Visnu (god), Bhagavat, pp. 44, 56, 69, 
285, 293, 301, 302, 407, 411, 419 ; his 
VarSha (Boar) incarnation, p. 42 ; 
Y. god { on inscriptions), p. 43 ; V., 
‘worship of, p. 45 ; V., cave temple 


to, p. 45 ; his ten forms, p. 301 ;V , 
among synonyms of, Krsna is men- 
tioned but not Bama by Amara, 
p. 406 ; V., VSsudeva of BbSgavata 
school and of BhagavadgltE after- 
wards identified with, p. 411. 

Visnugupta or Capakya, author of 
ArthasSstra, acc. to Jacobi iNandas 
overthrown by, and Candragupta 
Maurya raised to the throne by, 
pp. 328, 330. 

Vispu Pura^a, pp. 16, 42, 56, 407, 419 ; 
V. later than Vayu P,, p. 56 ; V., 
ref. to Puspamitra as name of 
Bahlika dynasty in, p 111 fn3 ; 
V., edition of Wilson p. 233; ( Ch» 
XXIV) p. 278 fnl; (Cb. XXV), p. 280 
fnl ; V., ref. to Vyasa in, p. 418. 

Visnuvardhana, predecessor of 
Yasodharman, p. 42. 

Visvagupadarsa, ref. to Turus&a in, 

p. 118. 

Visvamitra p. 371; V., and Vasistha 
leaders of Bharata race and Puro- 
hitas of Sud2s, p. 422* 

Visvaksena, p. 284. 

Visvanatha Paneanana, author of 
MuktSvali, p. 503. 

Visvasena, son of Bhartrdaman (K.), 

p. 26. 

Visvasimha, son of Budrasena (K and 
Mk.) p. 26. . 

Visvavasu, ref. to, in Mpcohakatika, 

p. 88. 

Vithoba often alluded to, in Haripatha 
of JnEnesvara, p, 324 ; V. God, no 
mention of, in Jnane^vari, ibid. 

Vonones, pp. 21, 519 ; V., p. 21 ; V., 
coins of, p. 27 ; V., the first sup- 
reme sovereign represented as 
Maharaja, p. 28. 

r> 

Vrddhabrabma Samhita, (Paiioaratra- 
S. ), p. 290. 

Vrddhi, p. 498. 

Vrsabha, first Tirthamkara of Jainas, 
essay on the myth of, by the French 
Scholar at Vienna Congress, p. 344. 

Vrs^is ( Yadava tribe ), p, 292., 

Vun (i. 0 . Aka ) termination (IV. 3.98) ' 
pp. 212, 213. * ' i ‘f . > 
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Vuppadevabhatta, p. 307. 

Vyagbraraija, King of MabakSntara, 
p. 39. 

Vyahrfcis, p. 489. 

VySkarapa, p. 400. 

V^akarapa, Patanjali’ s bhSsya on, 
p. 65. 

VySkarapa SSstca, p. 316. 

Vyakhyana ( of a sutra ), p. 195. 

Vy5khylna of Patanjali, p. 141. 

VyakhySna ( speaking about ), pp. 
140, 141. 

Vyapadesa, pp. 152, 153. 

Vyasa, pp. 85, 393, 395, 418, 419; V., 

as grandfather, by Niyoga, of 
PSndavas and Kauravas, p. 418 ; 
V., taught Rgveda to Paila, Yajur- 
vedato VaiSampayana, Samaveda 
to Jairaini, and Atharvaveda to 
Sumantu aoo. to Visnupurana, ibid; 
V., in his manifold capacities, pp. 
418, 419; Y., author of all Puranas 
also, p. 419; Y. i. e. expansion 
or analysis as opposed to Samasa, 
z.e., contraction or synthesis, ibid ; 
Y., author of MahSbharata, ibid; 
V., identification of action (expan- 
sion) -with the actor: analysis 
denoting analyser, ibid; Vyuha 
(manifestation of God), p. 285, V., 
pp. 286, 289, Vyuhas (forms), p. 288. 

Vyutpatti-paksa, p. 501. 


Walter Elliot, p. 277. 

Wanne or Yaneh, province of Af- 
ghanistan, (same as Fa-la-nu, acc. 
to Hwan Thsang and Bannu, acc. 
to General Cunningham ), p. 104. 

Wa^biljew, quoted, pp. 47 fn4, 51. 
fn3, 52 fnl, 58 fn3. 

Weber, Prof., pp/ 118, 120, 126, 131- 
136,162,173,306, 308, 393, 403, 478; 
his remarks on date of Patanjali, 
p. 115; W„ passage *Iha Puspa- 
mitram YSjayamah* not noticed by, 
pp. 115, 116; W., name MSdhyamika 
misunderstood by, p. 119; W„ on 
date of Patanjali, p. 122; W., 


j Patanjali lived to east of Patali- 
| putra acc to, p. 123; W., KatyS- 
| yana as eastern grammarian aco. 
i to, ibid; his letter, p. 123 fn2; his 
| Critique on Dr. Goldstucker, p. 125; 
W. on VSrtika 2 on III. 2. Ill, p. 
128; W. on Puspamitra, p. 130; his 
essay on RamSyana, translated by 
Rev. Boyd, p. 217 ; * W., Vice- 
President of Aryan Section at Vi- 
enna Congress attended by author 
p. 341; W. and Roth compared to 
Yajnavalkya in author’s Verses 
sung at Vienna Congress, p. 347; 
W. on Zodiac signs, p 388. 

Wema-Kadphises (Kusaca prince), 
pp. 33-35, 38, 48, 49 52, 56. 

Wema or Hima Kadphises same as 
Kadpbises II, p. 519. 

West, Mr., pp. 239-241, 245, 246, 259 
fn2, 271, 275 ; his excellent litho- 
graphs followed by author in 
translating Nasik Cave Inscrip- 
tions, pp. 231, 232. 

West, Sir Raymond, Vice-Chancellor 
of Bombay University, p. 427. 

1 Western MSlwa), p. 42. 

Westminister Abbey, p. 333. 

Whitney, American Sanskrit scholar 
pp. 401, 402, 407. 

Widow remarriage, p. 303. 

Williams, Monier, p. 169 ; his 
Dictionary, pp. 187, 188. 

Wilson, Profestor, Prakrti acc. to him, 
is material cause of things, p. 69; W M 
Aornos hill- fort derived from 
Xvarapa (enclosure) acc. to, p> 104 ; 
his Ariana Antiqua, p. 104fnl ; W., 
Ortospan ( modern Kabul ) derived 
from UrddhasthSna acc. to, p. 105 ; 
W., Oxydrakse tribe identified with 
Sudrakas of PurSpas by, p. 106 ; his 
Vispu Purapa. pp. Ill fn3, 113 fn2 
3, 233 ; his Visnupurana, Cfi. XXIV, 
p. 278 fnl; Ch.XXIV, p. 2*80 fnl; W., 
p. 348. 

Windham, General, victory over, by 
mutineers at Kalpee, p. 467. 

Windisch of Leipzig, present at Vienna 
Congress, p, 341. 
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Wordsworth ( Poet ) quoted, pp. 72, 
fnl, p. 454. 

Wordsworth, Prin , p. 356. 


X-rays, allusion to, m the Rgveda, 
aco. to some, p. 418. 


Tad, pp. 148, 154. 

Yadava race, pp* 292, 298; Y. tribes 
(Andhakas, Vrspis), p. 292. 

Yadu, Satvat, name of a descendant 
of, p. 291. 

Yadu race, p. 425. 

Yajnas, p. 411. 

Yajha-mapdapas, p. 411. 

Yajnasri Satakarpi, pp. 30, 31 ; Y* 
later than Pulumayi, p. 514 ; Y., in 
SopSra Coin, p. 516; Y., same as 
Satakarpi subdued by Rudradaman, 
p. 517. 

Yajnavalkya, pp. 7, 8, 346, 347, 399, 
420 j Y., will be Purohita of Xalki . 
King, p. 222 and fn2 ; Y., first 

teacher or founder of White Yajur- 

veda, p. ibid; Y., Weber and Roth 
compared to, in author’s Verses 
sung at Vienna Congress, p. 347. 

YSjSavalkya Smrti, pp. 53, 224, and 
fnl, p. 468; Y., VinSyaka Santi in, 
agrees with Sutras of Katha School, 
p. 408. 

Yajnik, Javirilal Umiashankar; p. 332. 

YSjnikas, some of Bhiksukas called, 
p. 225. 

Yajurveda, pp. 378, 418; Y., Black, 
pp. 223, 228; Y., followers of, in 
South India, pp. 222; Y„ CitpEvana 
BrEhmapashave, as well as Rgveda, 
ibid ; Y., White' predominant in 
Northern India, p. 223, Y., p. 468; 
Y., PrEt^sakhya of, p. 315. 

Yajurvedis, p. 229. 

Yajus-Samhita, pp. 224 and fnl, 482. 

YSjyE, PP* 489, 492. 

YSjyE verses, p. 321, 

Yaksa, of Meghaduta, mentions Kuru- 
ktetra, p. 86, 


Yama, p. 285. 

Y amuna, ( Jumna ) conquests of 
Menandros pushed upto, pp. 108, 
117. 

YSska, author of Nirukta, pp. 323, 
396, 423, 468, 469, 470, 472, 473. ; Y., 
and Panini, same period assigned 
to, p. 161 ; Y., on definition of 
SamhitE, p. 498. 

Ya^odEman son of Rudrasiihha (K.), 
p. 26 ; Y., son of DSmasena (K. and 
Mk.), ibid. 

Yasodharman, Mihirakala, subjugat- 
ed by, p. 42; Y., p. 43. 

Yasovarman, sovereign of Kanoj 
conquered by Lalitaditya, p. 368, 

Yas tv Etah, p. 148. 

Y?ta (well-behaved), p. 473, 

Yatindramatadipika, pp. 285, 287. 

Yaudheyas. tribes, p. 39;Y.s, (Fapini 
V. 3. 117), p. 107. 

Yavakrlta, p. 404. 

YEvakrltika ( one who reads or 
knows Xkhyana of Yavakrlta ) 
under Fapini IV. 2. jBO, p. 404. 

Yavana, pp. 101,-131, 174, 176, 177; Y. 
or Greek prince, p. 18 ; his siege 
of Saketa, p. 173; Y. (who laid 
siege to Saketa) i.e. Menander allu- 
ded to, by Patanjali, p. 178. 

Yavana race, p. 293. 

Y avanas, pp. 38, 48, 53, 54, 11 6, 183, 
184, 404; Y.s., or Bactrian Greeks . 
p. 17? Y.s, beaten by Gotamiputra 
Satakarpi, p. 30; Y.s, spoken of, 
as astronomers in GargT Samhita, 
p. 178; Y.s, {i.e, Mleoohas) Sastra 
of Astronomy and Astrology well 
known among, p. 320 fnl; Y,s, 
same as Mlecohss, p. 388. ^ 

YayEti, p. 404. 

YSyEfcika (one who reads or knows 
the Xkhyana of YayEti) under 
PSpini IV. 2, 60, p. 404. 

Yoga, pp. 328, 410; Y., philosophers 
p. 78 ; Y., SEstra, p. 285 ; Y., School 
p. 64 ; Y.-VSsistha, p. 409. * 

YogScSra School, founded by XryS- 
sahga (or Asahga), pp. 58 ; J. 
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doctrines of, p. 73 ; Y., Buddhistic 
works of, p. 409. 

YogScSras, p. 74. 

Yopa King named Antiyoko, pp. 11, 
12 ; Y.,,in Pali i, e. Milinda reign- 
ing at SSkala in Panjab identified 
with Bactro-Greek monarch Menan- 
dros, p. 388. 

YoparSja, Antiochus, King of Syria, 
called so, by Asoka, pp. 178, 388. 

Yudhisthira, p. 54 ; Y„ ( reference 
to in copper plate ), p. 85 ; Y.; 
Gonarda I, contemporary of, p. 
365; Y., mentioned by Patanjali, 
p. 404. 

Yudhisthirarjunau, this compound 
occurring in Patanjali’s work in 
several places, p. 83. 


| Yule, Colonel Henry, sometime mem- 
j her of India Council and President 
of the Royal Asiatic Society, p. 335; 
{ Y., p. 336. 

| Yfipa ( on inscription ), p. 43. 

j 

i 

! 

Zeionises (name of Northern Ksa- 
trapa ), his coins, pp. 22, 23. 

Zend Haraqaiti ( i.e . Archotis river) 
i. e . Skr. Sarasvati, p. 104. 

Zodiac signs, not adopted from 
Greeks by Hindus aco. to some, p. 
320 fnl; Z., twelve signs of the, are 
translation of Greek names, p. 387. 

Zoilus, p. 20. 

Zoroastrians, p. 49. 

Zygon ( Gr. ) i. e. Juka, name of a 
Zodiac sign, p. 388, 
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an ft ' CT f (a refew f) 3T3TT5PR)? P-241 . 
STET p. 234. 
srapg- P., p. 382. 

Pr., p. 382. 
ar sww P- 242. 

31 % Skr. 3T% H. G. P. ®rr% 
B. 0. 3tfi% Pr., p. 382. 
31i*Mcluicfc p. 271. 

SBTflT P- 256 fn 1. 

SUfST p. 144. 

SRpT: P- 508. 

arsmssqgnf ( a reF K reqftft ? oq?i %# ) 

p. 246. 

St3fTfr p. 144. 

SI^T Pr.,.p. 382. 

3TOJ p. 507. 

3Wt P- 145. 

35 >vfl > on Pa?ini VIII. 

1.15, p. 83 fn 5. 

3T3T pp. 144, 145. 

3TW ST$t: B’WiT, Samkhya- 

sara, p. 68fn 1. 
airSRTfrT P- 144. 
sisraftiTO: P- 224 fn 1. 

3PT gHrsra: sreSTa; p. 88 fn 3. 

ar (aTToX'iWi^ ( or 
owpnfc) P- 246. 

ST %HR«ff (atf^JTRPm) P- 242 

®RT5 5TT%, P- 86 fn 2. 

aremnr p- 4io. 
arsnfr p- 146 
apTOt (swi p. 246. 
ai^fi-p. 146. 
arf$f%i p. 145. 
aig^Ffr p- 145. 
aigjirf^ p- 144. 


qrirSs3*l> P- 5 fn l- 
ST^q-p. 234. 

P- 145. 

aRTW : sr---^ ; PPnTa;, VedantaBhasya 
II. 1 , 1 , p. 64 fn 5. 
gpTW . ar ft’s q fk , P- 168 fn 2. 
gppiE r pp. 191, 194, 195. 
arqu^ p. 168. 

3TO?t%0T ( 3PTl^%jfPT ) p. 246. 
amPrT P- 234. 

3PT1% P. 274. 

( arsrf^ ) P- 246. 

3 TC Tr %re p. 14 fn 3. 

31«T3STH Skr. tftsprr H. fwRTof M. 
G., p. 380. 

spspfTC Skr. nfim H. M., p.379. 
apsrcpr p. 234. 

3W13S Ap., p. 384 . 
sfaTST H., p. 384. 
apJTT^r Pr. r p. 384. 
sprqjnr ( 3TPT %m : ) p. 234. 
amPRTT p- 146. 

SRTJg Skr. * 53 - H. M., p. 379. 
) p- 246. 

aT5^m?r: m%rTs;> pp- 173, 175. 
3T#T pp. 213 fn 1, 234. 

ST?! p, 238. 

SPPtft p. 505. 

3I3TRT:, PP- 504, 505. 

3PTi#P- 234. 

stmraffar- • -tpnr-> p. 75 fnj.. 
3 |%«q^ pp. 506, 507, 509, 

SRJR? P. 234. 
sps%* p. 361. 
sparer p- 361. 
apreritr ( aiTsrft ) p. 248. 


* In this Index the following abbreviations are used: M.= Marathi, 
H. -Hindi, Ap.= Apabhrarhsa, G.=Gajarathi, P.= Panjabi, S. = Sindhi, 
B.= Bengali, 0,=Oriya, Pr.=Prakrit and Skr.=Sanskilt. 
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3TIW p. 234. 

Sfl^EP- 144. 

P. 144. 

Skr. M. G. B. 0. fin W§ 
01 $fr H - 5f or ffT P 3^ff 
•Pr., p. 382. 

STprgrr M., p. 383. 

3TT^%T: P. 387. 
arng- H. G„ p. 382. 

B. 0., p. 382. 
snofcR ( 3TT?TH^ ) P. 247. 

3lT#*r: P. 174. 

3nr.p. 146. 

SIPT: pp. 505, 508. 
amtTfftnrc p. 144 
3Tra5T3Tf Pr., p. 383. 

STTW^J: Skr. Pr. straff. 

Ap. stfsrarr H- stran Or. sttjetcst 
H. P. B., p. 383. 

SRPTeST H. P. B., p. 383, 
srrftr p. 144. 
atksST H. P. B., p. 383. 
akt^T M., p. 384. 

STTSmp: Skr. 3FFTTf3TT Pr. SunOS' 
m. strain m. sfenn H -> p. 384. 
3trefcni% P- 145 * 

Straps' Ap.,p 383. 

f p. 146. 
m? P.7 p. 382. 

^ Skr. ^tr M. g^- or H. 

P. nsg 1 Pr., p. 382. 

S* P.146. 

p. 224 fn 1. 

5rai%- - P. 387. 

S?5 p. 146. 
t?pfhrap. 177. 
m#rasrarf5 : P- 177 - 
fsjf^T p. 144. 

HnUHI^rT p. 272. 


p. 153. 

I m P- 274. 

1 pr p. 170. 

; WZ pp. 145, 197, 298. 

1 tw or 3 »rg- H., p. 382. 
t^SMiwiraT nfkr:, p. 60 

fn 1. 

( n®3T ) p. 266. 

; Pr., p. 382. 

snrnfr pp- 211 fn 1 , 263. 

! SrTTSjrf p. 504. 
i ( ntstr ) p. 270. 

! nraw p- 196. 
nkff P- 136. 
nrrc skr. nr si., p. 380. 
flkfr Skr. 35 ^ Pr., p. 379. 
37g%IT p. 196. 

3 <IKH p. 214. 

Ftram Skr. hisitM.^P., p.380. 
'FT ^ fTrT) PP. 253, 257, 260, 261, 263. 

31 M., p. 383. 

3iW or ng- H., p. 382. 

373*1? ( sfmnf ) P. 272. 

3k M., p. 382. 

M Split'll: STPfSJmfr, OTTf‘ 

( fritn 0 )nfr fn^srr, grausnv 

WO^T, P- 308 fa 3. 
p. 224 fn 1. 

P- 469. 

<5 P. 146. 

Skr. H;, p. 380. 

tim : P- !70. 

Pfia;p- 170. 
nils P- 170. 

gk pp. 174, 211 fn 1, 

P- 302. 
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gssT ( 3# ) P.|241. 

35? P. 174. 

35J35 Skr. ^3T rr. 537 M. ( Goan. 

Ma]. and Chit. ), p. 384. <■ 
q?§r H., p. 380. 
q^sf Pr., p. 384. 

5 ^f M. ( Goan. Mai. and Chit. ) 
p. 384. 

50 ?? Ap., p. 384. 

5U?ait Pr., p. 384. 

35333?: Skr. qrojaff Pr. 505 ^ Ap. 

5 T?T M H. B., p. 384. 

353f (®wr)p. 265. 

35 q g f|ft P- 274. 

^cTff% PP- 258, 260. 
q ?3 H. 515 p. 380 
Pftfi, PP. 168, 170. 

5331013? p. 271. 

35SRTSIT P- 261. 

5H9?3?Rr P- 504. 
q?&orr p- 253. 

5nf?rri5 p. 268. 

5 ffHW P. 471. 

3 5 3*3^ p. 307 fnl. 

55351 p. 301. 

555 p. 224 fnl. 

35T5 ( m Pr. ), p. 379. 
35f§4^i<Kt'^('-rt pr ^Tr5frgld3^- 
P. 47 fn 3. 

35fm: P. 361. 

5 f?T M. H. B., p. 384. 

35RT3T or ht3T P. 255. 

35N5 St. M. 5 fqrr ? Mai. Goan., 
p. 385 

5 ror € Mai. Goan., p. 385. 

5T*r P. 238. 

35 Wfr uT PP. 268, 273. 
fi&JTP .'..... p. 506. 

ffir tfsrr, p- 504. 

15ST M., p. 384. 

3CT?3?: Skr. Pr. qjfl’S' Ap. 

r%p M. 5fp H, P. 5137 B., 

p.384. 


Ap., p. 384. 

3?te# Pr., p. 384. 

3?f^T H. P. B., p. 384. 

3?RcT H. G. P., p. 381. 

^ M. H., p. 381. 

Skr. q?r? M. H.q?rm H. G. P„ 

p. 381. 

m* p- 234 - 

Pr., p. 382 

§# Skr. 51^- H. p pgr G. M. 

f r%T Pr., p. 382. 
w® G -> p. 882 . 

fOT*: P. 221. 

f?3W ^rw^sq-:, Patanjali IV. 

1. 4, p. 83 fn 2. 

( 5I%3? ) p. 268 
p. 387. 

P- 261. 

w # p- 271 . 

f^OT PP. 258, 259. 

( 3?T or ) p. 271. 

W*T ; P. 301. 

M., p. 382. 

5®ir p. 211 fnl; 

S5wr$jm|<5; p. 298. 

p. 234. 

SisorcrsT p. 265. 

W<TP- 169. 

53?TST P. 263. 

p. 58 fn 1, 

p. 234. 

%% P. 266. 

^ H. P., p. 382. 

#?p. 181. 

p. 387. 
i%qp. 387. 

l %if3 T g sS*R T=, P. 387. 

$t*C- p. 303. 

srs*m $m<r Jtrrm p. 253 . 

^Pr., p. 379. 

*srm:m p. 234 . 
sr*ir( sr Km p. 233. 
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St. M. Mai, Goan., 
P. 385. 

Mai. Goan., p. 385, 

*?rfjir Pr., p. 382. 

^Skr.^Pr .%g M. H. P., 
G., p. 379. 

WW Skr. jgjur M. ^gpr H. ?gfSr Pr., 
p. 382. 

*grar M., p. 382. 

*3TT&f ( ) ijrrres? p. 274. 

3TT? H., p. 382. 

G. , p. 379. 

M. H. P., p- 379. 

m M. H. G. P., p. 381. 

*RT ( *t# ) p. 274. 
nftSkr.iiHM. H.G.P., p. 381. 

p. 234. 

*nr: ITl' P- 145. 
p. 234. 

npf? srraas# p- 861. 

got Skr. jjnr M. H., p. 380. 
nfcnft P- 250. 

r im? ( for »tr?ra? ) p- 242. 

Ap., p. 384. 

»ncT3tir Pr., p. 384. 

Jifogj: Skr. Tflwr^t rr- ntcS? Ap. 

TROT M. P. ifRjr H. B., p. 384. 
*TtSTT H. B., p. 384. 

»itanr M. P., p. 384. 

TTrgv fi r pp. 242, 249, 253,260, 268. 
TfrcTOT PP- 234, 235. 

TfttTOtS? P- 266. 

P- 200. 

Skr. Pr. Ap. 

gfcr M. H. P. B. O., p. 383. 
tfir?$r Skr. ■gfftarr Pr. yt^r M. G. 

H. P., p. 383. 

^7 Ap., p. 383. 

Pr-? P- 383. 

M. H. P. B. O., p. 383. 
?1T%31T Br., p. 383. 
itit M. G. H. P., P- 383. 


tr^r H. wtiT p. 380. 

^ p. 145. 

^3T3TT (’^rm ) p- 248. 

®g r 5 ptw, p. 170. 
p. 233. 
p. 234. 

?s:gnw P- 255. 

PP- 182 fnl, 189. 

=ygor p. 253. 
j ^SRTJt ( ) P- 256. 

=?? ( 5TWT ) P. 274. 
yrmrr p. 234. 

T%g®TTg-p. 261. 
f%ta% ( m?r?r ) p. 218. 
f%rgp. 146. 

P. 146. 

i%nnsnr p. 146. 
l%3? p. 234. 

P. 242. 

I%( yrf&S PP. 258, 259. 
p. 263. 

yrsj pp. 235, 272. 

’sit-W P* i 44 - 
a r 

% P. 144. 

0# ( flnfT ) P. 247. 

P. 273. 

US P-401. 

5Tcf? St. M. gjm Mai. Goan., 
P. 385. 

gffTr? Mai. Goan., p. 385. 

5R7? F. 508. 

IV. 2. 81, p. 507. 
ST^TST? P. 234. 

3T??? P* 145. , 

jfgtrl 1 : P. 307 fnl. 

5TgT M., p.383. 
srat G., p. 383. 

Br„ p. 383. 

Mrilc r Skr. Pr. 5f^ M, 

snri - G., p. 383. 

^rr p. 379. 
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STTcT M. H. G. P. B., p, 381. 

STriH Skr. srrfT M. H. G. P. B„ p. 
381. 

fog* P. 387. 

fo fq q' N ' *mr, Patafija]i,p. Ill 

fnl. 

j%rT p. 242. 

fsRFsC P. 301. 

f^rs^rr P r., p. ssi. 

otB. o. S.,p. 381. 

l%fT Skr. gfpT M. H. P. G. j9r*r B. 

0. ; f%¥T S. <%5*rr ft-, p. 381. 
sfr H., p. 383. 

#3- AP-j p. 383. 
srfaft Pr., p. 383. 
sfmM. H. P. G.,p. 381 

Skr. ^fr3TT Pr- sfh? Ap. sfr 
H. ; p. 383. 
p- 170. 

g|%3irPr.,p. 383. 

Sfr or srf M. H. G., p. 383. 

^ H. P. G., p. 383. 

SJjP p. 387. 
qsrc Pr., p. 383. 
smmtfr p. 471. 

p. 145. 

p. 507. 

^?n#3^Tfrf sraraMig, pp. 508, 
509. 

STS H., p. 381. 

P- 146. 

dNr Ap., p. 379. 
p. 271. 

smfofefr = n(v)3qrf§w, p.27i. 

HN ^13$, p. 505. 

c ra wqff : P- 215. 

rR^TKf I. 2. 53, 

pp. 504, 508. 

ayw ftflM 5%:, p. 76 fa 1. , 


crarr^rr, p. 379. 

<TST r^TO-:IV. 2. 69, p. 507. 
rsSP- 146. 
frrf^rPr., p. 379. 
tTrsg- Skr. rTT%T Pr. aftf Ap. ^ 
M. H. P., p. 379. 
a-pfrp. 253. 

NTfS p- 387. 

( qrTO^T ) Skr. or 

ragsrnr p. 240. 

rasiSTHT ( Skr. ) P- 246. 

T%Of (r%%)Skr. p. 233. 

jPS P- 144. 

^ssgj arrarot > P- 95 - 

Pr. aad Ap., p. 383. 

Wr M., p. 383. 

af^jr: Skr. Pr. Ap. ffcjj- 

M., p. 383. 

H., p. 379. 

) pp. 258, 259, 
rrir$tjjp. 387. 

%I% PP- 234, 236, 250, 253, 268, 
271, 272. 

W Skr. ^ M. G. ^ H. ^ Pr , 
p. 381. 

5PTm=rp- 261. 

p. 504. 
p. 272. 

5m(2pT)PP- 257, 258. 

aprurr p- 253. 

gH%sT P- 268. 

5?rr p. 14 fa 3. 

p- 174. 

g^r^, pp. 253, 270. 

M. G., p. 381. 

?rer p., p. 38i. 

^nravr p- 272. 
gnt ( arr% > p- 249. 

pp. 2 69, 270. 

3RT: pp. 505, 508. 
gn?®> og^p. 255. 

5HI35T PP. 253,263. 



Index op Sanskrit and Prakrit Words* 


593 


f^TT B., p. 384. 

M., p. 384. 
pp. 233, 261. 

gfap: Skr ^afr Br. Ap. 

j%3T M BfRT P- %JT H . p. 384. 
sfhrgApjp. 384. 

#T# Pr., p 384. 

#rT P -, p. 384. 
p. 174. 

^rtp. 179. 
grg pp. 169, 303. 


i>- 242 . 

pp. 242, 249. 

SRWP- 265. 
w p. 238. 
p. 272. 
p. 274. 
p. 272. 
q%T5JT P- 253. 

S., p. 382. 

^ P., p. 382. 
qgS M. G., p. 382. ' 

W H -> P- 382. 

B. O., p. 382. 

Pr., p. 382. 

W Skr. •<££ M. G. H. ^ S., 
\Js 5 T B. 0. ^ P. tjj % Pr., p. 382. 
Nfof St. M. vffrTTT Mai. Goan., 
p. 385. 

^tcTi^r Ma]. Goan. ? p. 385. 


N - «rarf?t p- 141 fn 2. 

H5.(?n)p. 242. 

P- 329. 

STf^sftp. 274. 
sjrsrf^nm p- 270. 

W9W P- 234. 

P- 302. 
p. 242. 

P- 242. 

g ^ WTNra:, P- 77 fn 3. 


p. 303 

ffTHN PP- 261, 263 
STfN P- 234 
StTf H.\ p. 383 
^ri%% P- 261 

( 5TT?fraf ) P- 255 
fin’ll P- 253 
JTTJUffo P- 253 

) P- 256 

Jnrcr: Skr. or Pr. 

frnts Ap. ^tfr M ;nf H..p. 38 
JTW^r ( name-and-form ) p. 8 fn 
JTTfij VI. 4. 3. p. 144 
frnvroi: p- 307 fn l 

^iw€r: Nmr: p. 224 fn 1 
JTRfHg: P- 301 

Ap., p. 383 
Pr-, P- 383 
PP- 265, 270 ' 

cdr? WgfflSMrt , Itma- 

tattvaviveka p 10 fn 1. 
PfrHW Pg E T PP- 258, 259 
HS S-, p. 381 
ftgr Pr., p. 381 

RsT Skr. vfr^f M. rfi^H.P., pfe S. 

Rgj Pr-, p- 381 
f%gPT PP- 258, 259 
RSfiffr p- 249 
t%TETt %%, P- .146 
sfrHM , p. 381 
Jfer M. H. P. G., p. 381 
jftfft Skr. jfnr M. H. P. G., p. 381 
H. P., p. 381. 

?ljt pp. 257, 258. 

%fRE(%*m)p- 273. 

Pr-, p- 383. 
fgT# M., p. 383: 


t f o^ T g r: PP- 505, 507, 508. 

q^awt p- 3 07- 

«rf%3T ( srf^j ) pp- 257, 258. 
qrf g =n % g ( Nfnvrwrf ) p- 249. 
qjgrprp. 265. 


l<; C5 
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<pnf pp. 192, 208. 
qfi('Tfrb<T?^)p- 303. 

TRH: P- 303. 

M. H. G., p. 381. 

TO[ft Skr. H. G., p. 381. 

TO (°r T5>P- 241 

) 

p. 247. . 
q^p. 145. 

ttostgr.-p- 343 - 

q f^ ? f qt wtrTO : ? P- 76 fn 1- 

TftTT( ST K P- 247. 

T?t$r P- 174. 

TOd*K3l Wrt> P- 169 - 
<T5PT p- 234. 

TTo^n^: P- 507. 

TITO P- 497 fn 1. 

Pr., 1. 383. 
qptff M. G.’, p. 383. 
qrasr St. M. tncrra 1 Mai. Goan., 
p. 385. 

T RUoff Mai. Goan., p. 385. 
qfvT P-. P- 380. 

TT®TT M.. p. 380. 
qpfr H., p. 383 

TRW Skr. qrrorsi Pr. qrofr M. G. 

TRT H., p. 383 
>nf!T ( qrtPT ) PP- 258, 259. 

ITT? Ap., p. 383. 

TTC# Pr., p. 383. 

TTTO Skr. <m$T Pr- TTTO Ap. qnr 
M. H. P. B. O., p. 383. 
qnr M. H. P. B. O., p. 383. 

TTW P- 253. 

TTHTR P- 234. 
qrak P- 387. 
fTTOI^TTOT P- 234*. 
vTltcTTiT.TO P- 253. 
sf§fiM( ■ ffia ' Ri ) P- 249. 

SfftWT P- 242. 

g*T -lfTR(P- 91 fa 5. 

gswi ' ft P- 224 fn 1. 
sftTONr p- 274. 
gfreotf ( stout ) p. 246. 


s^srrf p- 265. 

g«TTTO PP- 109 fn 1, 179. 

pp. 180, 181 fn 1. 
SNW?Skr. Ttpar^l Pr. qtPTO Ap. 
qj-«jT H. P., p. 384. 

fSTf p. 87 fn 1. 

j!f : p. 301. 

TTTO p- 248. 

TT^PtTTr p. 253. 

TT?TO AP-, P- 384. 

TtrSTsft Pr., p. 384. 
cfNrr H. P., p. 384. 
sraflTcT PP- 187, 192, 196, 197, 199, 
200, 201, 204. 

5TOT?TNT: p. 208. 

ST3TTT%: 214. 
rrm^-p- 170. 
srfiNrc#tT P- 250. 
srfasw ( 3RTTO ) p. 255. 

TOW p. 507 fn 1. 

TOW: 3rfq pp. 497 fn 3. 

TOWTSf: P- 510. 

TOWTsf«T P ; 507 fn 1. 

TOTTTOR P- 144. 
srT!mr% p- 506. 

TOR R[K ,1. 2. 56, p. 509. 

TOR P- 253. 

TOim?TO p. 506. 

TOtTT ( °TOT ) PP- 257, 258. 

SltrSR T%R, P- 140 fn 3. 

TOftf : P- 174. 

TOTOTP- 177. 

TON TRfR , Kaiyata, p. 109 

fn 1. 

TON WTN, Patanjali, p. 109 

fn 1. 

TONW WTN) Katyayana, p. 109 

fn 1. 

TOfTOT: PP- 242, 303. 

TO? 5 : P- 197. 

m ) P- 38 0. 

TO® Pr. p. 379. 
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gotrer p. 264. 

^55 (%S[ ) P- 380. 

gf^ p. 211 fn 1. 

g iwjjT r g qr^ P- 271. 

Skr. g$g Pr. |gf M. H. P. 
%^G., p. 379. 
ggpp. 378, 379. 

TOT H. P., p. 381 
or gf|g p. 382. 
gfjjUT or t|ot M., p. 382. 
gffg or g$g H., p. 382. 

STfSatR ( ) P- 14 fn 3 - 

gf^T H. P., p. 384. 
gps H., p. 383. 
gH 4 ) ' g p. 309 In 1. 

3l*Kg t: p. 308 fn 2. 

*M»«fe<dftire rr p. 308 fn 3. 

P-> P- 383. 

T^tFST P-j P- 382. 
ft# G; P- 383. 
f%*ffctcp: Skr. Pr. 

Ap.%f^rM. gt^r H.P., p. 384. 
gr^t H. p. 383. 
ggj pp. 242, 301. 

fg^TT Skr. ^ M. B. B. G. B. 
P. gfai O. ffSRST Pr-j 
p. 381. 

ffWT P f -> P- 381. 

^g G., pp. 379, 382. 
ifclG., p. 379. 

M., p. 384 
|g H., p. 379 
^ M. H. P., p. 379. 
tg,%gG.,tg,tfcH.,p. 379. 

gtfW P- 274 - 

sft*B., p. 382. 

tre%p- 266. 

gfn g^.. i ... S ^Tf^ > P- 86fnl. 

snsroft p- 224 L 


*noft P f -> pp- 379 > 38 ^- * „ 

gfipfr Skr. g^oft Pr. got M. g*T B. 
• G., p. 379. 

9 


gfgjfr Skr. gftm, %ot H. 

or. gfg H. %g G. gt«T B. VS^fT 
Pr., p. 382. 

*tstt( "Wit ) P- 248 - 

ggrgro%( )*rer P- 27 1 - 

ggr^t g Krth ( Skr - ) ** ,tRT * 
grgf p. 234. 
gsni^T p. 242. 
gsig^nrr-- p-235. 
g$q^ p. 253. 
ggjfig p. 206. 

grotto £nw.> P- 36 fn 4. 

gRN vn^m^jP- 86 fn o, 

gjg p. 569. 

gptOSWitt: p. 146. , 

gisg Asvalay- 

ana Grliya III. 4. 4, p 8^ fn 1. 

gp^ SttSPS > P- 177 f . n L 

fg^ B. 0., p 381. 
fitgtg or gr<g P-, P- 381. 
f^T Pr., p. 381. ^ ~ 

fg^TX Skr. gNs M. gnsr H.G. t«W 
or gfar P. B. O. f^tSTT Pr » 
p. 381. 

T*tg P- 242. 

M., p- 380. 
fvRTf G., p. 380. 

M., p. 379. 

*¥ft=M., p. 381. 
g?g-H. G., p., 381. 
gfa or fg^P. P- 381* 
jfJgfX connected with Bhittior 
BMttika ‘a wall’ p. 13fa 3. 
gtStgt H., p. 380. 
tffcrH., p. 379. 
gftrcfr P. 234. 
gSRsfP.jP. 38L 
^3?M.B.,p. 381. 
igjg H. G. B., p. 381. 

S&g- G., pp. 379 382. 

StorM., p. 379. 
tmt or gfpt H., p. 382. 

%H. P.j PP* 379, 382. 
^gorlfP., P-382. 
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0., p. 381. 

P- 145. 

HlgST on Panini II. 2. 

34, p. 83 fn4 

*W T gKt = H T »fa ' l(l PP- 253, 256. 
ipas Ap., p. 384. 
rrasfr Pr., p. 384. 

VP^>: Skr. r^ 3TT Pr. , 5=^3- Ap. 

jqrrgrM., p. 384. 

JT3TT H. trRT P- 380. 
lrf|3Tr Pr., p. 383. 

TT|ft H., p. 383. 

Pr., p. 383. 

*qfc9£T3' Ap., p. 384. 

I*???# Pr., p. 384 
jqrSJg Pr., p. 384. 

JRcSIT P-, p. 384. 

TO P- 302. 

P- 174. 

*T% H. JTPSTT p. 380. 

^(^IP- 380. 

P- 14 fn3. 

TOT M. G. H. P., p. 381. 

Jff Skr. *0* M. G. H. P., p. 381. 
WTTP- 270. 
p. 234. 

Skr. JTcspf Pr. htstt M.(Goan. 
Mai. and Chit. ) Pr. Ap. 

. gcSSCS Ap. upstr M.H.B. JTcSTT P-, 
p. 384. 

P- 298. 

P- 233. 

wjrarcr f^fr, p. 86 fa 3. 

*rt|*r p. 343. 
nfipfr Skr. Rf^#r Pr. ^ET M. ¥Tg 
H. P., 3(5 G., p. 379. 

Skr. M. H. *rg G. 
^Tf or%5 P. 5%jr Pr., p. 382. 
Pr., pp. 379, 382. 
p. 234. 

p. 87 fa 2. 

WfaT M., p. 384. 


*rrwfqFn?rr^T p- 308 fa 3. 

JTT^ M., p. 383. 

(TTgtf p. 233. 

HT9JT M. H. B., p. 384. 

STTSTT M. ( Goan. Mai, and OMfc. ), 

p. 384. 

TTT^r P- 253. 
rmr*rcfr p. 211 fa. l. 
fmfsrr Pr., p. 383. 

p. 181. 

raiw p- 361. 
jffa: P- 301. 

SW¥Rt=lWfTTT PP- 253, 256. 
p- 274. 
p. 234. 
gg: p. 303. 
gfW P- 200. 

H%^r Skr. W%5Tt, rnfSTT, orftrggN 

*TT#T M. gfr H., p. 383. 
p. 234. 

»Mt G. P. H., p. 383. 

M., p. 383. 

Pr., p. 383. 

% or ^5 P., p. 382. 
iffaf: pp. 187, 191, 194, 196, 197, 
201 203, 208. 
pp. 169, 170. 

jftfof-jj Skr. OTRTST Pr. 3im M. 

WTcTT G. P. H.; p. 383. 
ffg, *INr P- 379. 

M. pp. 379, 382. 

fprerft-- --3ig^3Prr, p- sofas. 

g p. 146. 

q- gpi, from Nirnkta, p._472. 

ri^rr: p. 234. 
rp^T p. 224 fa 1. 

P- 121 fa 1. 

gsrotl N^r:, Eatyayana, p. 

121 fa 1. 

p- 266. 

*T%TJt P- 497 fa 2. 

TOgp. 266. 
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i%rr srsra: from raw- p. 

469. 

qSR: pp. 173, 175, 234. 

«rai# P- 234. 

5TTO P- 272. 

srcrfawfra; ( ) pp- 253. 

256. 


fgr:, p. 146. 
vrawRarr p- 179. 

* n| WW P- 361. 

gr^ p. 507. 

pp5ra;p- 509. 

p. 509. 

w Skr. :gqr Pr. H. P. G. 3 ^. 
M., p. 383. 


nfSpFT Skr. ^ffsTT Pr. ^fr or 
M. H. G., p. 383. 


( ft Pr. p. 379. 

.'ISJH., p. 379. 

*55* P- 271. 

*srcrM., p. 379. 

*T$T*rr: P- 234. 

*T®ra; P- 182 fn 1. 

*rcn%r (ir3mrrm=iF3rr5rm) p- 247 

THT^rWr: 5 ITOT *«nrar P- 221. 

Tr af^ i: p. 180. 

qn% Skr. 5 [rt M. H. P. G., p. 381. 
*OTP- 234. 

mr- ( irsjinr: ) pp- sol, 

302. 

I T TO^ P- 273. 

P- 253. 

^ M. H. P. G., p. 3 il. 

f- H. P. G., p. 381. 
fr^Skr.^M. H. P. G. B., P . 
381. 

noTTS? P- 268. 


■ p. 146. 


SSff&T P- l 46 - 


SfSsfi^P- l 46 - 


arsrqrrr at ( ^re rarrrfqt ) p- 249. 
rar%?r ata fir-q^ar... p. 74 fn 2 . 

T&PTKTW qvr. Mrccliakatika 

p. 51 fn 1. 
f%% ( ) p- 247. 
pp. 507, 509. 

ITT STfr: p , 507. 

gft I- 2. 51, p. 507, 

gft .. ..p. 508. 

grrgsFora^, p- 509. 
p. 387. 

3TTP- 145- 
gtffST Pr., p. 383 

STTfcra: Skr. o5TT%3T Pr. ^tfl G. 

H. P., p. 388. 

G., p. 383. 

5 *lf H. P., p. 383. 

P- 146. 


srarCwqf )p- 248. 
qqq St. M. qqFT Mai. Goan., 
p. 385. 

qqtq Mai. Goan, p. 385. 
asrrrir ( qrRffsir ) p- 248. 
q-’jp. 146. 

q-RrwrC *rr >ht =sr%*rr*: p- 261. 

M., p. 380. 

M'in grra p- 274. 
qfatT: p. 505. 
qqf: p. 505. 
qg- pp. 378, 379. 
q*r (arsO p- 274. 

ercrara T«wra-=^wr 

p. 256 

srergstR ( mkwgm ) p- 258. 

^(0S.)P- 266. 

q^q M. G., p. 381. 

q^j Skr. qeM.G.sRqH.P.jp. 381 

q%^-q Ap., p. 384. 

q%^St Pr., p. 384. 

qiqqf^q p. 180. 
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srr^ B., p. 383. 

Pr., p. 383. 
srgt M. G. H., p. 383. 
gTsprer ( sreraiw )p- 270. 
srr«3rr& ( means' ) pp. 25f , 258. 
gr*T«r: PP- 301, 302. 
gpr^ pp. 258, 259. 
gr rera ? ( 3TfW ) PP- 258, 259. 
fnifrar P- 2.53. 

Pr-, P- 383. 

5TT^r Skr. *ng3TT Pr- 3T^ M. G- 
gT^H., p. 383. 
grgrM. G., p. 383. 
srrarapf ( ) p- 261. 
srrf%t% ( ^Tf%ST ) P- 265. 
snr fMr p- 250. 

?T^gr : pp. 174, 213 fn 1, 215. 

^T®^#rRJT rTsprugw:, p. 82 

fn 4. 

f^gTH ’ nf^ ' p- 301. 

R r i% r ( ) p- 233. 

P- 1®®. 

ftirr B. O., p. 383. 

S., p. 383. 
p. 249. 
j%5^[Pr., p. 382. 
p. 383. 

fib-gp r Ap., p. 383. 

I%|f# Pr., p. 383. 
f^lfr M., p. 383. 
fofntf: p. 233. 
f%3T& P- 234. 

P- 234 

fiNjT f-.-Wra; from Nirukta, p.468. 
Skr. sffo M. G. f^r P- T^rjj; 
Pr., p. 382. 

f%%5Wt <T qs fe T P ST gRW , p- 49 

fn 1. 

fgrrornra-p- 234. 
ttTfT M. G. 3. P., p. 381. 

%f% Skr. M. G. ftw H. P., 
p. 381. 

J^WPfFr: p. 146. 


f^rM: pp.168 fn. 2, 169, 187-191 
194-98. 

f^snw: P- l 08 - 
fts^noTTSsP- 268. 
f^a-rf p- 270. 
r%i?frr p- 268. 
p- 242. 

ftwrqTT^cT P- 249. 
gffcr M. G., p. 382. 

€rfff^r Skr. cfttf3Tr Pr. f^T M. 

G. H., p. 383. 

STniw Pr., p- 383. 

3TOR P- 268. 

^ p. 469. 

*fh%rr ( ft^rarr ) p- 258. 
lf^(ff%)PP- 257, 258. 
iftsw ( ) p- 270. 
gg; p. 213 fn 1. 

P- 307 fn 1. 

P- 144. 

f r%gr: Skr. f% 5 ^# Pr. ftsgg- Ap. 
{g^M. f%|j H. f||£ S. i^esI B.O., 
p. 383. 

1>T( P- 249. 

togirreJ ( T%f'TTi%rT ) P- 242. 

... ... *ror i ?f?r, p. 91 

fn 1. 

%f: p. 361. 

trims’ p- 188. 

g’srs^r p. 144. 

^rgj p. 234. 

srasrft ( for or gnrc ) p. 233. 

srgnf^ for ^x ( ^ ) acc. to 
Dr. Stevenson, p. 233. 

5T% ^RT??rS-3nfR5T p. 0 O.fn 4. 
p. 233. 

^t^TT Skr. %5T H. P. ^ M. G.. 

%anr s. %35rrPr., p. 381. 

5TT q>g PP- 809 fn 1, 361. 
p. 308 fn 2. 

snwr^rrar pp- 808 fn 3 . 
grmT s rar p. 308 fn 3 . 
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3?IIH^T.Skr.^nj%3Tr Pr %r£r M- G. 
H., p. 383. 
p. 235. 

5rrtr5Tff!TPp.234, 265. 

$TT5Sf : P- 221. 

^rrfTPP- 507, 509. 

•^rraif P* W5. 

I%f: pp. 168 fn 2, 169, 187, 191, 
194-198, 204. 
p 198. 

%SRJN p. 250. 
f^Rarrn^K P- 268. 
f^Rmar p. 273. 

Skf. M. H. % G. 
4f P- &Z ^Tf B- 0. Pr., 
p. 381. 

gf B. 0.,p. 381. 
f*rMG., p. 381. 

gr<ren p. 253. 

STRI p. 145. 

sfgSkr. ^TTf H P. ^pg;M. G, 
* *rca; Pr., p- 382. 

sm^J P- 250. 

%frsftn*fr ( ) p- 234. 
wrw^ror-- p- 249. 
sffcfTf p. 233. 

P- 234. 

( W ) P- 233. 

W P- 234. 

^ r ^ r r ( Number ) here 25 principles 
of Samkhyas, p. 63 fn 3. 
if P- 273. 

) P- 14 fn 3. 
i^rr pp. 215, 504. 

$5TPH>. 5Q4 

i^ftf P- 504. 

*335* ( ’Hire* ) PP- 253, 256. 

P- 258. 

qftg r s r fsgrr, p. 49 fn 2. 

W Pr., p. 381. 
if* nfcf%, p- 145. 


fTOT ( m ) P- 242. 

WfT Skr. ^cT M. ijf H. gfrfr 
Pr., p. 38 2. 

?npr p. 504. 

3T*=njr(smkr)p- 265. 

?TT^: p. 233. 

wmk ( O or o ^ ) p. 241. 
WRrsra?sr p. 145. 

5*Tf, Ay. X. 3. 11., p. 95. 

isrff p- 170. 

inrfrr^rra?: pp. 170, 171. 
isrfjnr pp. 504, 505. 
ifyf P- 507. 
ifyfrwrsrra; pp- 507, 509. 
p. 9 fn l. 
p. 9 fn 1. 
gW^THTT^ p- 9 fn 1. 

P- 9 fn 1. 

: P- 9, fn 1. 

• p. 9 fn 1. 

3r«rTsn<^ p. 9 fn 1. 

^^qra nfirr: p. 9 fn 1. 

(f%Kf or r%r?nrr=nfm) p.242. 

qsnrtT^:, P- 214. 

: p. 242. 
mz M.J p. 382. 
fwir rr„ p. 382. 

P- 69 

fn 1. 

P., P- 382. 

^Pr.,p. 382. 
ffT P- 234. 

PP- 173, 175. 

derived from ( number ) 

( ) true knowledge, 

p. 63 fn 3. 

siff in Matsya, p. 63 

fn 3. 

qfftf gT W , i& Maha- 

bharata, p. 63 fn 3. 

*riw 6rim)a5ft?srmr,p. 308 fn 3. 
^mftsrr Pr.,p. 383. 

^rnft M. G. H., p. 383. 
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^ or *rPT B., p. 381. 

STPST H. P., p. 381. 

OTS 0., p. 381. 

or srr? B., p. 381 
sm* H. s., p. 381 

*mr Skr. H. s. o srg b. ^rnar 
o, Pr., p. 381 
0 bt3*t ) p. 14 fn 3 
grs Skr. gr«r H. P.tp.\381 
SWrft p. 224 fn 1 
A., p. 384 
ST«S3ft Pr., p. 384. 

STIcCT M. H., p. 384. 

*TR5T H., p. 384 
*rrer H., p. 382. 
sffTSC. M - g -j P. 382. 

^ar: p. 505. 

^■^r: p. 234. 

T %rebt (arerr) p.233. 

an enclosure or 
railing made of stone, p. 13 fn 3. 
^ P., p. 381. 

p- 242. 

sms? p- 234. 

P- 253. 

Siottflor ( ) p. 247. 

p. 302. 
p. 381. 

^ G., ]p. 381. 


j B. O., p. 381. 

%3rH. P. S. p. 381. 

’3rsn S., p. 381. 

%33TT Pr., p. 381. 

#lt P. 146 

PP- 245, 249. 

( ?tT5T ) P. 14 fn 3. 

M., p. 381 
Pr., p. 381. 
gfa H., p. 382 

pp. 168 fn 2, 169. 
p. 168. 

pp. 187, 191, 194, 198, 
p. 198. 

^I^j-p. 221. 
wfiNr p. 146. 
f^r^r p. 309 fn 1. 

5|T H. P., p. 382. 
iJV H. P., p. 382. 

^ H., p. 382. 

STS' M. G. B. 0.,p. 382 
Sg STO P- 380. 
p. 146 

S5J VI. 4. 2, p. 144 
P- 253 

f5f*T P- 387 
3WvP. 0® 

IcW: p. 95 



